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~ ABSTRACT

This study is based on field work done during a
period of eight months when I bived in the Japanese farming
village described in the paper. The project was carried out
under the financial auspices of the Japangsé Government.

The religion Tenrikyo is what I.describe as a
'"totalitarian' system. That is, it regulates the lives of its
members. in - all of their roles of life. The values and ideals
of the religion emphasize the individual and his struggle to
attain salvation. Each believer is expected to~dévote-himse1f
and everything he owns to the finél fullfiillment of the goals
of Tenrikyo. |

The values and goals in operation in village Japan
are in direct opposition to values such as those outlined for
the religion. Community solidarity is of utmost importance to
a Japanese village. In order to attain this solidarity each
member of the village mustAsubject himself to the will of the
community. Thus the village too may be described as a
'*totalitarian' system.

When'TenrikyE enfered the village of Sakddo the
meeting of the two 'totalitarian' systems producéd a conflict
which the village attempted'to solve by formally ostracising
the converts torthe religion. This action was not satisfactory
since it resulted.in a weakening of the inner strength of the
vcommunity. The only‘rec§urse was o accept the religioﬁ and
make it dependénf upon the village. This action eventually

destroyed the 'totalitarian' nature of.the religion and

~



strengthenea that of £he community.

This paper is an examination of this conflict and
compromise and illustrates the type of reaction which occurs
upon the meeting of two 'totalitarian' systems which hold

opposing values and ideals.
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FOREWORD

Background knowledge for this study was gained during
a year and a half when I livéd at the Headquarters of the
Japanese religious organization Tenrikyo in Tenri City, Japan.}
From October 1959 to Zpril 1961 I studied the Japanese
language and the religion ét the Tenri Japanese Language School
under a scholarship pfovided by the Tenrikyo organization.

During this beriod I gave no thought to the study of_
the religion for anthropological analeis of any sorte. My time
was spent in learning the language“ahd adjusting to Japanese
life. As a student at Tenri I was treated as a part of the
system. No consideration was given to the féqt that I was a
foreigner and I was expectedbto behave in the same way that the
other believers behaved, 1In addition, however; I was subjected
to programs of indoctrination. Though the conﬁersion program
was unsucceséfui it, and Tenri life in general,sﬁpplied me
with considerable understanding of the religion--its doctrine,
organization, history and conversion methods.

As I became interested in studying Tenrikyd more
systematicaily I appliéd for é reseérch grant from the Japanese
Goﬁernment which I received in July of 1961. In the meantime,
realizing the need for the backing of some academic institution
I applied for and was accepted as a research student at the

Department of Cultural Anthropology of Tokyo University. From
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April to July of 1961 I attended the uni#ersity where I audited
courses on the Japanese family system and Japanese rural
sociology, discussed plans with students and faculty, and
read in preparation for going into the field.

The project of studying Tenrikyo organization in Tenri,
a city of over 50,000 people, was out of the question, so I
decided to choose a small village containing a Tenrikyo church
and with a majority of Tenrikyo people in the population as a
model. The Tenrikyo Headquarters supplied me with the names
and locations of four villages thaﬁ it considered to be.about
one hundred per cent Tenrikyo. I visited all four villages and
finally chose the farming village of Sakodo in Shiga Prefecture.
This village was most suitable because of its size, availability
of accommodation, and proximity to the church supervisory to the
‘Sakodo Tenrikyo church and to the Headquarters in Tenri. The
last point was important because, at that time, I hoped to trace
movement between the three churches.

From August 1961 to the beginning of April 1962 I
lived in the village with only occasional trips to Tenri and
Tokyo. Before I entered the village I arranged for accommodation
and was given a choice of two homes, one Buddhist and the other
Tenrikyo. Because I already haé good connections with the
Tenrikyo church in the village, I felt it advisable to setvup
an area of contact with_the Buddhist group, and so chose to live

in the Buddhist home. Also, this house was the home bf the sake
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brewer and I rightly surmised that it would be a-gathering
place for the village mén. I was not familiar with the
dialect spoken in Sakodo and, therefore, spent the first months
learning the dialeet and generally becoming familiar with the
village and its peopie.'

Village.people knew me as a foreign student who was
interested in Japanese rural soéiology. They were very willing
to cooperate in interviews and were anxious to teach me their
ways of life. My one difficulty'was that they had trouble
taking my work seriously, as 1 was a woman and young, and they
could not see that this study was helping me establish a
- role in society--Japanese or North American.

'The methods used in the study conéisted largely of
participant observation and informal interviews. A formal
interview was.conducted with each house in the Village and
' genealogies were collected for every house back four genera-
tions (béfore the time that Tenrikyo entered the village). Land
tehure was inﬁestigated and detailed land maps procured,

When I first embarked on the field work, my intention
was to study fhe internal organization of the Branch church.
The structure of Tenrikyo organization is such that each church
is supposedly a model of the one above it in the hierarchy and
a mirror of Headquarters. Tenrikyo Headquarters considers
Sakodo Bréneh church to be a model church and so I hoped to gain

insight into the workings of the whole organization.

al



iv

I soon realized that the number of Tenrikyo people

- in Sadeo'quoted by Headquarters was an exaggeration. With

my background knowledge of Headquarters and of other Tenrikyo
churches in Japan I became aware that the Sakodo church was

not typical., As I became familiar with the village I realized

that, contrary to the belief of Headquarters, Tenrikyo had not

taken over the village. Indeed it seemed to be the other way
around. Thus, my original problem of study was discarded and
the problem which forms the topic of this thesis came into
being. :

’ I owe much more than I could ever express to the
people of Sadeo village for their kindness and patiénce. In
particular I must thank the family of Mr. Kojiro Fujita who
éécepted me almost as one of them and who, by their understand-
ing; felieved‘much of the loneliness of field work. I wish to

express my appreciation to the people of Tenrikyo Headquarters

and Koga Grand church. My understanding of the religion is due

to their teaching and hospitality.

o Also, I wish to thank the Japanese Government for its
financial support and the students and faculty of the Depart-
ment of Cultural Anthropoiogy of Tokyo University for their
interest and advice. I am grateful to‘Dr; H. Be. Hawthorn and
Dr. W. P. Suttles for their advice and counsel; togggffffgg;j>

Re P. Dore who first oriented me to'Japanese studies; to

. Miss Fumiko Yamaguchi of International Christian University who
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spent several weeks with me in Sakodo translating official

documents that. I was not equipped to handle; and to Mr.

Mitsuru Shimpo for the many hours spent in discussing this

work with me.
My special thanks go to Dr. William Newell, Professor

of Anthropology at International Christian University in Tokyo.

The field work could not have been successfully completed with-

out his guidance, support and friendship,



INTRODUCTION

Studies of social change are inherently conéerned
with changes in the system of values within a giveﬂ culture.
Changes in political, economic or family structure cannot be
isolated from the influence of. community ideals and value-
systems since these are integral parts of any social
institﬁtion.

These ideals and values, operating throughout
community life, find both a concrete and philesophical
expression in the religious}institutions within the social |
system. They may, in fact, be more clearly defined in the
area of rellgion than elsewheres Values and ideals connected
with political, economic and family structure are often in-
corporated into the religlous system and, inversely,
religious values tend to permeate the other areas of community
lifes The impossibility of diSengaging the one from the other
has been stressed by both anthropologists and sociologists.l

’If religion has, indeed, such connections,changes
within an indigenous religion or coanversion to a different
religlion will have ramifications'throughGut the entire social

system. This point is exemplified in.changes that have

1 E. E. Evans-Frltchard Nuer Re igion, Oxford, Clarendon
Press, 1956 and R, Firth, "Elements of Social Organizati n,
London, Watts and Co., 1951.



occurred in tribal societies when missionaries have attempted
to replace the original religion with Christianity,.

' Conflict will occur when the system of values ex-
pfessed in the new religion is basically different from that
of the old. If the change in religious values is likely to
affect,other institutions within the community’' the eonfliet
will be acufe and wiil result in some form of reaction.

' This paper deals with religious change, the result-
ant change in values, conflict and reaction. Because the new
religion under discussion is, in itself, a well defined social
system, the discussion of change, conflict and reaction faées
piaee in a framework of the contact between two eoeiai sysfems:
the Japanese religion Tenrikyo and a small Japanese ferming
village. These two social systems have a high degree of
similarity and each may be deseribed as a ’totalitarian* system,
‘The term is'borrowed from Merton who describes a *‘t‘.O'Iial‘itafian*t
group as: a group which regulates the sentiments and behaviour
of its members in all of their roles of life,? |

When two ttotalitarian?t systems, operating within the
’same social unit and holding different values and attitudes,
come into contact conflict will arise. The result of this
cenflict, in an extreme case, ﬁay be destructive to one or the

other of the groups. If, however, the opposingivelues affect

2 R.K, Merton, Social Theory and Social Structure, Glenco Free
Press, 1957. ‘



3

the means of survival of the members of both groups it becomes
essential that a compromise be reached. |

The ﬁurpose of this paper is to describe the
mechanisms and procéss of this compromise with special reference
to the two social systems mentioned above.

The new religion, Tenrikyo, attempts to take the
individual away from his traditional set of community values
and to force him to absorb a new set of values, These new

vaiues work in opposition to the community values and conflict
‘occurs. But the community vaiues, already established and
constantly reinforced by the traditional nature of village
social institutions and economic factors, are strongly
engrained in the individual and moreover, are basic to the
opérations which ensure his existence, This forces the

necessary compromise.



CHAPTER I
" TENRIKYO

The Tenfikya religion began in 1838 when a Japanese
housewife, Nakayaha Miki, received a visiﬁn from a deity which
she later called God the Pafent, in this vision she apparently
receiﬁéd'instructions that she was to be God the Parentts
living form on earth and that she was to teach ﬁhe people His
way to}personal salvation and a life of happiness, |

The religion had its seed in the small group of
farmers who belleved and supported Miki but it soon spread
beyond the farming village of Tanbaichi to include people from
all‘oﬁer'the soﬁthern hélf of Honshu; Throughout its bfief
hisfbry Tenrikya has suffered much persecution and change at
the hands of Japan®s government and its traditional religions.
At preSent Tenrikyo is an officially recognized religion with a
rather militant organization and doctrine whichiis still being
modified and extended. |

Spreading from southern Honshu to all parts of Japan
and to Hawaii,‘North America, South America and other parts of
Asia, the religion now has a foliowing of over 2,000,000
Japanese people. Throughout Japan there are over 15,000
Tenrikyo churches and about 101,000 qualified preachers.

The Headquarters of Tenrikyo is situated on the

property of the Nakayama family in the City of Tenri in Nara
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Prefectures Tenri has a population of over 50,000 people
eighty per cent of which are Ténrik&B believers. The city
proper, which one hundrgd years ago was only a field near a
village of from twenty_to thirty houses, is almost completelyv
composéd of the large and imﬁressiﬁe buildings of Tenrikyo:
the.gféét'maih sanctuér&; the sanctuary of the Foundress, the
bxésatg nggig~—an immense building used fbr.administratiVé and
teaching purposes, ‘about 127 large dormitories said to accommo-
date about 150 OOO people, hospitals, schools, a university
and library,’and a publishing house. #All of these institutions
are admlnlstered by the religion. | |

A visitor to Tenri is first impressed by the immense
and'ﬁéautiful bu11d1ngs that proclaim the wealth of this rela-
tively new religion., He is impresséd by the crowds 6f believers
he sees in the Tenri streets (easily distinguishable by the
Tenr1 ‘happl coat--the un;form of the rellgion)‘ He is astonished
to iearn’thét éil these buildings ﬁere erected~by vblhntarY”
labodr,-uSing materials supplied by the believers. ILater |
whéh:he sees large gfoups of Tenrikyo people carrying the earth
from building'excavatiohs on their shoulders, sweeping the
streets, béiiéhing the floors of the buildings on their hands
and knees from four ih the mornihg until‘daylight fades, he
.beglns to wonder what Tenrikyo is that it can accompllsh thise

'" ' In this chapter I will attempt to answer his question.

