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SOME ASPECTS OF THE TEACHINGS wF HANS HUT (o. 1450-1527)

A Study of their Origins in South Germeny and their

Influence on the Ansbaptist Movement 1626-1531

ABSTRACT

Hens Hut has usually been considered & revolutionary chiliast
who stirred up the South Germen peasants against the civil and
religious authorities. Because he was associated with the Ana-
baptists the last year and a half of his life the character of
Anabaptism and its relation to Protestantism have been called
into question.

My task heas been to determine from Hut's tracts end confessions

and from the testimonies of his friends and enemies what Hut
teught in the general areas of church and state. In studying the
origins of his teachings it was necessary to consider the influence
of two men: Thomes Muentzer, a Spiritualist and leader in the
Peasants' Revolt, @nd Hans Denck, a Humenist scholar and partmer
in the South Germen Anabaptist movement, Tracing Hut's' influence
on the South Germen Anabaptist movement from 1526 to 1531 involved
a study of the wrltmgs of Ambrosius Splttelmayr, Austrian university
student from Linz, Hans Schlaffer, former Catholic priest from
Upper Austria, Leonhard Schiemer, student for the"pr‘i’eéthood in
Vienna and Franciscan monk for six years, Wolfgang Brandhuber,
pastor at Ling, Peter Ridemann, shoemaker from Silesia, Leupold
'Sc}'ialx‘ns'chlagé'f, 8 teacher from the Tyrol, J8rg Probst Rothenfelder,

a painter from Switzerland, end Pilgram Marpeck, & civil engineer
from the Tyrol.

Huat conceived of the church as a covenant commmnity of dis=-
ciples following after Christ, going the way of the cross and
suffering, baptized on confession of feaith, practicing sharlng of
goods, snd sent to preaoh ‘the Gospel to all men., Hut was convinced
that Christ would soon return to establish His Kingdom and bring
the world to an end; until then obedience to the authorities was
expected of all Christians,

‘Although the'inflténce'of‘Thdﬁaé Muentzer on Hut can be
traced in common termlnology ‘and some teachings about the Christian
life, he did not cause Hut to take a revolutionary position -
once he took Up the cduse of Anabaptism. Hut's view of disciple~
ship, the covenant, and the nature of the church are quite
foreign to’ Muentzer. _

Hens Dénck's ‘contribution to the Anabaptist movement lay’
in"his struggle with, end clarification of some of the theological
presuppositions of Anabeptism. Denck was concerned about the
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problems of man's free will and God's sovereignty, the relation-
ship of the ceremonies of Qld and New Testement, the role of the
Spirit ‘end faith in understanding the Soriptures, &nd the tension
between sin and rightecusness, law and Gospel, love and diseiple=-
ship, church and world. Hut's concern about the nature of the
church and its missionary task did not contradict with Denck's
teachings so the two men were able to cooperate as co-founders
of the South German Anebaptist movement. When Hut's eschatology
caused friction he agreed to refrain from propagating his ideas.

Through his ‘influence on Hans S¢hlaffer, Wolfgang Brandhuber,
and Peter’ Rldemann, Hut ‘eontributed to the origins and the teaohzngs
of the Moravien Anabaptlsts, later called Hutterian’ ‘Brethren.,
Hut's emphasis on community emd sharing prepared the soil for commnal
living end Christian eammuniéﬁ.”'st concept of the missionary
apostolate was carried on more effectively by the Hutterites thenm
any other Anabaptists of the sixteenth century. Hut's general
view of discipleéship &nd the nature of the church are also
reflected in Hutterite writing and practice.

" Hut's influence on Leonherd Schiemer and, through him and
other apostles, on Pilgram Marpeck and Leupold Scharnschlager
contributed “to the origins and téachings of the South Germen Ana~
baptist movement that centered in Strassburg and ‘Augsburg.

The common position (Gemelndetheologle) represented by South
German Anebaptist codices makes it difficult to determine who is
responsible for specific Anabaptist ideas ‘and concepts but since
Hut was one of the earliest writers &nd leaders of the South
German brotherhood it is riot out of question to suggest that the
items which appeared first in his writings and reappear in later
writings, constitute part of his contribution to the South German
Angbaptist movement, - Among these are his emphasis on the covenant,
on suffering end the cross, on rebirth, the imminent return of
Christ, and the need for unity in the church.

Hut's teachings challénged the totalitarian character of
church and state in his day and contributed, on the one hand,
to the crumbling of the oorpus christianum, and on the other
hand, to the erection of the prineiples of the separation of church
and stete and religious freedom.
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INTRODUC TION

ANABAPTISM AND THE REFORMATION
1 _ ' . .

Before looking at the influence of Hans Hut (c. 1490-1527) on +the
rise and spread of Ansbaptism in South Fast Germeny it may be helpful to
roview the relationship of Anebaptism to the total Protestant Reformation
and the Iarger historic forces of the sixteenth century. This is especially
necessary because of the radical re-assessment of Anabaptism that has
taken place among historians in Europe in the 1ast 100 years and in
America in the last generatlan..

In his recent edition of Spiritual and Anabaptist writers in the

Library of Christian Classics, Ge He Williams of Harvard says, "From

all sides we are coming to recognize in the Radical Reformation a

major expression of the religious movement of the sixteenth century. It
is onethat is as distinctive as Lutheranism, Calvinism, and Anglicanism,
and is perhaps comparably significent in the rise of modern Christia.‘nity."1
No éne reading the three standard surveys of the Reformation in Eng-
lish would find any basis for believing this statement. J. P. Whitney
dismisses the Anabaptists in three pages giving the impression that

they were an insignificent peripheral phenom.enon.2 According to
Proserved Smith the Anabaptists were the bolsheviki Qf the Reformation.®
Thomas Lindsay did his best with the sources available before 1903.

but reflects the traditional view of the enemies of Anabaptism by
devoting half of his space to the revolutionary Kingdom at Minster
(1554-55).4 This interpretation of_Anabaptisp mist be considered
inadequate firstly, because it relies almost exclus1vely on the testi--

mony of enemies and partisans, and secondly, because the primary



sources of Anabaptism were not yet readily availabie. More radical
solutions to the problems of church end state than those of Luther,
Zwingli, and Celvin, were just about stamped out by Romen Catholics

end Protestants alike. Anabaptist histories, tracts, confessions, and
hymns were only printed in small editions, if at all, and even these

were destroyed when possible by the guthorities, meking Anabaptist source
materials rare.5 The primary sources that are now available, however,
make necessary a thorough revision of the prevailing judgments of those
called "AnabaptistsV -

Not only is four centuries of partial interpretation by.defenders
of state-church Protestantism being called into question but it is
being suggested that it was exactly the ideas of the Anabaptists that
found expression in the sects of seventeenth century England, in the
groeat Free Church communions of Engla_nd end America, and in Western
Christendom's tradition of human liberty and toleration. He N
Brailsford has said, "The English Puritsn Left cen be understood only
when we realize that it drew much of its inspiration directly from the
Swiss, Germsn, and Dutch Anabaptistse"® Ernest A. Payne has érOposed
that the basés of free society in our modern Western world are to be
found in Renaissence Humanism, sixteenth century Anabaptism, and the
Independents of seventeenth century England.7

) The foundations of these sweeping claims must be tested in a
discussion of the.changes that have taken place in the study of the
origins and basic principles of the Anabaptists, In 1843 Leopold
von Ranke decried the fact that there was no competent treatment of
Ansbaptism aveilable.® In 1922 Karl Holl said, "It is a grievous lack

that we still possess no really exheustive and comprehensive picture
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of the Anabaptist movement."? This is still true today but substaential
advences have been made in fiﬁting the historical facts together., It
will still be some time before a comprehensive treatment of Anabaptist
thought will be available.

The neme "Anabaptist" has usually been used to cover the whole
‘Left Wing of the Reformation.lq During the Reformation and later it
was used in a derogatory way as a sign of abuse and slander. Many
still use it to designate a heretic and rqvolutiohary. Actually the name
was applied to all those who separated themselves from the state
churches and it led to their persecution by both Protestants and Romen
Catholics. The major Protestant Reformers, Luther, Zwingli, and Calvin,
and their associates Melanchton, Rhegius, Menius, Bullinger, and Bucer,
were the bitterest fgzes and persecutors of the Anabaptists.ll The
Reformers were primarily responsible for the fact that until the
nineteenth century "Anabaptist" was synonymous with Muentzerite and
Minsterite and the sedition, licentiousness, and heresy of which they
| were guilty. Re-baptizing itself wes made punishable by death in
529 AJD. under Ju;tinian and this law was reinstated in the Imperial
code of Jénuary 4, 1528.12 Some mediaevel sects had rejecéed infent
baptism but none had adopted adult baptism, so that it was in defiance
of a thousand yeaf tradition that the first adult baptism based on
Biblicai principle, took place.in Zirich, January 21, 1525.

D )

A. Origins and Classification of Amabaptism.

Many theoriss have been advanced concerning the origins of the

Anabaptists. Ludwig Keller is responsible for emphasizing the mediaeval

origin, especially through the Waldenses.ld According to his view a



4

remnant of faithful Christians.survived down through the Middle Ages
of whom the sixteenth century Anabaptists were the heirs. No concrete
evidence has been found to support this view, although the question |
has again been raised by Delbert Gratz' study of tﬁe Bernese Ana-
baptisté.l4 Ritschl is responsible for stressing the Spiritual
Franciscans as the forerunners of the Anabaptists.l5 Research has not
Justified this interpretation on historical grounds although ideo-
logically there is some relationship. Most scholars now acknowledge
the sixteenth.century origins of the Anabaptist movement but on the
one hand, there are those who fiﬁd the origins in the Zwickau prophets,
Thomas MntzerlS and the socio-sconomic conditions that led to the

17 end on the other hand those Who find the origins in

18

Peasants! War,
the group of dissenters who gathered around Zwingli in Zﬂfich.
There are still meny unanswered questions about the relationship of the
movements that began in each aresa but Zﬂrioh is now generally recognized
as the place of origin of Anabaptism proper.

Not all ﬁembers and movements of the Radical or Left Wing of the
Reformation can rightly be celled Anabaptists. As a result of the work
of Ernst Troeltsch,19 Alfred Hegler,aq and Welter Koehler?l three
larger groups are usually distinguished, the Anabaptists, the Spiritual-
ists, and the Evangelical Rationalists or Anti~-Trinitarians. This
larger classification is not always satisfactory for some importent
figures do not fit into any class and might warrané 8 type of their own.
They have, however, helped to esteblish some order'Where baforé there
was only confusion. It is quite obvious that a neat and simple
classification within these larger groups is out of question, and yet

attempts continue to be made. Williams has suggested that the Anabaptists
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can be divided into three groups, revolutionary (Meichior Hofmenn,
Minsterites), contemplative (Hens Denck, Louis Hetzer, Adam Pastor),
and evengelical (Conrad Grebel, Jakob Huter, Menno Simons); and the
Spiritualists into three parallel groups, revolutionary (Thomas
Muentéer), rational (Sebastian Franck), and evangelical (Caspar
Schwenkfe¥d). The Evangelical Rationalists are represented by men
like Lefgvre, Juan de Valdés, Servetus, Ochino, Céstellio, Biandratsa,
and Socinus.?? |
After all the possibq.e sub-classifications have been made it must
not be forgotten that probably 80 to 90 per cent of the Radical
Reformation was Anabaptist and of all the Anabaptists 80 to 90 per
cent were Evangelical, main/line Anebaptists. Because some of the
sub-classifications are represented by single individuals it is probably
more useful to speak of the main line Anabaptists and marginal Ane-
beptists. The general distinction between Anabaptists and Spiritualists
is significant, however, and does help to clarify some of the confusion.
about the origins and character of the Anabaptist movement. That are
some of the crucial differences between Anabaptists and Spiritualists?
In a summary way it could be said that the ultimate source of
divine authority for the Anabaptists was the New Testament and for the
Spiritualists, the Holy Spirit. The Evéngelical Anabaptists accepted
only the New Testament as normative for doctrine, ethics, and polity,
and from the New Testament the imitation of the historic Jesus as
normative for discipleship. This implied a disciplined brotherhood
exercising the ben and an itinerant ministry of evangelists and
apostles, In one instance it meant disciplined organized communism,

This introduces another general but very significant distinction betwsen
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Anabeptists and Spiritualists. The Anebaptists gathered disciplined
communities of believers stressing individual discipleship and corporate
discipline, whereas the Spiritualists were utterly individualistic and
quietistic, except for the radical egalitarian zeal . of Muentzer. The
Spiritualists rejected water~baptism and the Lord's Supper and thought
only in terms of conventicles. The Anabaptists looked to the past, to
the New Tostament, to thq ﬁartyr church of antiquity, and participated
in the restoration of the fallen church. The Spiritualists looked to
the future and a true church of the Spirit that had not yet been
re—-established.23 Littell has shown that in this matter the Spiritual=
ists and Reformers were aéreed in their criticism of the Anabaptists
for trying to realize the Kingdom on earth.z4 This is why there is no
martyr book or martyr hymmal in the sixteenth century to compare
with that of the Anabaptistse.

The factor common to the whole left wing of the Reformation was
dissent from the "magisterial Reformation"2® of Protestantism. This
does not mean, however, that there was a common understending of the
separation of church end state and the biblical distinction between
church and wprld. Bubmeisr, Muentzer, and Schwpnkfeld, for example,
éaw no reason why & Christian could not participate in the affairs of
the govermment through office-holding or military service. The further
distinctions between Anabaptists and Spiritualists will becoms clearer
as the origin and course of the Radical Reformation in continental

Europe is traced.28

B. The Spread of Anabaptism in the Left Wing of the Reformation,

The first radical upsurge of the Reformation came late in 152]

at Wittenberg while Luther was in refuge at the Wartburge. Luther's



popularity had attracted & wide variety of men with mixed social,
economic, revolutionary, and religious ﬂopes to the cause of the
Reformation. At Zwickau Marous Thome (Stuebner) became the leader of a
group that demanded a return t0 the usage of the Apostles under the
guidance of the Living Spirite Drawing from chiliestic (Joachim of
Fiore), mystical (Tauler) end prophetic sources (Hussite), he predicted
thaf the Turks would scon invade Eﬁrope, that the world would come to
an end in a mighty battle, and that the righteoué would be elevated

and the godless annihilated.2’ He soon won Muentzer and Carlstadt

to the new cause and even caused Melanchton to waver in his support

of Luther.

"Wihen Luther héara of tﬁese deviations he returned to Wittenburg
and stopped the Radical Reformation in mid-flight. He attacked its
Puritan legalism, its inspirationism, its repudiation of infent bapbtism,
and its chiliastic world-;-view_.28 After leaving “ﬁttenbefg Muentzer's
spiritualism éradually turned revolutionary and in the spring of 1525
he gained the support of the peasants in a mighty attempt to usher in
the Kingdom of God by force and violsnce. Carlstadt, Schwenkfeld, and
others left Wittenberg disappointed and disillusioned and became wen-
derers propagating an individual spiritual religion., This earliest
upsurge in the Radical Reformation cannot truly be called Anabaptist.
Infant baptism was repudiated but adult believers! baptism was never
introduéed and no permanent gathering of believers resulted. This
devslopment is more important in the light of its influence on Luther's
view of the Church than in its effect on the Radical Reformation.

Before 1522, Luther had'been contemplating a reordering of the

Church as a fellowship of belisvers but he was frightened by the Zwickau
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prophets, Muentzer's claims to special illuminstions of the Spirit, and
the revolt of the Peasants, so he threw in his lot with the princes and
decided to remain with the mediaevel parish-concept of the church

(Volkskirche).29 In his Address_ﬁg the Germen Nobility he spoke in

terms of the corpus christianum and after the revolt of the peasants,

dissent was regarded as a breach of brotherly relations that was classed
with perjury, rebellion, and blasphemy.°C Inthert!s attitude to the
Schwilrmer was moulded by a series of unfortunate events. That he
identified the Schwirmer with the Anebaptists and became responéible

fof encouraging the death penalty upon them is one of the tragic

aspects of the Reformation.

The church which Carlstadt headed at Orlamiinde from spring 1522
to September 1524 might have been an exception to the spiritualist and
revolutionary character of the North German Radical Reformation but
the principle of voluﬂtary religious gssociation was never introduced
nor were there any other parallels to the Anabaptist movement that
originated in Zlrich in 1525.

The character of the Redical Reformation in Zdrich and throughout
Switzerland differed substantially from that in Saxony. As a result of
Erasms' influence at the University of Basel, Zwingli and others
interested in reform were encouraged to study the Bible in the original
languages and to cultivate inwerd religion. Lay reading groups
appeared in Zirich, St. Gall, and in other places that cultivated
Biblical radicalism among the common people.51

It was in Z¥rich in a circle around Zwingli that the first radical
tendencies in Switzerlend became evident. Zwingli and Vadian had

opposed infant baptism on biblical grounds in the early 1520's but when
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it became clear that the gathering of a church by believers' baptism .
was incompatible with the state-church, Zwingli chose the latter.32
A group of young, able men around Zwingli appealed to the New Testement
alons, concerning the mass, baptisﬁ, and the nature of‘the church, and
called for courage and consisteney in carrying through reforms. Zwingli
came to believe that the nature of the change and the rate at which it
should teke place could be determined by the city council, This did not
satisfy the radical group and when they pressed on despite Zwingli and
the magistrates, civil and eoolesiastical authority united to threaten
religious deviation with banislment and death. |

The leader of the small group of radicals in Zirich was Conrad
Grebel,33 e humanist student at the universities of Basel, Vienna, and
Paris, and the son of the leader of the city councii, Jakob Grebel, '
With him were Felix Menz, Wilhelm Reublin, Georg Blaurock, Simon Stumpf
end otherse In the disputétion.of Januery 1523, there was unity of
radicals and reformers against the Romen church, but during the summer
Stumpf approached Zwingli about gathering a church of believers ‘and
Zwingli declined. At the disputation in October, 1523, the radicals
called for the complete abolition of the Mass and the restitution of
apostolic Christianity. This view of the church finally led to the first
adult baptism on January 21, 1525 and to the banishment of the group
from ZUrich. TFritz Blanke has deseribed the founding of the first
_Free Church of the modern world as it came into being in Zollikon
among fhe refugees from Zﬂrich in the spring of 1525,54

After leaving Zifrich, Grebel, Manz, Reublin, and Blaurock beceme

evangelists and apostles of the new faith and carried it quickly to the

districts around Zd8rich and on to St. Gall, Berne, and Basel., Manz
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was the first Anabaptist mertyr. He was tried in Z&rich and on refusing
to recant was cast into the Limmat River'in January 1527. This was

the beginning of & long line of martyrs but also the beginning of a

great missionary ingathering. Driven by persecution and the Great
Commission they became the firgt missionary community of thé moéern world.

As persecution increased in Switzerlend the Anabaptists began to
spill-over into South Germany and into Tyrol. At Easter time 1525,
Reublin appeared iﬁ Waldshut and won Balﬁhasar Hubmaier3® for the new
faith. He in turn won his congregation and in a short time baptized
360 converts. This is one of the few cases ﬁhere en Evangelical con=- |
gregation was won over bodily to Anabaptisme. Hubmaier was forced to
flee from Waldshut toward the end of the year amd after a brief
imprisonment in Zdrich he set oﬁt for Moravia,

Late in March, 1526 Bubmaier arrived in Augsburg and won and bap=-
tized Hems Denck, & young humenist teacher who had been forced to flee
from Nurenberg because he would not agree with the Lutheran supporters.
Denck meintained that faith, the Scriptures, and the Spirit had no
meening apart from death with Christ and resurrection to newness of
life; that outer baptism only has meaning if there is an inner covenant
with God, and that participation in the Supper only tekes on meaning
as the individual becomes willing to refuse false comfort and to
accept suffering.. ~In May, Denck won and baptized Hans Hut and these
two together, Denck with his writings and Hut through his evangelistic
activities, became the co—founders of the South German Ansbaptist
movemendt.

Hut represents the only historical link between the Redioal

Reformation of Saxony and the Anabaptist movement of Switzerland. He



is the only important Anabaptist leader of South Germany who had been
under the direct influence oflMuQntzer and had supported his.program.
After his baptism Hut swept through Franconia and Kdnigsberg on a
successful evangelistic tour returning to Augsburg February 1527. He
remained in Augsburg ten days, baptizing many and establishing the
congregation, but then he left on a missionary journey that took him
over Passau to Nikolsburg, Moravia and from there to Vienna and through
Lower and Upper Austria, Salzburg and back to Augsburg wherse he arrived
on time to take a leading role in the Martyr Synod August, 1527. On
September 15, 1527 he was taken caeptive in Augsburg never to be released.

Some of the disciples of Hut, i.e., Schiemer, Schlaffer, and
Brandhuber, carried the.faith_to thg Tyrol where it flourished in 1527
but then met very severe persecution. From the Tyrol Jakob Huter went
up to Moravie where he was able to reorgenize and unify the Anebaptist
commnel settlements that later bors his name.36 Pilgram Marpeck and
Leupold Scharnschlager, also won to the feith by disciples of Hut,
were forced to flee from the Tyrol in 1528 and made their way to
Strassburg.

The commnistic Anabaptist settlements in Moravia were founded by
refugee South Germen and Swiss Brethren who did not find in Hubmaier's
great church at Nikolsburg the diseipline which they read about in the
New Testamente. In 1529 under pressurs to take the oath a group of 200
followers of Jacob Widemann went out into the country, laid all their
belongings on & cloak and resolved to live the life of sharing depicted
in Acts 2 and 4. Under the able leadership of Wolfgang Brandhuber a
strong economy beased on skillé and crafts was established that kept

them as far as possible from compromising with the world in war and
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commerce. Ridemann was the early author who gave the communal system
its confessional grounding. Peter Walpot headed the first large=~
scale lay missiénary orga.gization of the modern world. Every spring a
corps of lay evangelists was sent out into Middle and South Germany to
return in the fall with a harves{: of converts. Some apostles stayed
out for years and many were caught, imprisoned, and exeocuted. Their
work was especially effective in Vﬂrttembe_rg and Hesse. The settlements
back in Moravia represent the first large-scale communist experiments
in modern times.3”
While the line of faith went out from Z¥rich through Reublin,
Hubmaier, _Denck, Hut and Schiemer to South East Germany, Austria, and
" the Tyrol; at the seme time Michal Sattler carried the faifh from
ZUrich to Strassburg and South West Germeny in 1526, From this time on
Strassburg beceme & center for Anabaptists of all kinds and for
representatives of all brands of the Radical Reformation.58 Denck
arrived late in 1526 and in 1528 Scharnschlager and Marpeck arrived.
Some of the leaders who gathered here from 1526_ to 1531 were Gross,
Hetzer, Hofmann, Joris, Marpeck, Scharnschlager, as well as representa=
tives of the Lutheran and Reformed faiths. It was here that the iines
between Reformers and Anabaptists, and _Spiritualists and Anebaptists
were worked out in discussions and disputations. The conversation
betwsen Marpeck and Schwenkfeld39 continued on until _thé middle of the
century, Marpeck's center of work being Augsburg after 1540. Marpeck's
contacts with the Anabaptist groups in Switzerland, South Germany, and
Moravia and his efforts at bringing them togethér has been illuminated
by the recently discovered Kunstbuoh.40

The two most important Anabaptist meetings of the early years

convened at Schleitheim in February, 1527 and at Augsburg in
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August, 1527, Miqhél_Satthr'wgs the guiding spirit at the Schleithepn
meeting and is the suthor of the Schleitheim cqnfession.4;.rihe Swiss
Anabaptist position on baptism,_excqmmun;catiop{ Lord's Supper, sepa~
ration from the wgr}d,vthqvchurch, nonresistence, and the oath are
crystallized in this confession. The meeting at Augsburg was under the
leadership of Hans Hut and was an action group rather than s meeting
to discuss the faith. Instead of drawing up a coenfession, Anabaptist
apostles wére commissioned to go to all the adjoining areass It has been
called the Martyr Synod because most of the leaders in attendaﬁce were
executed in the following three years. | |

One of the leaders at Strassburg who did not represent the
evangelical Anabaptist position but played an importent role in the
dissemination of the Anabaptist faith was Melchior Hofmenn.%? His
activities as an agitator and evengelical preacher took him to Witten~
berg, Stockholm, Kiel, Amsterdam, Strassburg, and meny points along the
Rhine., He worked fogether with Nicolaus Amsdorf, Thomas Muentzer,
Carlstadt, Knipperdollinck, and Campanus at different times in his
colored career. Although the Swiss and South German Anabaptists dis=-
owned him because of his millenarian views and his heretic;l Christology
he was instrumental in carrying Anabaptist doctrines to the Netherlands,
He was imprisoned in Strassburg in 1533 not to be released until 1540,
but in the meantime his chiliastic ideas had contributed to the
building of the New Jerusalem at Minster in 1534-35.

The incidents that led to the>tragic attempt to erect the New
Jerusalem at Minster are well known. Bernt Rothmann, representative of
the Lutheran cause in Minster, began the movement to & radical reforma-

tion by adopting the Zwinglian view of the Supper and repudisting infant
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baptisme When Jan Matthysz, one of Hofmann's followers, arrived in
Mnster, =-: established himself as a prophet, and called for the
féunding of a holy community separated from the unbelieving godless,
Rothmenn joined him. The revolutionary step that sepafated them fraom
all peaceful and evangelical Anabaptists was the decision to expel all
those from the city who would not join them. This was & confusion of
the voluntary principle and the parish principle; everyone was welcome
but the resultant church was to be coterminous with the whole ecity
commnity. Word spread rapidly that Minster wﬁs the key city of the
New Age. After & second prophet, Jan of Leyden, arrived, communism and
polygamy were introduced and not long aftér Jan set himself up as
"King David." Missioners were sent out with the message that efter a
%ﬁne of sufféring and revolution the messianic age would be ushered in,
The wild dream was brought to a sudden and tragic end when Protestant
and Roman Catholic troops combined to destroy the Kingdom with the
utmost cruelty. .

Even though the congregations in the Netherlends had been founded
by. Hofmann, and even though Qbbe Philips the first leader of the Ana=-
baptists in the Netherlands had been a follower of Hofmann, the
majority of these groups never went over to thq revolutionary position,
Prophetism and chiliasm and the divisive influence of David Joris |
and Adém Pastor could have thrown the northern Anabaptists iﬁto hope~
less.confusion and frustration had it not been for the inspiring and
effective leadership of Menno Simons .43

As a priest, Menno had been caused to doubt the Mass in 1528 on
reading Luther. In 1530 he was stirred by the Scriptural command for

believeri! baptism, but it was not until 1535 that the plight of the



struggling evengelicals finally led him to forsake ths priesthood and
take up leadership in the Anabaptist sect. Trom 1535 to his death in
1561 he travelled secretly from town to towg‘binding together the
" shattered fragments of a great movement and building of them a church.
From 1535 to 1555 the Anabaptists constituted the larger part of the
Protestent movement in Hollend. From Holland, Anabaptist refugees
fled to many parts of northern Germany and as far as the Vistula delta.
Dutch Anabaptist refugees probably contributed to the rise of
independent and separatist movements in England44 in the sixteenth
century but no organized movement developed there. As early as 1534
the name Anabaptist occurred in an English Statutq and thére were
representatives from England at an Anabaptist synod held et Bockholt
in- 1536, By 1549 books by Calvin and Bullinger against the Anabaptists
were translated into English. It is believed that Robert Browne, the |
father of English separatism was influenced by the Anabaptists.45
English refugees in Holland in the early seventeenth century
affiliated with the Mennonites and on their return shared in the found-
ing of the Baptist Church, The early English Baptists through John
Smyth provided only one of the many bridges by which the ideas of the
continental radicals passéd over to Britain. Besides these direct
historic connections it is quite correct to say that all the English
Free‘Churches are indebted to the Anabaptists.46 There were earlier
éarallels in ﬁngl&nd to the Fifth Monarchy Men, Levellers, and Diggers,
and even bshind the Quakers were the Seekers and Familists who at
times reflect Anabaptist‘thought.47 It is importént to keep in mind
that all the‘English sects maintained an interest in the state, some-

thing that is not typical of the continental Ansbaptists of the
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sixteenth century. Technically it is just as wrong to refer to
the Fifth Monarchy Men as Anabaptists as it is to refer to the
Italisn Rationelists?® as Anabaptists or to the Polish Anti-

Trinitarians as Anabaptists,
Ce The Interpretation and Contribution of Anabaptism.

The rapid spread of the Anabaptist movement in Germen speaking
lands is an indication that the soil was fertile and had been prepared
by Imtheran end Reformed teaching and by groups such as the Brethren
of fhe Common Life, Just how much credit should be given %o the fluid
sociel and ecoﬁomic cénditions is difficult to estimats.49 In parts of
Switzerland, Austrie, the Tyrol, Germeny, end Holland it reached the
proportions of a popular movement that was stopped only by severe
persecution, It spread without formal organizetion, without much
literary guidaﬁce, and was soon driven underground by harsh persecution.
In the light of these conditions it is no wonder that there were same
éberrations and excesses,

No ideology can survive unless it is related to the large historie
forces that proyide the atmosphere in which a movement can live. Since
the early sixteenth century was a time of social unrgét, economic
upheaval, attempted reform, and revolutionary dreams there has been a
tomptation to interpret Anabaptism as & cause or an expression of these
forces.§0 The research of this century has shown that evangelical
Ansbaptism in Switzerlend, South Germany, Moravis, and Holland was
primarily a religious movement, but this does not mean that it can be
divoroed from the social forces and movements of the sixteenth century.

Little attention has been given in the past to the determinative



influence of social factors as a background for understanding the
Protestant and sectarian social ethics Some of the social forces that
relate more specifically to the following study will be mentioned here.

It seeﬁs that many of the craftsmen and peasants of the sixteenth
centufy found £hemselves displaced in an economy mede fluid by commerce
with Asia and wealth from America.®l It is no coincidence that th;se
two classes were the centers for revolt. The fact that the same
classes supported both Muentzer's revolufionary eschatology, qnd‘fled
to the Hutterite communities inFMora#ia, should not, however, cloud
the difference between the motives in each instance. Wandering journey-
men and oraftsmen without a fixed plece of residence were a cemmon
sight in Burope at this time. bther social classes were also effected.
It is importent tb know that the Reformation almost léd to the liquidaw~
fion'of the clergy as a distinct class in parts of Burope. Together
with this went the rise of Bumenism and the stimulation of léy intel=
leétuals. The role of the élergy end humenists in the origin and spread
of Anabaptism has usually been underestimated.’? It was as true in
the sixteenth century as it has always been, that the social classes
with the largest stake in the status ggg.were least open to & new,
radical message.

The fact that Hans Hut was a wandering craftsmen who came under the
influence of Luther's reform ideas, was then inspired by Muentzer's
revolutionary progrém, but finally joined the Anabaptist movement; is
an illustration of the unstable social cenditions and the shifting
intellectual atmosphere. The mixture of social end religious factors
should not blind one from considering which was dominant in a particular

instance. Increasing numbers from all classes were forced to become



mobile as a result of religious persecutione. This is the primary
reason for Hut's wandering in the last few years of his life, together
with a new factor: the religious compulsion to carry out the Great
Commission.

Paul Peachey has traced the change in the sociological senter of
gravity of the Anabapiist movement as it spread in Switzerland.53 It
arose in an academic and theological milieu, was spread largely by -
craftsmen, and then moved from the bourgeois classes to the peasantrye.
Prolonged persecution turned it into a purely rural phenomenon. This
descriptiénan_the sociological progression in Switzerland can be
applied in general to the course of Anebaptism wherever it arose in
Europe, with the possible exception of some places in Holland end
North Germany.