I will describe the organization of the rellgien, the ideals



and values held by the believers, and the mechanisms within

the ofgahizatiqn which‘operate both to maintéih and toifulfill
these ideals and values. I will discuss déctrihe onlvahén it
is important to an understandlng of the points outllned above.

A dlscu331on of doctrine may be found in the Appendlx..

1. The Organization of Tenrikyo:

" Within the organizational structﬁreAOf Tenrikyo
there are two types - of churches, The first is Headguarters
church situated in Tenri City. Headquarters is considered to
be a church and not just an administrative unite. This church,.
however, is the most sacred.place in the world to Tenrikyo
believers for.it'is built arbund Jiba, an area of ground which,
according to Tenrikyo doctrine, was. the birth-place of mankind.
The priests of this church and its followers are, theoretically,
the. descendents of the first followers. of.the Foundress.

'The second type of church--the fcommon?® church--is
found all over Japaﬁ and in foreign lands serviced by TenrikyS
missionariés. Among these %common? churches there is a
division based on whether they are under direct or indirect
supervision by Headquarters church,.

All foreign.mission~churches are directly supervised
by Headquarters. The 127 Grand churches (daikyokai) séattered
throughout Japan are also included in this category. A Grand.

church is one which has over fifty Branch churches under it
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and whose followers include over 300 qualified preéchers.l
There are also eighty-six churches which are Branch churches.
of the Headquarter's church and are thus directly supervised by
Headquarters. |

There aré'lh;977 churches which are Branch churches
of the Grand churches and are,vtherefore, under only indirect
supervision of Headquarters. The supervision for such a church
comes directly from the Grand church to which it belongs.

The definition of a Branch church (bunkyokai) is a church

which has among.its followers over ten people who have received
the grant of osazuke2 and over five qualified preachers.

There are also Branch churches of Branch churches which are
only indirectly supervised by Headqdarters.

The following is a brief description of the internal
structure of Headquarters. The highéét position of the hierarchy
is that held at present by Nakayama Shozen. When Tenrikyo ,
priests speak English they give him the title of ‘'patriarch?®.
In Japaneée he is called Shimbashira which means 'true pillar?!/
Since the formal organiiation of the religion came into being

in 1889, the position of Shimbashira has only been in existence

1 A preacher is a person who has attended the religious
training course at Tenri City and the three week training course
for preachers at the Headquarter?!s Church in Tenri.

2 Osazuke is the power to heal people through faith. A
believer is granted this power when he has attended nine consecu-
tive Besseki lectures at the Headquarter's Church in Tenri. _The
healing ritual consists of performing the prayers of Tenrikyo
over the sick person. Occasionally water is used in the ritual.



for about two generations, It is a hereditary position based on
primogeniture and patrilineal descent., Both Patriarchs,

past and preseht, are direct descendents of the Foundress,
Nakayama Miki. The genealogy on page 133 illustrates this
relationship. |

Although some ﬁriters disagree with med I believe
that‘Shimpashira;has full and absolute power within the oigani-
zation. It is by his recommendation that positions within the
hierarchy are aésigned. All organizational policy and doctrinal
changes or additions must have his approval. I believe that
his wishes control the purse strings of the religion.

The question of Shimbashira®s supreme authority is,
however, a difficult one to answer. I have stated the above._
views on the basis of my experiences while living in Tenri
and on information gathered from interviews with high priests.

I must, however, mention a few things vhich might indicate that
others are right in questioning the authority of the Patriarch.

If a Tenrikyo missionary has succeeded in converting
enough people to establish a church he must apply to a committee
within the organization of Headquarterss This application is
reviewed by the committee and either rejected or passed on to
a higher committee for its approval. At this second stage it
‘may be rejecteds If it is not it is passed to the general

3 H, Van Stralen, The Religion of Divine Wisdom, Charles E,
Tuttle and Co., 1957.
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meeting of the‘hompuiﬁ'(the highest rank of,ﬁpiestﬁéod).;
Hombuin may also reject fhe'aﬁplicatiéh but, if it is éccepted;
it is given to Shimbashira for his approval., .Thus although,
theoretically, Shimpashiré‘ié said to be the one persoh who
grants permission for a follower to establish a church the
petition may never reach him if it is rejected at a lower
level. |

Again, theoretically it is possible to go directly
to Shimbashira with such a petition. Tenrikyo people aie taught
that Shimpashira will grant an audience to anyone. The
person of the Patriarch is, however, surrounded with such an
aura of reverence that the ordinary beiieyer would, I think",‘
rarély presume upon this favour. If the believer did have the
courage to ask for an audience the procedure is soidiscouraging
that I doubt if many would evér actually reach the goal.

To obtain such an éudience a béliéver must go early
in thg morning to the office at the entrancelof thelfhtriarchfb
home. There he must state his busihess,and’the reasons he
wishes to see the Patriarc¢h. It is actually quite an interroga-
tionZand the attendant wiii-usually suggest various other ways
of attending.to the business. If the attendant is satisfied
that the business is iegitimate or that thé,person will not go
awéy the believer is asked to wait. This waiting period may
stretch over several days. Now the person comes early in the

morning, brings his lunch and waits until he is advised to go
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home at night. The saﬁe.thing is repeated the next day. I
assume that if he waits long enough hé will see the'Patriarch.
In the cases with which I am famiiiar the people gaVe up and
went.home-with their mission unfulfilled. I doubt that the
Patriarch knew of their existence,

On the other hand, the fact that Shimbashira can
insist that his favourites be given positions within the organiza-
tion is indicative of considerable authority—-particulérly when
enough positions do not exist and new ones have to be created,
My informants toid me that the administratioh was very concerned
about the excess of employees acquired in this manners

Under Shimbashira are two main offices: omotetoryo
which represents the administration of TenrikyB'and gggi;égzg'
an office in chargé of religious and educétional affairs. A4ll
deparfments within the organizational strueture are supervised
by oné of these two offices. '

The entiré priesthood at Headguarters is dividedziﬁto
three grades. From bottom to top these grades are seinen,
Junnin .and hombuine. A man must move up through these grades by -
making application to and receiVing the appointment from
Shimbashira., This is thgoretically so but what appears to
happen is that.a son Wiii take over his father?®s pbsition after
he has passed up through fhe systems Of course these two things
may work hand in hand. It was explained to me that the son of

a hombuin will apply for positions when vacancies occur--first
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in‘ggiggg_then jqnniprand‘fihally in hombuin. Shimbashira-
will usuvally grant the appointment. Often the applicant is.
sponSored by a person already -in the upper reaches of the
hierarchy. o o . - |
_ The two offices of omotetoryo and uchitoryo are
filled by two people from the highest rank.  ﬂt present both

men are close relatives of Shighashiga. The other members of
hombuin, junnin and seinen fill various positions under the

two offices. _

The internal organiéation of the Grand church is .
patterned after Headquarters. The Head priest takes the place
‘of Shimbashira in exerting absoluﬁe authority over the members
of the church. Below him is an executive board called the
yakuin -which corresponds to the hombuin of Headquarters. The
Grand church does not, however, have the equivalent of the two
lower grades of Headquarters, The young men are organiiéd into
the seinepkai (Young Men?s Association) but this is an organiza-
tion that exists on all levels of Tenrikyo from the Headquarters
through the. Grand churches to the Branch churches;

- I will use Koga Grand church as an exémple in a
description of a Grand church,

_ The Koga church grounds form a sort of compound
that is surrounded on all sides by a high wall, Within this:
compound there is an extremely large and beautiful sandtuary.
Attached to this by enclosed- twalks? or ’halls? is an adminis-

trative unit consisting of several offices., To one side of the
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s§nctuary and attached to it by the same sort of enclosed walks
is the dwelling of the Head priest (kaicho) and his family,
Also attached to the sanctuary in the saﬁe manner are the guest
rooms and the kitcheh from which the guests are serveds Within
the compound but not attached to the sanctuary are‘twenty-fiﬁe
individual houses. These dwellings house the twenty-five
families who belong to the Granq church, & communal kitchen
and bath house exist to serve their needs. ‘Thése twenty-five
families seem to bé the only families who actualiy beiong to
the Grand church. If there are Tenrikyo believers in the town
itself they may be attached to_a'Branch church of Koga Gfand
church or they may be attached to Branch churches of othgr
Grand churches. All the families who actually belong to Koga
Grand church seem to live within the compound unléss,mog course,
they are working at the Koga Grand church-dormitory in Tenri
Gity.

S Thé people of ‘Koga Grand church are extremely proud
of_their‘church;_‘When_taking you through7the various parts
of the buildings they will point to some.especially beautiful
object and proudly state the cost of it. They measufe_the
value of their buildings and furnishings by stating the relative
size or value in relation to Headquarters, The.history of Koga
Grand church has been written and published in two volumes,
beautifully bound. Most of the Grand churches have their own
written histopy.' Sueh is the. strength and importance of the

Grand church..
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The first churches of Tenrikyo were established as
'gé&dﬁring the life of the Foundress. They were begun by men.
who formed the first group of believers who surrounded the
Foundress. After she died in 1888 her closest followers took
steps fo have the religion officially recognized by the govern-
ment. In 1889 they received governmental permission to
establish Honbu Kyokai (Headquarteré Church) and as soon as
Headquarteré was established the early followers went into -
action to have their individual churches recognized. Kawaramachi
church in Kyoto was one of these eaily churches,

: Fukaya Genshiroe, a man from Kyoto, had been one of
the Foundress? first followers. As his missionary efforts bore
fruit he was' able to gather together a relatively'largélgroup
of followers in Kyoto. At first theée people met at his home
‘and formed a ko but as the number of bellevers increased'they‘.
decided to apply for official recognition and build a church.

Among the followers of Fukaya were several devout

people whose missionary activities enabled them to gather

4 A ko appears to be an informal group of people held to-
gether by ties of usually a religious nature and aims of mutual
benefit. The dictionary definition is: a fraternity, associa-
tion, club. For example, today in Sakodo there are remnants-of
various ko in existence. Fuji-go members-have all made a
pilgrimage to Mount Fuji. Ise~ko members have made a pilgrim-
age to the shrine at Ise. The kB has various financial duties
as well. Usually the members donate a certain sum of money
during the year and this money is used to send a representative
on the pilgrimage, In rural Japan the groups also provide a
medium for social activity.
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followers of their own. They, in turn, established churches.
Yamhda Tauemon was one such devout believer. He came from ,
the village of Uda situated in Shiga Prefecture a short distance
from Kyoto, By the time that Kawaramachi church received |
official recognition from the prefectural government Yamadats
following had increased to a point where he too sought prefec-
tural recognition. Because he was a follower of Fukayé :
Genshiro the Uda church was established as a shikyosho
(evangelical station) of the Kawaramachi church, Gradually
Yamada®s followers began to establish their own churches. By
1901 the Koga church at Uda had over two thouéand followers
including those of the subordinate churches. It was therefore
separated from its parent church, Kawaramachi, and promoted to
the rank of Branch church. At this time Kawaramachi church
was still a Branch church,.
| Missionary efforts continued and the subordinate
churches to both Kawaramachi and Koga increased in number.
The highest rank that a church can have in the system is that
of Grand church. Both Kawaramachi and Koga were promoted to
this rank in 1909,

| . I have used Kawaramachi and Koga churches as an
éxample of the organizational structure of the religion. Each
of the‘127ﬁGrand churches has at least fifty Branch churches
beneath ite These Branch churches may, in turn, have churches

subordinate to them but final allegiance is paid to the Grand
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church,

A The Branch churches can never take precedence over
their parent church. If, for example, the.Branch church of a
Branch church became very strong and managed to establish over
fifty churches subordinate to it it cduld not become a Grand
church even though it had fulfilled the fequirements. Its
parent church had not become a Grand church and it cannot go
above the parent church. Also, although a Branch church is
subordinate to the parent church to which the head of the Branch
church belongs, theoretically no Branch church cén'beléng to
another Branch church.

The same thing holds true for the priests in charge
of each church. Returning again to our example, Fukaya of
Kawaramachl was the parent figure. He owed allegiance only to
Headquarters and to the Patriarch. Yamada of Koga church owed
his allegiance to his parent figure, Fukaya, until Koga was
separated from the parent church. After separation Yamada no
longer owed allegiance to Fukaya. His allegiance went directly
to Headquarters and Shimpaghira.' The churches subordinate to
Koga church were no longer tied in any way to Kawaramachi and
their members now owed loyalty only to Yamada.

Since Tenrikyo people themselves describe the

relationship of Grand and Branch church in terms of
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oya-ko-no r;5 it is not too far wrong to draw a parallel
between the relationship of the churches and the %idealt
relationship traditional'Japanese society dictates for the
parent and child in the family situation. The analogy does
not strictly apply but there are interesting similarities.

One could say that the parent acts as a teacher and
guide while the child is in turn asked to give respect and
support and submission of will to the parent. This moral
principle appears to be basic to the structure of Tenrikyo.
From Headquarters teaching and guidance flow out to the Grand
churches and, through them, to the Branch churches, In turn,
respect and sﬁpport in the form of money and labour floﬁ from
the Branch church through the Grand church back to Headquérters.

The analogy breaks dowh in that in a famiiy situation
the parent is expected to support and nurture the child until
it is capable of earning its own living. In the Tenrikyo
structure this is not the case. Neither money nof labour ever

flows in the reverse'direction. From the time the young

5 Oya-ko-pno-ri can be roughly translated as ?the principle of
- filiation®, It is a moral principle taught and supported by

Confucist thought and ancestor worship which supports the
positions of superiority and inferiority within the Japanese
family system. This principle dictates that the parent must be
generous, gracious and benevolent towards the children who must
be loyal and obedient and exhibit filial piety towards the
parent. The relationship is one-sided in that the child cannot
request benevolence from the parent.
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missionary first goes off to gather together the followers of
his future church he is completely on his own. He receives aid
in the form of moral support but he does not receive finanéial
aide The individual follower of Tenrikyo will recei#e guidance,
prayers and admonishment from his local church if he is in
trouble but he will not receive financial help. If a Branch
church is crumbling or cannot meet its financial commitments
the Grand church will lecture but will not give material aid.

A Grand church, when it is in difficulty, will receive nothing
to meet its material needs from Headquarters. Money flows up
the ladder but it does not flow down.

The financial aspect of Tenrikyo is a very important
reason for the closely knit relations between a Grand church |
and its Branch churches., Each Grand church is given an
estimate ofvthe amount of money Headquarters would like to
receive from it each month: The Grand church may decide to
give more but it does not, if at all possible, give less, To
give less would result in a loss of status at Headquarters,

The church which can give more wins favour and thus power and
a higher place in the hierarchy.,

A Grand church cannot usually obtain thé needed amount
of mongy,from its~immédiate followers, For example, the
: immediéée members of Koga Grand church are only twenty-five
families. All of these familles live within the compound of the

church and are engaged in either church administration or
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missionary work. They receive no salary--simply a living
allowance. Theyvalone could néver raise enough money to meet
the commitment. This money and the money for the member?s |
living allowance comes from the numerous Branch churches, The
money from the Branch éhurches is obtained from-the individual
followers, |

The Grand church does not dictate the amount that it
wishes to recei&e from each Branch church., It tells the Branch
churches what the total commitment to Headquarters is and asks
for their support. The head priest of the Branch church then
informs his followers of the amount and urges them to give as
‘much as they_can in support of the parent church. The'amount
that a Branch church gives to its parenf church affects the
status of the Branch church at the Grand chufch.

In each church a service of worship is held at the
rising and setting pf the sun. A money box stands at the front
of the church and the followers throw in their offering each
time they visit. Theoretically, no one knows how much each
person gives., This is the daily offering.

If a person,bécomes ill or if trouble befalls him he
is supposed to give an offering to God the Parent. Then
if he becomes well or if the trouble passes he must give
another offering. Peoﬁle give extra offerings on birthdays
or on New Year?®s Day or if they are particularly thankful

about something. This type of offering is given directly to

i
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the priest and the amount and name: of the giver is recorded
in the financial statement each moﬁth.

The money then proceeds from the Branch church to
the coffers of the Grand church. Again it is not given in the
form of a payment. but as a giftAor'offering and is presented
at the monthly festival ceremonies,

Tenrikyo has one major .ceremony each month. The
ceremony is held on the twenty-sixth of the month at Headquarters
and the head priest .from each of fhe-127 Grand-churches is re-
quired to return to Tenri for the service. He brings with him
the money he has committed his church to give. For this
reason the monthly service in each Grand church is set exactly
enough days ahead of the twenty-sixth to enable the priest to
receive the offerings from the Branch churches'aﬁd then travel
whatever distance he may be from Tenri by the twentyésixth.
The monthly service in each Branch church is similarly set
ahead of the ceremony at the Grand church so that the priest
will be able to collect the offering and arrive at the Grand
church in time to.present it during the ceremony. Thus a
Branch church of Koga church situated in Hokkaido may havé its
monthly service ten days ahead of the Branch church in Sakodo
which is only a. twenty minute bus trip away from Kogae

| . Generally é Branch church does not pass on everything
it receives from its followers. Nor does a Grand church make

‘a complete donation of everything it receives from its Branch
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churches, In most cases the family of the_head priest lives
in quarters adjoining the church and the upkeep of the church
‘and the priest?®s living ailowance must come out of the offerings
received from the members. Nevertheless the amount passed on
to the superior church is usually quite 51zeable.

The financial system not only makes close contact
between Grand andABranch church a necessity but it serves as a
means of reinforcing cohesion between churches. This cohesion
is supported not only financially but also through the contact
that the priest of the Branch church has with his Grand church
at the ceremony that he is required to attend.
Another way in which close contact is malntained

between Grand and Branch church is through hinokishin which

is a form of voluntary service. Like the financial system
hinokishin is labour given by the subordinates to those in
authority. The most widely known form of h;_ggig_;n is

tsuchimochi. This is the work of carrying earth away from'the
| excavations for the buildings of Tenrikyo. The earth is carried
from one place to another in a straw rope-net slung on a pole
~and carried on the shoulders of a team of two people. When( .
building is in progress at a Grand church the Branch churches
are expected to supply the labourers. Otherwise, itsuchimochi
is usually.done at Headquarters where building is constantly

in progress.
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;. BEach Grand church is expected to supply.labourers to
carry. out. the work on the buildings at Headquarters. - These
labourers are iecruited from the Branch:churches, Usually
these work parties are made up during the monthly festival
and last for several days. The number. of labourers-a Branch
church can supply is an indication of its strength.

The churches in a district will generally arrange’
to charter a bus or sometimes an entire train to take the
followers to Ténri. Each church?®s party will travel together
under the flag of their church, During their stay in Tenri
they wiil.do everything together marching behind the flag of
their church, .

There are other forms of hinokishin. The followers
may be .called upon to houseclean the Grand church or'gafden
or sew cushions--just about anything. Hinokishin is not
compulsory but doctrine teaches that it is a means to salvation
and that illness may be cured by doing it joyously. This plus
the pressure brougﬁt to bear by the Grand church that wishes tp
make a good showing ensures that the population of Headquarters
is swelled unbelievably each mbnth by the followers who have
returned to Tenri to do . Tjoyous labourt?.

. Hinokishin is also a unifying factor in the organiza-

tional structure. The regular visits to the Grand churches and
to Heaéquarters serve to familiarize the believers with the

upper reaches of the hierarchy and to impress upon them the
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strength and power of the religion. The communal effort of
nlggzl§nig're-emphasizes the ties between the churches and
strengthens the loyalty to the parent church, ‘

The churches demand one further sefvice from their
followers. The work of evangelism is the most costly to the
believer but the work that is most emphasized by the church.
Everything we have spokén of--money, labour, prestige, power--
all hinge on the number of fellowers a given church has., Thus
it is not surprisingvthét.evangeiism is the most important
work of the church. Any follower who has obtained osazuke is
expected to convert at least one other person, The church
that shows the greatest results in evangelism will bé the

most prosperous.

. 2. Ideals and Values of Tenrikyo:
Thé ultimate religious ideals of Tenrikyo are:

a) the salvation of mankind and b) the realization of a ’joyohs*
‘world. ‘Translated to the level of the individual belicver the
ideals are: a) personal salvation and b) attaining a ”-jboyoi.lsfr
' 1ife in fhe immediate present. ' '

| According to Fukaya Tadamasa by tsaivation? Tenrikyo
means the regeneration of the»mihd.6 Tenrikyo doctrine teaches

that God the Parent first created the 'joyous® life in order to

- 6 Fukaya Tadamasa, The Fundamental Doctrines of Tenrikyo,
Tenri Jihosha, Tenri City, 1962,
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share the happiness of mankind. He created man and loaned him
a physigal body. This body is at all times subject to the
will of God. The mind, however, is subject to human will and,
because of disobedience to God the Parent and by breaking
Heavenly laws, it degenerates or becomes fcovered with dust?.
Man is, therefore, out of harmony with God and with his fellow
man. Salvation, which implies a state of harmony with God .
and with mankind, can be attained when the accumulated fdust?®
is swept clear. Salvation with the implied harmony results in a
tjoyous? life. On the other hand salvation may be attained by
living a 'joyous?! l1life in the present.

Thus the two ideals are interdependent.

In order to attain the salvation of mankind and
establish the !joyoust world the doctrine of Tenrikyo must be
taught throughout the world. Consequently, a high value is
placed on evangélism and missionary zeal.

For the individual both salvation and a tjoyous? life’
mayibe attained in various ways. Within these methods are found
the system of values held by the religion.

First, the believer must submit himsélf to complete
obedience to the will of God the Parent. God®s will is made
known through the people ﬁho are closest to Him--Shimbashi a,
the hombuin, and the head priests. Thus the believer is
expected to submit to the will'of anyone who is above him in

the religious hierarchy.
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The will of God the Parent is made known in another
way. Tenrikyo doctrine teaches that mijo (illnessj and jijo
(difficulties encountered in day to day living) are sent by
God to teach and guide the believer. Thus, when encountered
with sickness or trouble, the believer must not complain
since he, himself, is responsible for the problem. Rather,
the Tenrikyo believer must be happy that God is sending this |
guidance and must search his mind to determide what he has
done or how he has failed.s If the search pfoves too difficult
a priest may be asked to interpret the message.