Anabaptism is now widely acclaimed as the pioneer effort in'the
modern Worlq'#pAachieve the great twin p;ipgiples of_rel;giouS'vq;untarism
and of the separation of church gnd(statq.54‘ Other distinctive teach-
ings common to svangelical Anabaptism are the baptism of adults on
confession of faith and cqmmit@eq#_to(disciple;hip; a brotherhood type
of churqh withvshg;ing; full'l;bgrty_Qf_cgnsqienpe; a.love—ethie
including nonresistance and tpfalﬁrgjeotiog_of warfare and the use of
force; gnd_thsLnog-swggring of oaths. Bainton has summed up their
contribution as follows: - ;v“

"« othe Anabaptists anticipated all other religious
bodies in the proclamation and exemplification of thres principles
which are on the North American continent among those truths
which we hold to be self-evident: the voluntary church, the
separation of church and state, and religious liberty. From

the days of Constantine to the Anabaptists these principles, to .
us so cardinal, had been in abeyance,"55



The recognition of the obliggtion resting on_al; Christigns to
charity, community, and evangelism might also be mentioned as central
to Anabaptist thought. N
| If the priqciplﬁs just outlined represent the position of the
largest brench of the Radioal Reformation why did the Reformers initiate
and encourage the harsh perseqution‘that’nearly led to the extinetion
of the Anabaptists? The answer to this question lies in the fact that
behind the rather innocent concern of the Anabaptists for a voluntary
church of believers loomed a view of‘ﬁpe relationship of ohuréh to

society thet was incompatible with that of the Reformers. Leaning on

the mediasval synthesis, Luther and Zwingli both consciously embraced

the religious apd‘segglgr ogde;‘;n_the»corpus_Christi.?e In tbeir ayes
the bo;deps>o£.the.ohu;ch_ggq_sgcigpyAﬁp;Q considered coterminous. This
is the ideal of the "Volkskirche" or state-church. If church end
sooiety are truly related to this intimte way, then the demend of the
A@gbaptistg'fquthq_§eparation of church and state must be looked

upon as "revolutionary." This is the central explanation for the
straqge fact tygt‘RoganHQathoi;qs and ?rotestgnts_ag:eed in sgying that
failurelto_opserva infaﬁt baptism was worthy of persecution and death.
The agreement of Roman Catholicism and Protestantism in this matter
illustrates’thq fact that the principle unde:lying_thqv:elationship of
Anabaptisn to Protestentism was the same as that betwoen A#abaptism and
Catholioisme Understood in sociological terms the totalitarien social
order, whether Protestant or Roman Catholiec, could not tolerate in

its mid;t an aﬁtonam9u§, voluntgry, noninc;usivg social grouping.57

The union of church .and society in the corpﬁs christianum took

placs, according to the Anabaptists, when Constantine accepted



Christianity as the official religion of the Empire., "From the time
when ths cogvef;ion qf the Empqrqr Constantine first placed the power
of the Romean Empire on the side”of Chri;tianity, the history of churches
is beset with aqomalies.???llrhislwas the downfall of the church and

it was not until the sixteenth century that God began raising up the
church again by calling it to be separate from the world and the state.
It was as & result of the original union of church and state that all

the evils orept into the church. As soon as the Anabaptists challenged

the basic presupposition of the corpus christianum, all the other tenets
and principles of their faith followed in logical succession.

"Chursh diScipIineﬁ’a level of ethical requirements distinect
from the average behaviour of the average citizen; economic
fellowship within the local congregation, whether through
common ownership of goods or through the deacon's office;
baptism upon confession of faith; refusal of the oath and of
civil office; all the foci of disagreement with the Reformers
fell into place as parts of a consistent whole once one dared,
at the price of scandal and persecution, call into question
the Constantinian synthesis, and to conceive of the church
as being distinot from the world."S9
The history of the Reformation is beiﬁg rewrittens It is now

acknowledged that the first great battles for modern liberty were waged
against the authority of the Church by the sects of the sixteenth
century. This was a time when both Protestants and Romen Catholics
tended to be untrue to the prineiple of freedom of conscience for both
claimed that their religion should be that of the people as a whole.
-should be allowed to decide the form of Christianity for its c¢itizens
and then set out to suppress those who dissent from their cholces

"The tragedy of the Protestant Reformatione. « .was that on the one
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hand it broke up the misconceived corpus christianum and yet in

practice presupposed its cpntinqatiag,?éq ‘The Anabaptists knew four
centuries too soon that "Christian Europe was an illusion and

Reformation a never-finished renewal,"6l
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CHAPTIER I
BACKGROUND AND METHOD
A, The _Fﬁ.eld.

1.' The State of Research on Hut. '

‘ Although it was early recognized thet Hans Hut played a very
important role in the spread of Anabaptism in South Germa.ny,1 no
research was done on his life, thought, gnd influence until Christian
Meyer published Hut's confessions inv;874.2 In 1893, Alexander
Nicoladoni'thrqw gonside;able 1ightAcn Hut'S'work in Upper Au_stria3
end in 1901 Friédrich Roth's history of the Reformation in Augsburg
carefully snalyzed this Anabaptist center and studied Hut's role there.4
Georg Berbig, in 1903, threw new 1igb§'on Hut's activities in Frenconia®
and Peul Weppler in 1913 on his influence in Ihuringia.s

It was not until 1913, thgt“g‘detgileq study of Hut's life was
underteken. Wilhelm Neuser, writing at the University of Bonn, out-
lined an ambitious study of his life and thought but only completed &
part of_his life‘fo;_a_ﬁhes;s,7_:N§pser has pieced tqgether the facts of
his life from the sources in a @asﬁerly weye ,Hiﬁ work is limited in
iﬁslusef@lness because it only covers a part of his_life aﬁd by the
fact that most of the souroes have since been published In the Qusllen

8

zur Geschichte der Tdufer.” A few new sources have turned up since

1913, but nothing that would change the picture to any extent.9
In recent research on the South Germen Anabaptist movement it has
become iqc;easingly apparent that a thorough study of the teachings and

influence of Hut is necessary.lo Most scholars have felt that Hut had
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a negative influence?gnvﬁhe South Germen Anabaptist movement; on

the contrary, Berg§ten,’s?qu%ng P;lgrgg_ngpeck an@ Caspar Schweqkfeld_
suggests that Marpock is groatly indsbted to Hut, mich more them to Denok.'l
But neither Bergsten nor the many scholars who decry But's influence

on the Angbaptist_mqvgmgnt, have attempted to prove their point.

4 An important_g;pqct of_;egea:ch‘in Hut's thqught is his relation-
ship to Thomas Muentzer. Grote Necenseffy has indicated that radieal
revolutionery and eschatological influences crept into the Squth
German %qa?gpt;stAmOY?meptAﬁrqm’Mg?p?zgr'through ﬁu#.;z Robe?t
Friedmann suggests that a comparative study of their world view and
thought qqncgptsngquuQe§ #his_possibility,;z Both regret the fact that
& thorough and systematic study of the teachiﬁgs of Hut has not yet
been made.

Some of the most recent light on Hpt's‘rglationship to the South
quman Angpgptist‘govemegt_hgs come from the neyly discovered Kunstbuch,l4
in which one of Hut's major writings appears with many other South
German Anebaptist tracts. All of these tracts end epistlef_reflgct ‘

Mt's influence, as ﬁeipg}gv?@ﬁtAgagprin?eé_ouﬁrlé The_omissions and
additions that woro obviously made in oditing Hut's tract throw
considerablelqewwlightwonﬂﬁhg‘QQYqupmgn#lof'thought emong South
Gormen Anabaptists, In the course of & gensration after his death,
Hut's insights were sharpened end modified as the character of the

2. Tronds in Research on Ansbaptism in General,

_ There has been a tremendous increese in serious Apabaptisf
research in the ;astrgengrgtion,ls This has been stimulated by the
new problems that the Church has had fo face in the twentiseth century

&y
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and facilitated by the publication of the'pp;gipal_qurqe materia1$.17
Two important trends can be noted in reviewing this research, First,
most of tbevegergies have of necessity been gonéumed in gathering and
organizing the 'histori_cglkfa}ot‘s. Only_ very recently have attempts been
made to grapple With_#he.thquggtﬂgnd>theology_pf_the_Angb#ptists.le
It is generally recognized thgt the task of the new generation of
fnsbaptist scholars will lie in this area, Seoondly, most of the
energies of the Anebaptist scholars of the past generation have been .
deyo‘bed to 't}}e s‘l;udy“c‘)f thq I’)u'l‘:_c“h.M‘e.gnqg%'be_s_,A _the”S‘wiss Bre'{:hr_en and
the Hutterian Q;Q#hregfu Og}ywygry recently has the‘South German‘
Anebaptist movement been‘recggniqu'as_a semi~independent develomment
with certein points of distinctive theology. Jan Kiwiet has pioneered
this view in his studies on Deqck and Mg:peqk.lg‘rThe Kunstbuch has
also added to the view that the South German Anabaptist movement must
be studieqrgg.a phenomenon not synonymous with the Swiss Brethren
and the Hutterites,

A study of Hans Hut must be closely related to these two trends.
It must_first of all be e study of his thought and influenoq rather
then merely an historiqglvaccqgnt of his life. This megns that the
oategories of religions and intelleotual history must be applied and
that Hut mist be seon over against the thought of his contemporariess
Since Hit was the cofounder of the South German Anabaptist movement
it will at the seme tims be & study in the origins of the movement as
over a5319§t.?h9 Swiss beginnings and as a background for the move~

ment in Moraviea,
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3¢ Interpretations of Anabaptism.

There are two basic reasons for the spqulativa and erroneous
interpretation of Anabaptisme In the first place, research has been
limited primerily to historicel facts end differences emong sixteenth
contury Ausbaptists themselves heve not beom olarified. In the
second plgoq, gpnfpsiqn“is compounded by_the fact_thaththe_inte;pretations
by their enemies and the failure to distinguish between the moderate |
Anabaptist brotherhéo@ on the one hand, and on the other the
;gvolgtionary‘doct_z.'ine\s-'oi" Thgmas Muentzer end the 'iwlﬂ)nsterites and tvhe
spiritualism'pf_ﬂaqs Bﬂnderlig,ASebastian Franck and Caspar Schwenke-
fold, have persisted down to our own day.”l N
If there is aqytbiqg that scpdlgrs ggnq;ally:(though not un-
&nimqusly) agree on it is thgt.ths“Anabgptist movement was primarily
e religious phenomenon.?? It was not, as their enemies have charged,
the desire for free love, economio improvement, social justice, or an
attenpt to overthrow the government that motivated tho Anebaptists,
but rather the desire %o follow Christ end to be God's peoplo.
Troeltsch helped to elarify some of the religious confusion of the
sixteenth century by interpreting the Anabaptists sociologically es
a”sect,z3 It gradually came to be felt, however, that if the whole
Left Wing of the Reformation is classed as sectarian some thing must
be done to distinguish between the divergent elements represented in
this heterogeneous g;qup,?é‘.thgqpqs_ﬁﬁhhm_was the first to suggest

that Nachfolge Christentum characterized & paert of the left wing.zs

This was developed further by Harold Bender, who placed discipleship
as central snd added to it the voluntery chirch and pacifism.’’
Frenklin Littell has suggested that the view of the church as a

+
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"true church" gathered and disciplined upon the apostolic pattern
represents thelessence4of“Ap§paptism.?7' Paul Peachey interprets the
view of state-churqh_;el&ﬁioq;_to be qentrg}igs Robert Friedmenn has
most recently advanoed the "two kingdoms" view,?

In studying Anebaptism not too mich is sccomplished by disputing
about which'part of Anabaptisp life and thoqght is"central, Disciple-
ship and the view of thg chu:ph do lie close tp»the core but'a whole
viéw of Christian faith, 1i£e,Aagd'ofder igﬂinyblved.' Varigtions
among Anabaptists thqmselyes'mgst.n9tvb9 overlook@d.‘ﬁgisimplq clagsi~
fication that excludes men like Denck snd Hut is not very helpful.
Each leader stands and falls on his own merits as do.elso-thé’branches

of the larger movemen e 0

Be The Approach,
1. The Writings end Confessions of Hut.
Of Hut's literary efforts only two tracts, a letter and a small

Ein christlicher Unterricht (A Christian Instruction) was published by
1

Johannes Lendtsperger ip”15?7.§ _ The main part was republished in

Mittheilungen aus dem Antiquériﬁt S. Calvary, in_la7lf$?.;;n this tract

there are & 1ist‘of‘fqrty_qonﬁrgdictory.Sqriptura‘referencésf Thirty=-
nine of the forty appear in an earlier work by Denck. If they were
inserted by Hut it dgmonsprgtgsﬁguglqar reliance on Den§k.33 The
wfiting‘itself is based on = thrge-foldrbregkdpwn of the Apostolic Creed.

There are no extant copies of his tract Vom Geheimmis der Tauff,

(The~Mystery of Baptism) except &s they appear in numerous Hutterite

codices. It is believed to be identical with the "™book with the seven
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seals" that Hut refers to at his trial in quemberV1527: Both works

appear in several Hqtferite manuscript books and both were published by

Lydia ‘Miller.%® Vom Gehoimnis der Teuff, except for the last pert and
& musbor of othor onissions, appesred in the Kmsthuch of 156l Both
tracts wors written somotine bobreen his baptisn in Nay 1626 end his
imprisonment in September 1527. It is probable that they were written
early in this period. » 1 ‘
The open letter whichlﬁut_wrote @p‘the Anabaptistvbrotherhood A

was probably written in Augsburg in August, 1527. When it ceme into the
hands of Urbemus Rhegius in Augsburg he replied in 1528 with a pamphlet,

Sendbrief Hﬁnsrﬂﬁfhen étwﬁﬁ ains fhéfhéﬁah Vorsteers ié_Wieder>t¢uf-

forden.__Vér&ﬂ$wortet‘durch.Uibanﬁm Rhegiuﬁ.?s Lydia Miller again

has pripted.thg_mgig-sggt;onﬁqf the e?istle,§7__;t is a short document
end it is believéd_to have been sent with Anabaptist apostles com=
missiongd by the Martyr Synod.

The Rathsbuechlein conteining a short catechism, prayer, and a

concordance of 78 iﬁems'wagvgqqu inﬂfhg pqssgss%on of*Eitqlhgps
Léngenmgntel when he was arrested and is commonly atitributed to Hute
It*wasbpublighed>py Roth without the Secripture references in a study
of'Hans“qugenmanﬁel.sa

The confessions of Hut all date from the time of his imprisonment
in Augsbg?g.dvibn recpr@g of his enswers have been Published in Meyer's
§tudy§9'agq one more appears in Schornbaum's collection of Anabaptist
source materials for Bgvgrig.4p
Ihq confessions of friends and followers of Hut that throw most

light on his teachings have been printed in Berbig, Wappler, Nicoladoni
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snd Schornbaum.*! The influence of Hut on other South German Ana-
bgptigt}leg@ers‘cag"bgntrgqu best in Miller's two volumes of South
German tracts and epistles.42

2. The.Prqblqm.

InAthe stﬁdy»of Hgt'svtggqhingg it'will‘bq necessary to review
what his contemporaries, friendly end hostile, thought of him, and
examine the verdict of history and the problem it presents.

_It‘geemg very clearﬂﬁhgﬁvthe §entqggq_w§iqh_th§’court at Augsburg
pessed on Hat in 1527 powerfully influenced the position of later
writers oonoerning him. The sentence acouses him specifically of
ﬂoldipg infent bap#ismvin_qqptempt,_ofuraisigg up & league to overthrow
the authorities, end in general of heresy, revolution, and sedu;tion.

Ho was further accused of olaiming special revelations from God,
participating in the Peasents’ War, inoiting the oomon man to emninilato
the authorities, assooiating with Muontzer, leading tho pious citizens

of Milhlhausen and Franconie astray and, while in prism, attempting to
strangle his guard in an effqrtrto escape by‘violengefés

Sebastian Frenck was one qf.ﬁhe_fipst tq.interp;et Hut in this
negative light. In his estimation Hut was the founder of a new sect
that vented to smihilate the ungodly snd encoursged commmity of
goods end of women,** Sohwonckfold wwegue of the same opinion.%®
Most Romen Cgtholig and Protestent writers condemned him as dengerous.
Johannes Fhber, for example, called him an arch-heretio and lying
freud®” and Sendor revived tho superstition about o flask which
bewitched those who dreak from it end csused them to join the Ana-
baptist movement.’ Although Kesslor was mot as sntagonistic he

did accuse Hut of dating the coming of Christ, teaching that the
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pious would eradicate the unggdly with the sword and implying that the
devil would ultimately be saved.*S

More systematic then all these was Heinrich Bullinger's con=-
demnation of Hut.9 He dedicated e whole ohapter in his last and
final book on.the_Anabaptists‘tp a refutation of Hut and his followers.
Revolution, special revelatiqns{_and apocalyptic indifference to
property are all rgfuted. Nguser has pointed out thgthWigqnd, Ottius,
Arnold, B. N. Krohn, G. A, Will, Helier, Hagin, Ritschl, Linden, Hegler,
and.Koehlerﬂg}L fo}low Bul};pgerﬂw?th minor mod;fications.sg'_Friedrich
Rqul,51 Lowell Zugk!§2 Nprmgg‘Cthés end a hogtAof other scholars
have followed Bullinger as well since 1913. In the light of Mast's
study of Bull;gge? and ?he_AnabgPti§ts it is no longer possible to
‘accept Bul}ingerﬂsvpositiop uncritically.§4‘
Not until Meyer's study of 1874, was the positive interpretation

of the Geschichtbuch55 and4the,Martyrs_Mirrorserqnge more picked upe

It is‘hig op;p;othhat gfterlﬁutfs bgptismlhis tegc?inngas of all
Anabaptists the most honorable and mggerate.§7”>Keller,58 Nicoladoni,59
and Hartmgnne? have followed Meyer and continued this interpretation.

The sharp difference qf‘opigion on Hut is not accidental, however, or
un jstified, for on most queStionf of his teaching there is strongly
contradiotory evidence, both in the writings of others who knew him
ead in even his own, It is therefore imperative to weigh the ovidence
very carefully, oven though it'is most probably that some of the
omntradiotions will never be reaolved unless mew sources ars found.
This presents the greatest problem in the study of Kut's teachings.

3. Purpose and Plan.

The major task in this thesis is tq_dgtermine_in as far as the

sources permit what Hut taught cdncerning dhurch and s$tate. In order
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to do this a brief sketch of his life will be m;de relying as far as
possible'on the work done by Neusers After_a sysfem@tic preséntatiqn
of his teachings, in which the_qpnt;adic#iqns will»be~stgted'and the
weighing begqn,rit_will be_geqessg;y to consider two divergent’majqu
influences on his_lifg, that of Thomas Mnegtze: and that of Hens Denck.
What is then knOﬂn about Hup will bglrelated to the writings and
influence of other leaders of the South Germen Anabaptist movemente. In
the light of this c9gc}gsiogs w?}l be drawn about the problem of shurch

and $tate in the life of Hans Hut and his associates.

Ce The Setting.

1. A“Brigf"Skefgh_gf_Hut's Life.

The Peasants' Revolt of 1524-1525 caught the imagination of a
hopes_suddegly spattergdAanQ_them§elves violently suppressed & wave of
disappointment spread over the masses. The apocalyptic dreams of the
Zwiquq prophets and of ThgmggAMuentzgr had not mgtgrial;zqd. The
imminent chenge they had promised, viz., the purging of the world
through the annihilation of the ungodly, and the beginning of & now
Gé}den Age of righteousness, had come to naught. But with this one
hopebgrgsheq,“thavﬁhe?e qf“thg_Tprksvgs_being the judgment of qu'upon
the ungodly and the authorities was once more picked up with renewed
vigor.61

‘Hans Hut more than anyone else in the few years after 1525 was .
responsible for fanning the dying embers of hope and chamneling them
into new directions. The time of his greatest activity end widest

influence is divided into two periods by his baptism on May 26, 1526,
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The first period.beginsﬂwiph the defeat of.the peasantérgt Frankanhausen
in March 1525, and finds Hut primerily under the»iﬁfluenca of Muentzer.
The second period comes‘tpvapAgnﬁhinh Hut's death in Angsburg on |
December 6, 1527, and is charactérized by his identification with the
Anabaptist.movemgnt.‘

Hans Hut was a native of AHgir»za_r;»egr'RBmh:‘Elc_i‘ in E_['hur_ing;ia.._‘?2
For four ngrs.aftgr 15}7,h9(w§s.a sexton in the service of the knights
Hans and George von Bibra of Schwebenheim in the village of Bibra near
Memmingen. From about 1521 on, his work as & bookbinder and book-
salesman took him tq Wﬂrgburg, Bamberg, Nurnbergq Passau, and tq Anstria.s5
In the early twenties mich of this work of selling and distributing
pamphlets Qont;ibgtgd to the propggation»of thq evangelical Lutheran
faithe His iqtere;t‘in‘thq_new religious‘gwakening often took him to
Wittenberg where he attended the church services and lectures of the
Reformers.A‘These trips also brought him into contact with current
radical ideas,

Sometime during the course of the year 1524 he met three crafismen.
at W@igsgnfel;:with"w@qg'he;disqu§§e§ ﬁhe necessity of infan# baptism.s4
Since the Wittenberg_thgologiag§ were not gbie to help him in this
matter,65 he was tgpub}ed'by“sqqh Seripture passages as Matthew 28:20,
Mark 16:16, and Acts 19:3, so“he refused to hdve his next child
baptized, insisting that if Christ ead the spostles did not beptise
ohildren it might be best to postpone baptism until ‘children had
géqgirgq“uQQQ?stgnding about the Christian life amd the sufferings
that accompany ;t,ée o o -

When it became known in Bibra that he refused to have his child

baptized, the lords of Bibra ordered a disputation and at the same time
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demended that he have his oh;ldHbaptigeqlwithjn.e;ght days or sell his
property and mpvp.ouﬁ,§7vu1§e decision to comply with the_lgttqr
g}terngtiyp was‘an'hanrYanﬁ ope_iqu;s"}ife, forlit was the beginning
of & series of steps that led him into the hands of the Anabaptists.
After a short imprisonment hq_qut"Bibra_withVhis'wife and five
children, aud in the summer of 1524 begen & life of wandering. Some of
his time in the fall of 1524 he spent in Nurnberg, where he met end
steyed with Hens Denok®® and Wolfgang Vogel, pastor at Eltersdorf.
Hat probebly had acoess through thoso men to the mootings of the radical
Humenists qf’Nurpyergiyho;wege an active group until the trials of
January 1525, that finally led to Denck's banishment.5?
' In tLe spring of 1525 whilq‘pedqligg his books between Wittenberg
and Erfurt Hot beceame inyolved“in'thgAfbgsants' Revolte In the hope of »
selling some of his books and pamphlets ho nade his way to Frankenhsusen,
where he heard Muentzer preach on a number of days'bafoge“the_batt19>of
ey 27, 1525, On the day of the batile ho sccompanied the troops but
whég his l%fehﬁgguqndgngq;eddpe f;qﬁnto sgfgty.__ﬂe ﬁas takeg captive
onoo by the Peasent forees btut relsased at the commend of Muemtzer,
and by the conquerors after the battle only to be freed again--probably
because he was pe@dling.Reto;pationmtgggt$,7oh Muentzer knew Hut because
ho had visited him at Bibra early in the sumner of 152¢, at which timo
he lef't hésAequsition of the first chapter of Luke and ﬁut arranged
to have it printed. B |
- I June 1525, Hut was preaching in mach the same spirit as
Mgent@e;rig Bibra, He was invited to speak on the subjeot of baptism
by the pastor Jirg Haug von Juchsen.”l According to his own acoount

he spoke on baptism, the Lord's Supper, ungodliness, and the mass,72
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and preached open reyplt against the.qgthorities,73 Hut was not able

to remain in_Bipraulqu'gnq'sogp resumed his life as a wandering
agitators Where he spent his time between June 1525, and his appearance
in Augsbu:g May 1526, is not clear,

Hut's brief visit in Augsburg on Pentecost of 1526 beceme & turning
point in his life., He stayed with his old friend Hens Denck, who had
been baptized by Balthasar Hubmaier in March of the sama'year. With
Penck was a friend, Caspar Ferber from the Intal, who had also been
baptized and told of the spiritual reyival among those rebaptized in the
Innta1.74 Hut says that he had not heard of baptism for adults pre-
viously and had no_de;i:g_to be baptized; having been persuaded by
Denck and Ferber he &llowéd Déenék to baptize him on May 26, 1526,

After his baptism, Hut left Augsburg for Franconia and Thuringia,
now eagerly wipnigg_pgoplé_fqr the Anabgpt;st cgﬁse, ‘It is impossible
to trace his activities accurately but a certain amount of chronology
and .geography are supplied by the sources from the areas in which he
preached.7§

‘It seems that he began his Anabaptist activities at a mill near
his birthplace Haina, for_thelmi%ler gn@'hisvb:oﬁher were baptized by
Hut. More importgqt for ?hq spread p£<§hg movement was the baptism of
J8rg Volek of Haina, who thereafter accompanied Hat on his travels in
Francqnia. ??qm Hging his work sp?eaq out into neighboring territories
end he was soon baptizing fgl}owgrs in Rﬁmhild, B;eitensee, Grogs-
Walbur, Klein-Walbur, and Coburgs In Gross-Walbur he won Kilian
Volckamer, and in Cqburg»Eukgrigs“Kblxqrmgpn‘tququ.the Anabaptist
faith.'uThesewtwo_mapwtogether ﬁith the 1&F§§:f§ §eryant, Joachim Mertsz,

accompanied Hut on most of his missionary journeys,76
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‘In the fall of 1526 Hut travelled to Kﬁnigsberg_w&th his companions
and gathered a small congregation. Hu% gives a rather detailed account
of a‘sermqn’he”prgached_hqré,?? The passages from Scriptures of Old
gnd‘New'TegﬁamgntsAapq.the Apéo;ypyq‘gillre}ate'eithey to the final
judgement_or»#@»thg sword. Ipmig_nptbalwgys clear whether the position
he took was revolqpiopgrylop;paaqeful,”‘He_didAsay that the peasants
were wrong in‘risingﬂup agginst_the gyﬁhoritigs_gnd that.swords‘should
be left in their shg#ths until commended pthqrwise‘by God,_whglwould
soon return to judge the ungodly. The righteous would be given
authority to reign, rule and judge over the ungodly and God would
overthrow all autho;ity and power and‘bring the worlq.to an énd.

Hut also made_excursiops into the neighboring countryside with
his companions. Ig Ostheim,bThqmgn Spiege} was won for the'cause and a
small group grew up here. in preaching that God was bringing the world
to a sudden end, Hut apparently assured his listeners that before the
end the Turks would invede Burope, overthrow the authorities and destroy
countless multitudess Christians s?guldlflee to Mﬂhlhagsen{ Nurnberg
and Hungary for God would yipe_qqt‘thg Turks and all that remained save
for those who had_been.rebaptiged. At the Auraqhgmﬂhle Hut'preaghed
for three days with great success whereas in Leutershausen no one
received tbe'boyynant." In Unfinden and Mechenried Hut again preached
and baptized f;egly,?é

Leaving JBrg»Volck(tq carry on the work in Kﬂnigsberg,hﬂut left
this_area §omet%m§ in_Novpgber_1526;4glagning“to pass”t@rough Nurnberg
to Augsburg. He passed over ?ilgenﬁprf to ﬁetging where he baptized
Mertain‘andLVQitWWéischgnfg}der along with a number of others. Hut's

preaching here was of a peaceful nonresistent variety.79 The congregation



30—

soon grew to the point where & common purse had to be instituted; the
‘message also spread into the surrounding villages. A large ‘gathering
met at the Hopfenmihle just before Christmas of 1526.50 Hans
Wbischenfglder'; ;epqgt ofutgis meeting indicates that Hut was preaching
revolutionary doctrine. Mertain, on the other hand, says that Hut
never preached anything rgvolgtionary,

Shprtly"afte; tbis mes ting Hutrleft to_éass on to Nurnberg and
Augsburg, but this time by way of Bamberg and Erlanggn._ But made his
way to Bamberg Jdin the c ompany qf Eu_lgazj{i.ug Kelle;ma.x}n, Aquc‘hi-m Mertz,
Endres Ryss, Hans Weischenfelder, Sebastian, Thoman Spiegel, J&;g
Volck and Ki}iag”quckhgmer.__@fﬁgr a short unsuccessful stay in Bam-
berg the group went on to Erlangen, lodging in the home of Hans Nadler,
who receiy@d baptism with his wife. Soon there was a congregation of
séﬁe thirty Anabaptists here. 'Invalshopt.time_ﬁprdv8pread to Alter-
l##gen, where Merx end Michel Maier entersd the covenant brotherhood.
Semotime around Shrove Tuesday, (Fastacht) Hut appeared in Uttenreut.
The message Hut proclaimed hers was of a very moderats weriety.!
After praaching4rep9ntanca;and fp;giy@gess of sins, Hut baptized about
twelve persons and qlgsed\witbithe celgbgatian of the Lord's Supper.
Tho :seamse nighﬁ Hup‘moyed-9n~never t0 return; but behind him he left a
small Anabaptist congregation.

A similar series of gvents‘topk place in Eltersdorf, where the
pastor Wolfgang Vogel joined the Anabaptist brotherhood. In early
beruary 1527, Hut }eft his compénions and trayelled on to Nurnberg,
planning to meet them at E:lgpggn”qndSundgy,vab:gary.17, In Nurnberg
Hat worked at his trade for some time while propagating the Anabapfist

faith during the evening. Hut was not able to remain here long. News
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of the discovery end persecution of Angbap@ists in the KﬂnigsbergAarea
soon spread down to Nurnberg. ~Hut left, but in the meantime Vogel was
placed on trial, Spieggl_was”imprisqngd and the authorities in Bamberg
and Coburg and throughout meny parts of Franconia were notified and
alerted. After a long series of trials Vogel was finally accused of
revolutioggry'inﬁgntipp§\anq heresy and wes ergpitateqvoq March 26,
1527. None of the charges placed against him are“ref}ectedyin the
lengthy confgSsion we have from his hand.82 AtrErlgngep the Maier
brothers, Hans Nadlgr, and qthers escapeq before they wsreAimprisoned.
In the meantime Hut spent nine to ten days in Aug;burg.ss. He
arrived at just the right time to establish the congregation on a
solid footinge. Hut baptized Langenmantel and his servants Hermann
bawalt aud Mergareths, also Sigmnd Ssluinger,® Konrad Haber,
Gall Fischer and his wife, Peter Scheppach end his wife, end the wife
of Georg Rogol. Hut's zesl atbracted mon from all olasses of socioty.
The congregation here grew rapidly to the point where a treasury for
the poor_hgd tq bgdqrggnizgq,_ngfpfe Bg?lleft SigmundASalmingervwgs
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chosen as leader and two assistants, Jakob Dachser~® and Jakob Gross

were appointed. o
After his work in Augsbﬁ:g'wgg_gocqmplishad it was Hut's intention
to return to Erlangen, but since the guthqrities were now hot on his
trail, return was impossible. 'Hut then decided tp'visit the Anabaptists
in Morgvia yith his compgniong'Eqkarius vqn_Cqburg, ggqcpimLMer?;,Aagq
Hans Woisohenfolder. Early in April 1527, the four wandering apostles
turned in at Passau whore they wers recoived by Georg Nespitzer, the
b:qthep—ig:;aq of Eqka;iu;,uwHiéliuterqgt ip the new~doctrinqs had

been aroused earlier and when Hut arrived and read to him from 0ld and
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New_festaments'he_and hi§_wif9 were baptizqd and ;éceiﬁgd'into_the
covenant 6f'the Lprq. 4ﬁht exp}ajngd that thg‘quengntAqongistg of a
readiness to forsake ongfslsigg end a willingness to discipline onef;
brother when he sins, and to help him in time of peed.S7 Mt remained
herg gntil April ?1,dqnq thgn copﬁinggd.tp Mq;avia with_Eukar;us and
Joachim as well as Georg Nespitzer and his wife,sa Hans Weischen-
felder staysd behind to tend the flook at Passau.