Becadse of this belief the church will give no material
aid to its troubled beiieVers. Such ald would be interfering
with God®s will and the individual concerned could not, then,
be léd to a reallzation of his wrongs. The same principle
applies to medical care although here some allowance is made
for étrength of belief., That is, a persdn who is considered to
have a weak faith may be advised to seek medical attentioh.

‘The storonf a young Japanese Aﬁérican is a case in point.

| Bill Y came from fmerica to Tenri to study.TenrikyB--
the religion of his parents, While at Tenri_pe contracted\
tuberculosis of the spine. Thé doctors advised surgery and
Bill was told that if the operation did not take place
immediately he would lose the use of his legs. But Bill was a
Tenrikyo believer and felt that this illness was meant to teach
him soﬁéthing. He consulted with the priest. of the Grand church



to which he was connecteds After discussing:the problem the
priests decided that Bill was still rather ignorant in the
faith and that he would not be able to cure himself through
soul?searching. They gave bermission to have fhe 6peration '
but ad#ised.Bill tb first consult with thé priesﬁ of his home
‘church in America, Becauée of tﬁe parent-child ties between
lpriest and adherent it was more impbrtant to have permission
from his own priest thah from his actual parents. Letters
were sent back and forth and fina;ly, several weeks later,
Bill had the operation. | , _ |

~ Another story illustrating the Tenrikyﬁ attitude
to illness directly concerned me. While liviné iﬂ Tenri
several corns developed on the soles of both my féet; When
it became too painful to walk I went to the hospital to con-'
sult a doctor. He told our dormitory *mother?t, she told the
FOreign Miésion Office and eventuélly several priests"came fq,
viSit me. ‘They suggested that iather than have the corns |
removed by the doctor, I should consider theh to be a *iittle
letter*rfrqm God, If I searched my mind for a rééson why |
God would send thisAletter and tried to wipe the tdust® from
my heart_the corns'would vanishe. 'The fact_fhét my feet never
prope:ly healed after thé'operation is considered to be a
resultvof further t‘dust.'? I acquired by ignoring Godts fletter?
and not;~as I firmly believe, because. Tenrikyo doctofs are

incompetent.
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The above stories are illustrations of values in-
stilled in Tenrikyo believers: submission to authority,
obedience td the parent figure either God or priest, happineés
and contentment in the face of trouble,

Another way._to salvation open to the Tenrikyo person
is to follow as much as possible the model of the.Foundress in
daily life. This of course includes the values stated above
but also embraéeSAa further Tenrikyo value: subjecting oneself
to_absolute poverty in order to experience the divine love of
God the Parent. Thus peopie are encouraged to dispose of
material possessions and dedicate themselves to the service
of the churche

| Believers are encouraged to give their material
possessions to the church., Complete dedication of self and
possessions is further accomplished by doing ﬁiggzlgnlg. |

811 of these roads to salvation and a tjoyoust® life
express the intrinsic-values of the religion. Theée values are
inclﬁded in the over-all important task of placing the ideals
of Tenrikyo above any other earthly claims upon the individual,

Mechanisms hin th rgani
the Fulfillment of the Ideal:
Within any group that holds a definite system of

vaiues and a cle?rly defined ideal there exist internal
mechanisms which operate to stimulate the members and the group
to seek attainment of the ideale In Tenrikyo I see four such

factors at worke
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The first of these mechanisms is, perhaps, simply
the»religious promise that is given fo*each beliéver--a
'prbmise of salvation and a happy, joyous existence. Such &
promise brings hope for 'better things to come? to people who
do not find this hepe in the traditional religions of fheir
countrys If such hope is to be kept alive it must be reinforced
from time to time. Tenrikyo practises a type of faith healing
and many are the stories the priests tell of miraculous ’
recovery at the hands of a Tenrikyo healer. To people who
suffer difficulties and'Whose faith is thus endangered the
repetition of these stories serves to reinforce the feeling
of hope. Again, stories are told concerning people who have
financial difficulties and who, by being converted, have
become fairiy wealthy. The following story was taken ffom uy

field notes and is a good example of many such tales:

Mr. K owned a bicycle shop. He was married
and had four children. They were very poor be-
cause Mr. K did not get much business and he was
disheartened so he spent all his money on drink.
The family had nothing to eat and only rags to
wear., Then the smallest child became ill and
they could do nothing because they had no money
‘for doctors or medicine, They were very un-
happy. Then a Tenrikyd neighbour came and
faught Mrs. K about Tenrikyo and prayed over the
baby and it got better. Then Mrs, K tried to
teach her husband about Tenrikys. At first he
would not listen but then he became Tenrikyo
and suddenly his business got better and better.
Then it started getting bad again so he asked
the Tenrikyo priest for the reason. The priest
said that it was because he never thanked God
the Parent with money but kept it all to him-
self, ©So Mr. K gave God a gift of money and
since then the business gets bigger and bigger
every year. '
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These stories are always told in'simple words and
repeated égain and again. There are many more.spectaChlar
tales of babies born withput-eyes who have been madé fo seé or
a child with a cleft palate who has been givenvSpeech. Thé
moral is obvious--become a TenrikyB believer‘ahd your life
will improve--it has happened to othersj; it could‘happen to
youU. | .

'The second mechanism is the more technica;.Pne of
indoctrination. Based on common methods of brain—waéhing the
TenrikYB indoctrination program is very successful. The
recruits are sent to Tenri, usually by relatives or friehds,
to live for three months in a completely Tenrikyo environ-
ment., During this three month period their lives are étrictly
regulated and they are cut off from anything that is not
Tenrikyd. They are fed little else than rice and pickle, they
get little sleep--less than five hours a‘night,,they work at
hard labour for most of the day. They attend some classes |
where they ére taught the ritual dance and songs and whefe they
listen to simple stories like the one quoted,above.“Hunger,
fatigue, and monotonous repetition ingrain the beliefs of
Tenrikyo deep into their minds. The stimulus of group activity
also acts as a reinforcement to learning.‘ |

A'thifd mechanism exists in the stratification of the
organization and in.the system of rank. When positions are

clearly stratified and mobility is theoretically possible an
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incentive tb rise in the hierarchy is prodﬁced.- Tenrikyo
states that mobility up the ladder is possible if one attempts
to live a ?joyous? life and sweep away the *dust® of the mind,
Thus. service, missionary activity and donations of wealth are
measured, by the ambitious believer, as a meahs of climbing
highep in. the hierarchy. . |

The ranking of the churches also'prbduces ihéentive
towards fulfilling the religious‘goals. The individual
member is encouraged to help his church attain a hiéhér‘status.
The—beliéver,derives prestige in accordance with the status
of the church to which he belongs. _ _ )

The fohrth mechanism oﬁerating towards the fulfillment
of the ideal.is the authoritarian nature of the organization.
This is based on the principle of oya-ko no ri mentioned
above. QOya-ko no ri can be roughly translated as !the principle
of filiationt®. It is a moral'principle taught and supported
by Confucist thought and ancestor worship which supports the
positiohs of superiority and inferiofity within the Japanese
family systems This principle dictates that the parent must
be generous,‘gracious and benevolent towards the children who
must be loyal and obedient ahd:eXhibit filial piety towards
the parent. The relationship is one-sided in that the child

~cannot request5benevolencé from the parent. The principle of

oya-kofno ri operative in the family system is evident in a

more modified form in other areas of Japanesé society. In
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organizations where ranked positions exist (for example, large
business corporations, political parties,.underworld groups,
university}faculties) the principle is used to support positions’
. of superiority and inferiority. In such‘cases the parent-child
' relationghip is fictitious but nevertheless stronge.
This fictitious parent-child relationship exists
.w_ivthin the organization structure of Tenrikyoe. The members of
a Tenrikyo church look to the head priest as the parent figure,
The priests of Branch churches regard the head priest of the
Grand cdhurch as their parent figﬁre. Shimbashira, the Patriarch
of the religious organization, is the supreme parent figure on
earth and above him are the spirit of the Foundress and God the
Parent. The principle of gya-ko no ri dictates the Japanese
familial obligations of loyalty and obedience to the tparentt
superiors. The doctrine of the religion and the promise of
sélvation makes the fictitious parenthood in Tenrikyo mucﬁ
stronger than it is in the other Japanese social organizations
listed abo#e. |
Thus the auﬁhority‘of the superiors cannot be

questioned. ﬁuggestions and orders from the priests are
immediately carried out.

. The highest authority in Tenrikyo is Shimbashira.
His word is law.: There wWere many occasions-Wheh he ordered me
to do various things, If I refused I was immediately jumped
upon by high'priests who were'greatly concerned because 1

would not bow to his wishes.
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The first New Years that I spent_in'Tenri I was
ordered to‘aress in Japanese kimono for the celebrations.

The order came from the wife of Shimbashira via the dormitory
fmother?!, I did not want to dress in kimono and<declined. I
soon realized that my wishes did not count at all. A kimono
was brought and I was dressed in it. Then we set out on our
‘New Year calls. At a certain corner we happened to meet
Shimbashira and a group of priests. While they were yet a
good way off one of the priests of the Foreign Mission Office
said “"Hawkey San, that is Shimbashira San." I nodded to
indicate that I understood. “Mr. Nakayama," the fellow then
said. I replied "Yes." "The Patriarch of Tenrikyo," he
continued. I again replied, "Yes, I know," Finally, in
desperation, the fellow grabbéd me by the th of my kimono and
pushed me- to a ninety degree bow where I was held until the
Patriarch had approached and spoken to me, '

The Patriarch then ordered me to return withhim to
his hohse. I started to reply that I was with a group and would
like to come again some other time but I caught the horrified i
looks on the faces of the people. around me and meekly followed
after the Patriarch and his group.

When we arrived at the house we proceeded to a large
reception room where about fifty people were waiting to pay
their New Year respects to the Patriarch. Someone put a sake

container into my hand and ordered me to serve the guests, I
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hadn®t the slightest notion. of the correct procedure and tried
to explain my way out of it. The reply I received was simply
teambatie? which is an imperative command meaning something
like 'do6 your best®s I learned how to serve sake very quickly.
At another time while I was away in Tokyo I received
an invitation to dinner at the hbme of Shimbashira. Tokyo is
approximately nine hours away by train but I received a long
distance phéne call requesting me to return to Tenri by the
next train. I declined the invitation and apparently caused
considerable trouble for those people responsible for seeing
that I attended the dinner,
v As long as you comply with all wishes things g0
smoothly’but if you decide that you have had enough of being
_ ordéred about you create confusion throughout the whble system.
It was not, of course, only .we lowly studehts vho
recelved orders and were expécted to obey thems I have been
bresent when high priests had to get up and perform‘like
monkeys at the command of the Patriarch. I have had important
§eople in the hierarchy rush to me with English papers written
by the Patriarch which they have been ordered to correct in a -
fantastically short space of time. I have witnessed whole
crowds of people mobilized and marched off to line the streets
of the town, cheering and waving banners, whenever the Patriarch

leaves his residence to ride out.
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Whenever I asked the question, "Why should I do this?"
the answer was always patiently given. "s himbashl;a is the ‘
Patriarch. His wisdom is greater than any man., We do not ask
questibns, we only obey." _ _ _

The same applies to everyone right down the hierarchy.

The authoritarian nature of the religion based on a
principle of the traditional Japanese family system is a etrong
mechanism which supports and maintains activity towards the

fulfillment of the religious ideal.

4. Ine TTotalitariant Nature of Tenrikyo:
A young girl that I will call H is the daughter of a
Tenrigys-family. I first met her while she was attending the
religious training school in Tenri. H is a firm believer and
devoted to the service of the church. She was told by her
ﬁrieet that in order to serve God the Parent she should go to
Hirqehima és a missionary.. She left her family and travelled
to Hiroshima where she‘found a small room in which to live,
- She ﬁas told that as a miseionary she must work comﬁlétely on
her own; Though there are Tenrikyo churches in Hiroshima she
was not to contact them. There were no Branch churches of her
Grana.chufeh in the eity and her task Wes'to establish such a
Branch éhurch. For months H walked the streets of the city and
talked to people about Tenrikyo. She visited the homes of
Hiroshima people. Most often she met with hostility and was

not allowed to enter the house of the person she had gone to
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visit. When she found sickness she asked if she could try
faith-healing. No one would let her perform the ritual so she
stood every night outside of the sick people?s homes and prayed.
H received no financial aid ffom her churche Probably she.
received some help from her home though I am not sure, Any :
money she received from people in Hiroshima was sent back Eb
her Grand church. I am certain of this since I carried it'from
Hiroshima to Tenri several times. When I last saw H she had
managed to convert one person to Tenrikyo.

Mr, O'is a young man who was sent along with two other
young men to Nagoya to do missionary worke. He is'the eldest |
‘son of'a_non—TenrikyE family and, since his Tenrikyo activities
come before his obligations to the family, he has been outcast
from his home, The youné men ;ive in a small attic room in
Nagoyé city. They sleep on the bare floor with no covering
even in winter and eat two pieces of bread a day. They have no
| money for anything else since mohey the& recei#e in their
missionary work is sent to the Grand church. |
_ Miss Y is a young Japanese American who works at the
Foreign Mission Office in Tenri. ©She went to Japan seven years

ago to act as interpréter for the Foreign Mission Office. Her
family is in America and'she wishes to return to them. However,
she is financially unab;e to do so as she works in Tenri for a
bare living allowance. I asked her why she did not approach

Headquarters for the return fare to America and she replied that
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8ince her life belonged to the religion it was up to Head-
quarters to decide how she could best serve the church,

_ These three people are examples of many people who
have dedicated their lives to the service of the.church. They
exemplify the ideal of complete dedication which regulates the
lives of Tenrikyo believers. Merton has described a ftotali-
tarian? group as one which regulates the sentiments and behaviour .
of its members in all of their roles of life. Because of the
complete dedicatlion expected of the Tenrikyo believer I believe
that this religious organization can be described as a
*totalitarian® system. | | | |

Each individual member of thé religion is governed
by the priest of his church. The church rules the economicv
side of the individual?s life. There are many cases where
- adherents have literally given all they possess'to the church,
The church rules family and social life through its teachlings
and rules the individual®s life by regulating his time.’ The
church even inStruéts ags to what time members should arise in
the morning. Once a.person becomes Tenrikyo he assumes the
responsibility of helping to fulfill tﬁe goals of the‘religiqn
and those of his particular church. ﬁe‘is aided in this by
the authoritarian nature of the religion which dictates his
behaviour in all his roles of life. He is no longer. just a
farmer, a father, a son or a neighbour. He is Tenrikyo and

this takes precedence over everything else,
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CHAPTER II

THE VILLAGE OF SAKODO

1. 'Drsc tion he Village

Sakodo is a small farming community in the southern
part.of Shiga Prefecture. Its physical aspects are those of a
typical Japanese farming village. Its nucleus of eighty-six
households crammed together on a small section of léhd is
surrounded'on all sides.by the fields and rice paddies that
give its people sustenance. The area of land belonging td thé
village is bordered on three sides by the fields of three
neighbouring villages and on the fourth side by the Yasu
River,.the main heans'of irrigation to Bakodo and its
surreunding villages,

Sakodo can be reached by bus or car by travelling
along the Numbef One National Highway which passes within 900
meters of the village. It can be reached by rail by fraveiling
on the Kusatsu line from Kusatsu to Mikumo. The bus from
Mikumo station to Minakuchi town stops at the entrance to the
road‘leading to Sakodo village. From this road entrance it is
about a 500 meter walk to the village itself,

The land in this river valley is quite fertile.‘ The
main crops are rice, barlej and rapeseed. To the east of
Sakodo, beyond the town of Minakuchi, some tea is grown but
this does not affect the economy of the village of Sakodo.
Until aboutvfive years ago there was little industry in the
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:district but recently two large factories have been built in
the Minakuchi area. One 1s a plastics works and the other
speclalizes in'electrical equipment. These recent developments
have giveﬁ work to several Sakodo men. There is good fishing
in the Yasu RiVer but little commerdial fishing is done 1in the
area, The mountains beyond the village supply the people with
firewood and some of this wood is sold commercially,

Previously the area around Minakuchi town was divided
inte pura. Sakodoe was included in Kashiwagi pura and all local
adminisfratioh was handled by the pura. Now however, the
surrounding_fillages have been incorporated into the town of
Minakuchi aﬁd administration is looked after by the Minakuchi
town hall, Accordingstq'the.statistics of 1960 Minakuchi has
a population of 225145 people. This includes the 481 residents
of Sakodos | ,

Village affairs are administered by the local yakuin.
This is a village council consisting of a gg;gné (village
head) and fukuku-cho (vice-head) plus a representative from
each of the seven village ®neighbourhood? groups (tonari gumi).
A representative of Sakodo sits on the town council of Minakuchi
and acts as a liaison between the village and the larger
administrative body.

The ku-cho and fukuku-chdo aie elected each year at
- the end of February. No one is allowed to hold the same office

for two consecutive years but it generally occurs that the
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fukuku-cho is elected to the position of ku-cho. Village people
eiplain that this makes for continuity in village affairs,
The representatives of the neighbourhood groups are

" not necessarily a policy-making body although various village
activities are discussed in the village council meetings. They
act more as a liaison between the executive officers and-the
households they represent. These representatives are not
elected to the position. The responsibilifyArotafes from
house to house within a given group. The representative Changes
each year.

| Village revenue comes from an allottment issued by
the Minakuchi town council and from a village fee vwhich each
household must pay. This fee is collected on thé basis of
eight categories. If Mr., Fujita is considered to be the
‘most wealthy man of the villége his fee is reckoned first of
all. How much he should give is decided on the basis of his
income. The next seven categories are based on the amount
Mr. Fujita has been assessed and people are placed in these
categories depénding on income or amount of land owned. About
ten per cent of the money collected in village fees goes to the
upkeep of the temple, about fifteen per cent to thé upkeep
of the shrine and to pay the shrine keeper, and the remaining
aﬁount is used for secular purposes ahd village upkeep.
‘ | Village maintenance is attended to by the villagers
under the direction of the village council, E¥ach household must
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donate labour for'the'village projects and those who are not.
able to donate labour must pay money. The-villagé council

keeps accopnt of the names of the people who have provided

labour and in April this is all balanced and those who have not
given labour must pay the equivalent sum. of money. This.

system is called dashimon kanjo (balancing of output). The
problem here in'the 1ast.few_years is that more men are going

out of the village‘to_work and the number of men available to

do maintenance work is limited. Since the amount of money |
counted as labour is small and the wéges of hired men are getting
higher the actual work cannot be done. A subsidy for- these
projects (road repairs, bridge building) is reéeivedifrom‘
‘Minakuchi town council but it amounts to less than half the
amount needed.

The Farmers?® Cooperative Association looks after the
administration of agricultural produce, This business is not
conducted by the local council nor by the town. This is one
administrative function still handled in the division of the
old pmura. Sakodo sends a representative to the association
and all but nine households hold membership in the Farmers"
Cooperative Association.

Aside from the major task of handling the marketing
of rice and barley the Kashiwagiégggg Farmers?t Cooperativé
Association is divided into the following sections: pigs,
chickens, vegetables, dairy products, and a section which sells

household supplies to members at reduced rates.
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Sakodo village is divided into two parts--east and
west. It is further divided into seven sub-groups called
tonari gumi. These tonari-gumi were, traditionally, neighbour-
hood groups set up for theipurpose of village administration.
They still function in this capacity but can no longer be
considered stridtly neighbourhood groups. Though they once
embraced a specific geographic area in the village the house-
holds that belong to a particular tonari gumi are now scattered
over the entire village. This has occurred as a result of
branch houéeholds being built at.a distance from the head
households yet still retaining membership in the tonari gumi
of the head houséhold. The tonari gumi is also a social unit.
From time to time a party will be held among the members of a‘
group of they will organize some sort of outing. Because of
ties between head and branch households the groups can be
considered to have some kinship connections though I did ﬁot
find any one group which was completely made up of related
households,

Only the members of tonari gumi are informed of
village events. Consequently, membership in one of these seven
groups is an important part of village life.

| A more prominent division in the village is that
occurring between the eastern section and the western section.
I was told that this is merely‘a geographic divibion though in
earlier days it may have been an administrative division. W%hat-

ever the villagers say about what it is now or what it has been
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in the past it 1s most certainly a social division. Various
customs differ from east to west, work groups tend to be
composed of people within the division, and the sub-grouping
of the village (tonari gumi) tékes place within the east-west
boundary,. » |

Of the ‘eighty-four houses in the village thirty-eight
are considered aé belonging to the west and the remaining forty-
six as belonging to the east. Within the thirty-eight twestern®
houses six are geographically situated to the east of the
boundary. Although these houses are situated in the east they
are considered to be ﬁestern houses., Thus I would think that
geographic or administrative reasons do not seem to apply.  In
each of these cases the fonari gumi to which they belong are
in the west, |

The following is a list of these six households with
the reasons informants gave as to why they should be considered
to be a part of the west:

‘house 41 - used to be situated in the west but

the house burned down and was rebuilt
where it now stands.

ny informants were not sure but suggested

house 31 -
that it might be because all the relatives
of this house live in the west.,

house 37 - this man used to live whiere the Tenrikyo
church is nowe The family owned both
houses at that time. They gave the main
house to the Tenrikyo church and moved
to the house in the east, : '

house 48 - a long time ago this house was. a branch

house of either house 25 or 21 in the
weste.
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house 49 - the same reason given as for house 48.
-house 53 - this house is really a branch of
house 23 in the west but they are
renting house 53 from a man who moved
to Chiba Prefecture.
In each case it seems to be kinship or patrilocal
residence which ties the household to the west. |
I could cite many examples of customs that differ
between the eastern and western parts of the village, Allowing
fpr brevity in what is intended to be an outline description
of the village, I will give only one example of such differences.
The mountains of the village are extremely important
to the people of Sakodo. If a household does not own rlghts
to mountain property it is not considered to be a part of the
village and cannot vote in village elections. A household
that‘does not own mountain land has no say at all in villagé
matters. ‘> |
._ Administration and ownership of mountain property
differs befween the eastern and western sections of the village,
Ih fhe west all households form a large group for the
administration of the mountain property belonging to that group.
The property is subdivided among the households._ There are two
types of property involved--%old® land and ‘*new® land., €014*
land is land that has belonged to a given house for many
generations. It is inalienable. Even if-é persbn moves away
frém Sakodo the«:ightsvto his %old* land (technically the
propérty of the village) still remain. Each household in the
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western section owns a piece of fold® land. *Neﬁ' land is also
apportioned to each household in the group. However, at the
discretion of the—group thewt lahd rights méy be withdiawn at
any time and, if a person leaves the village, he must forfeit
the rights to his fnew® land. If a household that does not
bwn5mountain~property expresses\ﬁhe wish to join the group,
portions of each household®s ¥new® land will be taken and
given to the new member, i |