At Nikolsburg the‘Anabggtist.cqusguwgs f;ou{ishing, Ba}thasgr
Hubmaier had been there about a year‘P;egp@ingﬂépgbgpﬁi;t doctrines.
Leonhard, Lord of Liechtenstein, joined the movement and soon a

9

mltitude of men and women were baptized into the faith.s Nadler

reports. that up to seventy were baptized in one day.so

Shortly before Hut arrived trouble had begun in the congregation
when'a groupulgé by.Jag9b>W1deggqn began call}ng for commnity of goods
and rejection of the_syord iq overy forme The latter point was crucial
at this tige_in'ﬁu§tria_since_the'quk@shuthrgat made the payment of
a wartaxﬂgqmgu}sogy 9s_wall_a§ gilita;y_sqgvipe.'_Widemaqn maintaingd
that government and the Spirit of Christ could not mix and that va :ir
Christian could under nq_circumstgnqgs‘usemthg sworde Hubmaier opposed
this.flatlygqu mgiptaigeq'thatvunder all ecircumstances obedience to
the authorities is obligatory.9l

When Hut arriquA§n>Nikqlsbgrg heqwag forced into this debate.
He sided with Widemann, believing that thebch;istian—mqgt sgffbr
patiently under the authoritig# until God would bring the world to an
gnd;ﬂthi;_?eant ﬁpatxﬂgﬁfs ﬁ?ight indthe”debatg w¢ntwtquﬁhe Stdbler
rather then to the Schwaftler,g? ,H??§ Schlgffgrfg account however,

shows that this was not the only point of conflict between Hubmaier
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agd Hu#,?s Antegonism also centered in thg ease with which members
were accepted into the brotherhood. The church at Nikolsburg under
Hubmaier, as at Waldshut, lacked some of the Anabaptist voluntarism in
the matter ofbbaptism_fnd_th;gh membershipe. The subject matter of
the discussions between Hubmaier eand Hut is d;ffigglt to defermine.
Nadler suggestsvthaﬁ_ﬁgp's_$even“A;t;q;esg4_were up for debate; but 4
since he wgg'nqtﬂptesgnt_his_ﬁpyd glgqe is not_absqlutqu qqthoritative.gs
ButA;t is §ub§tagtig§eduby ngrguNespitz?g, wpo.also rgpo?ts that the
Seven Articles of Hut were d_eb}sj_t.ed._?sh _ﬁut, on the other hand, says
in his qqnfegsigns_thgﬁ Hubmaig: set up a4list“of~article§_agginst him

" it denied all but one of them snd when

and lists eleven of them.
it appeared that he would be imprisoned on account of them he fled.
Neither #hé“exqvep”a;tiqlqs,thaf_@ub@aigr is supposed ﬁo_haye formulated
nor Hut's nggn_A;#icles have anything %o do with the question of the
wartax and the sword. It is now clear that the Anabaptists were not
respon;iblg‘fgy.the np#g;ious‘Nikolsbu;g Articlesgs that Hut has so
léng been accused of supporting. If‘Hgbmaie:‘ra;sed 52 articles, as
Hut sugggsts,41§.i§”p0§§ib}q that the questions regarding the sword and
concerning the three and one-half years of the Prophet Daniel were
émong them. 29

From Nikolsburg Hut made his way to Vienna With'Oswald Glait,loo
‘ a;riving thgre ea;}y in_June, Wh;lq‘they were in Vienna fif§Y.gonverts
warevbapyized.‘ﬁ?he gost“impqytggt 9£ them'wgs Lgonhgrd Schiamer Who _

reports that after hearing Hut preach for two days and finding nothing
101 '

evil in it he agceptedrbaptism’from Oswald Glait,
From Viqggg Hpt‘prpceeded on to Melk, where he is said to have

baptized fifteen persons. At Steyr, Hut was introduced into the company
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of respected c;t;zens by‘Jakgb Portner, the phaplain of Count'Regendorf.
Leonhard Dorfbrunner, a former priest and chaplain at Pechlarn, was
baptiged here with a number of others. Hut escaped just before the
whole group was arrested. Several wgre'exeouted,_a‘number>were expelled,
and only those who recanted were released. At Freistadt and Gall-
neukirchen Hut baptized about twenty persons. At Linz Ambrosius
Spittelmayr and a mumber more Wore baptized, Line beosme the cemter of
the Anabaptist movement in Upper Austria when the congregation at
Steyr was broken up, Wolfgang Brandhubor end Hans Schiaffer spoar-headed
thi Auabaptist movement here snd in the enviromment. From Lins Hat
passed on through Schdrding, Braunau, Laufen, and Salzburg on his way
to .l&.ug,sburg.]'0-2

Hut a;{ived in Augsburg on time for argathe?ing of}Anabaptist
leaders that has been described as the Martyr Synod. Because it was of
a spontaneous character without official lgade;ship it is probably
inaccg;g?e‘to ;efe; to_itvgs g”synod_gnd‘yet_to deny thet there was
an important gg?tipgwqf Anebaptist leaders and a great missionary sending
out of apostles, is contrary to facte The two most influential leaders

in attendance wero Hans Denck snd Hans Hut. Uhereas it had until

leaders, and founding new congregations it is reasonably safe to assume
that Hut took the initiative in oalling‘thg meeting and served as
leader at its sessions. According to Georg Nespitzerm3 and Marx

104

Mieier™" the major meeting st Which the comnissioning was dome ook

place on August 24, 1527, in the home of Matthias Finder. A meeting



had been held a few days‘earligg”in_tbg home_qf_Gall'Visqher, the deacon
of the Augsburg Angbaptist cogg;ggaﬁign, A third meeting at the home
of the other deacqn{LKogrgd_thgr, wa.s prpbgbly not attegded by Dencke
‘The central theological problem was probably Hut's eschatology.
Walter Fellmann suggests wrongly that there was genera}'ag:eemgnt on
the disoiples ho influenced stated that tho date of the return of
Christ is unknown. Although the note of eschatological urgenoy and the
comstant threat of tho Murks fornsd the basic sebting for Hut's
jpr_xeolqu, 1t seems c}egr. thaAt. if{'mhe ever @:gugbt__’qhe ‘end 'o.f‘the world
would come in 1528 ho had abandoned this position by the summer of
1527. All thehdi§°ié1¢§ from his Austrian ministry denied that Hut
over taught a revolutionary chiliasm and a fixing of the time at which
God would oulminate history. The problem of those that say he did so,
of course, remains; this mist be Woighed sgainst his own testimony
and that of his closest and most influentisl Gisoiples.

. Bu% remained in Augsburg after the Synod and was arrested on
September ;5,_1527,Agnd_triequf?? the first time a day 1ata;, The
availablo confessions indicate that ho was tried at least ten times,
sometimes on the rack, The facts concerning his death are conflicting
and in #hgﬁArqspact_#ypical of the many divergent reports concerning
his life and thoughts .

. His accusers relate that Hut was planning & violent escape.
By setting fire to the straw in his coll, he hoped %o lure his guard,
intending to strangle him, take the koys, and oscape.'®® On the other
hend, his som rolated that as Fut lay in his coll like a dead pan fram

the treatment he had received, his candle accidentdly ignited the straw
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and caused his death by asphyxiation.1O

At any rate, lacking respect
even for the dead, sentence was pronounced the following day on his
corpse, and4his\dead body was burned‘at ﬁhe stake, December 7, 1527.

2o The Sociology of Hut's Activities.

If Hut's ;eligigus_copyiqtions_gnd aqﬁiyitiesvbefqre”his baptism
could be characterized by.;eyplgﬁ%qqa?y_?hi}iagm end éﬁnlass wandering,
his life thereafter was one of determination and total commitment to
the p:opggatioﬁ of the Apébaptigﬁ faith in the context of the Anabaptist
_b_ro_thexrhqu,i But whet kind .°f;P?_f'_§°1?_was ’_he, whgt form 4dic_1_ the move-
ment he originated take sociqlqgéoally,'and who were the authorities
that had so much to sy ebout him?

} Hutrmustﬂhav? pggn g'Qypgmio‘pqrsqn.with'mggy and ygrieq abilitigs.
He is desoribed by the Nurnberg Council as follows: "The highest and
ohief leader of tho Anabapbists is Johamnes Hut, a well-oducated,
clevgr fe}low, rather ta}l,va peasant yith.light brqwn cropped hair
and a‘blonq mustaches He is diressed in a gray, sometimes blgck, o
ridingcoat, & broad gray hat, and grey pgntg,__He_is from K&nigsberg_and
& book salesmag'py §raqe. He is g}sqa?gapinqtmakarrgnd adept at other
trades."19§ Some of the other trades he plied, if necessary, were
bookbinding, locksmithing, end the making of sorews.

Hisvyéligiogfufervpr.apq_iptensity can be seen in his remerksble
ability to move men. On his missionary tours Hut appeared like an
0ld Testament prophet with a New Testement group of diseiples around
him. He would turn up sqdden}y in some out-of-the-way place and leave
Just as suddenly, thus evading’'the authorities. As long as he was not
known he could perform his trade during the day and spread the faith

during the evening. At times he conducted his meetings at hight so
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that men would not have td_leave their work during the day.109
Once he was pging_hunteq.pg_pgd to move sqq;etly, aqceptipg sus tenance
from his friends end converts. His eloqggngg and knowledge of the
Bible_togethe;'with‘gdno?eipf_qrgengy fascinated people and won them
quickly %o the Ansbaptist csuse. On a mumber of ocoasions Hut visited
a place"for the_fiysﬁAtimevspme'eyening.apdwgfter a few;hou:s of
preaching and bgptiiing would move on leaving a small Anabaptist con-
gregation. This ability gave rise to fantastic reports about his powers
and influepgg.-.Legend says that he changed the color of his clothing
gﬁd his qameello that he instituted secrets that were carefully

réstricted to a select few who recognized each other by mysterious

signs,lllxand that he had in his possession & book that was given to

the Prophet Danie1112 and & secret fluid that could be used to beguile
113

men.

.In a typical mée#ing he would preach Christ crucified, showing that
he was obsdient to the Father in suffering and unto death. He would
tell them that the Gqqul must be preached to all creatures and whoever
believed and was baptized would be saved. A man must be willing to
follow Christ in suffering, affliétiqn, distress and persecution.

There was'npitimq tq lpse in mgking tbisVQecision for_God would soon
come to judge the world. After the sermon Hut baptized and welcomed
into the brotherhood those who desired it. After the simplé baptism,
the ngd'g Supper wes gelebfgtegq it explaining that Christ was not
present in the bread and wins but thet it was a memqrial of His suffering.

As long as possible, Hut preached openly and in the homes of

friends,“but as‘time.went“dn quwas driyen~to_preach ig‘out—offthedway

mills, in meadows, in briek kilns, in woods, gardens and basements.



-l T

He found the best response emong #radesmgn,llé but men in the‘pro-
: fe;sionsffprigst§! §ggﬁbn§, s#u@gqts--wg;q alsq attrgcted,_ In his
confessions he accounted for about 250 ﬁen that he baptized but there
were probably meny more , 115

Although Hut has all the merks of a charismatic leader he was not
S0 carpieé awey by the moving of the $piritrthgt he was oblivious to
the form of the Church,_ Hg was qareful to provide suffiqient orgeni-
zation to maintain order, preserve the faith, and keep the brotherhood
united while expanding. His preaching had a strong congregational note
and an egphasig on brotherly love'apd_§ha:ing!Acoygpgnt loyaelty and
discipline. Leaders, and at times also deacons, were chosen to head the
local groups. He commissioned most of the wandering apostles himself.ll6
Only those who were sent by the Church should preach and beptize.
Finally, %o establish the brethren in the faith, to_face thg missionary
challengs, end to keep_tpg lgrger“brptherhood unifieq,‘th plgnneﬁ'
largerAmeqting§ tbgt he :efg;req to.a§ qou?pils. The oply qng_that
materialized during his lifetime was the one at Augsburg, August 1527.

3. Political Opposition = Zit's do inity 2md I fhrsite,

‘The area of But's activity end influence wes under Hapsburg
domination during the .1520'3.. Ferdinend I was Archduke of Austria
after 1521 and after 1526 King of Hungary end King of Bohemia., Charles
V waes Empg;or»of the ﬂoly Roman Empire‘from.1519vﬁo 1556qﬂgnq though
some Protestants 1qoked”#9 him with hope in the early twenties, he
remained strongly with the old Roman Church. In Bavaria the reigning
dukes were Willisn IV and Louis, who also reprosented the old order
and were responsible for the horrifying watchword, "All Anabaptists

are to be punished with death. Whoever recants will be beheaded;
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whoever does not recant will bg‘bgyned."ll7 This command was carried
out with greaﬁ_sgverityiufor between_lSZ? ggd 1581, 223 Anabaptigts werse
e;ecuted in Bevaria glgge, cho:ding(to.one source the Inn Valley
ip Tyrol sgy'the burning of noAfewpr than 1,000 Ansbaptists between
1527”andm1550. At Linz in 1529, 70 brethren were put to death in one
procedqre,l;8>

. Becsuse this area was under the control of the Romen Church
there were no dqbatesnpr.di§pgtat§ons.between the Anabaptistsvand'their
opponents. This is significent in a period of rapidly changing religious
ideas. In Switzg;land.ﬁherq_weye“gpguﬁ forty_dispgtations between the
Anabaptists and their enemies between 1523 end 1540. This gave the
AnabaptistsAopportunitylﬁp demon;ﬁrgtg>thatAthey_were not sectarien
but were willing to converse about points of difference from state~
church ﬁhgolqgiaqs»gnd officials. The disputations provide a valuable
end unigue source for tho place of the Ansbaptists in tho intolleotual
history of sixteenth-century Switzerland. Debates, recorded discussions,
and disputations werg\glso conducted in Styg§§bqurg and at other points
up the Rhine, Alﬁhqugh_this>typg»pfuspurqgvmgteriql is missing for
the southeast German area, the.ruthless persgcgtiqn by the authorities
did drive the Aqabapﬁést§ﬂto.write more tracts, confessions, and
epistles then in other areas.

~ The government opposition to the Anebaptist movement in the South
date directedAsquifécally against @nabgpti§t§ we.s that of Bishop
Weigend of Bamberg in Mareh 1, 1527. Igdthq.samg month Nurnberg
issged an edict aggingtAHans.Hut: Qn Cctobqr 11,»1527, while Hgt wa.s

in prison, Augsburg threatened membership in an Anabaptist group with
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corporal and éapital punishment., On Ooctober 18 and 27, 1527, Matthias
Leng, Cardinal of Sa}zbqyg{wprdgged.raid§“§o‘huntvput the Anabaptists,
On April 18, 1528,”he”decreed the death penalty for Anabaptist
preachers. On NQVe@be; %,H}527! Regensburg announced severe corporal
punishment for adult baptism and for shelte;ing‘Apabaptists, On
November 5, 1527, Dqkas‘Wi1}iapugnq—Louisbpf Bavarie required all Anem
baptists to be seized and on Jenuary 26, 1529, Styfia ordered the seizure
of Ana§aptisﬁs and.thevbgrning_qf their'hcm9$.>

 Ferdinend I was most active in ettacking the Aggbépi_:ists.’lao
On August 20, 1527, wh%leAthqﬂMgrtYr Synod was in session, Ferdinand
issued & general mendate against all Protestents. On October 23,
1527, a special mandate against the Anabaptists wes proclaimed for
Upper Austria that was reis;ued_Jgnua;y_16,_1528. A similar mendate
ves issued on February 4, 1528 for Lower Austria. On February 27, 1528,
Ferdinend st@pqlatgd that repaptized_pe;sons be put to death in spite
of recentation. On March 24, 1528, this was furthor sharpened by
Qrderipg deaﬁh by fire for Anabap#@st_pggggpgrs end beheading for the
penitent. On April 1, 1528, a note of lenienoy appearsd in a man-
date for Upper Austria; pardon was to be granted to Anabaptists if
thgy vqluntarily recanted, accepted church penance, and betrayed their
preachers {

The mandate of_Empero:AQha?leg V'pgsseq at Spéyer on January 4,
1528, less than a month after Hut's death, extended the persecution of
Apébaptigts to the whole empire. _anqgforth_nq dnabaptist was safe
any longer. The imperial decree was in short order supportad by further
mandates by princes, bishopgq’&q§ cities. Qntfbbruary 22, 1528, the

Swabian League decided to send out 400 horsemen as scouts to ferret out
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Anabaptists. When the Diet of Speyer on April 22, 1529, assented to
tbe_imperiglﬂmqua?g of the previous year persecution of Anabaptists
reached its ultimate severity,

Since the feachings of Hut were responsible for the flow of so

much blood in South Germany, they must be looked at carefully.
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CHAPIER II
THE TEACHINGS OF HANS HUT
A. The Church.

The centrality of the church in Hut's writiggsiaqd life is striking.
Hut must be acknowledged as one of_ﬁhe_greategt4ev§ngelists and con=-
gregatiqn founder$ of the whole Léft Wing of the Reformetion, meking him
in a sense the Apostle Paul of tbg South German Anabaétist movement.
Although he had no direct re;ationshig_with tpevfounding disciples in
Zﬂriqh? (1523-25), he entered into their heritage and became one of
the grqatest pgopagatpr;{qf_the new fa;th, The primery sources for
his view of the church and the Christian faith are his two major tracts.
After his baptism on May 26, 1526 in Augsburg, the Church-brother-
hood was the kgy to Hut'§ Yigw of tbg Ch;isﬁi@n fai#h_and_the work of
God in the world.s In his confessions Hut referred continually to
"his brotherhpod,fzvand'his teachings concerning baptism, the covenant,
the Lord's Suppq?,ugqmmug;ty ofwgoods bgsed_og ;ove, discipleship,
and church 1ead§rsbip_gr§”g}} set in the context of the neﬁ brotherhood
~that God was raising up emong men., He speaks of following Christ "and
His chosen ones,"s-gnQ‘gf.prnghing th;st crucified, "but not alone
Christ thé bead, but rathar the whole Christ with'all His m.embérs."4
When speaking of suffering he can also refer to Christ suffering "in
ell His mambe?s."§'.fgulfs figure of the members and the head, the
Body of Christ, is very common in Hut's writings and plays an important

part in his view of the nature of the &hurch.



1, Suffgring Disciplesh@pf

Hat belisved that it is impossible to know Christ and be a member
of His Body without being willing to suffer with Christ, The path from
the reg;m of the wqud”inﬁg tha_realm‘pf the qhurchrcan never by-pags'
the experience of suffering, affliction, and persecution. "For no one
is able to arrive at'ﬁhe>trgth’gqle§s_b§Afp}loys in the steps of Christ
and Kis ohosen onos in the school of affliction (Irfbsal)."® Mem mist
give themselves in obedience to Christ and suffer the will of God in
b'ocl'y‘and sc_vgl ig order to gﬁta’;p salva.tion2‘7 thevgr Adid 'not wa_.lk in
His fobtsteps end in His way and did not want to bear the cross of
Christ, would never know or pogsqss_ghrist.g_'ln order to receive the
righteousness that Christ provided for His own by the Cross men mist
be willipg}to bear the cross in order to.be made righteous., With
other Aqabgpti§§s, gut'9{itiqizedvtba“eg§y‘fgiﬁh and easy justification
thet the Reformors proached.® Without ascepting the olsins of per-
fectippism_ﬁuf_beligygq that righteousness wg;ldegired by Christ and
was possible for voluntary, disciplined members in the Body of Christ,

‘Besides the figures of following in the steps of Christ and bearing -
Hiq cross, Hgt‘also used the parabla‘of_the Word bgooming flesh in
Ch:istigps even as‘Ch;ist.wgs_bg;n in_Mary.lo_“Whén‘this becomes true
the life, sufforing, persecution, death, end resurrsction are also
reliveq in the Christian. _“Ipi§ yillunot gomeAfo pass except through
nll

pain, poverty, eand misery within and without. ~ The imitation of

Christ and suffering g;é-aocqmpagied by the virtue of resignation

(Gelassenheit),u If the preaching of the scribes and priests does not
lead to refonmatién of their lives, it is because "They lacked the dis-

cernment which one receives through suffering and poverty, which leads



to seperation from the world and resignation, and on the other hand

to incorporation in_ﬁhe‘Bgdy qf'Qbrist‘wherQAa;l understanding is
rgyealed."lg It appears as if everyone wants to know Christ but no
one wents to suffer with Him. If the Spirit of éod_were known through
Christians.!® Christ disgaised end hid Himself from men by coming in
the flesh. It is in suffering_the"#ighest resignation that He has
revealed and is rqygaligg Eimsglf to His brothers. Here the grace of
God is f’irs’g disquered; here ‘t.;he highest degree of di_vine righte_ou:s-
ness and the beginning of divine mercy is found. Here man becomes
conformed to Christ and completely united with his broéhers into

one Body.14

2o Community of Goods.

Hut does not hgve_mqgh_tqv§ay about qgmmunitj qf goods but he does
say & number of tyges.that those who are one Bédy end commnity in _
Christ practice sharing. ;n the Body of Christ, the“Kingdom of God,
all gqodnes;, mg;cy,”hqnér{'anq Prgisa are present in the.Holy Spirit,
"there all things are common, nothing Brivgte,"ls The oovenant mesns
subﬁission in obedience to Christ and expresses itself in, "quly love
to a;l ptpthers and sisters With.quy{_}ife{ property, and honor,
regardless of the evil gossip and misunderstanding of the world."_l6
This- total ggmpitmgnt’of.every~apeg of the believer's life to the
b:othg;s:within‘ﬁhgubroﬁherhgoqAvas very clearly and forcefully
delinéated”ip Hgt apd his converts., It has some similerity to the
love~commnism of the early Church as Trosltsch has described it.
For Hut, property was one'of the areas of the total 1life that had to
submit to the purposes.and responsibilities of the Kingdom of God.

]
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Hut compared the ambitions and temptations in a Christian's life to
the braqchggwqf a‘t?eg'thgt mgs#ﬂbevout gff befo;e the trunk can
be worked into a log for building purposes including emong these
branches the desire for p:ppe;ty,‘figldg{_gﬁd pgstures.l? No man has
a right to a particp}gr_yocg#%onrquto property; a Christian must be
willing to forsake all for tho Kingdom of Christ,'®

 When Hut was questioned sbout his teaching on property he said that
he never-tggght.qr fprqu_gpybnq“to §g11 his propertye. Surplus, however,
should be directed lto_hel'pi.n.g F}_IQ needy and shc}uld _the wealthy sell
land, vineyards, end other things in order to share with their poorer
brothren, ho saw nothing wrong with it,'° Certainly he never encouraged
anyone to sell his property so as.tp‘bq_gb;q to movg.tota location
from which an overthrow of the govornmont could be staged.”’ There is
no.basis in Hgtfs teachings ggd.aqt;v;tiesvto‘justify the charge that
Hut required the wealthy to give their property and riches to strangers.21
It is quite ppssiblgglhowgve;? that his emphasis on the subordination
of property and possessions to the Church-brotherhood had some bearing
o the beginnings of the Hutterite movement.?’ Ho certainly was
regponsiblg for providing the background for #he'easyrﬁrapsitiqn.from
South Germen end Austrian Anabaptism to the Moravien comminel settle-
ments. In South Germany, however, sharing was never formally organized
although it remained a vital part of the covenanf commitment,

3. "The Mystery of Baptism.”
When(Hut'ygswﬁskgd wpg?_#bg qgntral #eaqhiggvgnd‘artiqle>ofuthe

Ansbaptist covenant and brothorhood was he answersd,® "The Gospel of
Qh:ist_the q;ucified"yhgV§g£f9r§q4fqg us end was obedient to the Father

unto death and what this means for us, namely that we must be willing



ﬁq_follow Christ and suffer for Hi§>sgk9 whgtgver”is placed upon us,
even unto dggth.9?4dllg the light of the church and it§‘challenge>to
men, this means three things: the preaching of the Gospel, faith, and
bgptismfzs ngtigm will be looked ;% first, and the other two in
relationship to it.

- Hut's view of baptism must be seen in the light of his own
prqrience:“‘Befgre‘his pgpt;§m his_messgga and influqnoe.had been
py@marily'geyqluﬁiqpa;ydapq ;gﬁiyiduglistic but afterwards his concern
was the expansion of the corporate Body of Christ. T¥or him %o identify
hinself with the Anabapbist movement, in the realization that his
previous insights wore feulty, mesat & deep struggle. He had recoived
some stimulus.aqq direction from Lutparfgutqachings end some inspiration
from his contaots with Muggtge;,“ Previous to his baptism he had a}so
paid the bitteg'19§§Aofuhog§q_ggqhhq@e.fo;vhis convictions, To admit
that all this was not the qu;m;ngﬁion of what God was doing in the
world and to realizq‘thgt_thgrq Was‘g‘Chgrchfbrotherhood to which he
could relate his life was a great step in-his life, His age, approximately
38 years, did not meke iﬁvgny‘egsiepfzsv

4In jgstifyipg his baptism to tbg‘authorities he gave the‘follqwing
reasons for having accepted it: Caspar Ferber's description of the
Christien 1ife of same brothers in the Tnn Valley who had recoived
baption; *the absence of reformation in the lives of the followers of
Luthor;® and the Soriptural order, i.e., first preaching, then faith,
end then baptism, According o the last chapter of Matthow, one is
to toach first and then baptize, Nowhers in the Holy Soripturss did
Christ command that infants be baptized nor did He or the apostles

ever baptize any infants, 29



Hat dedicated his longest single tract to the interpretation of

baptism, 8&bout the Mystery of Baptism, both the Sigh and the Essence:

the Beginning of ghRight and True Christian Life.50 Hut began his

writing by lamentipg.yhe distortion(qf‘the Gospgl by the new evengeli-
cals, who after having driven the Pope, monks and priests from authority
were doing no better themselves.s} Out of the false faith which they
preached no reformation of life followed. In order to change this he
suggested that theybiblical order, preaching, faith, and then baptism,

be observed. Wherever this order was not maintained there could be

no trug Christien congrogation.

The preaching of the Gospel is to be dome using created things,
i.e., "through the whole grggt;op.féz He explained this by saying that
God had given us created things_phat'the“y;§ible might be used to
understand thqrinvisiblq.__Ch;ist,“fgr“gxample,”explgined the nature of
life and eternityhﬁo the woman at the well by means of the”mgterialﬂ
water she had given himvto‘Qr§pk,_“8imi;grly(aﬁy occupation or trade
can ﬁecqme~a book through which one learns to know the will of God.
All of history can even be looked uponuas'"qreature" through which
we can learn what God has to say. This is not thought of as a substi-
tute for the written Word of God, but merely a means for explaining the
Gospe} messagavtq'segking‘peop}afu.A common use of this figure in
Anabaptist writings of South Germeny is the example of the suffering
that enimels mist go through in order to be of any use to men; in the
seme way Chri;ﬁ'hgé to_§uff9r'befgre‘Hisuredpmptiop‘became ?ffeotive,
and even so,.@gnrmust_§gffer_gs he follows Christ and does the will
of»qu.sé Once the gqspg}Nhgq;P?en preached end understood rightly it
issued in obedience and suffering. This is faith., To these two

baptism must be added.
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Baptism must be understood in relationship to the concept of
covenant. Hut interpreted baptism as & covenent made before a Christian
congregation that”had'itsgLf rggg}vedhthg covenant frqm God and in the
name of God had the pqwer_to_gxtenq it to those who desired it.%%

What the fellowship-brotherhoqd woglq bind on earth would be bound in
heaven. Only those who had hegrq th§‘Go$pe1, accepted it, and bglieved
it could be added to the fellowship-commmity. This covenant was
cqnsiderqd g»qompi#mgqp pf opgé%gnge.tg Christ that mani?gsted itself
in .1oye to all _‘r_mothers a.nd ‘g.;'.'ste_arj;} with bedy, li,f‘,é, property, and

honor, regardless of the criticisms of the world,35

‘An individual
meking this commitment was agsqred through baptism that he was an
accepted child of God, a brother or sister of Qhrist, a mgmbgr of the
Christian commnity end of the Body of Christ.®® Baptism, following
prpclgmatipp'ggd faith,vwasunot“itsglfvthp trggAﬁeans'by which men
become religious, but was merely a sign, & covenant{ end reminder of
the Qammiﬁnent which would daily involve him in true baptism, which

Christ gélled the water of all affliction (Wasser aller Tridibsal).

This figure»refgrred‘ﬁo the process by which Christ Washed, purified,
and justifiedvygn\frqm'?heirv}qst§{”§in§, and evil deedse. If God is

b0 justify a man he mist remain quiet and allow God %o accomplish

His wquuin‘him. _"Iq‘this‘mgnngy the Water”pf‘al} gffliqtionﬁis the_
true essence and power of baptism and the means by which men sinks into
the‘aqatthf Ch;ist."sj ‘This baptism was not introduced for thg_first
time in the days of Christ but all the chosen friends of God fram Adem
on haye_e;perienqed_ﬁhis_bapt;sg,H_Christ received this covenant ffom
God ip_ﬁhqﬂJo;dan.when”§§>tg§§;figq_of;His obedience to the Father and

His love for all men, even unto death.38
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The sign of the covenant of baptism is given and offered by the
Christian community ﬁh:ough a faithful servent, even as Christ received
it from John, but the essence of baptism is a gift of God thet He
grants through the weter ofiallvafflictiqg end through comfort in the
Hoiy Spirit. Whoever desixes to be a disciple of Christ mst be
baptized in this way and be cleansed in Spirit through the covenant of
peace into one Body,s?

The latter part of Hut's tract on baptism is devoted to inter-

preting baptism as a covenant of rebirth (Wiedergeburt)and renewal in
the Holy‘Spirit.go This is the only basis'fqr.gn irreproachable com-
mnity under God, Baptism as rebirth or regeneration is %o be under-
stood as & crucifixion and ennihilation of lust and disobedience that
arise in”anbindiyidgalﬂggginst God. The way to eternal life is nar=-
row if‘it‘leads to newpess4qf”lif§Lin God through the death of the old

self. Seen in this light true baptism is nothing other than a struggle

with sin through the whole of 1ife.41

In his confessions Hut summarized and related baptism, the covenant,
and the ghurch &s follows:

" "Baptism consists of thrée things, Spirit, weter and blood.
They are in essence one and give testimony on earth. The Spirit
refers to trust in the Word of God and commitment to live sccord-
ing to it. The Word calls this the covenant of God that He makes
by His Spirit in the hearts of men. Beyond this God gave weter
as & sign of the covenant that a man might reveal himself openly
end testify of his desire to lead an irreproachable life in true
obedience to God end all Christisns. Whoever transgresses and
sins against God and brothérly love should be disciplined orally
by the others. This is the ban%2 that God refers to as the wit-
ness before the Church., Blood is the baptism that Christ men=-
tioned to His disciples when He asked them, 'do you desire to
receive the baptism with which I have been baptized?' This is the
baptism thet gives testimony throughout the world when the blood
of one who has received it is spilled."43
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Hqt-haq a higb view of bgptisp»énd.he gave it an importent piape.
The following is an attempt to summarize its role: _(1) Baptism is
related to the beginning of a life of suffering discipleship (blood).
(2) Baptism is_cqppeqtqd_witb ;gﬁ;rﬁhgvrggeneration, and the beginning
of a renewal of one's }ife under the chastening hand of God. (3)

_____ one's injunction and inoprporation into the Body
of Christ aé‘g living, functioning member. (4) Baptism is a public
sign administersd by the binding and loosing brotherhood to indicate
the rea]-_AbaQ'tisn_\ t}?a'l? ﬁake_s p}gcg Whep. one }participat_evs in .t}?e' deg.th
of Christ through 1_3h9 water of all affliction. (5) Baptism is em
Q;Pressiop>q£'the covengg?_qqmgitment gf-gnefs whole life to God and
the brotherhood. "(VQ)‘ngt‘ismA is the beginning of & life of love,
admonishment, and discipline emong covement brothers. (7) Beptism is
the beginning of a common struggle against sin and evil that lasts
through all»of life,

Hut's extant writings do not say much about the Lord's Supper.
thhipg_éppgars.ig higv?wg_major‘trgcts,‘ané in his confessions he
mere}y answers phaAgug§Fiqps”gboupﬂtrgngubstaptigtion,44 He interpreted
comnunion as q.partgking ;nltbe b;qu.qu wine, not in the‘body and
blood of Christe. Christ himself referred to the cup as the fruit of
the vine. It was after He had offered the twelve bread and wine that
He spoke of‘it as tpelnew cqygnant in His blopd, and it was after they
had partaken that He laid down His life and gave His blood for them.
A11 this convinces Hut that Christ gave His disoiples broad and wine in
remembrance of His sufferings snd not His flesh and blood. On several
occasions during his work in Franconia he observed the Lord's_Supper.45
It is possible that Hut wg§‘;nf1uqnceq_iﬁ his view of.‘the Supper as a mem-

orial meal by Zwingli through some Swiss Anabaptists.46
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4. Church Order.

When Hut was asked in the course of a tria}:who the leading
bgethpen‘in his @rgthg;hopd‘wgre”he sgiqvthat there were so many leaders
end teachers that he would not be able to indicate them all. As examples
he mentioned Jacob Dachser, SigmunduSglmiqge?{ Jakob Gross, Fukarius von
Coburg, Joachim, and Lepqha;d.%7 He was quite sure that none of these
were special disciples and apostles of the brotherhoods If somebody
wes to be sent on a §pgcial commission, they chose one from améng the
prethren. Although there was no doubt about the fact that Hut pleyed
e special role in the 1ifghof_the_AnapgptistAmpvemgnt‘gf South Germany
in the year 1§27{ he wgs_qgite:réght in saying that every group had its
own lqaders end when he visited them he merely proclaimed his message
as one of them.

Hut qons@stqn@ly denied the oft repeatsd accusation that the
Mabaptists in Soath Gernany hed special signs whereby they recogized
one ggothgr,%g When they met they merely called each other brethren and
recogniggd each_othgrnbynthgi;ACbristign conversation and by their
willingng;s.tpngiyevgg_acoountAof their faith. _EvegAthough the severity
of the‘pgrsequtiqnmfrqm_lSZZ to 1530 made only a minimum of normal
congregational life possible, this did not mean that the local groups
did not fungtion tpge?hgr and think'pfmtpemsg}yes a$Amembers of the‘
church. Tho Vartyr Synod wes & glowing witnoss o tho ect that thoy
a0t anly functioned as a churoh, but, driven by their missionary seal
end by persecution, they operated as a small missionary bend. Any
brother that was commissioned to go out as en epostle was merely
i@ﬁﬁruqted to qquort anq tsgch ?he'brqthren whergyer henwoulﬁ find

9

them.4 . The letter which Hans Hut gave the Anabaptist apostles who
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were commissioned by t@e.Martyr'Synoq‘i§ an honor to hié ecumenicity
end pesce-loving spirit.°" In the lotter he confesses that he hes
allcweq thq_b;qthgrhqpthgninflgepgq‘hi§nﬁ§achipg, gnq he appeals to
all the brothers to manifest the same spirit for the seke of the unity

of the Shurch. There is & contagious awareness in the letter of the

Hans Hut's view end understanding of the Scriptures throws light

on his concept of church and world. In his tract, "A Christian

Instruction on how the Holy Scriptﬁres_are %o be Compered and Judged, "51

he showed that the Shurch stands opposed to the world and is the cul-
minatiqn.qf_God'ﬁ redemptive work in history. The Ghurch, according
to Hut, ;s ?bg reason f9r“whiop Chr;gtdgaveuﬁis life and the realm in
which the Holy Spirituis_wquigg qugmptivaly.

~Hut's tract:raised one main question: why do so meny people mis-
uqderstgnd the Sqriptg;es? Hgnattacked thqu;leem by analyzing three
means by which men comgptp know_Godg_ (1)_thg9qgh_Hi§‘almighty power
evident in created things; (2) through the severity and righteousness
of the Son; end (3) through the grace end morcy of the Holy Spirit.’”
These three are interrslated and ell three necessary for & true under-
standing of God. There are thres parallel areas of which the Seriptures
speak: (1) Soripture tells us of oreated things end that mem, tempted,
oonfused, end blinded by them, turns from God; (2) Seripture speaks of
suffering, affliction, and perseoution, and how these lead men to turn
from his lust and love for oreated things baok to God; and (3) Soripture

speaks of the perfection that is open to those who live by the command
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of God through the Holy Spiri‘@:_i;n.the_churchﬁ3 In his tract he
related thesg threg areas ﬁg tbgAt@rqe perts of tbe Apostqliq Creed:
We believe in Godlthé Father, creator of heave# and earth; and in Jesus
Christ His onlyVSoq, oug_Lord{-cqnceivgd>o£vphe Holy Spirit; and in the
Holy Spirit, one holy'commqqiﬁy_pf saints and the fo:giveness of sins.
But related these three categories of ideas by postulating that
man (1) will only be released from bondage to the lust of this world
and the love for greated things, (2) through the oross of Christ, suf=-
fering end sorrqw? and“(s} thereby become a member of the Body of
Christ thgoqgh ﬁhQ‘Holy.Spi;it,54 The second area, suffering disciple-
ship, is the crucial one, for it is the only means whereby g.m&n may
pass from the world into the churche The great error of the false
preachers we.s thaﬁ they préached to the peoplg about the church without
ever telling them about the means of attaining membership in the Body
of Christ, This makes an insolent, lazy pedple in whom no improvement
in life'is qvidgqt.§5 WIF is in the”;ight gf thisvthreefold‘oqtline
that Hat's influence on the South Germen Anabaptist movement will be
aﬁalyzed,_but before this is done it will be necessary to look at his
eschatology, his at#itudg tp-ﬁhe_Sﬁgta, and the influence that Thomas

Muentzer and Hans Denck exerted upon him.

Be. The State.

1. Eschatology.

In discussing esohatqlogyss it is easy to think of the aberrations
it has produced rather then of its significant role in the life of the
early churche On the one hend there is the example of the Mﬂnsterite

episode with violence and bloodshed, a truly abortive attempt to bring



in the Kingdom of God by forece and v;olencg; but on the other hand
there is the testimony qf‘ﬁhg‘edrly”chgrch, which was keenly aware of
Christ's words about the signs of His coming and the close of.the agee
Ea@l sp9ke of Christ tprnipg'vaf the Kinggom to_Goq!>who will destroy
every rule end every authority end power until He reigns over all His
enemigs.57 . A pertinent, frequently cited section of Seripture was
Matthew 24,5§ ‘Hut referred to these passages when he spoke of his hope
in the retqrn»qf.Ch:ist‘apd he found in them man& pgrallels to his own
day 9711{1 th.s»vown gxpexjier;ce, such as ,the severs s{}ffering of Qhris‘bia.ns,
false prophets in the Evangelical and Roman_Chgrches, and urgent rumors
of the threateping ?urkigh'grmigs{"Hut's disappqintmgnt in the Wit-
tenberg Reformers and the shattering of his confidence‘in‘Muentzer
f&nned the flame of his hope that God would soon return to judge the earth.
3 What did Hut actually say ebout eschatology? In his confession of
November 26,<1527, he admitted that there had been a time when he
believed according to Revelation 13 and Daniel 12, that God had given
the world'threg end one-half years to repent. Iq the meantime those
who believed in God would be pgrsedutqd and wpuid suffer and there
would be famine, disease and ware. Then God would return to gather His
own and they wogld pupish the authorities. and all sin.%9 The attitude
of the qou:t.tqwa;d{Hgt’s‘gsqbgyolpgy_islclearly'shqwn by the fact
that the list of charges egainst him included predictions that the
oppressed would rule end destroy all cities, the Kingdem of Christ
would be ostablished on earth, the righteous would take revenge on
the ungodly, and the ungodly would be forced to turn over their

property to strangers.so
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Although Hut denied each one of these charges his word was never
accepted and @fter his death more details were added to this charge. By
1529 end 1530 Hut's teaching was pictured thus: three end one-half
years after the Peasants' Revolt God would give the Anabaptists the
sword to punish sin, annihilate the gutﬁo;ities, murder all those not
rebaptized, and institute commnity of property snd wives, Before this
took place there would be wars, famine, disease and judgment; and the
Turks would invade the land ennihilating all those not doing the will
of God. ‘Bu.t.v‘r.ii?h't}_xg c.qz_qi‘zflg“pi.‘ ‘the Turks tl_'xe“G'ospel_would be p_roclaimed
f;eély and those covenanted would flee to Hungary, Mihlhausen, and
Switzerland. ‘Those_whp_hgd accepted #he”cgvenanﬁ‘wquld annihilate those
left by_the'?@rks.ggd after thismghrist.wppld‘retu;n and the Day of the
Lord would begin end Christis Kingdqm would be est;blished on earth.el

This is in summary what Hans Weisqhgnfelder,ez in March 1527,
accused Hut of teaching and what the authorities ig_1§29 and 1530_gsked
hose who wero recanting to ackmowledgo. lars laior® and J8rg von
Passau® both recanted their previous Anabsptist positions and both
admitted that Hut was gu}}tyanithg accusations the authorities had
drawn up, But there is another aspect to Hut's eschatology that is
éasilyﬂoye:}ooksd..“Evgn“thqugh Hut was more inﬁg:ested in Matthew 24,

I Corinthisns 15, sud the books of Deniel and Revelation than any other
éarly Anabéptist,_thgrq'grg other differences in his position more subtle
end more obvious than the above acqusatiqns might indicate.

To begin with, thg Thrks are not mentiongd anywhere in ﬁut's
writings or confessionse If he did refer to them, Which is quite
likely, it was probgb;y in & menner similer to others who were convinced

that it would be a sorry day for BEurope if they should gain control.



This would not be the first time that the church recognized a foreign
foe as the scourge of Gode
the World”td ;epgnt_tq‘any gpecific tﬁmeaApgtnpn the Qpnt;qry invhis
confessions he vehemently denied that anyone could know the day of |
Christ's raturn.”.?He believes that Christ will_soon come to judge the
wprld_andwgll thipgs in thgig pre§§nt_disordgr,maccording to the clea?
indications of Holy Seripture. Bqﬁ'whgt time and what hour it will be ‘
is hidden from al} men . No one can know thig but God alone." _

Whi;e‘Hgns Wbischenfe}deprwagAtqstifyingvcdncerning ﬁqt's»rqvolu-
tionary eschatology his brother Mertein gave exactly the opposite
testimony. He said that Hyt_ngyer’gpokemgbout the Turks or about en
ovqrthrow of the autbq?i?ies; in fggt, Hnt said thgt if the:e were war
one should not pafticiga#g_ip it, if a lord asked for a penny he should
be givenrtyo,vquniflhg st;uckma men he should tqyg”thg other cheek. If
the war cry werquogpd§q'apd an indiviqug; was requested to go, he
should rather fleg to_thg_woods»qr_hidq in a cave, 56 This testimony
has more in commpn with the writings and Qqnfessiqns of Hut than doei Veit
ﬁbischenfeméﬂggnd_Marx Maier's tgstimpnies..‘lt is quite probable that
men found in Hut what they were looking for and that someone with
revolutionary tendencies would find some support in Hut's ideas.

Among Hubmaier's charges listed by Hut were the accusations that
Hut claimed the Day of the last judgmgptngog;d_bé_fi;ed,_thét the
Aggbapﬁ;sts_wguld jqu9<thgiw?;;d, that no ruler or prince of this
wprld hgd accgptquor_qugo%ledggdAtbq.truth,”and thgt power would be_
taken from the authorities and be given to the Anabaptists.67 Hut denied

all these accusations'and said that he knew no more about the judgment
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and the Day of the Lord than was revealed in the Soriptures. He had
morely gathered comfort from the Seripture so that those Being'persecuted
might know Qf_the reward_thaﬁ'Wasugwgiting>them.68
N Fhrthe;more{ Mt mgintained“that God wouldldo the judging on the
Last Day, not mgn.sgn Some hearing him preach, who were still under the
influencq of Muentzer end the‘an§ants' Revolt,lwoqldbnatqrally miss
this distinqtiqn. TygrgAis an importagt difference between clgiming that
God, not men, would judge the world, andlthat God, not the church, would
take the power from thquaqthorities. In his confession pf Oqtober 5,
1527, Hut said: "I know of no other future of Christ thean as the holy
Seriptures indicate;~the:e Will not be a tgmpo;ql Kingdom but a spiritual
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one Ambrosius Spittelmeyr, Hans Nedler, Leonhard Schiemer, and

Hans Schlaffer all testify that Hut took this nonrevolutionary and
biblical positions’t
In the }ight qf this_testimony,vwhat wes ;t_thaﬁ Hut Qrpmised not
to presach, according to the open letter that he wrote while at the _
'Marty; Sypod?nAAlthogghpthe;eﬂ%g no extent accogg§_§£ Hut's telling any
of his oonverts in Austria about the three and one-helf yeers, it is
possible that he §§;l;‘hq}d_tb;§ position and_thét he agreed at the 3
lartyr Synod o keep quiet sbout it. This Wes the point in Hut's alleged
teaching thq? wgulthgvg b§§n1g9§t_9bjggtipngble tq‘Bans Dgnqk_and the
other Anabaptist leaders gathered at the Mg;tyr Synod. But the letter
indicates that he went beyond this and promised to be quiet about the
entire subjgcﬁ of ?qghaﬁolpgy, This‘places Mgrz Meier's report of three
yeers later in suspicion for it is very unlikely that the sixty Ana-
baptists attending the Synod would have agreed on a fixed termination

of the world as Maier sqggested.72
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2. Obedience to the Government.

Since therg was no basis inAEht'é eschatology fér the cherge of a
revolutionary attitude toward the authorities what f@rthqr light do
his confessions throw on his view and relationship to the authorities?
Of the acqusgtiopsNQi;egteQvggg}nstﬂﬁut threeswere conoerned‘with 8
revolutionary attitude to government. They accused him of being ons of
Muentzer's disciples with the same ;qyolutiopg;y intentions, of inciting
men to annihilate the‘guthpyit@es, end of gggeeing'ﬁith the pastor of
Eltersdorf that the authorities are not Christian.”3

Hut admitted in hié confessions that he had once been under the
influence of Muentzer, "but_sipce then he had changed his mind, and had
been tﬁld‘and taught other thingg."?% On two other occasions in his
odnfessions he denied ever having been an adherent of the Muentzer
sect.75 He said repeatedly, fthgt_he knows of no revolt directed against
the_autho;i#ies,”eityer in action or otherwise, He has not encouraged
revolt himself, nor has'he helped enyone else."® He said that he
believedAfirmly wiﬁpw?gul_gnq Ch?isﬁ thgt'pge_must be obedient to the
authqriti§$.77r Ba:;igg_thg_pds§ib1e misunderstanding of his eschatology
there is no basis in the sources for believing that he advocated any-
thing but obedience to the authoritiesvafter the spring of 1527,

- Hut had very little to say about the nature of government, its
origin, its duties, and the limits to its authority, The few statements
he mads show that he believed that the. origin and destiny of govern-
ments sbide in God, In his preaching ho was more ooncorned about their
destiny then he was about any theorizing regarding their origin, He
agreed with the Reformers and peaceful Anabaptists in confessing "that

all power comes from God."78 His leading disciples and followers, who
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in other respects reflect his thought most closely, stated clearly

that all goverpmeqts hgyequgp”institutgd by_Goq,79.but that the
exgrei;ing.of government”;esponsibilities was as sinful as man had
become; the»civil4authqriﬁ§es @;@ not ngays carry out their duty of
protecting the goodlgnq punishing the evil. This conviction was sub-
stantiated by his qwn_gxpe;igqqgs‘with the civil euthorities. When, as
a result Qf};c;up}qsmo? qpnsgienqq{vpe ?9fused tq'hgvenhis child baptized,
the civil authorities tried to.coerce him with the threat of imprison=-
ment and banishment. At NWikolsburg ho was imprisoned because of his

A noﬁresi;tgqt pogitigp and had to flgq to avoid the harsh hépd of the
suthoritiess In Augsburg he was imprisoned and severesly tortured by
the suthorities because of his religious principles. This would have
besen enough to convigca him that the authorities were not on the side of
God, at loast in this one area of the exercise of their authority.

That he recognized #th;ﬁmitations of govsrgmqntal authority is
shown in his refusal to swear an oath to the government if the occasion
confligted with the will ofﬂGpd.BQ_ This was in keeping with his
ponvictipp that the gworQ shogld”nq#'be.drawnrfrgm its sheath except at
the cqmmgpd'of_qu.81; In other words, the Christian must be obedient
to the authorities, but the authorities do not have an absolute right
over his opnscienae.

Be '?articipatiqn in Warfare.

There is one passage in Hut's confession of September 16, 1527,
thet presgn#s e serious proble@?.s;nce it does not.clearly show whether
Swiss.anq quth German Anabaptists. A translation of the recorder's

report follows:
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He does not agrée with the articles even though the furrier
and others spoke about them and he has been disciplined on
account of it. He showed them Scriptures to prove that swearing
an oath for the authoritiss is not against God., "If anything were
contrary to God he would not swear it. Mangmeister also asked
him about swearing to the authorities and he showed him that it
wes not against God. Concerning the oath he taught the brethren
that the demend of the authorities to swear oaths in common state
and ¢ivil matters is not forbidden. Men must obey the government,
for some maintain that Christians should not engage in combat nor
participate in warfare, but he showed them Scriptures to prove that
they dre obliged to do so (if they want to be subject to the
authorities) even as Christ subjected Himself to the authorities.
Whoever does not want to do this may sell what he has and move
away. Some also maintained that Christians should not carry arms
as in Switzerland for example, where they have mede a regulation
to this effect. He also denied this and showed them that it is
not forbidden and is not against Gode In a similar manner con=-
cerning dress, some had indicated that c¢lothes must be simple,
but he showed them that this is also not forbidden by God, for
every man should be allowed to dress as he pleases.82

There are four distinet matters involved here: <the swegring of
oaths, participation in warfare, the bearing and possession of arms,
and conformity in d:ggs. 'ancerning<§he“oath, Mt did got_;nterpret'
the Sermon on the Mount literally, but regarded it as an appeal to
hqnestyf If in common state and civil matters the truth was clear and
evident, one could'ypréfy the“tguth by means of an oath. This was not

83 and JBrg Probst

substantially different from the position of Denck
Rothenfe}der,§4 ‘The Swiss at times took a more literal position.
ancerning_the_pga;;ggﬂqfiaggg; Hht,4pq@ting(g 1i§era} interpretation
on Christ's statement that tho'disciples should sell their coats and
buy swords,®® thoughy there could therefore be nothing wrong with
probap}y an objectiqn to'g rggulat;og madg in St. Gal}_by'm&rgihal
Anabgptists.ss This's#atqmapt is clear in éll respects except in the
matter of'partiqipationliqAwg;fg?e.‘ Hut seems to say thaf in order to

be obedient to the authorities it is necessary for a Christian to
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participate ;n_warfa;g,vrThis_kind_qf'statemgnt appeared nowhere else

in his writing; oruqqnfessiqns.m”S;ncg this.put him in a good 1ight with
the aqthgrities_thege”§§>ve{y:;iﬁt}e‘}ikelihood that they falsified

his answer. Hut's natural interest in being released would make him

try %o state his confossion in ss plausible terms as possidle to quell
the chargg'qfnsqditéon._ Hut's statement must be seen in the context

of an ardent élqaﬂggubig_ggrt to. prove tﬁat he always had advocated
obedience to the euthorities.

Hut qn_m__‘ha?dly' have Ab‘as:.ed“‘ h_i_g ) gd.vocgcy of participation in warfare
on the concept of absolute obedience to the authorities, for he
opqnly_chgllengeq_sgch gutho?itywinqﬁpg matter of swearing ocaths and
the baptism of hi§dphildf»_§i§ statement that the man who cannot obey
has- the alternative of selling whet he has end moving away, citing Christ
as_our»example in that Hg did”sgbjec# Himself willingly tqvthe auth=
orities is not clear. itvis_npt”}ika;y that Hut was trying %o imply
that Christ}wqg}d»havg(pg;t}qipqtgd in warfare, for he presents Christ
as the sgffering gan§$i§tgnt'M§§sigh,‘ Ihe weight of his argument seems
to.rest on the conviction that there is no simple or easy justification
for any kind of disobedience touthe_guthoritigg; ‘That times might come
when.God‘calls fgr a different way he ngvgg_@gnied? .Henwas prbbgbly
saying that, though the Soriphures do not teach disobsdience on any
point, they do not exclude the possibility of disobedience. This was at
any rate Hut's practice. - |

There are some Rassggesuindﬁhe“squ;cgsﬂthat_seem'to oppose his
apperent support of participation in warfare. In his sermon at
Kﬂnigsberg';qhﬁhe-fall'qu15263<Hutdsai§_thg# it was permissible %o

possess a sword but it should not be drawn from its sheath until God
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S0 commands,87 In his confession of March 1527,.gfter revealing a good
understanding of Hut's basic position on preaching through created things,
faith, baptism, end suffering, Mertein Weischenfelder said that Hut
taught that one shouiqqungG9d.gpovg all things and OQe's neighbq;

as one's_sqlf.eslvlq appﬁhe? chfqgsiqn he ;giq that.Hut taught one
should help no one if the Turks should invade the‘country, but trgsﬁ
alone in God.e? "Thirdly, concerning a revolution against the govern-
ment, he said with emphasis, that he never heard the baptist (But)
speak about a re'volqt_i_.on“agai.nsjli the gqyernment.._ In contrast he (Hut)
said to him{'fif_thqre is warring, do not go along, and if your lord
demands a penny give him tyoe‘gnd if he_gﬁrikgs you on the.qheek turn
the other also. 4And if the cory ofAva;fare”gppyogchesvand men desire
that yog“participaﬁg{“yog shoqldurgther'flqg to the woods and hide

in & cave."go

_ Me?tgin”W§§sqpegf¢;Qer seemed convinced that Hut

taught nonparticipation in warfare.

From the same arca but tostifying two yoars later is Hans Nadlor.O!
In his 1ongloqn£§§§;on he_@gmqgst;gﬁed hisAdependgncg on Hut concerning
baptism, the covenent, creation, the role of suffering, discipleship, and
church diso;plinq. He confessed with Hut that the final day was near

but that the daﬁg was unknown. ye_sgid'that hg knewlnothing abbut a

new Kingdom except that it was in the future and that the living and the
degd would be‘quggd‘at that time. About the authorities Nadlervsaid
that they were necessary because of evildoers and are all ordained of |
God whether they are good qr‘bgd..l"One‘shou;d not resist the authoritiss,
for no Christian ought to‘engage in combat and fightinge Numerous
brethren among us‘degire‘that.we lay down our swords and arms. I have

done this but it is no law; one may carry them or leave them according
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to the strength or weakness of ome's faith."gz. Nadler taught that a
Christian shpuld'demons£?gt9_}py§ and faithfulness to all men, offending
none and\doing.gpoﬁ wherever possible. This would bring with it suffer=
ing and persecution for the sake of Christ, o

~ Although the record o?vthgﬁprqceegypgguat Nikq}sb@;g_is4not at all
clear, it doos seem that Hut opposed Hilmaior in the matter of
participation in warfare and the payment of the war tax. As will become
svident in the last chapter, all Hut's disciples during his activities
frqm_Nikolgyurg'ﬁq his imprisonment in Augsburg, were of the peaceful,
nonresistant typef‘ » o ‘ .

This still does not solve the question of Hat's ngnresistance.
Iwo conclusions must be drawn. (}) There is contradictory evidence on
this maﬁtgr thaﬁ will no?wb§ ;p}vgq“qqless_o; unt;} newnevidencp comes
into #helpiotugef (2) H§§'§”@n£lgence on”his friegds‘and on the South
GermquAnabaptis#vmoygmgpt we.s basically nonrevolutionary and in favor
of nonparticipation in Warfare,u
If the ¢ontfibution Q?VHgns_Hpt'sAlife lies in the fagt that he

baptized more converts, founded more new ppngrggatibns, and commissioned
more Anabaptist apostles than any other early leader in South Ger-
many, then tho contribution of his teaching lies in his clear delineation
of the erucial role of suffering disoipleship, and the corporate
nature end missionary charscter of the charch-brothorhood. Like other
groat leaders and reformers Hit isnot remembored because he made no
orrors end built up a consistent system of teaching, but despite those
things. There are meny omtradiotions in his writings aad ho was.

obviously preoccupied with the eschatological element in Scripture, but
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he was spared from becoming the Yict_im of these weaknesses because
of his high view of the churqh end its unity. In his letter to the
churches he stated his willingness to refrain from teaching his
eschatological insights for the 's‘.ake of the spread of the Church.
It is because '_pif this that his influence on the South German Ane-

baptist movement was primarily wholesoms.
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CHAPTER III
HANS HUT AND THOMAS MUEN TZER

In order %o trace end discuss the influence of Thomas Muentzer on
flsus Bt 1t will be nocossary first, bo trace their actual contects in
1ifo and seoond, %o study and campars their teschings. Thers are mo
references or oven allusions to Hut in the lotters and writings of
Maontzor,”  but during the oourss of Hut's trisls he was ropeatedly
g;k?dAgpqqt‘h§§‘;?;gﬁiqﬁsh%Pmt?A@negtﬁgr and it is from his confessions

that their encounters in life can be traced.

A, Contacts in Life.

The relationship began, according %o the sources, with Mientzer's
visit to Hut in Bibra for a night and a day sometime during the course

2

.....  Because Hut was acquainted with the book trade,
Muentzer left a mamiseript of a book for Hut to have printed. This book
was & commentary on the first chapter of Luke that Muentzer wrote toward
Angust 1, 1524. He took the original along %o Mﬂhlhausqn, reworked it,
and on his flight fgqmbMﬂh%hgqsen‘tq_Ngrnberg, left it with H’ut‘in”BJ‘_.bra.5
_Although Fut denied it in his confessions, there might have been
some relationship between the two provious to this visit. Muentzer was
always very eager to seo his writings in print, so thst one finds it
diffioult to imagine that he would have left his commentary with Hat
if they had not knom each other proviously. Since Hut was willing to
accept the risk involved in having it published he must have had a

certain amount of sympathy for the cause that Muentzer represented.
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Both of them travelled rather widely and freely in Saxony, Franconia
znd beyond in the years after 152;,130 it is possible that they knew
one another. Because they both refused to accept the status quo and
took an interest in Luther and the dissemination of radical ideas, it
is conceivable that they were friends.

The only other contact between the two men that we kmow of took
plg.ce the following spring at the battle of Frenkenhausens Hut was on
his wey from Wittenberg to Erfurt during the time of the Peasants' War
and‘hearing of‘the_trqubles at Frenkenhausen he went there with the
hope of selling books.4 After arriving he was teken captive but
released at the command of Muentzer. On May 16, the fateful day for
the peasants, Hut also made his way up the hill but the shooting beceme
too thick for him and he fled. In Frankenhausen he wes teken ceptive
by the Hessian troops and although some of the prisoners were beheaded,
he was released.®

The Sunday before this battle Hut heard Muentzer preach publicly
in Frankenhausen. He summerizes his impression of Muentzer's sermon
as follows:

"God almighty now desires to cleanse the world, so He has taken
the power from the authorities and is giving it to the subjects.

The authorities are becoming wesk and in their weskness they will

plead with the subjects, but they should not accept this in faith,

for the authorities themselves have not kept faith. God is on the
side of the subjects. On every smell fleg the peasants carried
they had drawn a rainbow., Muentzer picked up this symbol end

said that it was a sign of the covenant that God had made with

them. " Muentzer preached +to the masses on three ‘days prev1ous

to the battle and each day 2 rainbow appeared in the sky.

Muentzer told them that this rainbow was a covenant and sign to

show thém that God was with them. All they must now do is fight
heartily and be ‘bold. 5

Huat adds that he also saw the rainbow,
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After Hut left E?gnkenhaugqn;he_returnqdv#o'Bipra and preached in
very much the.same'spi;;t_§§‘Mgsgﬁzgr;’i"tbe subjects should murder all
the authgrities, for‘thg pppgrtgne{time has arr;YQq, the.pqwer is in
thoir hands."” Tt is booamse of this kind of prosching that Hit has
been condemned s a disciple end follower of Thomas Muentzers There
are g_liﬁt‘of_acgusatigg§ ;nH§he_sqq;ces thet illustrate this: ¥Because
henhaslyeferrgq to Mgenﬁger<gpq_tho§e f?cm Mﬂhlhagsen in his tract, we
consider him to be one of Mggntggffs sgqtﬁwith'thg intqnpion of
establishing_it.?é'_The“acqg§§@;on§Vdigggte@.gﬁbﬁgt are no different
from those that.gou;d_be_direqtqd ageinst Muentzer.

It is on the basis of these accusations that HgtAhag been acégpted
as a discip}e.pf.quntzgg»and_thgﬁﬁﬁbin;ich Bu%}ing?gg end his partisans
down %o quhmgr}olépq.ﬁolll} have claimed Muentzer to be the father of
the Anebaptist movement, If there is eny way in which Muentzer was
the father of the Anabaptist movement it would bo through Hut. It is
therefore importent that a study of tho relationship between these two
men be mgd_g,.~]f? _Their relationship is crucial for the interpretation
of the'qrigins of S°PtF_G¢?Wa? Anabgptism. o

Hut did acknowledge the two mentioned encounters with Muentzer
but he also said more., After having described Muentzer's first visit
to h;m‘ﬁe_sgiqwthgﬁ he ﬁgﬁugo?”ogp of his.seot, ggq thqggh heyhgd hqard
him preach & number of times he had not reglly'bpaé'able.to comprehend
hin'® He probably said this in light of the change that later took
placg in his }ife._ Wheg he h§ard Mgentzgr preagh deaﬁh #o the authqrities
and the cleansing of the world by God, he said that he really believed
God was backing the war, end that the time hed come for the fulfilment

of the events as Muentzer described them.l? But they did not materialize



and since then, he said, his attitude had éhangeq, "HgAhgs.been told

end taught other things."' This is probably a reference to his

baptism and identification with the Anabaptist movement.
_VThe'preaghingvth%t‘HutVQid”ipﬂﬁébrgAjust after the Peasants' Revolt

agsuggdrtpatbthe qaﬁgq 9f4F?? f@gggn#s_was(a righteous one but in a

sermon proached at Kinigsborg aftor his baptisn he seid outspokenly that

the peasants were in .error, that they had been seeking their own honor
18

end not that of God,”" Before, he had said thet the Christians must
murder the_ggthpri@ies,mpgt now he said that»no_Ch?istianlshogld_take
the sword out of its sheath until God bids him do so. Whersas he pro=
viougly”thogght ﬁpa?_ﬁhe ﬁimgaﬁg§ qpportqgerfpr revolutiqn andVOveré
throw, now he said that God would initiete the Day of the Lord and

the fulfilment of His Kingdom.!? |

If the Geschicht-buchl® of the Hutterian brethren, the Kunstbuohl?

of the South German Anabaptists, and the Martyrs Mirror20 accept Hut as
a. peaceful Anebaptist and faithful mertyr, what is the relatianshié‘i
be tween his-teacbing'ggq that of Mueqﬁzqr?‘vThg cpntrgdiqtion bétween
the claims of his accusers and his own testimony can qﬁly be probed by
their friends and a;sociaﬁg;.