- In the eastern section of the village the distinction
between %o0ld? and fnew! land does not exist. The east has
divided its mountain-property into three sections and each
section is owned by a separate group of people. Within each
group ‘the land is sub-divided to give each member a section ‘
of mountain property. But the property may be reshuffled to
giVé newcomers their share if the group so decides. k

Both the easﬁ and the west pay homage to the Mountaih

God who is the protecfor of the mountains and a fertility god in
~ connection with the rice fields., But each group has its own
Mountain God shrine. However, though there are four shrines
in Sakodo dedicated:to the Mountain God the ceremonies conducted
at each shrine and the days on which the ceremonies occur are
identical, ‘ | . | )

 Both parts of the village have an association of young
men who havé certain obligations to the Mountain God and to the

mountain. Again the custom differs between east and west. In
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the west the group of young men is entirely responsible for
the administration of the land-~even to re-dividing the ®new?
land for distribution to new members, . Further duties of the
group include mountain patrols to ensure that people are using
only the land they are entitled to use, to ensure that thieves
do not damage property, and to ensure that fire does not break
out,

In the east the young men are only responsible for
patrolling the mountain since administration is conducted by
the adult males'within the three sub-groups.

Business concerning the mountain is one area in
which differences in custom between east and west can be
observed. There are other areas where differences occur.
There are many small voluntary groups in the east that do not

exist in the west. Kinship or d5zokut

groups are more clearly
defined in the east than they are in the west. There areitwo
graveyérds besides the one at the temple~-one belonging to.the
east and the other to the west. Each section has a separate
bridge crossing the Yasu River. o

But for all this separateness the two areas work

together to make up the solid unit that is their village.

1l For a descrlptlon of the dozogu seet Dozoku: A Prelimina
ft v G d 50¢]

and Economic Factors, Interlm Technical Report number 7,
Research in Japanese :Social Relations, Office of Naval Research
Project NR 176-110 and Rockefeller Foundatlon, 1953,
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Thpugh the mounfain,property is strictly divided and administered
separately»the‘basic administrative body is the village council
| who rentsAthe land from the neighbouring district. When
matters occur that affegt all the property the household heads
of‘the.entire village meet to discuss village procedure.

Though both the east and thevwest have their own
social groupings there are social gatherings that involve the
entire ﬁillage. The Women®s Assoclation involves every adult
female in various activities--from making picgles to practising
folk dancinge The men?!s meetings at the village hall invariably

end in a great sake party.

Though kinship or dozoku groups are more.cleafly
defined in the eastern section”the network of kin tles crosses
~and re-crosses.the boundary so that any person in Sakodo can
-truthfully say that he is in some way related to every other
member of the village.

v Though each section has its. own bridge and its own
road leading to fhe'bridge all of the roads and irrigation
ditches within the village are maintained by the cooperative
efforts of both sections in the manner described above.
| The use of the irrigation ditches and the planting

‘ of rice are activities which require the coopefative efforts
of the entire village. Since the water flows from one field

to another. in sequence it is obvious that the farmers depend

upon coopération to ensure that each field is sufficiently
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flooded at the proper time. The fields are all flooded at
the same time and transplanting occurs immediately. To ensure
that all the fields. are planted at tﬁe same time the whole
village turns ouf,to help with the planting. In Sakodo a
neighbouring village is also called upon to help, This actiVity
is followed by a community sake party.
. The village contains both a Shinto shrine and a
Buddhist temple. |
In Sakodo. the Shinto shrine is located not in the
village but on the outskirts of the neighbouring village of
Uda. It is about 600 meters distance from Sakddo. The shrine,
‘however, serves only, the village of Sakodo and has no.connec-
tion with Uda. The deity of the shrine is the tutelary god of
the village and all residents of Sakadg stand in the relation-
ship of fchildren® to the deity..
. The local shrine or miya is a branch of a larger
Shinto shrine situated several miles from SakEdo. There is
no resident priest at the village shrine. During a shrine
- festival priests are brought from the head shiine to conduct
the services. However, a shrine keeper lives at the shrine to
attend to its maintenance. This keeper is hired by the village
shrine committee which looks after,thevneeds of the shrine and
takeé care of any business connected with the locél deity. The
shrine is supported by a portion of the village budget.
Tfaditionally the local deity was called upon in times of
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trouble. Men and women paid visits to the shrine if erops
fajled or if health was not good. A childless marriage or
some unfulfilled wish occasioned a petition to the deity.
Since the deity was in charge of that particular land it was
because of its benevolence that good befell the village or
because of its malevolence thét trouble occurred, |

The deity held a parent-child relationship with the
villagers. Thus newcomers to the village must visit the sﬁrine
to pay their respects and ask for the deity?s protection. Av

bride or groom marrying into the village was taken‘early to the
shrine for this purpose. A new-born baby waé presented to
the deity in ordér that the god protect it while it resided -on
the god®s lands. ‘

Today Villagérs rarely visit the shrine. Improved -
irrigation gnd scientific methods of farming have overruled the
god in importance and people no longer petition the god for
good crops. Use of modern medicine has replaced amulets and
prayers for good health. Brides are still sometimes led to the
shrine but this_practice’is also dying out. Six hundred meters
is a long walk if the bride is wearing the traditional heavy
bridal headdress. Babies are still presented to the deity.

There are four major activities connected with the
shrine each year. Villagers say that there used to be many
small ceremonies and traditional offerings at the shrine but

that these are now made to the Buddhist temple as it is more
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central to the village.

The largest celebration in connection with the shrine
is the annual shrine festival: This takes place on the first
day-. of Apiil. It is a festi&al that involves the whole
village, Everyone turns out to observe the religious services
performed by the visiting pfiests and sacred dancers. After
the service the young boys of:thé village shoulder the two

oshi, sacred palaquins containing the spirit of the deity,
and rush them through the village streets with great shouts of
merriment., The men of the village spend the rest of the day
and evening at the shrine eating and drinking sake. The women
visit afound the village and sample the delicacies that each
house -provides for guests, Perhaps if teased long enough, they
will drink a small bit of sake. |

On the fourteenth day of July there is a celebration
_called the Gion festival. This has no connection with the large
Gion festival of Kyotos On this day the-villagers are not
‘allowed to enter the fields. There is a small ceremony at the
shrine when people go to pray for good rice crops and a village
sake party is held in the evening.. ‘

About the third of July the village holds a celebra-
tion called the sapaburi festival. By this time the rapeseed
' has been harvested and the rice seeds have been sewn -in the
Seedling beds. The festival - 1s in honour of the rice-seedlings.

Services are held at the shrine but this time, instead of a
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priest, a miko (female medium) performs the service. Only'
the village officials and the shrine committee attend the
service, In the evening the people of the village eat udon
(noodles) for supper.

The fourth ceiebration in connection with the shrine
is held on the seventh of August and is called gi ga iru. It
is primarily a children?s festival, . The day before this is the
tanabata festival., The tanabata is a celebration connected with
an old story of two lovers who were turned into stars and who
are allowed to meet in the heavens once a year on this date.
The children decorate small sprigs of bamboé_with‘coloured
papers and have a party. The next day, during the mi ga iru
festivities, the oldest sons of‘primary schéol age take the
branches to the river and let them float away. They then have
a feast of pumpkin on the river bank. After the feast they go
to the shrine where they all drink a bit of gake and then they
proceed from house to house begging for rice. When they have
obtained the rice they go around selling it and in this way
obtain some pocket money.

Membership in the Shinto faith is a village matter.
The local word for the deity is ujigami (tutelary deity or
guardian god) and the people of the village refer td themselves
as wjiko (children of the deity). Thié, according to Dore,

reflects "the fact that the ritual community was earlier
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defined by lineage rather than by residence, "2

Thus, the
shrine is the concern of every menmber of the'community. -Simply
by being a member of a long established household one has auto-
matic association with thé.deity, Each member of the community
is obligated to its support. |
, lThe Buddhist temple stands at the entrance to the

village of Sakodo. It is a branch temple of the Enryakuji
temple on Mount Hie, and is the Tendai shu form of Buddhism.
The temple priest and hisg wife are not Sakodo people. They
came from Mie Prefecture to take over their duties at the
village temple. Consequently they are not considered to be
tvillage people®. The priest does not own land in Sakode and has
no voice in village matters. He has no relatives living in the
village except for two married daughters., These daughters married
men from outside of the village so they, too, are not considered
to be ¥village people?!, However, the priest and his wife have |
ritual kin ties with three families in the community. These fami-
lies perform the same duties towards him as would his own kin.

The heads of these three ritual kin households form
the temple committee. This committee is in charge of the upkeep
on the temple, the priest?s living allowance, and helps to
arrange the activities that fake place at the temple.

'Fﬁnds for temple maintenance come from the village
budget. Money for the priest?s living allowance comes, however,

from a special collection that is taken in the village,

2 R« P, Dore, Ci Life in Japan, London, Routledge and Kegan
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The following is.a list of the yearly Buddhist

activities in the village:

- .Jan. L4th - okonai: A group of eight houses

: takes rice offerings to the temple
to ask for good crops. It is
connected to nawash y the place
that small rice seedlings are grown
until they become large enough to
plant in the paddy fields.

o

Mar. 18-24 - higan: This week is the week of
the spring equinox. For the entire
week the people gather at the temple
for small parties. Each household
brings gifts of food and their gift
is recorded.

- ireisal: During the above week a
service in memory of the dead of
World War II is conducted in the

. temple grounds in front of the war
memorial,.

Aug. 7th - ohakka osoji: Everyone goes in the
. morning to tidy up the graves of
their ancestors. In the afternoon
they cooperate to tidy the graves of
people who have no relatives living
in the village. The temple and temple
grounds also get cleaned. '

Aug. 10th - ohakka mairi: The villagers visit
. the graves of their ancestors. They
leave flowers at the graves and burn
incense.

Aug. 13-15 - obon: A Buddhist festival for the
' return of the spirits of the dead.

- The people serve vegetables to the
ancestral tablets and throw the
vegetables away in the river after-~
wards. They have celebrations which
include the bon dances. Usually all
the members of the family return home
during obon. Because the spirits
return they welcome them with parties
and festivities. ‘
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Sept. 20-26 - higan: The fall equinox. The
same festivities occur as for
the spring equinox.

Dec. - hatsuhoyosei: During the month of
December the villagers take rice
to the temple for the priest‘s
private living.

Monthly - pembutsu ko: A group of elderly
women who go to the temple on the
fifteenth of each month. The

. priest conducts a short service
and they all have a party.