In studying the writings of Hut snd Muentzer it is evident that
there is some relationship and similerity between them. The problem,
however, is not solved by determining this. The unigue words and
phreses® that are repeated sud tho parsllel concepts snd ideas

will be looked at in the light of their attitudes to Church and Statse
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Be Church.

~ The Church is probably the key to the difference between Hut and
Muentzey,' Muen?zgrﬂhgq g4{§t§?g‘7ggggugqncept.of the ;gnewal of
Christendom by the immediate igtgrygntion'of God assisted by the gr@ieS‘
spread of the brotherhood until Christ would return, The goal that
controlled Mgen?z?;'s view of the Qhurch was the erection of ﬁhe King=-
dom of God by force. »This”is not clearly stated in the Prague Mani-
quto?? of71521ubut by 1524uh§s_revqlutiqn§ry principle was crystallized.
In & summary wey 1% could be said that Muentzer began his religious
activities as ahmgdgygte and epdgd_a§wghradioal, whereas Hut"began‘as
a radical and made his major contribution as & modorate. A compsrison
of & number of key concepts from the last year of each men's life will
illustrate this.

1. Covenant and Baptism. :
The first time that Muentzer gave any insight into #he.nature_of

28 Outwardly

the cqyenapﬁ was in a»letter #O<Schgs$¢rvog Jqu‘25, 1524,
the covenant was a sign~9f.@hguup%q?_of”thg_igqiyidqgl with Gpd anq at

the same time it was a covenant emong believers to encourage prophecy

and new revelation. Everyone interested was invited to join the

oovenent and.its purposs was expressed as the punishment of those who
opposed 1t.%* Beyond this the coveneat was essomtially & form of
self-protection (Notwohr).?® Although the duties of the covenant

were both spiritusl end political Wuentzor was quick to insist that

the essence was spiritudl, It beooms clear, howsver, in his later writings
that the revolutionary purpose of the covenant stood in contradiction to

the ideal of despair and resignation instilled by the Cross.
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_The reinbow on the banners of the peasants was the only sign of
the covenant of God o which Muentzer reforred.® fThis is an example
of Muentzerf§ belief in gngrgvg}gtigggf Not baptism or some qthqr
biblical sign need confirm the new covenant if God grants a new revelationm.

The practical mgg}feétaﬁions of the covenant as they wers developed
in MﬂhlhguSen and Al}stedt are better described as a secret society or
conspiracy than a Church. The fact that the covenant was immediately
dissolved when the peasants were defeated and their leader killed, is
aAtqst?gony“tpmﬁye_?ggt.thgﬁvit was.@ore'politicgl than spiritual. The
covensnt had been established to found the Kingdom of God by force but
when God rofrained fram intorvening on behalf of Nuentzer end the
peasents in tho war, the covenant bsoame inoperative by definitiom;
one partner had not kept faith. Muentzer's covensnt was mors like that
rgign of thg 1egd9r_yog}d'h§v?'begﬁq. Muentzer staked not only his life
but also his theology on the success of the troops at Frankenhausen and
when they fa;led hi§vwholg_§ystem"of tegching»énglgdigg what he had to
say about the Christian life and the Church, were shown to be bankrupl.

Mt's concept of the covenant had a completely different orientation.
Even though it is possible tha?iﬂgt.first heard the word from Muentzer
and adopted the concept of & covenant from him, he so filled it with
uses of_it,_

H»?brvﬁnt #he”covgpgnt i§ intimgtgly_rglgted to bapti;m, which is
intorproted as an expression of the oorporate life of the churoh-
brotherhood. The sign of baptism s a covenant with God is the means

whereby the individual becomes a living member of the Body of Christ
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in a loqgl>coﬁgregation, ngtigm as & covenant must tgks plaqe before
a congregatiop, whiqh, as‘ﬁbgaB9§y of Christ{ cen agcep#Athe new'member
into its midste Hut's definition of the covenant is a classic state-
ment of the South German Anabaptist position: ?Ebr this covenant is e
commitment under obedience to Christ that menifests itself in godly
llqve-to‘all_brothers.and sistgys'with‘body, life,‘prqperty, end honor,
regardless of the criticisms of the wp;;d.f27 The sign of the covenant
assured the belieyer that he}wgs en accepted child of God and a member
of the Christian cqmmunity on ga;th..

Muentzer believed thgt_?he_pu#pose of the covenant is %o unite
brothers'against the' godless; Rt taught that the covenant uniteé
individuals to the Body of Christ, to loving membership with one
thought the sign of the covenant was the rainbow, a symbol of the fect
that God ngld.§§s;st the peasents in slaughtering the ungodly; Hut
accepted #hq_sigpqu believer's baptism, & symbol that the Spirit of
God is presentAgm9ng'Hi§Agathered people.

2. Commnity of Goodse

‘The only statement ig'the writings of Muentzer that led scholars
to believe he tgught oommunity ofﬁgopds was his cogfession from the
reck in which he expressed the desire that "all become equal" (omnia
sunt oommnis).?® He also did say that everyons should be given

according to his need and as opportunity presents itself,zg but this is

not sufficient basis for accusing Muentzer of teaching communism; even
as Muentzer is‘fg}s§1y‘gcgg§9d_gf‘;ntroducing the annihilation @f class
distinotions, renouncing privete property, and supporting the right

to equality and freedom for all men. There is nothing in his writings
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to support these claims., There is, however, a gradual transition in

his 1ife_f;cm en gmphagis>pq re}igigpgdyeformAto_social»rafo;m._ There
is & growing concern for the improvement of the lot of the common man
evident in his writings, e%gn though he did not develop the detaeils
carefully.so Mpentger staked evgrythigg on arsuqcessful overthrow;of
the authorities; afterufhgt_the consequences could be worked out. It is
because of this that he gave so little thought to what he would raiée
up in the’place of the gqthqrities and the existing churches.

A theme that is repeated in his writings in.1524 is théiaccusgtion
that the lords have precipitated the crisis in Germany by their gregd.
The needs and poverty among ﬁhg'éommon_peoplelvaslupderstoodA#o be &

. result of the fact thét the nobility had assumed control of everything.

M"The old flattersr (Luther). . .has kept secret the origins
of all stealing. He desires to gain the praise of men by spilling
blood, for the sake of temporel goods. The ground and source of
all gembling, robbery, and stealing lies with the lords and
princes, They have taken all created things as their own pos-
session; the fish of the streams, the birds of the air, and all
plant life belongs to them. It is under these circumstences
that they warn the poor thet God has ordained, thou shalt not steal,
This does not help the situation an iota, for if the poor mean
violates the law in some minor wey he must hang, To all this
‘Luther adds his emen. The lords are responsible for the emmity
of the common men and they do not want to rid us of the cause
of revolution.  Under these circumstances conditions will never
improve. If to say this means to be revolutionary, then
let's begin, "1 -

between hisjtgggpiqg_gbquﬁwﬁhq.cr9§§ and his concern for the temporal
needs of tpg peqple”isrqgitg_gyiQentf To begin with Muentzer gdvocatqd
the Peasants' Revolt to propagate the Christian faith and to rid society
of the ungodly element that was hindering the faith, but o this he
added'the goal Rf'imprgvjng~t@e.mgterial status of the COommon men e

Lohmann has pointed out that these are two diametrically opposed
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grounds for drawing the sword.32

On the one hand it is done so that
the common men might becqmg“a.Chr;stigq gnq experiencs the Cross; and
on the other hand it is done to relieve the need of the people, which
he had glgégdy accepted as one aspect of the cross.

Whereas Muentzer m@ghﬁ_have_cheri§§ed thglhppe~o£ commnity of
goods &s an ideal for society, Hut edvocated sharing for the Church-
brbthgghooqvalgpq, The difference between these two men centers on their
difforent conoepts of the Church end the World. Hut worked at tho
propagation of the Anabaptist brotherhood, advocating shering as an
expg9§§ion>qfv}pv?“gnd'cqggegg.fo? thevqovepapt_brother. Muentzer
directed his qfforts“at quigty at large'and drew}supporters from the
suppressed elements of‘sgqigty.”_;t is very unlike;y in the light of
this.cgntrast”toAasgum§ that therq\was sny relationship between
Mgegtzerfs one isolated plea for equality end Hgt's conviction that
even property must bg brought under the Lordship of Christ in the Church.

S« The Crpss.and.ngth,

What are the qualifications for membership in the Church and what
is fo chargctgrizgw?hquife of the believer? Muentzer's disappointment
with thhe; centered in_thgifggt'thatihg.mgdguit too easy for people to
take up the fgithfu He preached the "pqneyrsweet? Christ and neglected
the "bitter" Christ, for he made no mention”qf "the law, the fear of
God, and the severity of Chgisﬁ.fés _All Luther did was encourage
&wq to have feith. This cennot issue in anything but & spurious faith.
The truo path %o faith is the oross, but this doos not mean only to
believe in the cross but to b willing to experience it in body snd
squlf'4ig paiqi_gqfferigg?;anq‘ggyrgwlmag is relemsed from his bondage

to creafed things. When sufféfing and despair are at their height,
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then the depths of the soul are bared; men stands in fear end trembling
before God, hoping against hopes When this happens the Word of the

living God'springsrforth>out ofAﬁhg dgpﬁhghqf‘mdg's own hearte. This is
the beginning of faith apd a §jgn'of the possession of the Spiri‘b.34

In the matter of justification Muentzer's mystical view of the

cross (Kreuzesmystik)lrpplaced‘any real doctrine of redemption or

atonement (ErlBsungsgedanken).z_’5 His emphasis on immersion in God

end renunciation of the world was a direct result of the influence of
Tauler.".36 In reality his advocacy of the spirit of renunciation, self-
denial, gndl:esigngtiqn was“s#rppgly contradicted by his activistio
progrem of violence and dg;tructigg._rlf salvation comes &s & result
of resignation thenwhisvreagtiqn tg_soéigl need stands in contrediction
to his concept of‘redgmption end thg grqss.§7 This cleavage at the
center of his system did not go unnoticed by Muentzer himself. He
always meinteined that the only way to find knowledge of God was via the
cross, but'despite this‘ge_triqutq Justify his appeal for resistence
by insisting that the euthorities of church end state were keeping the
common peop}e frgg”ggin§gg agce§§‘to”tthScriptures?' Ihi§ argument
never”bgqgme a sgtisfagtprywbr§nghpetwéep»his ;eligious.qonvictions-
on the one hand and his socio-politicel hopes on the other.58

_Although the:ewis a‘similgr_cqncgyn in'Hut for a faith that'is
expresseQ in §uf£9r§pg and d;;oipleship,Ahi§ orientgt;on_is quite
different. Hut understood suffering tq_bg_coqqitiqnedbe‘obediehce
#o ¢hri§t_aqd'to”th9 Will of Qog_gs_revealeq”in‘tbe Scr;ptures. There

is no counterpart to Hut's<goncept of the new birth (Wiedefgeburt)

as a struggle with sin through the whole of life, in the thought of '

Muentzer. Contrary to Muentzer's extreme ‘individualism and morbid
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view of suffering Hut said one goes the way of discipleship together
with the other members of the Body of Ch;?stféthe_wholg_Churqh‘suffers.
The experiencg of utter»despair‘is_nqt‘ggdepstooq by Hgt as the wel}ing
up of the Word of God from within the soul of the individual, 'as the
mystics described it. Hut hadla_p;ace for pain, poverty, and misery
inflicted from within and w;thqut,?g_bgt this was not contradicted by
violent opgosit@gn_ﬁq_tperforceswthat were'responsible for these
afflictions. Hut taught that the Kingdom of God, will be established
by God, mot His followors, and that salvation is related o thoe prosent
reign of C@riét over His Body and not only to the future reign of God
over gll men... | |

4, The Scriptures and the Spirit.

Muentzer gave a high place tq'the individual's possession of the
living Spirit for_he‘had'mpchvmoye confidence in direct revelation and
instrgction by the Spiriﬁuthgq Lu#he; g?d the Anabaptists dide The
Word of God was hidden deep in the heart of the individual and with the
poésession of the Spirit it rose up gndwthe,individual‘becamg convinced
that<hewhaq the liv?ngWbrd of‘qu‘in him.4o This experience assured a
men that he was a member of the elect of Goq.41 The nature of this
experience mekes it pqggible'to come to true faith in»God'withqut
ever hgvingAhea:d.oruseeg the Sc?;ptgres.42 The Seriptures are only
& witnoss to the faith, not the power that calls it into being. Only
after the experience does one have the key.to the Seriptures with all
its mystories end appsrent contradiotions.®’ Ono one has the Spirit,
new revelatiops_;n_yisignsugndergqm§_are to be expected.

In the st:ggg}e_petwpgn Lutper_agd the Spiritgalists gqch_as

Schwenkfeld, Sebastian Franck, Muentzer and others, the distinction
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between outer and innsr Word became importent. Whereas ﬁuther leid

stress on the Scriptures (qutar Wbrd), the sacraments, and thelChurch,

the Spirituglists»egph&sized ﬁhqwinner"Wbrq and its manifestations,

thereby minimiging the sgqrgmegtsvgnd the visiblevchurch. Thers are

two weys in which men have tried to explain the Word that arises out of

man as the divine Word of God. Both find a basis in Muentzer.%4

One stream says that the flesh which Christ took on was spiritualized

and became heavenly flesh, therefore Christ as the second Adam is

drawing menkind up into the realm of the Spirit and the divine. The other

st;eam emphasized thenﬁiyipgll;ghtutggt 1ighteth e;erymap”coming.into

the worlde This divine spark reflects the original nature of man

and is God's point‘qf.coqtggt with menkind. Revelation is that moment

in a men's life when this spark of the divipe is awakened.
Muentzer's view of inspirationism as e direct revelation to the soul

of man through visions apg dreams was p:obab}y a r?su}tAof tbe_influence

of Storch.?® In his Prague Manifesto he already attacked Luther's view

of the Scriptures as the source of faith by saying one must possess the
1iving.$pigit in & wayvof which Luther was not aware,.

In the light of h§sA$piritqalism‘gnd inspirationism it is interesting
to observe how Muentzer used the Scriptures of Old and New Testaments.
Although he rgjeqted‘?hgm as & source qfugragg agg sglvation he digd
bind himself slavishly to them as the norm for personal ethics and
aspects of group 1ife.4§_'Theilgw of God which man was to follow he
found in the 0ld Testament raﬁhervthan'in the New, When usiﬁg examples
of men to be followed he #g;elywygfe;y?d ?9 Christ and the apostles,

T - 47
but rather to Gideon, Elijah, Jehu, and Joel.  This was particularly

evident in the last years of his life when he was advocating revolution.
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In this matter he_was & forerunner of the Minsterite leaders and
their emphasis on, eand imitation of, the 014 Testament.
In‘confra§ting_Luthg;fs_emphagig.qn the outer Wb:d'with_Muentger's
on_the‘inner,_the Anabaptists are often identified éoliectivaly with
Muentzer and ‘the Spiritualist position. Wiswedel has attacked this
ggnerg}izatipn end shown tha#»itﬂi§_got~§rga_f9r the_mqigﬂine peaceful
Anabaptists,4? ~In Hut's tract on the_Scripture it is obvious that he
relates disoiplesnip very olossly %o the Soriptures, maintaining that
the ﬁillingnags‘#g go the martyr way was a true response to the Word
of God, within the context of the brotherhood. The challenge to go the
martyr way end the insight into what this means for the Body of Christ
are both derived from the Soriptures. Hut does disagree with the
Reformers that thoy take faith oo easily but he does not agree with
but he doos it in relationship to the Word, There will, therefors, not
be apy_p§W’:evelatiggs_to supercede the Scriptures. At this point the
Seriptures arq“g.cqnﬁyqlwog gny.go-cglledAnew révelation and even the
individual's interpretation of_§h9‘§criptqres is subject to the Church
which helps to keep men from the dangers of individualism and fanaticism.
The fact that Hut was admonishod by his brothors at the Martyr Synod in

a certain area of his teaching is a good exemple of this concept. This

is the only basis on which a common view of the Scriptures (Gemeindetheologie)
can’ emerge. |

“The 59&1 fop‘MuQnﬁzer wa.s jndiviqual direct communion with God
based on new revelationse. The. goal for Hut was communion with God
through the Soriptures, supported by the dissiplined Church, A oon=

tradiction arises, according to Hut, when the words that Paul directed
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at the Church are directed by the Reformers at those who are not willing
to agcepﬁ the meanslthat }gaq ipto the Qhurch, i,e., discipleship and
suffering. The contradiotion in Muentzer's position arises out.qf

the fact that he spoke of the living Spirit_qu'sgffe;ing, but never
called fpr gvggthe:edMChurch--the goal and context for all true dis-

cipleship and suffering.

C. State,

1. Eschatology and the State.

The difference in the eschatology of Muentzer and Hut is crucial
for an undqrstgpding of the difference in.theipvattitude_tq the givil
authorities, but since eschatology and the state are so closely related
in Muentzer's thought théyuwill be considered together.

Already in 1521 in the Prague Manifesto, Muentzer said that once

ali men had been warned, those who remeined indifferent would be
delivered into the heands of the Turks for de;trqction. After this the
true Anti-Christ would appear but he would be overthrown by Christ who
would give the Kingdom of this world into the hands of His 9hosen»ones.49

It was not until the Rirstenpredigt (Sermon before the Princes) and

the Ausgedrickte Entbl8sung (A Clear Exposure), both of 1524, that the

details and consequences of this view were worked out.
About March 1524, while Muentzqr wes in Allstedt, he organized a

covenant of the elect (Bund der Auserw#hlten) thet originally was made

up of about thirty members. Shortly after being organized this revolu-
tionéry.soqietyAunda:took‘;ts fi;st_task;' the burning down of a chapel
near Allstedt,so‘ Soon after this the council and the church of Allstedt

joined the covenant and it was then organized on a firm military basis
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with five coven&gt_;eaders headed by M@gntzer{ and striet orders to

all membe;54t9 be on guard and ready for military actiqn.SIH It was in
this setting that Muentzer preached his sermon to the princes on July 13,
1524,

In this sermon his eschatology and attitude to the civil guthorities
are further developed. His program was first of all to include an
invitation to the princes to join the covenant.’? If they refused, the
sword would be taken from them end givem to the poople. It seems that
Muentzar.ngyer_gognﬁeguﬁpg strongly on their assent, for his revolutio#ary
program based on the support of the peasants, was fairly fixed by June
1524.53

| Muegtzerfs view of éhqroh_h@s#o;y came to the support of his posi=-
tion. chqrding to hislinterprgﬁation the.early.qhurqh was_qn;y pure
until the end of the apostolic pefiod. ~The chenge took place primarily
as & result of.polit;ca; and social factors. As‘lpnglés the church was
pure it:wasﬂdemocrgﬁicquglsog§§list%c, ‘With the quelopment of a
hierarchy and a trend toward.aqthbyitarianism the purity left the church.54

Muentzer brought all these factors %o a climgx in his sermon by
choosing Dgpiel_chapter Two as his text. His esqhgtqlogical-dialqctical
position end its relationship to political-revolutionary action could
easily be read out of this pessage. His aim was to justify revolutibnary
resistance to the authorities. Using Da#iellzq.he_understood Christ to
be the mountain from which the stone--the living Spikit-dwgs taken to
shatter the four kingdoms. The unbiblical mixtqre.of cdhurch and state
that hed lasted to his own day made up a fifth qpqqh'thgt must also be
shattered by the living Spirit. This was a chellenge to those who

possessed the Spirit in his day to join the covenant that was dedicatsd
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to destroying the ungodly. Since the fall of the Church it has been
primarily.the princes and guthorities‘whp‘had.hindered_the.work of‘the
"stoﬁe,"‘go_it:ygs they who mﬁst be invited to join the covenant, and
- if they were ugwillihg they must be destroyed.55
2e Government.

~‘Muentzer trgqed the.ppigins of government back to»the time Qf
Semuel when the people rejected God and asked for & kinge God in His
angg:ug?anteq”?hqm g’kigg a@d_ipgtiﬁuted‘civil_agthqrity, but in the
sixteenth century God in His bitterness was going to annihilate the
authorities and set up His own rule once more.>® In its origins,
therefore, civil authority was evil and godless. In order for the
tfgg faith to break through all princely authority would have to be
wiped out,

The true'pgrgqsg>gnq responsibility of the government, according
to Muentzer, was to cut off and do away with those who were resisting
Godi "If the govermment wes doing this it was e servent of God, If the
oivil suthorities do not do this and resist the revelstion of Cod (his
éwn, for examplg) thgy ggst be_dest;qyed_ip 1133 menner &s Hezekiah,
Jpsigﬁ,”Cyrqs, and Daniel did gway{with‘thgi; enemies and as Elijah
@id away with tbqhgyiesﬁs of Bagl.s? It is quite qlearifram his
writings ﬁhgﬁAMertzgr thought of himself as the new Daniel to lead
the new revolution against theAungodly.SB Everyone was welcome to join
the covenant of‘thg‘eiaqt'to”gccompligh.this task. ‘Mugnt;eruprqbgbly
hoped that all thoss who joined him would be men who had experienced
utter despair and possessed the }ivigngpirit!“bqt since his league wes
not a disoiplingd Churqh‘hg haq ng_magns_of implgmenting this, From

the Ausgedrickte Entbl8sung, it becomes clear that the Covenant of the
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Flect was more like a secret society dedicated_tq revolutionary purposes
than a Church, for the true 6h9?°?_Will cgly_gome into existence when
the qlect”are separated from the ungodly in the final apocalyptic-
revolutionary event.

3. Comparison end Contrast.

_A Qruqiq;vdéffgrgncg'bgt@egg ﬁg? and‘@pentz§r groW; out of their
differing viewg'of'the‘grqgﬁ Judgment. According to Muentzer it was
a tempprgl-hiﬁth;ca}quent,“eygnwﬁhough it brings all previous history
to an end. Qn th@guf§ggl Dgyﬂqf ?hg;Lord, the eleqt;of the new faith '
would ennihilate the ungodly and thereby bring into existence the right
Christian Church, Muentzer considered the finel judgment, therefore,
to be identical to the rovolution that he was bringing to pass. Tis
comes close to meking himself equal %o God &nd it is at this point
that he was opposed by the Reformers and the Anabaptists. The latter
meintained that the ju@gpepﬁ}yog}d take place after Christ returned
end that God would do the judging.

An important difference between these two men rests in the fact
that Hut”said thg yemberg_gf the éﬁgrch_of Christ must suffer on earth
until Christ returns, whereas Muentzer taught that the elect should
unite tq_dg;troy the gngodly! then Qhri;t.w0u1d”retgrn. Hut and Luther,
though quite different, q;d‘magg.aup}gqg for the Shurch end the state
in this present lifq.n_Luﬁhermwgs convinced they cpuld cooperate; Hut
thbgght_the'ngvmggﬁ suffer under the pthgr; but Muentzer saw them as
sbaolutely irreconsilsbla, The two can only exist togethor until the
sloct aro sufficiently organized o wipe ovt the other. This type of
though@ is bgsed.on the_ppesgppqgitiqnvﬁhgt“thg:wor}d'mg§t.sudden1y

come to an end. It made no allowance for an intermediary period.
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If the end does not come the whole system is doomed to failure, as
Muentzer agd the Mﬂnsteritgs were“fqrch to experience. Hut; however,
in givigg up his rgvolutiong;y pQSition,_in identifying himsqlf‘with a
suffering Church on sarth, end in allowing it to modify his eschatology,
did become a partner inhthe_founding of the free Ché;ch movement.

Holl might be right»whqn\he'séys thgt'the concept of voluntary
religious association qanAbe foundvip Mnentzqr,59 but the means by
which you become a part of #he group, end the puquse for which you
join i%, are soldiffgrent'from_ﬁgt's concept of th§‘chu;ch that»any other
similarity is meaningless. Hi;to;;gal;y Hut and Muentzer were pertners
in'the LeftAWipg ofuthe_Refq:matipp,_butrwhgn Hut joingdvthe Anabaptist
movement & yoar after Muentzor's death thore was no significant way
in wh;oh»Mgentze: ;nfluenggquhq origins or determined the character
of the Sogt@_Gg;man A?gbggti§§ mpvemgnt, Vcher :gd;cals like Augustine
Bade: rose up in his place but they were not received into the Ana-

baptist brotherhood.
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FOOTNOTES: CHAPTER III
HANS HUT AND THOMAS MUENTZER
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the Princes appears in George H. Williams, Spiritual and Anabaptlst
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CHAPTER IV
HANS HUT AND HANS DENCK

In the lgst chgptgr it hasﬂbeen”pqiqted qgt thét though there are
many similg;ities_betweeg 3ut.gnd Mgen#zer_they are fouhd primarily in
areas of little éonsequenOQ, wheregsvin_the crucial matters of Ghurch
and State there is very little similarity between the two. In compar-
ing the life and writings of Hut and Denck’ the opposite seems true.
In the erucial questions of &hurch end State tbérg is significant
agreement between the two, whereas in meny other areas they represent

two different epproaches to Christian life and thought.
A. Contects in Life.

There were three major coptacﬁs_bgtweéniﬂut énd Denck. The first
in Nurnberg in the fall of 1524, before either was-an Anabaptist; the
second attﬁhe time Dngk bgptiéqd Hut ip‘Augsbgrg, May 1526; end the
third during the Martyr Synod in Augsburg, August 1527.

Very little is known about the‘dgtails of the first meeting in
Nurnberg. It togk place aftep'Hut's encountgr with the three,craftsmen,z
which had resulted in his rajectiop,of infant baptism and his.exgulsion
from Bibra because of his refusal to baptize his childs It was probably
in July 1524, that Euf_had Muentzer's commentary on the_first éhapter
of Luke published inlNurnberg;ﬁ It was between Muentzer's visit to him
and Denck's expulsion from Nurnberg in January 1526, that Hut visited
Dech & number of_#ime;,ip Ngrnbg:g, ‘Hutbsay§vthgt hevwg§'anck{s
guest while he bound books in Nurmberg but that he also stayed at

other homes and practiced other trades.?
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It was during the summer and‘fall of 1524 that Denck was influenced
most strongly in his opposition to Luther by the humanists of Nurnberg.
Iwo dimlogues of Hans Sachs were published at this time, asserting that
no Christianiﬁy‘wgs pog;ible_w@ﬁhogt qp‘;mitatign.of.Christ‘and that
no reformation qgu%q be achieved by.mgrgly chenging external forms. Com-
plete resignation to the will of God was necessary. These themes are
also cgntra; in Denck'shthqughthand p;qbably_exerted consi@erable
inf}uenge on him_in thqse‘ménthsgs'vTh@,oppositiqn to“Luther in Nurn -
berg was stimulatedufrqm the outside by a visit of Muentzer in September,
1524, There is, however, no_significgqt.inflqegcg of Muentzer on |
Denck, neither in histgnuaryi1525?_anfessiqn nor in his later writings.
The allusions t9_Mugnﬁ;§p;s writings that Fbllmann_has»found in Denck
ere of 1;tt;e.cgn§equgpce,§ _They mighﬁ_indicate'gt_mqst that Denck and
others in Nurnberg read the pq?}ighe@ works of Muentzer, possibly in
the fall of 1525, Ne;ther.Mugntger's relisnce on inner revelations
through dregms, vision§,‘agq §qstgsies{ nor his rgdical chiligstic_
teaching, nor his insistence on realizing the Kingdom by force, are
reflected anywhere in Denck.

A follower of Carlstadt, Martin Reinhard, appeared in Nurnberg in
November 1524, end stirred up the discussion of the bread and wine in
the Supper. Alqng with these disturbances the sermons of Tauler were

being studied and also the Germsan Theolqu.7 These troubles culminated

in the case of the three godless painters in which Denck became involved.
After & number of trials, for which Denck wrote & confession® concerning
the Scriptures, sin, righteousness of de, law, Gospel, baptism, and

_the Lord's Supper, Denck wes finally expelled on January 1, 1525,
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It wes this atmosphere into whiqh Hut entered when he.visited Denck
in Nurnberg in the‘fgll 9f_1524f Apparently he gnd Deggkubecame warm
friends and found certain common areas in their disagreement with Luther.

The next meeting betwgenhﬂﬁﬁAgnd Denck wes in May, 1526 in Augsburg.
Dengk“spent some time in Mﬂhlhausqn_aftgr his expulsion from Nurnberg in
January 1525! but apparently did not meet Hut who was activé_with Muentzer
at Mﬂhlhauseq and Frankenhsusen. By June 1525, Denck was already in
Ste Gall, where he contacted some of the Swiss Anabapﬁists. “Fromvthe
fall of 1525 to November 1526, Denck was occupied as & teacher in Augs=
burg. It was toward the end of April 1526, that Balthesar Hubmﬁier
passed through Augsburg on his way to Moravia. After having convinced
Denck ofAthq’impprtance of believers' baptism, he baptized him.9 Hub-
meier and Denck had probably met in Regensburg in the fall of 1522, end
i# is_possiple_that Hubmejer won him for the cause of the Reformation
at that time.l® In this way Denck beceme the first Anabaptist of
South East Germany.

After visiting Denck in the fall of'1524, Hut had come under the
. influence of Muentzer and in.the spring of 1525 was present at the
battle‘of Erangnhgusqn, HImmediately gfter the‘battle he took up the
ceuse of revolution in his home town Bibra. There is no trace of Hut in
the sources from this time until he turned up in Augsburg toward the end
qf Mey, ;SZSE"Th;leisit to éggspgfg ogly]aﬁﬁaabout three to four days
and whilé there he stayed at the home Denck near the gate of the holy
crosse After e series of discussions Denck baptized But on May 26, 1526;
the first and the last time that Denck baptized anyone. Hit had never
encountered snyone previous to this who had been rebaptized and he said

that he had no intention of receiving baptism. Denck's own experience
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and the testimony of a visitor, Casper Ferber, about the godly lives of
those who had been rebaptized, finally convinced him,?l The change to
a. more moderate.tope that is poticeab}q from Hutis sermon at Bibra, May
1525, to the one in‘gﬂniggbq;g;?A@nvﬁhgnfall of 15263 is without doubt
due to his baptism end identification.with the Ansbeptist movement. A
few days after his baptism Hut left on & journey, now as an Anabaptist
missionary baptizing agd founding congregations wherever he went. After
workjng_in Franconia and Thuringia he fgturned‘to Augsburg in February
1527, but he did not meet Denck until August 1527, after he had visited
Moravie and -travelled thrqughAAustria,

According to Fellmenn, Denck only wrote one tract before he was
-baptized.l3 HBut does not refer to any of Denck's tracts but it is
possible that Denck had written another one or two and that Hut was
ab18 to seo them at the timo of his baptism. The only direot dopendence
of Hut on Denck is in the 39 Scripturel contradictiops»whiqh Denck
published in this year'® end which eppear in Hut's trect on the Serip-
turas,lé’_$here seems to be no te;ﬁug}"wayvof_determining which series
wes written”first'pgt'in»g;lv};kqlihppd'ﬁgt b9yrpweq from Denck.' The
fact that only eight of the contradictions appear in Landpsrger's

edition16

~of Hut's tract might be an indication that Denck's list was
added lateg, The similerities in‘point of view between Denck and Hat
are many and will be traced in:the following section.

The last megt?ng between Hut and Denck took plece in Augsburg,
August, 1527, Denck lgft;Aungurg_in November 1526 and spent two months
in Strassburge From February to June 1527, he was in Worms where he
trenslated the prophets togother with Hitrer, and wrote his tract Yon

der Wehren Liebe. In July he was in Basel and in August he passed

through Zidrich, arriviﬁg in Augsburg in time for the Martyr Symod.
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Hut had been active from May 15?6_#0 August 1527 as an Anabaptist
apostle in F&ancqnig?.Mogayia! end Agstria.__Thg Marty?‘Synod‘was a
fitting climax and culmination of his work as an Anebaptist leader.
Meny of the men who gathered at the synod were won to the Anabaptist
cause by Hut, gg@uhig_v§§§9g“qf the apostolate wes responsible for the
fact that mén‘werq commissioned end sent out to spregé Anabaptist
teachings in all the adjoining areas.

According to Hgt_thg_sq—calieq Synod was made up of two or three
maj or meetings,' The purpose of the gathering was_to‘reyieﬁ the field of
work and qcmmission”Angbaptist apostles. It is now recognized that Hut

17 we have

was the dominant figure at the Synod and that the one letter
from his hend was probebly written at this time. The letter was to be
sent alqng.with thg go@mi§§igped gpos#lgs end is a strikinglgxample of
Hut's_conqern for the unity of thgﬁChq;qh._‘The4menuwhq wrote and
worked after the Sygodﬂa;qﬂth9~past.tgstimqny'to_the fiqa; effect Hut's
1ifo end thought had on tho South Gernen Ansbaptist movement, Wt this
is the story of the last chapter. The concern of this chapter is %o
trace the relatiqgship'batween the co-founders of the South German
Anabaptist movemente

The difference in ﬁhe.perspnglities_of»these ‘two mgn is significent.
Denck struggled with the rgligéqus problem in a philosophical end theo-
lqgicgl.way; Hut wes an aqtiv%st who sﬁruggled with~th§ re}igious prob;
lem in practical end radical torms, Denck's finel positian was a
logical development»frommthg foundation of his first confession; Hut
shifted radically from one extreme to the other. Denck only baptized
one men and never founded any Anabeptist congregations; Hut baptized

hundreds of men and founded new congregations wherever he went. Toward
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the end of_hig'lifg Dgnqk‘becgggﬂsomgﬁhgt disillusioned Wiﬁh his relation=
ship to_thg‘Anabapt#§t<@oy¢mqqt;%8 gut th:ew his wholg weight into thé
spread of the’Anabaptist.movgmgp#.gnd.ggve his life for the faith of

the brptherhogd._ Tbgsé diff?r99g§§ should be kept in mind as their
writings are compared and contrasted.

Although they both came to the Anabaptist movement by different
routes and served it in different weys, they both did receive believers’
baptisg and served gs'joinﬁufpundeygigf the movement in South Germany.
Different as they were, they Q%ﬁ accept one another and worked together
successfully. ‘¥q‘hi§ ngfgss§qgmof'Septembeg }6,_1527,”Hut says that
they tgughﬁ together; the subject of their teaching béipg "Th§ crucified
Christ,.ﬁhe Lordts Supper, end thaﬁ men should be convérted in these

last days."l9

I% is»quité possib}e_th&t Denck was influential in
changing Hut's convictions about eschatology. Their cooperation is a
testimony to the fact that the dedication to the spread of the Kingdom

of God on earth can be greater than differences in personalities

end teachings,.

Be Churcho

1. Baptism sud the Covenemt.
- Both Denck and Fut identified themselves with the Anabapbist move-
ment from MﬁyA}SéS,th ﬁpe>Ma;tyr'Sygod. Denck never became quite as
involved as Hut in the practical lifs of the Church but ho wrote and
worked within the context gf'ahyoluntgry prothqrhéod of believing
rebaptizeq;adults. He refers to those who live in the fear of God and
lead s lifQ'qf discipleship as the slect of God,‘among whom the Ana-

baptists were included.ao
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In thg metter of bagtisq Dgngk mginta;ngq thgp‘gpything unclean by
nature is not helped by washing; it is like attempting to wash the black-
ness from coal.z; In like menner & men whose body and soul are by nature
uncleen is potAbelped if he is washed_outwardly, he must. be won and
helped beginning from the inside. The Wbrq of quzz is alone able to
do this, to penetrate ;nto'?hg upqlean'recesses of mane Man, however,
resists, and beforq'hié nature sgrrenders_he is brought to despair. This
despair lasts as long es lie remeins in the bady but it is at the same
time the way in which Christ's work takes effect. This work is climexed
by bgptiémlapé possession qf thg Spirit._‘Baptism in the Spirit, i.e.,
"water of despair,” is sglvation, the covenant of a good conscience
with God. Baptism as e covanagt is death withAChrist. As Christ died
men must die to the Adam in them end as He arose they must rise to
newness of life. Where this covenant has been made the Koly Spirit
enters in and fills a life‘with the love that culminates the work of
Christe When water baptism is performed in the light of this covenant
it is genuine, when not, it is uselegsfzs Denck repeatedly emphasized
the fact that the Christisn who is keeping the_law of love is fulfilling

all ceremonies.24

Seen from -this gtgndpoint he maintains that the
outward sign of baptism is not as importent as the inner raglity, ieen,
he agrees with Paul when he said, "I am not sent to baptize, but to
preach the Gospel."zs

Denck says in his Widerruf'(ﬁgcantgtion)_thatvadult baptism
signifigg egtrance“intg ?he congregatiqn of bel?.e_vvars.z6 'He’just 58yS
this once end it does not sound like he is!limiting the'coﬁgrégation of
be}ievgrs'to.ﬁhg‘Anabaptist_brqtﬁerhpod?_butwit isvsignificant that he

says it for it separates him significantly from the Spiritualists and

i
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marginal Anabgpti;té'who rejected water baptism and the visible church.
In one instance he refers to baptism as the sign of the covenant

(Bundeszeichen) and to those who accept it as covenant companions

(Bundesgenossen)}?7 Denck says plainly that if someone is baptized

without having been taught and challenged to discipleship, it is an
28

abomination before the eyes of God.
 After having denied the efficacy of qutward ceremonies Denck

Justified the two ordinances of the pew'qoyqunt,_bapti§m and the Lord's
Supper, by saying that they are p:imarilj & testimony and reminder to
the children of God of their callinge Christians have been called out
of this world to God, that they might live their whole lives in holiness
and righteousness:_dTgr}iver;n holiness means to separate oneself
frog the ev;l qf the'worlq gndltq serve qu alone; #his is.the significance
pf‘water bgpti§m, MTQA;ivariqkrightgous§ess means to:give e%eryman his
quo. Sinoe men owe everything to God, they should be willing to give
end risk soul and body, property aad honor for oae another and for
His neme's. sake. "Even as He (Christ) gave overything to take on
hgman‘flesh{”spVW?4shou}d'b§ y@l;;§g>t9 become bread for one enother
and b broken even as He was broken for us. Of these things we should
remind and admonish ourselves when breaking bregd,"zg It‘is'clear fram
this distinction ﬁhg§.thq new covenent in holinqgs (bap@i;m)rtakes place
only once, but the working out of the covenant in righteousness
(the Lord's Supper) must take place continually.

There are §0m9<pq;gllel§ between this view of baptism and that of
Hut's. Hut also related baptism to the death of the Adam in us, and
resurrection to newness of life. Baptism is thereby intimately related

to the new birth and to the beginning of a life of holiness.so
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More obﬁigus then this is Hut's parallel use of baptism as a
covenant. Denck related the covenant more to the individual and his
good conscience with God,31 whereas Hut related it to the congregation
gnd their'gccgptgnce‘of a man into the §ovsnant :elationship and
covenant commnity. Both relate the covenant commitment to the willing-
ness to lead a life of_disqipleship and suffering;sz

2. Suffering-Discipleship. A 

| Although the concept of conversion is strong in Denck it is not
very helpful to suggest, és Kiwig#_dog§, that conversion is the crux
of Denck's tgaqhing.?s The tremsformation that takes place in a men's
heart when he i;_changgd frog 8 son of man to & Son of God is central,
in some sense, to the teaching of the Refq:msrs,bthe Spiritualists,
and the Apgbggt;sts, _IFA;S_importapt!‘howgver,'thgt Denck relates this
transformation to d§§cip}esh§pAand‘sufferéng, and not just to faith and
love, Faith and love are the goals of the Chri;tian.life in the Church,
but the meens thereto are discipleship and suffering. -In order to
pass from the wprld'intp.the th;qh, from bonvdange’to»creia't"‘s.k'i'’chix:tgsgs"l’-“i
to f?11°W$h§PNiF,Fhe Gospel, there is #q_othgr:way.ﬁhqnfthrough Christ,
1ife.535 It is not the rejection of outward things, nor the acceptance
of them, that is of significance, but a rglationshib to God. "Butvif
someone thinks he'belcngs to Christ, he must‘walk in the way in which
Christ walked. Only then will he reach the eternal habitetion of God.
Whoever does not walk in this way must strayveternally;"zsi

When Denck was agked”yhetberHQh:ist's redemption fulfilled and
accomplished enough for @en!“hq replied that Christ_diq snough for the

whole world and was & forerunner in the way that men must walk if they
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would attain unto life .37 Christ did not fulfill the.law to put us at
& disadvantage but rather to be an example for us that we might follow
after Hime Denck never taught that Christfsvsgbgtitgtionary death
legves.the believer without obligation. _Justifiqatiqn is still left in
the hands of God, and it only becomes operative through faith, but whoewer
would respond to the call of Jesus mﬁst come and die, and do so for the
~rest of life. This is never thought of legalistically, for immediately
following this Denck says that “thg tr@e followers of Christ have been
freed from alllce?emqgies."ss In fulfilling the law of love all other
things fall into place._

Denck saw the answer to the problem of exercising power and
authority over men, and the problem of teking life in wartime, within
the context of the disciplined following of Christ. ﬁHe who truly could
have done these fhipgs_(exercisgApower, rule, end take life) chose to
negleot them as an example for us. How much more should we avoid these
things end follow after Him who alone will bring us to the thher.vgg
According to»Dengk men yﬁll_geyer arrive at knowledge of God if they
do not follow after Christ in all these'things.

Degck re}ateq fgiﬁh end the Wbrd_qf God.by saying tha# to have
faith means towobey‘the_W?:d’owaqd unconditionally, whether iﬁ brings

40

life or death.”™™ At the same time, & Christian can have the sure hope

thet things will turn out for his good. There is a real element of
cannote Though it means death, man is to hope against hope. "It is

not possible for one who does this (obeys the Word of God unconditionglly)
to stray, even if he is astray; he is fulfilling the law of God to the

uttermost, even if he is breaking it, "4l
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Denck not only equates faith in God with obedience to»the‘Wbrd_of
God, but he says that whoever knows Christ end obeys Him from the heart,
is free from sin even though he is still temﬁted and.under attacks The
pace at which a man runs in the paﬁh‘of.God'will depend on his knowledge
of the truth, the extent of his obedience, énd_the reality of his freodom.%42

Denck was not quiet on the.subjebt of suffering. In his first
confession he led up to his_c&ncepﬁ of covenant and baptism by a dis-
cussion.of despair and suffering43 end he also introduced the Lord's
‘Supper with the theme qf sqffe:ing.44 In descr;bing thq role of suf-
fering he used the image of the bodyé As relates to the truth all men
are sick end feverish in body and soul. The only way to reduce the
fever and glleviatq tbg mglady is to refuse to gccept‘any false comfort
end to accept suffering quietly according to the advice of thg'dootor.
"This is the work of Christ in annihilating the old Adem in me. Although
thisuis not completed gg'lqgg as'I‘liveiin‘the body, it is_neverthelqss
begun in the body and sqffered’pgytly on sccount of the‘gpvgnant made
with God in baptism, when I placed my will into God's through Christ
the mediator.v45

When Denck was asked about predestination as a necessary source of
comfort for the elect he replied that it~qanﬁot be given to anyone nor
cen it be taken away, unless a man submits to the punishment of the
Father and tastes the "sweetness" of the "bitter'crqss."46 This “"bitter"
cross plays a significant role in the thinking of Denck.

His clearest statemenﬁ_qn the efficacy of suffering appea;s_in his

tract Ordnung Gottes.47» Here he states that the Word of God'comes to

the godless man under comdemnation and preaches to him and tells him

that he is at fault, that he should not try to pass his guilt to someone
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else, but suffer willinglye. As soon as this man becomes aware of the
Word he is pgrtially f;ge and can choose to continue in evil or offer
himself up in suffering. The mqre_hg.resists sgffe?ing, the more
condemna.tion he is bringing upon himself-~the end result being death.
The moré he submits to suffer@ng'and'humbles himself under the mighty
hand of qu,rthe sooner Qo@ accomplishes his work in hime. Denck justified
this suffering by explaining that God had suffered in man through His
Word from the beginning. In order for sinful man to become one with
God he must likgwisqwsqf£9;.48 The lamb thet suffered in Christ,
suffered from the beginning of the world and will suffer unto the

end of the wprlq. Thgvlgmb is the eternal Word that suffers in men for
his condemnation as long as he seeks only himself and ;gjects_Christ.ég
The scribes proclaim a false peace; "the peace of God can be expected
only in affliction and fear."s?

‘Because Denck was not as praqticallyvinvolved in the life and
spread of the Anabaptist brotherhood as Hut, it is understandable that
he has but little to say in his writings about problems of»Church order,
leadership, and the sharing of §opd§.'_Most of the light we have from
Hut_on'these subjects comes from his qourt'gonfessions, but Denck was
never put on tria}_gs an Anabaptist and none of his tracts were directed
at the practical problems of a congfegation.sl

3. Discipline,

_Itwég*infergsﬁiggiin the ligh?_gf this dpar§h<of'prgctica};insights
and iﬁéspit§>qf a clear identification with the expansion of the Ana-
baptist movement, that Denck did treat the matter of diseipline and
the ban.sz Denck said thay‘to love somebody, but not according to the

truth and love of God, is to hate him. If you hate someone because of
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the love of God, you cannot continue in this state unless you are ready
to admonish and to_ggply serious disgiplinef If your brother will not
respond, you must avoid him with a sorrowful hear%, for this is true
1ove, This.is thg_bgsis fo?'tbgmsepgfgtion_of the‘childrep.of'God from
the children of the world and the foundation of the ban--the excom-
munication of false brethren. The ban must be exercised in true love if
the'original covqngnt“of holiness and separation from world-society
is to be maintained.5~3
The similarities between.thg views of Hut and penck are menye

Concerning the cpvenant,:baptism, the Lord's Supper, discipleship,
suffering, end discipline,_thg?? seem %o be‘pargl}els. It.is quite
difficult?_however, to trace much direct dependences. Since memy of the
basic concepts thaﬁ Huﬁ and Degck shared were included in Denck's first
cpnfessibn? written_lpngrbgfqrg ﬁpt‘eygrvbecamq an Apgbaptist, it is
probably justifiable to suggest that more concepts and ideas flowed

from Depck_toﬂﬁnt”tpag vice versa. This does pot:deny the mutual effect
they had on one gpothe;‘iglﬁheirAgggoqia#}gn and work toggthq: before

and after they became active members of the Anabaptist movement.

Even as there was some common ground bgtween Hut and MuentZgr,

there is some among all three men. The emphasis on suffering, -conversion,
‘fegr.of;God, and a radical faith?“are.ip some senss common to all three.
When Hut and_Denckﬂ;glatqd all‘thesevgogqepts to the gathered church
rathér_ﬁhan to direct revelations, visions, dreams, and a revolutionary
eschatology, gAgu}f was fixed that was gpp{i§§eable,§4 It is not very
1?ggly‘tha§>ﬁu§ anqueanrw?ulg'hgye Qgpperateq as well with Ihomas

Muentzer, had he been at the Mertyr Synod, as they did with ome another,
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Ce The State.

l. Separation from the World.

In his discussion of admonition, discipline, and the ban, Denck
indicated that the covenant With_ggé:made_in baptism and the practice
ofvavoiding those who woqlq n6ﬁ4requn§‘to punishment, form the basis
for the position that there should b§ g basic separation between the

55 between the state

children of this wpf}d_and_the children of God,
and thq church. Baptism and the‘Sgpper also serve as a testimopy and
réminder‘to-thg members of the Body of Christ that they have been
called_out of_the wprlq to serve God_in‘holinegs gnd righteousness.56

Denck thougbt_of this separation in & threefold way; from those who
refuse to hear even though they do not manifest the mind of Christj
frqm those who hgve alfalsq @gith but insigt on trying to force meni%o-decept
it; end from those who meke separation necessary because of intimidation,
persecution, and viplqpce.$7 As far as it is possible, Denck did not
went to have fellowship with error and unrighteousness even though he
was forced to live among men who were sinning and mistaken.’® This
position would not be very much differept'from that of the Reformers
and Spiritqalists, except for the covenant of believers' baptism
and the ban,

The significance of the separation of Ghurch and state in the
thought of Denck is further il}um}ngtqd in his discussion of the oath,
participation in government, and nonresistance.

2. The Oath. S o

Denck got at the problem of the ogﬁhsg by suggesting that a vow
was a dangerous thing. Ir 2 men promised something that he could

oasily keep then there was no point in meking a vow. If he promised
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something beyond himself it was'eithqy a mattgr‘of presumption, because
of ignorance, or hypocricy despite better knowledge. If men knew eny-
thing as cortainly as God does they would be able to sﬁear oaths and
ru}e over men_withapt exerc;§%pg reyengé‘and~§elfishness, even as God
does. If anyone wants %o testify to something that took place in the
past it should be done in all simplicity realizing that anything above
yes or no is gqc9unﬁgble'§o Gpd:._lt is pos;ible‘to'qall upon God as a
witness to & testimony but Hi§ name should not be used in vain for this
is forbidden in the Law and in the New Testament.

In his Widerruf, Denck developed this last point still further by
saying that swearing an oath was not wrong in itself but should be used
discreetly so as not to enqourgge.s;nful men who were already constantly

misusing the oath.ao

A man with the Spiritvof God should not promise
or swear things unless he felt in his conscience that he could fulfil
them. Christians should be able to swear not to do the things that
Christ clearly tgught thgm not to do, such as stealing, killing, and
committing adultery. "God may be éalled es a witness to the truth we

speak, for whether this is called swearing or not it is clearly not

w6l

forbidden by Christ. This was probably quite similar %o Hut's con=
viction that it was guite_pgrmissible to swear in community, state, and
civil matters, but in things that were con@rary to God, swearing was
not permissible,
3. Participation in Government.

- In the prob}eg of the Ch:istian's'role in government, Denck stated
clearly, that "to use power and %o rule with force is not at all possible
for a Christian who wants to bring glpry‘to.hi§ Lord._"62 Because the

Kingdom of God is not characterized by force and. power does not mean



-123-

that the evil World should not use them. Denck distinguished between
the role of the authorities as ggryants of.God in His wrath, and the
role of the Church as the servant of God_in His mercy agd»redemptipn.63
Both have a right to exist before God, and both are channels through
whiqh qu opqrateg;voqqlfqr thg cgﬁse:vgtionvof law and'order and the
other for'the redemption-of men from thgyKingdqm of this world into the
Kingdom of Gode One is the arm of His wrath and one is the arm of His
love. A fgther”shou}d_mgngge‘his.hogéghgld,whis wife and children,
servants and maids, the way God deals with him, the head of the house.
In as far as it is possible for the oivil authorities to operate in
this way, they are Christian in their office. But because the world
cgngot bear this, a friend of God ought to gfgvitate oﬁt of the govern-
ment rather them into it, if he really wants to have Christ as His
Lord and master.
4. Nonresistances
Denck believed that resistance to evil, violence, and killing
of God,__If-apyop§ wapﬁs_tq follow after Christ he should recognize
His example in avoiding the exg:c;se;of.force'agd the taeking of human
life. In the Kingdom of God there is to be only teaching end the
e;argise‘of_thélpqwer‘of the Spirit, Concerging evildqegs, God com=
mended men to teach and admonish them for their improvement. If they
refuse to hear and desire to remein pagan they should be avoided, for
they are outside thg'Body of Christ if they refuse to hear_His‘teaqhing.ss‘
Dgnck{s pogitiqn was.}ikg thgt of yhe Swiss_Anabapﬁists'ig that
he supported the separation of church and state. VAl#hough Denck was

opposed to the Christian's participation in government and the swearing
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of oaths, he did not state his position quite as categorically as the
Swiss Brethrgn. Ap“oathhwa$”p0§s§ble if the truth was to be testified
to, and those ﬁhp_participgte‘in‘governmept are not automatically non-
Christiag. The conclusions reached by- the Swiss Brethren and Denck
were quite similgr bgﬁ the approggh'pf Denck was that of a theologian
and-the Swiss Brethren that of laymen.

5. Eschatology.

Although Denck has usually been thought of as having nothing to
say about eschatology there are some statements and biblical references
that indicate it was not completely foreign to his theology. He did
speak about“the end of the w?rldgss the great jngmgnt,67 and 6choed

Hut in saying that God was stronger than His enemies68

and would put
them to shame and gnnihilgte thqm.s? His position, however, culminated
in a patient waiting ;ather than any kind of revolutionary activity.
After stating his hope to be separated from the unrighteous, he said that
"it is with this consq;gnce,that_lvawait_with‘joyvand without fear the

decision of Jesus Chri§t.f7o

. Althqugh_Denék quoted from Matthéwv24,7l
it is not reasonable to say that Hut was influenced by him in the
field of eschatology.

‘The relationship between eschatology and ethics 1s very close.
A sketeh of this in the lives of Luther end some of tﬁé.men under
study in this'paper_pan_serve as an illustration. Luther 2 believed
that the Raman Church with its Pope was the Anti-Chfist and that the
end of the world was not far off. _Beoause the true church was invisible
it was necessary to preach the Gospel and administer the sacraments to
the whole territoriql_cqmmqniﬁy.' Out of this eschatology grew his

—

theory of the two kingdoms; first the realm of God and the neighbor,
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end secondly, the realm of the State end society. A Christien man
mst live in both; even if'he hes to accept the Sermon on the Mount in
the one and reject iﬁ-in the other.

Muentzer73 believed that the church and society were incompatible.
The latter, partiqulgy}y through its authorities, was frustrating the
work of God and consequently all those who possess the living Spirit
must unite to annihilgfe the ungodly, that God might be able to set
up His Kingdom on earth and rule over His people. This eschatology
Justified the use of the sword and was dependent on violence and the
overth:ﬁw of established authority,.

Denck believed thg#'the“Kingdom_of God was represented on earth
in the Anabaptist movement and that the ¢hurch must be holy and separate
as it 1ives in the wgr}d and witnesses. Christ was already Lord of
alllbut this wgu}d pevfully_rga}izgd whgn.Hg refurned and the :ulfil-
ment was accomplisheds This eschatology implied that the Christian
must keep the distinotion between church and world clear by following
Christ in the path of nonresistant, suffering love. This way was
initiated by the Word of God, must be responded to by men in the covenant
of baptism, and is sustaiqed_in thg disciplined fellqwship of believers,.

Hut

believed at one point in his life that Muentzer's radical
revolutionary position was right, but he changed his position when he
identified himself‘withrthg.Anggptigt‘mpYementf “He‘believed then that
‘the Kingdom of God was represented on earth by the Anabaptist movement
and that it did not heve to be ushered in by force. Hut was still con-
vinced that Christ would return shortly but the date was unknown and the

Kingdom he would raise up would be spiritual, This implied a radical
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subjection of every area of life %o the church-brotherhood a.ix_d a
willingness to go the way of suffering, for the church in the world is
under the sign of the Cross.

Hut was not always clear what the consequences would be when he
called for a voluntary church separated from the world, but he was
willing to take the risk. What it involved cen be seen more clearly
i:q the lives end writi_qgsuof his disciples and associates in the South

German Anabaptist movement.
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FOOINOTES: CHAPTER IV
HANS HUT AND HANS DENCK

'The writings of Hans Denck have recently been published in an
exzcellent edition by Walter Fellmann, ed., Quellen zur Geschichte der
THufer, Vol. VI, Part II, Hans Denck Schriften (Gitersloh: C. Bertelsmann
‘Verlag, 1956), Quellen und Forschungen zur Reformetionsgeschichte XXIV,
Part I is a bibliography of Denck's wrltlngs prepared by Georg Baringe.
The most récent study of Denck was made by Jan J. Kiwiet, "The Life of
Hans Denck," MQR XXXI (1957),pp. 227-59; and idem, "The Theology of
Hans Denck,™ MQR XXXII (1958), ppe 3-27. A study has been done by the
British scholar Alfred Coutts, Hans Denck (1495-1527): Humanist and
Heretic (Edinburght Maoniven and Wellace, 1927). The classic study on
Denck is that of Ludwig Keller, Ein ‘Apostel der Wiedert#ufer (Leipzig:
S. Hirzel, 1882), A very useful sketeh of his life with a ocomprehensive
blbllography by Christian Neff and Walter Fellmenn appears in Mennonite
Encyclopedia, ed. Harold S. Bender, Vol. II (1956). ]

2 Confessioﬁs,»p. 223,

® Brandt, op. cit., p. 243.
s —". :. S
. Confessions, pp. 224, 229, 230.

-5 KiWiéf;'Dendk; p. 237, Cf. Friedrich Roth, Augsburgs
Reformationsgeschichte (Mﬂnchen Theodor Ackermann, 18817, . 185-88.
6

Fellmann, op. oit., pp. 6, 2 f.

7 Kiwiet, Denck, p. 239.

8, Fellmann, op. E’L_}:_., Pp. 20-2V6.
.. Kiwiet, Denck, p. 245.

0 mig., p. 285,

11 Confessions, pe 224.

2 ., p.o2al. |

l§ Fb;;manp!'gg,_gig., pp. 27, 48.

14 .

Ibid., pp. 68-73.

15 Glaubenszeugnisse I, pp._ 29-31. o

16 Mltthellungen aus -dém Ant1quar1ate von S. Calvary and Co. I
(Berlin: 1869), pp. 156-68.

17 See Appendix I,
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18 me reasons that Kiwiet gives (Denck, pp. 257-9) for challenging
one paragraph in the recantation are not very satlsfylng. There are
other places in which Denck makes similar allusions (Fellmenn, op. cit.,
pe 105)., These statements do not negate his positive contribution ~
to the .South German Anabaptist movement,.

l? Canf9331ons, P 227.
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CHAPTER V

THE INFLUENCE OF HANS HUT

ON THE SOUTH GERMAN ANABAPTIST MOVEMENT

In his tract Ein christlicher Underricht, Hut said that there are

three ways in which a man can come to kmowledge of God: first, through

the might and power (allmechtigkai£ und kraft) of God expressed in

created things; secondly, through the severity and righteousness

(ernst und gerechtigkait) of Jesus Christ; and thirdly, through the

goodness and mercy (glete und barmkerzigkeit) of the Holy Spirit.1

Regarding the first, he said that it was through cregted things that
men became & slave to this‘world.u<crggfion tempts and entices man away
from-his true purpose, whighvig fgllqw;hip.with God, Concerning ‘the
second, he said thgt“it wa.s thrpugh_ﬁhg §ey¢rity gpd righteousness of
Christ that the poqu of servitude to created things are b:oken. Christ
is the only way out of the Kingdom of this world end the only means into
the Kingdom of God. Concerning the third, he said that the church wes
the realm where the Holy Sgiri#}W§54a¢#éve and it represented the goal
for the Chr;;tian”igéiy}dqal gnq.ﬁhg.rgalifaﬁiop“of>60d'svpurpose for
men. This wes the covement; brotherhood whore the Holy Spirit was
aqtivg @pﬂwqus_gf_}gyg,.jgstiqe{rﬁhgréngi‘and"propherly discipline.2
In his tract, Huﬁmrelated these three categorigs to the three parts of
the Apostolic Creed: the thher,s the Son,é and the Holy Spirit.5
Much of pr's”thogght end that of his followers end friends of
the South German Anabgp#ist movgm@gt fits into this three-fold scheme.

Leonhard thiemerfs tract Von dreierlei Gnad,6 follows the three-fold

pattern, and his commentary on the Apostolic Creed is probably one of
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the finest examples among Anabaptist writings of this interpretation.7

Potor Ridemennt!s Confession 2£ Faith written at Gmunden between 1529

end 1532, is also orgenized around the three central assertions of the
Apostolic Crged,? These are the obvious examples that help to focus
thelAngbgpﬁist point of view but beyond these tﬁere are meny more paral-
lels as the f§llowing will illustrate.

Jesus' command to His disciples, "Go into all the world and preach
the gospel to the whole creation; he who believes and is baptized will
be sgved,"gbwa§'gndersﬁoqdﬂbyvﬂgt and his followers to tie in with the
three-fold schqme. Thevpreaching was to be done in the world to those
ensleved by created things. If they believed the preaching, came to
faith in God, end committed themselves to the way of the cross and suf-
ferigg,»they were ready to be baptizgd ipﬁo thg ghgrgh, the covenant
cqmmupity of the.Ho}y Spig;t, _Thig‘prqgression ﬁh;ough preaching and
believing, %o baptism, appeared often in South German Anabaptist
tracts and oonfessions.'”

_In Hut's tract the created things represented the world, snd the
;Qg;m of the Holy Spirit rggyg§9ntedithp_cbur9h. The crucial area, how-
ever, was that which lay botween. It was cruciel becsuse Hut and most
othor Ausbepbists, felt that this was tho srea that wes being moglected
by the Reformers, It was important, furthermore, because it represented
the only'pqssiblglmgans_Fo~mova‘frqm tpe Worlq ?gto_the qhurch.l}‘

It will be neqes§éry to look first at the central area, concerning
the séyerity_apdm;;ghteQQ§n9§§.gf“Qhrisﬁ.”.This_involved Hut's teach~
ing about suffering discipleship and the work of Christ. -The logical
step from here is to a study of the church, the realm of the Holy Spirit.

This includes primarily a discussion of baptism and the covenant with a
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brief look at economic sharing. Lastly, comes the first division, the
world. This.wil;.be lqokg@Vat in the light of the church's relation to
thg wo;ldlgnd mo:e_speqéfiqglly to.the_stata. This will 1eaq to a
study of eschatology and the“Apabgptist view of Godfs hand in history.
Though there is a progression for thg individual from (1) attach-
ment to the worla, through (2) identification with Christ, to (3) the
churchfbgoﬁherhpod,iiﬁ is alsq important to realize in using the ﬁhree-
fold scheme that there is a real semse in which the church and the
Christian 1i§e in all three at the same time and all the time. This
is th9 reason for tbg fagt_ﬁhgt th?~299919 of God stand_under the Cross
and must §g£fé;f The Christien lives in the world while he is living
in the chgrphiggd_i§”;§_b9causerof ?his_ﬁhat bé must_gpvthe wgy_of suf-
fering and m;§unQer§tanding.v7Ch{ist alone could reconcile church and
ﬁo;lqbgpd“whgn He did so it meent suffering, the cross, end death.
The'fact.thg? Christ wa.s thQ‘Gonmgn end went this way, not only pro=-
vides for mgnfs”p§dgmptio§ and salvation but Christ calls_ggch Ch;istian
to go the seme way that He wont, As soon s a man is willing %o go this
wey he finds that he is not alone-~~there is & community under the cross.

This is the church,

A, Church.

ls Suffering Discipleship.
a) Spurious Faith.

In his writing Vom geheimnus der tauff, Hut oriticized those who

teught nothing other then "faith, faith"'? but did not indicate the
means by which one comes to it. The whole tract is centered around the

idea that preaching must come first, then faith, and after both, baptism.
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In the closing paragraph of his other tract, Ein christlicher underricht,

Mt said again that sqme”tglkqugbouﬁ_thgngoal end purpose of God for
Hig people but they did qqﬁ'r§y§a1.h0w4qne_prqgrgs;es toward that goal.
They reqeiyed men as if they hag_qttaiqu;§alygtion through the suffer-
ing Christ, not realizing thet these men desired nothing but an easy
fgiﬁh. This alway;lproduces an impudent, lazy people, with no
reformation of lifq.;s
In his commentary on the Apostolic Creed, Schiemer said that men
in his dey spoke g_gregt'deglnqbpgt feith but when they were asked juét
whet it was end how one came to possess it, they had no ;nswer.l4_ They
hgarqvgopgs'aboqt_fgit@‘and“hegfd it spoken about, but had come to
believg_thgﬁ the physigg; hearing of the word was sufficient. This kind
of‘personwrefgsgdlﬁg stend by Christ when le was before Pilate and to
15

suffer with giQ when He was on the cross.™ Christ has suffered for
menkind but pot_sq.thgt_mep“wog;d not have to suffer. An easy faith
that tries to avoid suffering will last only until it is persecuted.
This alweys shows it up fo;ﬂwhat.itv;eglly is.l6 Schlaffer said the
qg?nal preachers were saying that Christ had done everything, all man
could do was believe,17

The criticism‘pf Eglghgigg Ph@glogy is common emong ngphAGerman
Anabapt;stg, In contrast to an easy faith that does not accept the
consequences end implications in life, Hut and the South German Anabaptists
emphasized‘the i@ea_q?~th; imitation'of Ch?istvand_the New ?estament
teaching that d;sqiplgship brings with it suffering, affliction, the
cross, and persecution.