- Bukkyo Fujinkai: The Buddhist -
Women®s Association meets each
month. Its activities include
cleaning the temple, making cushions
or giving similar service to the
temple. :
Membership in the Buddhist faith is a family matter.
An individual is a Buddhist'because his household is Buddhist.
The household is Buddhist because the ancestors were Buddhist
and because they were buried by the temple. No sense of per-
sonal belief is necessary to ensure that obligations to the
temple will be fulfilled. A sense of obligation to the house-
hold and to the deceased ancestors makes the v1llager support
the temple with money and time. One member of the household
performs the duties at the household butsudan (altar) each
morning but visits to the temple are rare and Buddhism has
little meaning in day to day life. Buddhism supplies a hope
for a life after death but it does not deal with matters of the

present as far as the layman farmer is concerned. The philo-

sophical teachings of Bhddhism are not the concern of the layman



53

and, in general, no one has the concept of *being a good
Buddhist?,

In Sakodo we find a ‘third religious institution--a:
traditional folk religion concerned with -the Yama no kgﬁl or
Mountain God. This god resides in the mountains 6f Sakodoe
Its primary function is to protect the mountains but it also .
has some connection with the fertility of the fields. The god
does not like women and thus women are strictly forbidden to'
visit the mountain shrines., There are four of these shrines.
As described above, each shrine is connected to a group of -
people who own the rights to that-partiéular ﬁiece of mountain
land and they‘alone are allowed to worship at that shrine,
Considerable importance is attached to the right to worship
at a Mountain God shrine. In the past, according to informants,
thére were only three Mountain God shrinés and the right to
worship at them was jealously guarded. Apparently there were a
number of people who did have rights to mountain property but
who were not included in any of the Mountain God groups. These
people visited the shrines secretly at night. When this
activity was discovered a sort of feud developed and they were
advised to stop tpoaching? on other peopletls gods. Eventually
they formed a group themselves and erected their own shrine.
This occurred so long ago that now nd‘one is sure which-of the

existing groups is the newest. .
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- Today. village inhabitants cannot explain why the
Mountain God shrines are so important. People scoff at the
idea of really believing in the Mountain God and say that it
is just custom to carry out activifies involved with the shrine.
Neveftheléss; taboos are stfictly'kept. On certain days of
the yeartvillage'people are not aliowed to énter the mountains
because the ®devils?® which are apparehtly another form of the
god, arelhaving a party. People laugh at this custom but on
these pafticular days no one goes to the mountains. The
taboos regarding females are also rigidl& upheld. My landlady
would not take me to the shrine and my landlord suggested
-that if I really wanted to see it I should go unobserved and
never admit to having been there. |

‘There is only one yearly activity involving the
Mountain God shrines. On the third of January every male in
the village takes a fish and a bunch of rice-straw containing
rice, salt and stones (tsuito) to the Mountain shrine of the
groué to which he belongs. Members of each group go together.

They drink sake at the shrine and generally get rather merry.

On this day the men play pranks and jokes on each other and, in
the words of a:villager tanything goes®. When they return from
the shrine they must each bring home a fish and a bundle of
rice-straw but it cannot be the same one that they took to the
;shrihe. The fish is cooked and eaten that evening by the men of

the house. The bundle of straw is kept for nine days and then
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placed in a corner of the rice seedling bed tb'ensure
fertility. _
' Membership in the Mountain God groups-is limited to
those.people_who hold a lease on mountain land. Membership
has nothing to do with personal bélief;in the powers of the
god.. The religious significance of the Mountain God has been
forgotten and only the social-significaneevremains. The
social significance of membership in the@Méuﬁtqin God groups
will be discussed in the following Section.

No description of village life would be complete if
it did not include the yearly round of economic activity.

During the month of January the villagers do not
work in the fields. Some of them do part time work in
factories or as labourers for the town public works. January -
is also spent in cutting wood in the mountains and the women
spend time making the straw baskets, mats and wrap-arounds
used for field labour. This activity usually extends over
February énd March, About the middle of February a day is
set asidé'for balancing the acéounts in the 'small cooperative
bank. - This bank is called the suito and is a small organiza-
‘tion handled by the village office. It was first begun in
order to give the villagers a higher rate of interest than
they would get by depositing their money in the Farmers?
Cooperative Assocliation. Now the rate of interest is the sanme

but the villagers continue to use the system. The money received
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from the sale of rice and barley is deposited in the suito
and is taken care of by the fukuku-cho. The people are able
to deposit or withdraw at any time. A person may borrow up

to 30,000 yen at a fime but he must'have a relatiVeléct'as

a guarantor. In the middle of February, the end of -the fiécal
year, the money deposited and withdrawn is bélahced énd-each
household in the village is called in to go over its ECCOﬁDtSb
~ In this way the income of each household is readily known to
the entire village, My informants suggested that this System
may be an extended form of an old syétem called tanomoshi-ko.

On March twenty-fourth the election of the ku-chd
and fukuku-cho is held. The head of each village household
that has the right to vote gather at the village'hall. Each
person writes the name of his choice on a piece of paper and
the position goes to the mén who received thelmost votes,
There are no candidates for tﬁié election. However, as I
stated before, the ﬁosition of ku-cho always goés'to the man
who held the position of fukuku-cho. On the thirtieth of
March the retiring viliage council formally hands over the
business to the newly elected council. ‘

During April people work in the fields tending the
rapeseed plants. In May, from about the twentieth to the end
of the month, the barley is harvested and the fields are
ploughed ready for flooding. For all of June the people are
busy in the fields and there is little social activity in the
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village. The flelds are flooded around the twehtiéth of June
and the rice planting begins on the twenty-fifth. |
| The rapeseed is harvested in early July and the
villagers are busy during the rest of the month fertilizing
the fields and supervising the irrigation. This continues
through August and Sepfember. Around the twentieth of
September the villagers are no longer allowed to go into the
mountains since it is mushroom séason.' The harvesting of the
mushroom crop is the duty of one man and his hired labourers.
He has bought the right to the mushrooms at a village lottery.
From the middle of October to about the fifteenth |

.of November the rice is harvested. During the remainder of
November the chaff is removed from the rice and the rice is
graded by government offielals. In November the barley and
rapeseed are planted.

- In December the every day task of weeding the barley
and rapeseed fields continues and towards the end of the month

the villagers turn out to fepair villége roads,

2e 'Ideals'and Values of the Village:

‘The village of Sakodo could never exist as a
completely isolated unit. Both its geographic location on the
banks of‘é main river and its political situation as a section
of a larger administrative district:predetermine extensive

interaction with society outside of the village.
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~ Water for the irrigation of Sakodo!s fields is

obtained from the Yasu River, Three neighbouring villages
also use the river as a source of irrigation. Because of the
large demand made'upon_the resources 6f the river, Sakodo
and its surrounding villages must be in agreement as to the
times when the villages will drain water from the river and the
amount of water needed by each community. ' In order to reach
an agreement that will be satisfacto;y to its members a -
village muét.be internally unified. Dissention within the
village will weaken its position in the eyes of the surrounding
villages and negotiations favourable to the village will be
difficult to manoeuver. _ | _

Similarly, a village must be internally strong in
order to negotiate withih the larger administrative district.

Internal unity is important not only'inLrelation to
the surrouhding‘area but also to matters within tﬁe village
itself., Each household must be in agreement as to-the déy :
on which‘the fields will be flooded and planting will occur.
Village maintenance is the concern of the village people and
all must participate.

Thus, a village which does not have a high degree
of social cohesion cannot function in rural Japan. Social
cohesion is a necessity and the most important ideal of a

Japanese village.
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,Sécial cohesion is maintained by and exists because
of several social institutions which are found in the village,
Operating within_these institutions are the values that 1
consider to be of major importance to village people.

The village community is made up of individual
households. ©Several households may be linked together és a
kin group or dozoku. The dozoku consists of a *head!
househbldtand tbranch?® households related to each bther by
patrilinéal descent. It may also include households tied to
it by fictional kinship. In Sakodo there are no dozoku con-
taining such fictional kin households. In the previous chapter
I described the concept of oya-ko no ri 6r the tprinciple of
filiation!. Within the dozoku the *head?® household acts as the
tparent? and the tbranchf households as the fchildren®!. Since
the dozoku often functions as the medium of intimate social -
interaction and also as a medium for reciprocal work relations
cooperation and loyalty among its members are essential values.

The realization of these.values~is possible when the
individual households maintain ihternal unity. Positions within
a Japanese household are rigidly stratified. Unity is maintained
when each member of the family behaves according to the position
that he fills within the family. Again, this behaviour is
dictated by the concept of gya-ko no ri. Thé head of the
household must be generous, gracious and benevolent towards

those of lower status within his family while family members
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of inferior position muét be loyal and obedient to the head of
the household. Individual desires are secondéry to the well-
being of the entire family and for this reason family members
of inferior status must submit to the wili of the family
head. These are the values operating within the Japanese
faﬁily system. |
| The individual hdusehold_and thus the kin group is
dependent upon the village for social interaction and, in the
great majority of cases,’for its entire livelihood. Henée
mutual fespect and cooperation must exist between the households
in order that the village function as a unit. CoOperatién,
respect and loyalty. are expréssed by fulfilling obligations to
the family, kin group and community. ¥When these obligations
are not fulfilled the group, whether family or community, has
ways of enforcing conformity. When the will of the group
cannot be enforced the family or community ceases to recoghnize
the offender as a member. |
| The besf way to 1illustrate the strength of the values

held by the village is to examine cases of exclusion from
village membership. |

I stated previously that viliage membership depends
to a certain extent on ownership of mountain property. Resi-
dencé alone does not permit a household to vote in village

elections or to participate in community affairs.
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The largest group of excluded houéehold‘s members
are, in fact, aliens in Japan. The eight households of Koreans
in Sakodo are situated in three groups on‘the periphery of
fhe village. Although in the official census they are counted
as residents of Sakodo the Sakodo people do not number them
among the members of the village. They do not pérticipate as
fﬁll members in any of the village social affairs.

Although their deceased relatives? remains repose in
the village temple grounds, this is considered a temporary
measure until the remains can be transferred to Korea. The
Korean residents do not join in any of the temple ceremonies.
They. have nothing to do with the village shrine and none of
them-Belongs to the Tenrikyo church. The Koreans do not join
in any of the secular activities nor are they eligible to vote
in village elections. They do not belong to any'of the tonari
gumi and the east-west division of the village does not affect
 them.

The Koreans may purchase land but only one Korean
in Sakodo owns paddy land. None of them owns the rights to
mountain property. |

There are, in addition to the Koreans, several house-
holds .of Japanese people who a:e'not considered to be village
memberss They are considered to be residents of Sakodo but
they cannot vote in village elections or participate in village

ceremonies. They do not belong to tonari gumi.
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In two cases the households were once members in
good standing in the village but they acted in a way detrimental
ﬁo the‘common gdod of the cbmmunity. As a result of their
actions they were excluded from the fonari gggi grouﬁs and
their mountain property was confiscated. Since they do not
own mountain property they have no say in village matters.

In one case the action which brought about this
ostracism waé a consistent failure to meet village'obligations.
In the second case the household borrowed money from the suitoe
without obtaining the permiésion of its relatives and when
preésed to repay the money did so by selling wood it had stolen
from other people®s mountain property.