~ b) Imitation of Christ.
Coqce;qiqg the imitation of Christ,'Hutvgtgted»yery_unequivocally

that ™o one is able to arrive at the truth unless he follows in the
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steps of Christ gna_His_chqsen ones in the school of afflic'i_:ion."l8
An image that was common to Hut and his followers was that of the
Christian suffering with Christ in'His_life,death,.and resurrection,

N Ambros?us_Spittglmay;.;aiqﬂthat‘members of the Body of”Christ must
live, suffer, and'ﬁig_gg_the Head died for them.l9 This dpeé not
minimize the significance of the atonement of Christ. "Christ, true God
and men, the head of g;l Hig.mgmpe;§{ has erased with4His_suffbr@ng‘the
eternal wrath of God that was directed against us. He has reconciled
us end restored us to peace with God, and as our personal mediator
His suff‘e_z.-ingagd' death have ppenéd for us the Kingdom from which we
had fallen because of Adam,”zq From this Spittelmayr did not conclude
that this must merely be bel%eved, but rather that men must believe it
and be willing to go the seme way. He also made use of the image of
Christ‘;s the Word that is spiritually conceived, born, circumcised,
baptized, and preached in His disciples.?l Schiemer 22 and Schlaffer 22
use-this qqnqapt ig_a4§imiiay ggnggr.’:ln.hig 1531 Confession, Marpeck

referred to sins end lusts being nailed to the cross with Christ and

being buried ;n‘ﬁigvdegth.24 The gnépympqs‘t;act Von der Genugthuung
Christi, wes writtep’f;gm a sim;}ar gtapdpgint.?s Ridemgnn‘said that
Christ.lived His ;if; as an example that men hight follow in His s’ceps.vz6
The imitation of Christ was also carried over to Qhrist?s dgscent
into hell, Hut §gid th&t»the.Chpistian must descend_ihto hell and be

led out in his struggle'from.unbelief to fgith.??

- In his discussion
of the Apostolic Creed, Schiemer related all eleven sections concerning
Christ, to the life of the Christian. In the seotion on Christ's des-

cent into hell he_referfed_to the experience of Jonah and Job and to

Christ's cry of despair from the cross. When a Christian hed experienced



-136-

this descent into hell and realized that he had been forsaken by God for
a moment he came to know what iﬁ'mgans_to'love qu for His own sake,zs
Sghiemer.qompgred despair and.sqfquing_wjth Christ to wine in a wound,
and the cquort and.mgrpy qf theﬂHoLy»Spirit,'to‘01}.29 Schlaffer said
that every man who wanted to experience salvation in Christ must also
experience the depths of Christ in the cross, in desertion, and in hell.
"For whoever is not condemned by the world and cast into hell with
Christ will be cast into ga}lﬂ;ater with the damned. Whoever descends
into hell with Christ, i.e., in Christ, will be led out egain by God
for He will not gllow His members to remain in hel1,"30 Marpeck
believed that water wgs a sign of the new birth in the Scriptures and
referred to affliction, dread, need, and suffqringf. This was the sign
of :Jonah. All flesh must receive the death sentence and pass through
the gates of hell befofa it can enter the narrow path that leads to
life.5l - Denck related Qhristfg descent into hell to despair and
suffering in the Christian life.Z |
¢) - The Cross.

Related to thg Christiag‘s identification»with Christ ;s his
acceptance of the oross. The oross played an important role in the life
end thought of the Anabaptists of South Germeny. The challenge of
Jesus to His disciples to deny themselves, take up their cross, end
follow Him is echoed in most South Germen Anabaptist tracts and con-
fessions. Schiemer sew the cross as the test that revealed whether faith
wgs genuine gr_not.és_'Ihe Spiriﬁ pf Christ,will not enter a men unless
he submits under the cross and discipline of God. '"Wi@houﬁ the cross it
is impossible for God to save me, despite His ppwgr."34 Men who ask for

righteousness are praying for the cross and if they submit under it
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they will enter the fellowship of the §aints.35 Marpeck referred to
the mystery of the cross in the context of affliction, fear, distress,
and suffering.36

Wheg the_cgnsequgnces‘of discipleship gnd the imitation of Christ
wWere made more egpl;qiyuﬁyere was a strong emphas;s on suffering,
afflictipn{agd_persecqtiqn.‘_Tbis_has»been illustrated in the writings
of Hut, where even the righteousness of Christ expressed itself through
suffe;ing, afflictipg, and pqr;gcutioq,37 Schiemér_sg?@ that the calling
of the Christian means a call to suffer, Men who believe in Christ must
suffer because of Him,?s & statement of Peter's was very popular emong
the Anabaptists, "Since therefore Christ suffered in the flesh, arm
yourselves with Fﬁg same thought, for whoever has suffered in the flesh
has ceased from sin."§9 |

Sehlaffer said in his tract, A Short Instruction at the Beginning

of a True Christian Life, that the whole Bible speaks about the suf=-

fering of ﬁhe_qlqctvfyom Abel down to the gpostle§.4o In this same
context the Revelation_éf St. John refers to Christ as the lamb that
was slain from thquoqnda#ioq‘of‘thg‘world.4lA Baptism of fire is the
ferventllpve to God and the neighbor thet makes a man willing to suffer
all things.%?

In relationship to the discussion of the Lord's Supper and the
eating and drigking of therquyragd blood of Chr;st, the theme of suf-
fering was frequently ﬁntrqduceq.és Schiemer uged the image of the
orushed grapes: "A draught from this flask is nothing other then a
beaten, pulverized, crushed, and grieving heart, beaten With the mortar

of the cross, for the grapes in God's vineyard must all submit to the
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winepress and be trodden by affliction, if wine is to result, "4
Ridemenn also used th;s pgrable,ras well as thet of“the crushed grains
of:wheat.45 ‘The Supper wes not only conducted in memory of the suffer-
ings of Christ by the Anabaptists but as & reminder to the church of
the suffering'it mst Qndure.tu_

The theme of suffering glgo‘playéd_an important role in Marpeck's
Confession. Members of the church are considered to be companions
in suffering for they have been baptized into the affliqtions of Christ.46
No man will enter the Kingdom of God unless he is born of weter and the
Spirit, i,e,?wof_afflicﬁiop_and‘qomforf, of Christ and the Holy Spirit.47
Marpeck interpreted water as a symbol of suffering and distress.

After stating with Paul that the Christiesn mekes up in his body
the sufferings that began in Christ,“Ridemann gmphasized the fact that
this did not identify suffering and salvation.?8 Life in the bramch
was & result of itsAattachmsnt to the vine, and where this union existed
fruit was to be expected. Members.of the Body of Christ who share the
joys of salvation must also share Christ's suffering.

Beginning with Hut, a patterned use was maderof St. John's list of
thres witnesges‘to the Christign life,‘tbe Spirit, the weter, and the
blood.*® The Spirit was related to the covenent that God makes with
men when men commits himself to live by His Word. Water was always
related to the outward sign §f baptism whereby & believer ﬁas acknowledged
to be & living member of the Body of Christ on Qarth. The blood_was
. relatedvto'sufferiﬁg and persecution, both as individual disciples and
as a church. It is impoytantvto remember that All ﬁain‘line Anabaptists
thought of suffering as not'only en individuael experience that led %o

true faith-membership in the Body of Christ, but also as & corporate
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raalify that characterized the continqing life of thg churche If one
member suffered the whole Body suffered for the whole brotherhood was
under the cross.

e) Creaturen,

One of the characteristic aspects ngHut's teaching that relates to
his understanding of Sqripﬁurevggq_the nature of the Christien proclema-
tion and experienqe, was his concept of qreated things (Creaturen).
These created things play a two-fold role; negatively, they tempt men
to live as if the things that are seen are the most importent part of
life, and positively, man can experience the might and power of God
through them. Created things cen serve as allegories or parables of
what God is trying_tp teach and achieve in‘His qhildrsn.so Eaference
has already been made to the parable of the tree®l that must have its
branches cut off before it can be used in the construction of a house,
and to enimals thgtrmgsﬁ_suffgr”an§_die befo;e‘thgy cen be cpnsgmad by
men.22 In both instances they illustrate the necessity of suffering in
the Christian lifes

f) Righteousness.

Lagtly it Wi}l_bq he;pfﬁl to 109k at the relationship of suffering
discipleship to righteocusness and justification before God. It has
al;eady bgen_indiqgﬁed_thgﬁ suffg;ing.and the imitgtion of Chrisﬁ are
not set forth by the authors under study, as g_sgbstitute for the
righteousness that comes by faith. This righteousness, however, is
legal or forensic terms. Hut believed that when God declared & man
righteous He also made him righteous ~ "In order to be used of God,

God must justify us and cleanse us from inside and out. Internsally
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from inofdinatq desires and lusts and externally from wrong paths

and misuse of created things,?ss To be declared righteous (Gerechtfertigt)

end to be made righteous (Gerechtmachung) go hend in hend in the thought

of the South German Anabeptists. fThe righteousness that is accept-
able with God_doesAnof‘deriye.frO@ en untried faith. But the whole
world fears riéiteoqspesg'like_tbq4devil, and would gladly pay for it
with a qugious(fgiphqwbgt this'w;}l not achieve rightecusness. This
righteougnes§'i§ gqt tagg@ﬁuq;'prgclaimedbby its preachers4for they
themselves are enemies of the .cross of Christ end of rightequsness."s4
The oentrgl_assertionrofvﬂgﬁ'shfggctsvis tﬁat man experiences the
righteousness pf.Gqé thfpugh.iden@;fiqgtiqp with Christ.55 This is basiec
to the Anabaptist position in South Germany.

The experience of'the_righteogsness of God does not make men per-
fect-qr sinless, but as_long as they are hungering agd.thirsting after
righteoﬁsness God does not forsake them when they sin .56 ‘The Anabaptists
were convinced that_reformationlof the life of the disciple was a
vital part of the rgfoymgtiog‘gf.the church.

One of the more comprehensive discussions of righteousness by an

Anabaptist author is contained in Schiemer's tract Von der Dreierlei

Gnad,57 In a masterly way he related rightecusness to imitation of

Christ, suffering, self-denial, the oross, shering, admonition, and
dharch discipline. Semewhat similer discussions ere found in Schlaffer®®
and Ridomenn.®¥ The latter is the only one in the early South Gormsn
before God but makes them pious (fromm) and righteous, Ridemeun taught
thet those who fgllqw in Qprist's footsteps and go the way of disciple-
ship and suffering will find thet Christ's yoke is easy and His burden

1ight. %,
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2. Baptism and Covenant (Holy Spirit).

After‘the‘sevgri#y anq';ighteougness of Christ have been experienced
the goodness and mercy of thevﬂqu Spirit provide eonsolatiog and com-
fort for‘the.digqiple in the church. Although suffering discipleship
end related concepts played a_orqcia}'rolé in the thought of the Ana-
baptistg, it was in ﬁha»gyeauofwthe gaturq 9f the'church thgt ﬁhey
mede their major contribution and ;aﬁ into conflict with the Reformers.

It has already been pointed out that Hat's identification with
the Anabaptist Chufcb was a crucial point in his experience and conse-
quently a central fact in his thought. '"When there are a number of
Christians who have gone the way of the cross, suffering, and sorrow,
and are qovengnted‘#ogeﬁhér, they bggome one_congregqtiqn and one Body
in Christ--a visible church,"! Since most of the men whose writings
are under study in this chapter were either baptized by Hut or ome of
hig followgrs, it is ugdgr§tgn§gy}e that they §hared his view of the
churche In breeking down the general view of the nature of the church
into the role of the cqvegggt, bglievers'»baptism,'disciplipe, économiq
sharipg{_aqd_thg.Lqrd'§”$gpp§;,P§t Will bg Rossiblg to trace the influenc®
of Hut on the South German’Anabaptist movement more carefully,

- a) Covenant,
~ Hut's concept of thethVQnént wgsA}grggr than his concept of
baptism. The covenant was the_qogmitment”fqvlive by the Word of God,
under obedience to Christe'guffgring whatever God ordained for His
disciplefsz It was also considered a commitment before a Christien
congregation that had the right to bind and to loose.%® When this was
true it becams & covenant of rebirth and renewal in the Holy Spirit.64

Spittelmayr substantiated this view when he said, "God makes His covenant
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with His own when He recsives them as children. _This»covenant is
realized in the‘Spirit, @n‘baptism,‘and in the drinking of the cup--
which Christ has called the drinking of @lood.ﬁss N )
7 Sphlgffgr said that a man who accepted the Gospel, received
repentance and fo;givegessqu_g;ng,_and_gaje himself totally in faith
to God, had_entergd the covenant that God makes with men and men mekes
with God.66 Marpeck sharpened this definition of covenant by introducing
the dig#igction betwesn ;ign_and testimqu,6? Circumecision was a coven-
ant sign that God made with“all'megt Because it was not a testimony on
the part of men it could include infents. The new covenant was the
tastimony'of a men's good'cqnsgiencq with qu and because.of this it
implieq faith. Only those should be baptized who had mede a covenant
with God in faith as the testimony to & good conscience, It was lar-
pook’s oontribution %o insist that the form of the covensmt and its
essence, outward baptism and inner bgptism,‘thg_visibla church and the
invisible church, cgggot.pedggparatedfée If Hut would have been forced
to face the opposition and critici§m pfvSp?r%tualisﬁs‘it is pqssiblg
that he would have developed the logic of the Anabaptist position into
the same chennels.

In his 1529732 Confessipn, Ridemann :efgrred to the covenant in
baptism as the testimony of a good conscience with»God.Gg In accepting
the covenant, en individual recognized thet he had a gracious Father who
had forgiven his sins and had {qq9ived him‘into the congregation of the
saints. It was on this basis that man bound himself to keep God's
statutes and walk in His weys.e This was what the covenant of baptism

meant~-something impossible for a child that ocould not yet distinguish

between good and evil,
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The Anabaptist insistence on imitation of Christ and suffering
was not foreign to mediagva; Christianity and would not have been
offensive to either Roman or Reformation Churches had it not been related
to voluntary church meybgrsh?p ?hrough:belieyers' baptism. This was a
direct‘chalyenge”té_gvthousand year social and religious tradition and
could not be tolgrated.7o

b) Baptism.

Thq»stage we.s setqur thg introduction qf.believgrs‘ baptism in
South Germany by the multitude of grievances ageinst the Roman Church
and the churches of’ﬁhgnRefo?mers. The grievances in the thought of
Hans Hut, Thomas‘Muentzer, and Hgns'Denck heve been briefly traced.

To' these grievances was ad@edvthq despening iﬁsight that though baptism
was biblical and naoessary,ﬂinfgnf baptism was not. The gathering
storm finglly.b;oke loqse_ig.South Germany(whgn Balthasar Hubmaier,7l
coming_from_Swi#zerlgnd!_prgclaimed the message that baptism should
be by confession of faith and church.membqrship by voluntary choices.
The view of baptism need not be traced here since it was common to the
whole South German movement beginning with Denck and Hute

¢) Discipline.

Beptism and covenant were clpse;y related to injumction into the
church~brotherhood in South German Anabaptist thought. .After stating
that the covenant in baptism_involve@ & willingness to livg in obediencs
to God and all Christians, Hut said that those who trensgressed and
sinned against God and brotherly love should be disciplined.72 In one
* instance Hut desoribed this practice with the word "ban."7% Spittelmayr
followed Hut in his description of brotherly admonition and discipline.74
Within the church-brotherhood members should be subject to one another .

in humble obedience.
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In his discussion of "forgiveness of sins" in the Apostolic Creed,
Schiemer quoted Christ's words from Matthew 18, "If your brother sins
against you, go and tell him his_fault,-between you and him alone, But
if he does not listen, take one or two others with yous. « + « If he
refuses to listen to them, tell it to the church, and if he refuses
to listen even %o the.phurqh, }et him be to you as a Gentile and a tax
collector. Truly, I say tpqug whatever you bind on earth shall be
bound in hegven."75' He also quoted thé incident from the Gospel of
John in whichvéh;;st_qame.to the disciples through‘locked door; and
said, "Receive the Holy Spirit. If you forgive the sins of any, they
are forgiven; if you retain the sipg'of any, they are yetained."76
One of the important responsibilities of beiﬁg covenanted to a Christian
congregation was that of brotherly discipline. It was understood that
whatever was bound or loosed by the covenant community was bound or
loosed in hgavgn.77 The importance of admonition end discipline is
very obvious in the Discipline of Believers, used at Ratfenberg and

78

attributed to Schiemer.
Schlaffg; said thgt watgy bgpﬁisﬁ servgd as a sign whereby

_ Christians could'recognize one another, show brotherly love %o one

another, and help each other with teaching, admonition, discipline,

excommnication, binding! apd 1oosing.79 After having described the

steps that led to membership in the Kingdom of God, Marpeck, said

thet children of God have the right to bind end loose. This he called

thqﬂban and said that_it‘was controlled by theAHoly Spirite Thqse who

li?e in direct opposition tb love shouldrbe excluded from the Lord's

Suppgr! whiqh‘hq described as a love feagt.89> The‘Angbgptist feeling

concerning the nature of the church was expressed very warmly in one
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of Marpeck's prayers, "That we might live together in faithfulness

and truth, teaching,warning, admoni§hipgq and disciplining one another
so that we might be able to hear, un@qrstand, and live in obedience %o
the'Wbrd by faiths. To this qg@ I have committed myself to God, to all

true believers, and to all men, with all thet I am and have, in order to

give myself in service through Josus, Christ."®!

d) Love Shering. -

Common_tp gll_the~Anabapt;st§_of South Germany, beginning with
Hut, wes the cogvictipq thg@ﬂyglupﬁgrytshﬁ;ing'ofﬂgopds sboglq be a
paft of the life of the covenant community. In deseribing the Christian
congregation Hut said, "There all gqo@ness,bmercy, praise, glory, and
honor appeaf in the Holy Spirit, theré.all things are common, nothing
_private."ez Hut also characterized the covenant commitment to Christ
end all brothers and sisters as invplying:body, life, property, and
honor regerdless of what the world might say.83

One of the finest expressions of this ideal of voluntary, love
sharing is found in & ﬁ:itten>gqnfe§§ion of Apbrosig§ Spittelmayr:

Nobody can inherit the Kingdom unless he is poor with =
Christ, for a Christian has nothing of his own; no place where
he can lay his head. A real Christian should not even have enough
property on earth to be able to stand on it with one foot. This
does not meen that he should go and lie down in the woods and
not have a trade, or that he should not have fields snd meadows
or that he should not work, but alone that he might not think
they are for his own use and be tempbed to say: this house is mine,
this field is mine, this dollar is mine. Rather he should say
it is ours, even as we pray: Our Father, In summary, a Christian
should not have anything of his own but should have all things
in common with his brother, i.e., not allow him to sufféer need.

In other words, I will not work that my house be filled, that my
larder be supplied with meat, but rather I will see that my
brother has enough, for & Christian looks more to his neighbor
than t6 himself., Whoever desires to be rich in this world, who

is concerned that he miss nothing when it comes to his person and
property, who is honored by men and feared by them, who refuses to
prostrate himself at the feet of his Lord. . .will be humbled .84
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There is an element of pgraéox in Spittelmayr's attitude to property
that is noticeable in Pau;fg social ethic, "Let. o othose who buy
(live) as though they had no goods, and those who deal with the world
as though they had ﬁo dqgliggs with it."gs Spittelmayr was convinced
in theory that if all men became Christians at once, and ;f they were
at unity in faith and Spirit, they would hoid all goods equal and in
common e

When the authorities tried to apply what Hut and Spittelmayr said
about the church to sooiety at large they became alarmed. If nobody
should possess anything, who would till the_soil'and work? Men would
becqme ir;espogsible_gn@ thqrg wog}d_bg nobody to maintain peace and
order. As soon as something was accumulated it would have to be
given away to soms lazy drunkerd who refused to work. Spittelmayr
explained that he was thinking only of the church and invfhe church
there should be no lazy drunkards. True Christians would not be idle
and lezy, nor would they rely on their brothers for sustenance. If all
men were Christians.thgydwould ;till work to capacity end earn their
bread by the sweat of their brows. £&ny fears in the hearts of the
aqthorities about.lgw_and ordqr shoulq hgve been a;suaged by Spittelmayr's
confession "If there should be one hundred (Anabaptists) in this or any
other town and there were only ten not of their faith, they would not
molest them nor take away their land and property. All they would do
is pray to God for them that they might also be enlightened by the
divine W’ord.‘f86 |

This view of sharing w;thinAtha‘brothgrhood is we}l represented

87

in Schiemer's tracts”’ and in the Discipline of Believers that has

been ascoribed to him.88 In Schlaffer,89 Marpeck,go and Ridemann,91
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shering is alluded %Yo in the context of the Lordship of Christ over
every area of a covenant brotheg's life. B:quhuber’g letter to the
church at Rattegberguworks out,tpg implications of the free sharing of
goods?2 in greatgr detail thgn_apy other pre-Hutterite statémant.

e) The Lord's Supper.

CAll the'Anabapt;sﬁs_of South Germany agreed in rejecting the Roman
interpretatipg of the presencevqf‘the body and blood of Christ in the
bread and wine of the Lord's Supper. Hut stated this very briefly in
one of higwcogquséggsrgg Spittelmayr went somewhat further and decried
the wooden{igtg:pgqtatign pfjthe_Sqr@p?uygs‘that'ggpported the view
of the quan priests. ‘ﬁe showed how egﬁing.the flesh of Christ meant the
imitation of the life of Christ, and drinking the blood of Christ meent
the,willingne§§‘ﬁp sgffer~a}1 that God qrdained.g4 The actual participa=-
tion in the Supper was advocated by Schiemer, Schlaffer end the other
1egd§rs in South Germeny as & memorial to the death of Christ.%® The
first comprehgnsiye t:eétmgnt qf the Lqrd's.Suppgrvby a South'German
Anabaptist appeared in Ridemamn's Confession written #t Gmunden.96

There is very'}ittle said abqgt_chqrch order in the tracts of the

South Germen Anabaptists. The Discipline of Believers adopted at

Rattenberg affords a clearer insight into church order than all the
other writings combined. Hut's dynamic view of the missionary task
of the ohurch end of ths apostolate characterized the South German
Anabaptist gqveﬁent until it was persecuted out of existence in the

‘early 1530's,
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B. The S'bateo

The last section of Hgtfg'three-folq scheme is concerned about
God and what_Hé_is doing_in“thg yo;¥d? in the Btate, and in history.
If this is God's world, if the State is ordained by God, and if God is
going to bring history to an end, then what is the relationship qf God's
people, the church to these other realms in which God is active?

1. God's World and the Church.

The Anabeptists of South Germany hed no clearly defined doctrine
of the worlde TﬁeyAmadg no effort to relate their view of God, man,
and the world, to culture énd“civi}izgtion.__Their_ong consuming
interest was éhe_chu?gh.gq§4in their eyes everything that was not
churéh was world, .ThQ Priqqiplgs pfdvqlupﬁgpy>membe;ship, charismatic
leadership, economic sharing, end the subjection of every area of life
to the task of spreading the Kingdom of God did bring them into sharp
conflict with the economic system and the social and religious norms
of the sixteenth4oentury,

Hut's concept of the covenent brotherhood implied a radical dis-
tinction between the Kingdom ofuﬁhisuworld and the Kingdom of God.

In the eyes of Spitﬁelmgyy asﬂwe}}{_thg bordersHof soqieﬁy and the
borders of the church were not coterminus. Ip_thq covenanﬁ-brotherhood
thérg Wasvto bg.;ovgq jgstige?_sharigg, and brothgr;y admonition,

These things have néver been characte;istic of the world.

Schiemer said that there was more to the Christian life than Jjust
& submission to God under the cross of Christ. A Ghristiaq must be
ready to separate himself from all those who will not submit to Christ

end on the other hand he must be willing to practice love énd community
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with all those who do.97 This separation was also intrinsic to
“Schlaffer's view of the nature of church and world.?8

In Marpeck's Confession there is a strong sense of the Lordship
of Christ qver'gll prinqipélities! domiqions, and_powers; although
Christ rules over the world, He is aloné recognized as Head of His Body,
the ohurch.99 It was only the church that was sutmitting willingly
to His Kingship and rule. _Itlwas beceuse of this difference that the
world and its governments should play no role in the functioning of
tﬁe church. A Christien's pitizenghip.wés in heaven first and then
among mene AR;de@ann glso galleq for separation of the People of God
from the contamination of the'erld,loo

Separation from the world was expressed in eschatological terms

in the tract Von der Genugthuung Christi. The church must go out from

Bébqun and not believe its scribes, for they have based their sal-
vetion on works. 'Those under the disqipline‘of Christ hear the voice
of God calling them to be separate from the sin and uncleanness of
Babylon,L0L _ | |

2. Gpd's Statéland the Churche.

) Separation of Church and State.

The sepapat%on_of church and statg‘wa§ a doqtrine common to main
line South Germen Apabap#isp._ ?his megntvprimarily that the state
should'nqt'?e éermittgd to exert any influence or authority over the
churéh'in its faith and life. Spittelmayr said that the authorities
should not haye any power tq coer99 the §ouls @nd consciences of men 102
Marpeck pointed out very clearly thatvthe’sﬁate had its place as long
as it did not interfere in the work of the chu;éh. The Holy Spirit was

blasphemed when secular authorities were allowed to rule in the
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Kingdom of Christ. 103 The church was made up only of those who
submitted willingly and obediently to the rule of Christ.
b) Obedience to the Authorities.

Jqst whaﬁ separation of church and state implied for the church
was & question that constently faced the Anabaptists. Beginning with
Hu# there was agreemept'amgng.South qumap Anabgptists that in com-
munity, state, end civil matters there should be total obedience to
the government.lq4 Christ taught #hgt‘one must give them the obedience
that was due them. Schiemer stated the principle in this menner, "But
Christians ere obedient %to the prince of this world in matters per-
taining to body and property; but to the prince of heaven, our Lord
Jesus Christ, they are obedient with souls and all things that pertain
to the faith,"105 Schlaffer wasAsure that if the authorities knew of
the healthy attitude of the Anabaptists they %Quld desire that all
their citizens were Christiapg,lqs Merpeck said, "Secular rulers are
servants of God ig_temporal metters and not in the Kingdom of Christe
They deserve to receive all humen honor, fear, obedience, texation, and

w07 gy s willingness to be

tribuﬁe; according to the words of Eaul.
obedient is a clear testimony of the non-revolutionary position of
the South Germen Anabeptistse
‘¢) Participation in Govermment.

 In acknowledging obedience to the authorities the Anabaptists
recognized that government was ordained of God19§ and that it was
responsiblg to protec? the good gn@_pgnishvthe>eyil._ Ir oivi} agthority
was ordained of God, could A Christian participate in a government
office? }Hht was quiet on thisAmatter end Spittelmgy; was not_explicit.

The latter said, "Those who are attached to the government because of
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humen fear, and submit in the area of the soul and conscience, cannot
be saved unless they do the command of Ch;ist when He said: forsake what
you have and follow after me."lo_9 Schiemer, Schlaffer, Brandhuber, and
Ridemann.were also_nonpammiﬁa@ in this areé. Marpeck did say that if
an office‘holder in_the_govgrnmggﬁ wgglg.Christiap or bgcaﬁe one, heAwas
not permitted to exercise his human power, authogjty, and rule in the
Kingdom of Christ.llo Marpeck was a civil'engineer who was employed
by the civil authorities in Strassburg and Augsburg even while he served
the Anabaptist brotherhood. ihis'posi#ion‘had_more affinity to Denck's
view, who said that a Christian in government_shbuld be gravitating out
of his offic§!¥l% thaq.it does to the_simple‘clarity with which the
Schleitheim confessionll? prohibited participation in government.
d) Nonresistence to Evil,

- If therSogth:Germgn_Anabgptists‘diq not give & simple clear
answer ;egarding perticipation inlgpverpmental officeg, what did this
imply regarding the use of the sword and nonresistance to evil?
They obviously saw & distinction betwsen the two for most of them were
npnresiéﬁant as hggvglrgaQy been shown. According to Weischenfelder
and Ng@ler, Hut taught nonparticipation in warfere and love for one's

enemigs.113 Spittelmayr,;l?;Schieme;,115 and Schlgffer;le

followed
HQt he;e,” Rid?mgnnvmadevg §trong gleg’in"his confess%on”for lgvg of
one's enemies and for returning good fq{_evil,ll7 Nothing is said in
Mgrpack's‘ea?lydgonfgssipn;”pppbably“becaqse this wes not'gp‘issue
between Bqur.apq himself at the time. In his later writings he stated
a view consistent with the Evangelical Anabaptist position.118
@) The Oath, S |
In thevmgttgrwqfvthe oath Hu#, Denqk, and Jarg_frpbst thhenfg;derllg

shared a somewhat similar position. The views of Hut and Denck have
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already been examined. It could be said in general that the South
Germen Anabaptist movement didhnot apply the‘injﬁngtiqn of Christ in
the Se;mopvqn the Mpun@’gongerﬁing the oath as literally and simply as
did the Swiss Anabéptistslgq and thguDutch‘Mennonites.lz% The South
Germen Anabgptists maintained thet an oath could be sworn in community,
state, and civil matters; only those things that opposed God should
be avoided.

3o Eschato;ogy and the Church.

In analyzing eschatology in South.Gérn}an Anabeptist thought it
is well to remember that eschatology in the Christian religion is not
s@mething int?ingigglly eyil,h Apg?t from the books of.Ezekie},vDaniel,
end Revelation there is in the tegqhing of Jesus and Peul a healthy
emphasis on the hope of the Christian that Christ will return and bring
the world to an end and His Kingdpm to its cqnsummation. A concern about
the end of the world, the resurrection of the deed, the last judgment,
and the final goal of all men, need not imply anything not found in

Roman and Protestant thought. This was largely true of the eschatology

123 124

of Spittelmayr,lzz Schiemer, and Schlaffer,

The fact that the Géschichtfbuch and the Kunstbuch contein no

tracts with an eschatological orientation is perhaps due to the abuse
of eschatology by Thomas Muentzer and the Mﬂnstefites.. This might be
one of the reasons for the exclusion of tracts like Die Aufdeckung der

Babylonische Huren,}?siqu Von der Genugthuung Christi from South

Germsn Anabaptist codices,
Schiemer included moréleschgtolqgical references in his tracts
than all the other main line South German Anabaptists together, but none

of them are radical or revolutionary. Schiemer referred to Daniel's
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three and one-half'years,lgé to the fact that Christian's will judge

the world,lg7 to two resurrections,128

Daniel gnd . .Rejre lation ,1 29

lsq_was influenced by Hut then they are a further witness to

~and tq_other terminology from
If Spittelmayr's version of Hut's Seven
Articles
an eschatology that has had the revolutionary barbs removed.

There is no simple and consigtent answer to Hgt's position on
thé dating of the return of Christ at three end one~half years after
the Peasants' Revolt, or concerning the invasion of the Turks and the
annihilation of the authorities. Hut admitted Ehat he taught these things
before he ﬁas_baptized,'and it is_possible in the light of the avail-
eble sources that some of this crept into his ministry in Franconiaj;
buf there are no signs of it during his activities in Austrie or after
the Martyr Synod. The fect doesustandAthat Hut wa.s not responsible
for transmitting these pgqical and revolutionary ideas to the South

German Anabaptist movement.
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CONCLUSIONS AND SUMMARY

The‘South Germen Anebaptist movement received its initial impulse
frgm the Swisg Breth:en.ﬁhrqugh Baltpasa: Bubmaier. The decision to
break with the traditiongl church pattern end to begin gathering a
voluntary church based on believers' baptism was first made in ZYrich.
Historically tbe evidence ;s'strongly in favor of relating the Ana-
baptist movement that mushroomed forth in many parts of Europe to the
Zlrich origins.

It would be quite unhistorical, however, to interpret South
German'Anabaptism as & simple continuation of main line Swiss Anabaptism.
First, Balthasar Hubmai_er“is not a typical representative of Swiss
Ansbeptist dissent. »Eé did pptAgcc§pt the impliqatipns.qf the basic
plea for the sgpa;atiop of church gnd.stgte and its'goncomitantg; non-
resistance, nonparticipqtion_in_governmentnoffiqes that use force, and
the nonswearing of oaths. Secondly, the only dependence of Dequ on
Hubmaier is in the question of adult baptism, and possibly concerning
the Lord's Supper and church discipline. Without undq;estimating‘the
crucial character of beligverg'_bgptismvgs the éymbqlic_starting-point
for the Anabaptist dissent, it would still not be realistic to say
that mugh»ofht@gusgigit of Swiss Angbgpfism_was trensmitted from Denck
to Hut during the three or ﬁour dgys.?ha§‘ﬂnt wgs.in Augsburg at the
time of his baptism. This is substantiated by the fact that the Swiss
Brethren are not raeferred to eanywhere in the writings and confessions
of Hut and Degok.lSl

This mean;ythat»thggghvSwissnéngbaptism was & yeer and a half
01 when Hut vas baptized, he benefited very little from their

experience besides the besic initiative in calling for & believers?
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church, i.e., & Free Church. In the eight months thatlﬁut spent in
FTanconia»immediately after his baptism, he Workgd out, in the heat of
his evgngelistig'effgrts, tbe impliqgtions of thiénqne basic insight
received from'the'Swi§§, .It is no wonder that traces of an excited,
though basically pegqefu;,_qhiligsm_weré_gblq_tolcreep into fiery preach-
ing. It was not uptil»he returned to Aug;burg in Februsery, 1527, but
particularly during his stay at Nikolsburg in April and his attendance
at the Martyr Synod in Augusﬁ,_1527? that Hut was able to test‘his
position end theology in an encounter with other leaders of the Left
Wing of the Reformation. It was at Nikolsburg end Augsburg that Hut
first met some Swiss Anabaptists in Jakob Gross, Gregor Maler, and
Jakob Widemsnn. °%
Hut received his basic motivetion and incentive to baptize from
Hﬁbmaie: through Deﬂgk;Aalso‘ﬁhe view of the Supper as & memorial end
the necessity of disgipline_in‘the.churqh._ This was enough to meke

Hat's life and thought a critique of the corpus christianum end & dis-

sent against the state-church pattern. Hqt_sgw clgarly the implications
of voluntary religious assqciatigp_and the need foy a brothgrhood type

of church with sharing, but his early preocdupation with eschatology
seems to have prevgnﬁeq”bim? du;ing_his brief pilgrimage as an Aan4b
baptist apoétle, from seeing clearly all”tﬁe implications of the sepa-
ration of church and state. His_owg life was consistent with the basic
tenets of the @ngbapt;sts as phey“were later crystallizgd in the writings
of Pilgr&m Marpegk,APeth'Ridemgnq?Aand Menno S;mons, but his con-
fession ip-prisog, though not_ogtrightly antagonistic, demonstrates

some confusion and inconsistency.
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Hut's basic acceptance of the Free Church principle was responsible
(1) for his transformatiqn‘of Muentzer's morbid ViGW‘Of suffering to
a positive‘concept of the ﬁn;tgt;qn of_Christ in a 1ife of di;ciple-
ship; (2) for a change of Muentzer's individualistic view of the Spirit,
new revelations and dfqams,.to e view of the Spirit as a gift to the
qhurch; and (3) fqr_the‘modif%catipn‘qf Mugntzer'srrqvolufiqnary
eschatology to a peaceful, though urgent, expectation of the return
of Christ, |

It is impossible to seperate the contribution of Hat's life end
activity as an Anabeptist from his thought and theology. He was a

dynamic leader and a oreative thinker. Besides his opposition to

1

Eg}g.figg_theology, his emphasis on Néchfolge Christentum, and martyr-
theolpgy, he is rggpgnsible“for injecting some new seminal ideas into
the Anabgptistimovemant that bore fruit efter his death. An important
coﬁtribution he made, which was at theAsame time an example of the closs
relationship of his life to his thought, was his view of the apostolate.
Although missioners had gone forth in the Swiss dispersion 1t was not
until Hut that it was so carefully worked out and given so central
& place in the Anabaptist movement. His witness and work in Austrie
and at the Martyr Sypod are & ngtimony to thif' ~V_Th‘e Hgtterites, more
than eny other branch of the Anabaptists, piékﬁd this'up end beceame
the greatest missionary church of the sixteenth century. Hut's
emphasis on community apq sharing also played, in a special way, into
the hends of the Moravien Hutterite'Anabaptists.

‘Hut's stress on the covenantal character o;‘baptism andwthe

church was another insight that bore fruit among Anabaptists, this time
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among the South Germen Brotherhood of which Pilgram Marpeck was the
most outstanding leader. Hut's concérn for the unity of the church
as expressed in his opennletter is alsp reflected more directly in
Marpeck end the South Germen Anabaptists then in any other bremch
of the movemgnﬁ. Hut's two tracts were written anonymously end
repre;ent the egrlie;t selections ;n a\richwtradi?ion of brotherhood

theology (Gemeindetheologie) that is just beginning to be probed

by scholars and of which the Kunstbuch and the other writings of
Marpeck, Scharnschlager, end Maler are prominent éxgmples.

It was through his influence on these two groups, the Hutterian
Brethren and the Marpeck brotherhood, that Hut hes made his contribu-
tion to the Anabggtigt movement end to the great Free Church tradition

of Western Christeﬁdom.



THE

fo)

10
11
12
13

14

15

16
17

18

19

20
21
32
23

.24 .

~158-

FOOINOTES: CHAPTIER V

INFLUENCE OF HANS HUT ON THE SOUTH GERMAN ANABAPTIST MOVEMEN T

Glaubenszeugnisse I, p. 28,

Tbid.,
Ibid.,
Thid.,
Ibid.,

Tbid.,

De
Pe
P'

De

29.
32.

35.

35,

pp. 58-71;

Ioid., pp. 44-58;

Glaubenszeugnisse

cf. Kunstbuch, pp. 99-121.
cf. Kunstbuch, pp. 122-37,

II, number 8 (MSS).

Mark 16:16 (RSV),

Glaubenszeugnisse

I, p. 15,

Ibid., p. 36,

Ibid.,
Ibid.,
Ibid.,
Ibid.,

Tbid.,

P.
Pe
p.
De
Pe
P

De

13
374
48,
53.
73.

954

14,

cf.

Khnstbuch, pp. 42-3.

Bayern I, p. 51. See Herbert C. Klassen, "Ambrosius Spittelmayr:
His Life and Teachings," MQR XXXII (July, 1958).

Ibid.

Beyern I, pp. 52-3.

Glaubenézeugﬂissé I, pp. 53, 66,

Ibid., pp. 89, 954

Je Ce Wenger, ed., "Pilgram Merpeck's Confession of Faith Com-

posed at Strassburg, December, 1531~January, 1532," MQR XXII (1938),
pp. 189:15, 200:20. Hereafter, Marpeck, Confession.

a



25
26

27
28
29
30
51
32

33

169~

Glaubenszeugnisse II, number 1, p. 6 (MSS).
Tbid., number 8, p. 20 (MSS).

Glaubenszeugnisse I, pp. 21; 23,

Ibid., p. 52,4

Ibid., ppe 70-1l.

Ibid., p. 96,

Marpeck, Confession, De 190.

Fellmann, op. cit., pp. 23, 92, 953, 95.

Schiemer, Glaubenszeugnisse I, p. 51; Schlaffer, ibid., ppe. 90,

113; Von der Genugthuung Christi, Glaubenszeugnisse II, number 1,

pp. 4, 11 (MSS).

34
35
36
37
&
39
pp. 89,
40
41
pe 153;
42

43

Glaubenszeugnisse I, p. 66,
Ibid., p. 73.
Marpeck, Confession, p. 190.

Glaubenszeugnisse,l, Pe 29

Ibid., p. 5l.

I Peter 4:1," Schiemer, ibid., pp> 66, 72; Schlaffer, ibid.,
115; Ridemenn, ibid., II, p. 113 (MSS).

Ibld, s Pe 88.

Hut, ibid., p. 22; Schlaffer, ibid., pp. 88, 109; Kunstbuch,
Fellmann, ope. cit., p. 95.

Glaubenszeugnisse I, pe 92.

“Hut, Bayern I, p. 443 Splttelmayr, ibid., ppe 49, 52-3;

Schiemer, Glaubenszeugnisse I, p. 54; Schlaffer, Kunstbuch pp. 109, 155;

Marpeck,
PPe 995,

44
45
46

47

‘Confession, p. 196; Ridemann, Gleubenszeugnisse II number 8,

99, 104, 105,

Glaubenszeﬁgnissé I, p. 72.

Ibid.,II, number 8, pp. 104-5 (MSS).
Merpeck, Confession, pp. 170, 173.

Tbide, pe 189,



-160-

43 Glaubenszeugnisse II, pp. 102-3.

49 1 Jom 5:8. See Hut, Bayern I, p. 43; Spittelmeyr, ibids, ppe
53, 55; Schiemer, Glaubénszeugnisse 1, pp. 52, 73, 77, 79; Schlaffer,
ibid., ppe 93, 114; Marpeck, Confession, 19:0 170, 190, 194, 195.

50 "Hut, Glaubenszeugnisse I, pP. 17-19 Spittelmayr, Bayern I, p. 48;
Schiémer, Glaubenszeugnlsse I, pp. 49, 62; Schlaffer, ibid., pp.v85-8
94-5, 112; Rldemann Iaubenszeugnlsse 11, number 8, D« Ha.

51 Hat, Glaubenszeugnlsse I, pp. 18, 33; Schiemer, ibid., p. 67;
Schlaffer, ibid., ps 86 Ridemann Glaubenszeugnisse II, number 8, pe 52

92" See Mecenseffy, ope cit., ppe 265-57. She points out the
similarity between Hut, Schlaffer, and en Anabaptist fiom :sPrefstadtion this
subjecte.

53

Glaubenszeugnisse I,”p. 18.
5% Ibid., p. 23; of. Kunstbuoh, p. 52.
5 See above, Chapter V, Section A.

s6 Glaubenszeugnisse,I, p. 36.

o7 EEEQ.? pp.A65—7O.

o8 Ibid., p. 95

59 Glaubenszeugnisse II, p. 3l.

60 Ibid., number 8, pp. 31-2 (MSS).
61

Glaubenszeugnisse I, p. 36

62 Ibid., pe 2.

63  Ipid.

Ibid., p. 2l.

La .Bayern I, p. 49. . o 5

66 Glaubenszeugnisse I, pe 90,
Marpeck, Confession, pp. 170, 192
This has been clearly demonstreted by Bergsten, op. cite., p. 33 f.

69 Glaubenszeugnisse II, number 8, p. 39 (MSS).

™ Ses Albert H.Newman, A History of Antipedobeptism (Philadelphia:
Americen Baptist Publication Society, 1897). Ihis work is somewhat
dated  but it is still very useful.




~161-

"L See Johenn Loserth, "Belthasar Hubmaier," ME II, Herold S,
Bender, ed. (1956), pp. 826-34.,

72 Bayern I, p. 43.

7 Ivia.

Tbide, p. 48.

74

75 ' '
Glaubenszeugnisse I, p. 57 (Matthew 18:15-18}.

76 Jom 20:22-3 (RSV).

7 Ibido, Pe 68-

8 o | o .
Robert Friedmann, ed., "The Oldest Church Discipline of the
Anabeptists,” MQR XXIX (1955), p. 164. Hereafter, Discipline of Believers.

79

Glaubenszeugnisse I, p. 93.

80 Marpeck, Confession pp. 170-1.

? ., pe 07,
82 X
. Glaubenszeugnisse I, p. 36.

85 1pia., p. 2.

4
8. Bayern I, p. 49.
8 1 cor. 7:30-1 (RsV). «

86 mial, p. 37.

87 Glaubenszeugnisse I, pp. 49, 56, 58, €0, 67.

% Discipline of Believers, p. 164.

89

Glaubenszeugnisse I, p. 109,
QQ Marpeck, Conféssion, p. 197,

a1 Glaubenszeugnisse II, number 8, p. 21 (MSS).

%2 14,1, pe 187,
93 '
Bayern I, pp. 43-4.

" Ivia., pe. 52-3.
95 - .- :
. Glaubsnszeugnisse I, p. 54.

96

Gleubenszeugnisse II, number 8, pp. 99-105 (MSS).



97
98
99
100
101
l02

103

104

105
106

107

108 .
p. 97; Marpeck, Confession, p. 197.

109
110
111

112
MQR XIX
113

114
115
116
117

118

-162-

Glaubenszeugnisse I, p. 67.

Ibid., p. 122,
Merpeck, Confession, pp. 198-99.

Gleubenszeugnisse II, number 8, p. 116 (MSS).

Ibid., number I, p. 14 (uSS).
Beyorn I, p. 38-9.

Marpqu, Confgssion? p. 197,
Confessions, pe 227.

Glaubenszeugnlsse I, p. 50.

Ibide, p. 91.
Mg;peck,'Confession, pe 197.

Spittelmayr, Bayern I, p. 52; Schlaffer, Glaubenszeugnisse I,

Bayern I, p. 36.
Marpeck, Confession, p. 197.
Fellma-nn, '_’op. Git., pt 84'

See J. C. Wenger, ed., "The Schleitheim Confession of Feith,"
(1945), p. 251.

See above, Chapter II, Section B.
Bayern I, p. 48.

Glaubenszeugnisse I, pp. 64, 70.

Ibid., pp._?z,.124.

Ibid. II, number 8, pp. 26-7 (MSS) .

Johann Loserth, ed., Quellen und Forschungen zur Geschichte

der oberdeutschen Taufgesinnten im 16. Jehrhundert. Pilgram Marbecks

Intwort auf Kaspar Schwenkfelds Beurteilung des Buches der Bundesbezeugung

von 1642 (Wien: Cerl Fromme, 1929], pp. 503-4, ~See Bergstem, op. Cikt.,
Pp. 29-32. ,

119

Kunstbuch, pe. 149,



-163-
120, C. Wenger, op. cit., Ppe 251-2.

121 j. . Wenger, 6d., The Complete Writings of Menno Simons c.
1496-1561 (chttdale: Herald Press, 1956), pp. 517-21, 922-27. -

122 Bayorn I, p. 50,

123  Glaubenszeugnisse I, p. 57.

124 1iq., p. 90.

125 ‘Glaubenszeugnisse II, number 6 (MSS); also Hans J. Hiller=
brand, "An Early Anabaptist Treatlse on the Christian and the State,
MQR XXXII (1958), pp. 28-47.

126 Glaubenszeugnisse I, p. 55.
127 1bid., p. 54

% ., p. 57,

1% mid., b, 7.

"0 see Appendix 1.

131

The one reference that Hut makes to brethren in Switzerland
is a oriticism of legalism concerning dress of which some marginal
Anabaptists of St. Gall were guilty., This is not typical of Swiss
Anabaptism in general,

132 In comparing the best representatives of Swiss and South
Germen Anebaptism it seems that the basic orientation of each is the
same and thet there is no fundamental question on which their respective
positions are 1nccmpatible. The difference between the’ opposition
that each group faced and the difference between the types of writinms
that are available from each group, give the impression that Kiwiet
(Marpeck, p. 148) was right in suggesting that the Swiss Anebaptist
testimonies tend to sound biblicistic whersas the writings of the South
German Anabaptists are more theological., This difference should not be
divorced from the fact that the comparison is usually made between the
earliest statements of the Swiss and the later documents from South
Germeny .



I.

APPENDIX

"A LETTER BY HANS HUT, ONE OF THE

CHIEF LEADERS OF THE ANABAPTISTS"l

I, Hans Hut, desire for all the beloved in Christ the pure
fear of godly wisdom, which is the beginning of a true Christian life.

" Since the ‘almighty God, our faithful Father, in this last and
most perilous epoch, is once dgain rebuilding the devastated and
ruined churches-~His own bride that has so long been unfruitful but
now is bearing children in many places into the knowledge of true
love and faith through the power of the Holy Spirit--it is extremely
necessary that the example and life of Christ be upheld, no matter
by what means., Since I have upheld the same thing at all places to
each individual with parables from creation, through Scripture, and
aspecially through the life of Christ and have encouraged them in
the way of truth and godly power (according to the need of the
individual) let everyone's intellect be led captive to obedience
through the commitment to God to live in unity end in true love
with all Christians. I have also encouraged them not to neglect the
mysteries of the will of God nor to confuse the true biblical order.

Since these latter things are not being discussed and upheld
in every congregation--usually the life of Christ is presented in
all simplicity without emphasis on the mysteries and judgments which
are described at places throughout the Scriptures--snd in order
that no tension or division arise among any, I admonish all bro-
thers in generel and everyone in particular, who have eny insight
or understanding into these judgments and mysteries, that they
bear those who know nothing about them with patience. On the
other hand I ask the others not to be easily offended at things they
do not understand. One is supposed to judge all things but who=-
ever is not able to judge should refrain from trying to do so.

It is with this in mind that I have come to an agreement with
all brothers, 'and in particular with the fellowship at Augsburg,
in order that unity and true love be found among us. I am com-
mitted to tell no one these judgments and mysteries, namely about
the day of judgment, the end of the world, the resurrection, the

-Kingdom of God, and the eternal judgment, unless they sincerely

desire it

Because many have been offended through ignorance, I pray by
the will of God that all the brothers whom I have instructed, not
speak insolently and carelessly about these things, so that others
not having heard about them might not be offended.

1 Glaubenszeugnisse I, p. 12; also Cornelius, op. cit., pp. 251~52.
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"THE SEVEN DECISIONS OF‘AMBROSIUS SPITTELMAYR"1

There are seven decisions (articles)in the Scriptures that
reveal the will of God in full. But they are scattered throughout
the Scriptures and are only summed up here as follows:

The first decision is about the divine covenant, the covenant
which God has made with His own when He accepts them as children.
This covenant is realized in the Spirit, in baptism, and in the
drinking of the cup, which Christ has called the baptism of blood
(Matt. 20:26; Luke 22; I Cor. 1ll)." We are to covenant ourselves to
God to remain with Him in one love, Spirit, feith and baptism (Eph.
On the other hand God covenants to be our Father, to stay with
us in tribulation. This covenant concept is found throughout the
Holy Seriptures. '

The second decision is about the Kingdom of God, which will be
given alone to those who sre poor in spirit (Matt. 5; Luke 6:50).
Nobody can inherit this Kingdom unless he is poor with Christ, for
a Christian has nothing of his own, no place where he can lay
his head. A real Christian should not even have enough property on
the face of the earth to be able to stand on it with one foot.

This does not mean that he should go and lie down in the woods and
not have a trads, or that he should not have fields and meadows

or that he should not work, but alone that he might not think they
are for his own use and be tempted to say: +this house is mine,
this field is mine, this dollar is mine. Rather, he should say

it is ou r s, even as we pray: O u r Father. In summary, a
Christian should not have anything of his own but should have all
things in common with his brother, i.e., not allow him to suffer
need., In other words, I will not work that my house be filled,
that my larder be supplied with meat, but rather I will see that
my brother has enough, for a Christian looks more to his neighbor
than to himself, Whoever desires to be rich in this world, who

is concerned that he miss nothing when it comes to his person and
property, who is honored by men and feared by them, who refuses

to prostrate himself at the feet of his Lord like Magdalene or like
the King of Nineveh, or King David, will be humbled (Luke 22:18;

I Peter 5). The Kingdom o6f God is on this earth (Matt. 5) but
heaven and earth will first be renewed by fire (Isaiah 66).

The third decision is about the Body of Christ. All who are
one with Christ through His divine Word are members of His Body,
i. €., ‘hands, feet, or eyes (such members of the Body of Christ are,
of coursse, splrltual not v151ble) Chrlst a true men in the flesh,
is the head of the mémbers and it is through the head that the
members ere governed. This head, with its members, functions
much like a visible body. " In one body there are meny members,
each with its own function, nevertheless, each one serves the
others, so that what one member has, all the others have as

Bayern I, pp. 49-50.

2).
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well, Members are also humbls in their relations with one
another and are obedient to one another (Luke 22; I Cor. 12;
Romans 14).

The fourth decision is about the end of the world. The time
has come when God will purge all things through fire, earthquake,
lightning and thunder. Everything built will be knocked down end
destroyed even as happened in the great city of Babylon (Hab. 4:6, 7).
All finery and wisdom of the world and its riches must melt, that
the Kingdom of heaven might be resurrected (Ezek. 7; Jer. 30).

The fifth decision is about the future and the judgment.
After all things have been dashed to the ground and all mankind
has died, then Christ will come (Matt. 25; II Cor. 5) in all His
glory to judge the living and the dead. Everyone will receive
according to his works (Matt. 20), &s we have sown here, we will
reap there. No condemned men has inherited his condemnation as
yet, nor has any saint received what is in store for him. -

The sixth decision is about the resurrection. All menkind
will be resurrected in body and soul, the godly will rise and live,
for they have been dead here (Romans 6), and the godless will arise
to death, for they have lived here (Ezek. 18)., Some have hed their
Kingdom of Heaven here, for they have lived in peace enjoying the
lusts of this world (Matt. 19; Luke 12:16; I Tim. 6).

The seventh and last decision is about the eternal werdict,
The godless will inherit dammation and be cese into the eternal
fire (Hebrews 4; Matthew.25) which does not consume. There the
biting worm will begin to gnaw at their hearts and men will
begin to weep and howl and gnash their teeth, for they have
laughed here and had peace all their lives (Matt. 23).
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III. THE SONGS OF HANS HUT

A. DANKSAG?NGIA

1. Wir danksagen d1r, ‘Herre Gott der Ehren,
Dér du uns alle tust ern#hren.
Du glebest uns’ vom Himmel die Spelse, :
Darum wir dich, Herr, ewig preisen,
Durch Christi Sterben uns Heil erwerben,
Dass wir nicht ewiglich wverderben. .

2. Da ward das Weizenkdrnlein gemahlen,
Das unsre Sinden t#t bezahlen.
Da ward das wahre Brot gebrochen,
Von dem auch die Propheten gesprochén.
Das Brot zum Leben ward uns gegeben,
Da Christus an dem Kreuz t#t schweben.

3. Allen Menschen hier mitzuteilen, '
Die unter das Kreuz Christi tun eilen,
Nach seinem Willen hier auf Erden,
Darinnen ilm gleichfdrmig werden.
Mit unsern Leiden in dem Herren,
Des Vaters Reiche -zu-ererben.

4, Also sollt ihr die Speis vernehmen,
Der Geist Christi gibt's und tut's bekennen.
Die Menschheit Christi muss hier sterben,
Sollt ‘er uns Heil béim Veter erwerbén.
Dass er's bewsise wohl mit der Speise,
Darum er ewig wird gepreisst.

5. Das Brot gab er in dér"’Flgu'r',
Die Menschen leben in der Nature,
Darbei soll men sie unterweisen,
Dass in Gott sei die wahre Speise, -
Den Tod des Herrn soll man erklélren,
Den Lieib Christi unterscheiden 'lehren.

6+ Darum hat er das Brot gebrochen
Und hat né#mlich dabei gesprochen.
So oft ihr hier das werdet essen,
Sollt ihr meines Leidens nicht vergessen.
Thr 'sollt gedenken was ich euch tu schenken,
Darum ich-an das Kreuz muss henkene.

7. Also isset man den Lelb ‘des Herren,
Als wir vom heiligen Geist tun lehren,
Dass wir Gott wahrhaftig erkennen,
G8ttliche Lieb soll in uns brennen.
Die macht uns zu Reben, der Geist gibt das Leben,
Also wird uns der Leib Christi gegeben. Amen. .

Hutterien Brethrgn, Die Lieder der Hutterischen
Brider (Winnipeg, Men.: Christian Press, 1953), pp. 38-9;
also Wappler, ops clt., p. 248.
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B. O ALLMACHTIGER HERRE GOTT

0 allm#chtiger Herre Gotti =~ = 7.
Wie gar lieblich sind dein Gebot.
Ueber alles Gold so reine,

Du wirst geehrt alleine

In deiner heiligen Gemeine,

Dein:Will, der ist uns offenbar, 8.
Darin leucht uns die Wehrheit klar

"In allen Kreaturen.

Gott hat uns auserkoren,
Darzu auch neugeboren,

Der Himmel und das Firmament  ~ 9.
Uns zeigen die Werke séeiner Hénd,
Darzu ‘sein grosse Ehre,

Im Lend und guf dem Meeére.

Tun wir erkennen Lehre,

Die Werk Gottes sind dberall
Auf hohem Berg und tiefem Tal,
Darzu in ebnen Fesldern.

Die V8gel in den Wéldern -
Tun uns die Wehrheit melden.,

10,

Ein jedes Werk tut preisen Gott, 1l
Wie er's so gut erschaffen hat,

Das tut der Mensch zerbrechen,

Der Wahrheit widersprechen,

Gott wird es an ilm réchen.

s

Die Werk Gottes sind wunderlich, 12.
In rechter Ordnmung ewiglich,

Der Mensch soll sie erfahren.

Gott will's ihm offenbaren,

Er soll*sie auch bewshren.

Drum hat Gott seinen Sohn gesandt,
Der uns die Wahrheit macht bekannt
Und auch den Weg zum Leben.

So wir darmach tun streben,

Sein Geist will er uns geben.

Der zeigt uns an die heilig Schrift,
Drin Gott sein Testament gestift,

In seinem Sohn so reichs,

In aller Welt zugleiche.

Niemand drum von ihm weiche.

Den Tod er Wberwunden hat,

Ein rechter Mensch und wahrer Gott,
Mit Kraft hat er's beweiset,

Mit Wahrheit uns gespeiset,

Darum wird er gepreiset,

Drum sandt er uns den heiligen Geist,
Der aller Bl8den Tr8ster heisst,

Ins Herz will er uns schreiben,

Dass wir in ihme bleiben,

All Sind und Laster meiden.

Der heilig Geist der ist das Pfand,
Der uns zum Erbteil ist gesandt,
Welch's Christus uns erworben,

Als er am Kreuz gestorben,

Mit der Welt nicht verdorben.

Dem Vater sei nun Lob und Ehr,

Der ewig bleibt und immerdar

Und ewig h#lt sein Namen.

Seines Sohns wir uns nicht schémen,
Der helf uns ewig. Amen. Amen.

1 " Ibid., ppe 39-40.
editions. of the Ausbund,

This hymn also appsars in all modern
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C. AUFF DAS FEST DER GEBURT CHRISTI™

Last uns von hertzen singen all,
last loben mit fr8lichem schall}
Vom auffgang bysz zum nyddergang
ist christ geburt worden bekant.

Sey uns wilkommen, o kindlein zarti

wolche lieb zwang dich also hart?

Ein sch8pfer aller creatur

scheint schlimmer dann ein schlechter bawer,

Czeych en inn unsers hertzen grundt,
das uns der heylandt werde kundt,
Das wir mit dir so new geborn

dein werek befinden unverlorn.

Des hymels thaw vons vatters thron
schwingt sich wol inn dise junckfraw schon,
Des wirt die zarte gnaden vol

ins hertzen grundt do all zumal,

Eya, gots mutter, dein frucht,
die uns benympt fraw Eva sucht,
Wie gabrisl vorki#ndigt hat

unnd johannes der Prophet sagt.

Frawet euch, ir engel, solcher ding,
ir hyrten unnd ir frembdeling, '
Gebt gott jm hYchsten preysz und sieg,
den menschen auff der erden frid.

Got leyt hye in dem krippeleyn,
gewunden in die tdchelein,
Gesenget so gar kimmerlich
der do hirschet jm hymelreich.

Des dancken wir dir, vater got,

dir son, dir geyst, ein ewiges gut,
Wilchs uns vorgdtet durch seyn wort,
yetzt vormenschet durch seyn gsburt.

1 Philipp thkerhagel; Das deutsche Kirchenlied

(Leipzig: Be G. Toubner, 1870), pp. 445-46.

I11
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D. DER VIIJ. PSALM DAVID®

0 Herre Gott in deynem reych

wie ist dein nam so wunderleich,
Er wirt gelobt in allem landt
und ist den menschen wol bekandt.

Vol grosser gwalt unnd mechtigkeyt
du wirst erh8het alle zeyt,

Im hymel bistu auch bekandt

und wirst ein gwaltiger Got genant.

Von jungen kind wirstu gepreyst,

die noch mit milch wern gespeyst,
Von wegn der feynd, die dich lestern
und sie sich dardurch bessern,

Herr, ich beger zu sehen an

die Sunn, sternen und auch den Man,’
Die du hast gmacht mit deiner handt,
hilff, das wir kumen in deyn landt.

Wes ist der mensch, dass du sein gedenckst
und jm so grosse gaben schenckst

Und hast jn gmacht den Engeln gleych,

die do wonen in deynem reych,

Und heymgesucht des menschen kindt,
auch alle ding unter jn sind,

Demit du jn doch hast begabt,

Herr, dir ssy lob und shr gesagt.

Im sol auch unterworffen seyn

all thiér, sie sind gross oder kleyn,
Und wie, Herr, ich die nennen sol,
darum der mensch dir dancken sol,

Im lufft die kleynen vigeleyn,
die missen jm gehorsam seyn,
Und dy fisch, die im wasser seym,
Herr, dir sey lob und shr alleyn}

Tbid., ppe 446-47,
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E. DIE DANKSAGUNG GENANNTL

Der wahre Fols ward da geschlagen,

Da Christus ans Kreuz ward genagelt,

Da kem lebendiges Wasser geflossen,

Das haben wir alle wohl genossen.

Er nalm den Kelch, gab ihn uns willig
Und sprach: Trinkt alle daraus fr8hlich.

Der Kelch bedeut uns Christi Leiden,
Der heilig Geist will uns bescheiden,
Dasz wir Christo gleich m8chten werden
Und das Kreuz hier tregen auf Erden,
Bis an das Ende von ihm nicht wende,
Bis er uns nimmt aus dem Elende,

Wollen wir Christi Reich ererben,

So mYssen wir auch mit ihm sterben,

Darum hat er uns den Kelch gegeben,

Dasz wir ihm sollen folgen eben.

Uns selbst verlassen um sein'twillen hassen.
Darum hat er sein Blut vergossen.

So ward das Weizk8rnlein gemahlen,

Davon auch Gott vor hat gesagét,

Dasz er in'unser Herz wdll schreiben,

Dasz es soll ewig bei uns bleiben -

Und ilm erkennen, ein Vater nennen,

Die Lieb seins Geistes stets in uns brennen.

Laszt uns in Gottes Furchte leben,

Dasz er uns sein Erkenntnis gebe

Und wir in Gottes Gunst gefreueét,

Er durch uhs werd gebenedeiet, -

Hier und dort ewig sein wir elig,

Wenn wir nur Gott dienen freiwillig. Amen.

1 gt terian Brethren, Die Lieder der Hutterischen Brider

(Winnipeg, Men.: Christien Press, 1953), p. 40,
ship of this song is uncertain,

Hutts author-
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