In the remaining cases the households are excluded
because of a failure'to'accept responsibility to the village..
These are tnew! households. That is, they do not have a long
history of residence in Sakodoa 'Either they are branch
households or houseﬁolds established by outsiders who have
moved into Sakodo. My informants tell me that if these house-
holds would agree to take over ownership of some mountain
property they would then have the right to vote in village
elections and would be included in topari gumi. - |

Thus membership in the village of Sakodo is clearly
defined. Each‘person kﬁows when he is a member and knows, also,
whén another person is not a member. Membership entitles a

person to certain advantages but he also incurs responsibilities
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and obligations. Fulfillment of obligations is the e@uivalent
of unity among the members. Furthermore, public recognition
of unity is necessary in order that the village function
properly. FEach member is involved in village obiigations in
all of his roles of life., He dare not allow anything to
interfere wiﬁh the solidarity of the village. In this éense
the village fulfills the definition that has been outlined for

a fttotalitarian? system.
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CHAPTER III

THE TWO SYSTEMS IN CONTACT

1. The Entry of Tenrikyo into the Village:
The most fitting introduction to Tenrikyo in the

village is the historical account of its coming to Sakodo
in 1888,  This account is taken from the books of the
Tenrikyo church in Sakodo. I have added descriptive details

to make it more comprehensible to the reader.

From within the farmhouse comes the
sound of an infant crying. But the household
is still and quiet. The old man and his
guest sit huddled over the hibachi (charcoal
brazier) smoking. Finally the guest stirs.
"0jiisan, (tgrandfather? or ®old mant!) let
me bring the old woman to her. No one will
know., We will come in the night." The old
man speaks softly but firmly. "“She shall not
enter my house. This house does not want
trouble and these despised people will only
bring trouble." "But Fuji is my sister. The
0ld woman can help her. She has helped many."
The third and younger man lifts his head from,
his hands and speaks to the guest. "Brother- -
in-law, Fuji is no longer your sister. ©She
is my wife and the daughter of this house.

She would not bring dishonour upon us. My
father is right. The old woman will only

bring us trouble." "Then think of your newborn
son, Sokuro, %Who will feed him if Fuji dies?
She will die, Sokuro, you know that. No one,
lives through the childbirth sickness." "Yes,
no one lives," and the young mants head sinks
back into his hands,

Night passes. The next day fades towards
evening and the guest comes again. As before
they sit quietly smoking knowing that their
thoughts are the same--thoughts of the woman
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who lies dying within the house. "0jiisan,
let me bring the old woman to her." And the
old man looks straight ahead as he says, "Do
as you like, I have no part in it “Thank
you, Ojiisan, we will come in the night.
There will be no trouble. No one will know."

In the night the old woman comes. No
one speaks to her and she goes immediately to
the inner room, then leaves. But Fuji lives.
‘She recovers and grows strong.

The old man asks to have the woman brought
to him again--in the night, and he presses upon
her gifts of gratitude. These gifts she
accepts and then she speaks. "0jiisan, think
about this. You were not able to cure your
daughter~in-law, Nor was the mid-wife able
to do so. No herbs nor medicines would work.

. Only through the grace of God the Parent does
your daughter live today. Why is this? It is
because our bodies do not belong to us. We
have only borrowed them from God the Parent.
Because we are humans we do not think of this.
We do not realize that our bodies are lent to
us until we become ill and then we can do
nothing to stop the illness. You have a good
fate, Ojiisan. God the Parent was waiting for
you to come to Him., You would not and so He
cauSﬁd Fuji to be ill in order to call you to
Him, A

‘The o0ld man listens and asks questions
and the woman promises to come again. Eventually
he will go to the nearby city to learn more of
this thing from people who are dedicated to it.
And he will return to his house in the farming:
village to tell others what he has learned and
what he has come to believe.

'Thus did the new religion Tenrikyo énter the farming
village of Sakodo through .the door-frame of the house of Ban
Sozaemon in 1888,

' Sozaemon became the leader of the small group of

households who were converted, They struggled to learn the new
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faith and went forth into the village to preach and teach and
heal. But the village was not impressed and was»not ready to
abandon the gods of Shintoism nor the teachings of Buddhism.
The beliefs of the new religion, the ideals and valueé held by
Tenrikyo, were alien to the villagers and conflicted with the
traditional ideals and values of the village,

2. The Conflict of Values and Ideals:

In the previous chapter I described.village unity
as the common ideal'of‘all members of Sakodo. Social cohesion
is necessary to village life. Becaqse of its importanqe'l
now ask what is the basis of this cohesion?
My immediate cbnclusion is that the economic and

ecological factors described in Chapter II necessitate a
degree of cooperatipn among the villagers which requirés strong
social cohesion. However, Mr. Mitsuru Shimpo has pointed out
to me that stfong social cohesion is a common occurrence in
village Japan and that Japanese villages do not all have
similarvecbnomic and ecological problemse. Avfishing village,
for examplé, would not have to contend with problems such as
irrigation to which I attribute the need for social cohesion
in Sakodo. |

' Mr. Shimpo feels that social cohesion in village
Japan is a result of a vague but, nevertheless, strong religious
.feelihg which is connected to ancestor worship. Loyalty and

allegiance to the locale and to fellow residents is an
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extension of filial ties to thé ancestofs. Certainly the
discussion above of the shrine deity and its relationship to
the villagers is an indication that social cohesion might.
be explained at the level of religion. My feelings on this
are that religion in the form of ancestor worship or shrine
worship acts as a means of reinforcing village unity rather
than as an instigator of social cohesion. The argument,
: however, tends to be circular and it produces a $which-came-
first® question that cannot be answered. |
Though the economic and eéological factors oﬁerating

in~Sak5do may not be universai to alllJapanese villages their
importance to the social structure of ﬁhis particular village
cannot be overlooked, But if these factofs are qonsidered to
be the basis for the need for social cohesion another'éiréular
argument ariseé. On the one hand we may say that since village
unity is necessary to ensure that irrigation and agricultural
problems are smoothly administéred, the ideal of social cohesion
is a result of these factors., Or, stated in another way, the
néed for unity in the village is determined by faétors which
are important to}the subsistance of the village people. On the
othér hand, we ma& say that the need for cooperafive endeavor
in, say, agriculture is not a cause but a résult of the social
cohesion. Again, the nature of the economic and ecological
problems helps to maintain village unity. |

" In the same way both arguments hold in a discussion

of the family and its relation to village cohesion. The
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submission of all members of the fémily to the will of the one
person who represehts the family in éll villége affairs ensures
‘that no individual will interfere with the smooth functioning
of the village, Loyalty and allegiance to the household;
concern for its status in the community; common bonds that
unite the households in both an economic and religibus sense--
all are both a result of social cohesion and a motivating
factor towards maintaining the desired cohesion.

An éttempt to say that any one factor is the cause
or result of social cohesion in Sakddo or in any Japanese
village would be foolish. The question of cause and result is
reiatively unimportant, The above discussion does indicate .
that, whichever way the arguﬁent leads, in Sakodo, religious,
economic and social institutions ihteract as mechanisms which
suppert and maintain the desired cohesion,

| Thus, if the new set bf values and ideals introduced
by Tenrikyo endanger the traditional ones held by the village
the conflict would occur in one or all of these three areas.

The primary religious value of the village was
loyalty to dead ancestors, This value was overtly expresséd
by fulfilling obligations"fo ﬁhe Buddhist témple and by
participating in and performing ritual practices at the temple
and in the home. A secondary feiigious value was loyalty to
the tutelary god of the village shrine. The second has little

connection with ancestor.wdrship_except that the shrine deity
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was the tutelary god of the residents of the village both past
fand present and, in this sense, was a connecting feafgre befween
the ancestors and their living descendents, Lgyglty fo the
ancestors was also expressed covertly within tﬂé‘family

system. The submission of the individual to the will of the
household head can be regarded as an extension of the filial
concern for the ancestor,

This leads directly into thé second area where 1
believe conflict between the two value systems can be observed.
The positions within a Japanese family are highly stratified.
Each member passes through the various ranks as they grow-
oider and a person is socially ranked by the village according
to the particular position he occuples in a certain household.
The amount of influence a person has over househoid matters
is determined by his position within the house. Values held
within the family are those of suEmission to the will of
members of the family who are in a higher position and benevolent
care for those who are in a lower position. It is important that
no member of the hcusé bring shame upon the family by an |
Ancautious or inconsiderate action. Loyalty to and pride in‘thé
household are importanfkvélues, | .

The economic area of village 1ife is the third area
where conflict is likely to occur. Becaﬁse this areé}is one
which affects the subsistance of thé villagers I believe it
to be the one in which the conflict will be the most acute. Here

the primary value is cooperation between households and villagers.,
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In Chapter . I I discussed the values and ideals of-
\TenrikyB. The religious ideal is to live a tjoyous?t life
of service and dedication to God the Parent and to the
Foundress., Total submission tQ the authority of the church
is stressed by the doctrine and believers are expected to
give property and self to the church.

Ten of approximately sixty households in Sakodo
were converted to Tenrikyo. If the new value system success-
fully supplanted the traditional values ofithe village in all |
of these ten households a significant percentage of the
population was no longer in harmony with the village ideal,
In these ten households the importance of village social
cohesion would be secondary to the ideal of complete dedication
to: the new religion. The acceptance of Tenrikyo belief required
a shift from an emphasis on a common concern to fulfill
obligations to ancestors, temple, shrine and household to an
emphasis on the individual and the personal struggle to attain
salvation and the promise of the Tjoyous? life, The fictitious
parent—child'relationship in the Tenrikyo organization replaced
the actual family relationship. Since the god of Tenrikyo was
seen as a loving tparent® who cared for hié""child:r'en't filial
obligations to ancestors were displaced by the new faith. The
same thing applies to the tutgiary shrine deity. Monetary
and service obligations to the shrine and teﬁple were replaced

by the same obligations to the Tenrikyo church._
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The new religion stressed the importance of
individual.fulfillment of the religious goal and, thus, the
-importance of the individual took precedence over the importance
of the family. In cases where the household head became
converted to Tenrikyo the nature of the famiiy system would
operate to include the other members of the family in the
religion. Conflict within the house would be less likely to
occur. If, however, a person of lower position in the family
were éonverted the conflict would be more acute. First, the
converted person, asserting his individuality in matters which
reflected a different set of values, would be seen as a
disrupting influenqé by members of the family. Simply by
acquiring a new set of values the individual would be asserting
an independence which threatened the authoritarian nature of
the family. Second, if members of the family accepted a set
of values foreign to those of the community the relative
status of that household would be lowered.

The change from the ideal of village unity to that
of personal salvation would be felt in the economic areas of
village life. The economic life of the community was based on
shared activity and coopération. If ten per cent of the popula-
tion was now more intent on following personal pursuit of
salvation it could n§ longer be counted upon to contribute its
share of labour. Furthermore, Tenrikyo teaching encouraged the

converts to give their property and material wealth to the cause
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of the religion. If the early converts in Sakodo had put their
property into the hands of the church it might have created
difficulty for the villagers in terms of planting and irriga-
tion schedules. Also, since Ban Sozaemon, the first convert,
was one of the two largest landowners in the village, landlord-
tenant problems would have arisen. V

' The incursion of Tenrikyo values, occasioning conflict.
in all three areas, would result in an undermining of community
solidaritye. In order to assert its rights within a éroup of
villages that shared the same water supply, it was necessary
that Sakodo be internally unified. Internal dissention would
weaken the village in its relationship te the villages around.
The threat to village social cohesion made the villagers
actively concerned with opposing the new religion,

3« Village Reaction: the Formation of a Buddh Group and
Ostracisms ' -

Most of the villagers had not been overly concerned
with religion except in the event of a hirth, death or marriage.
New,vhowever, in. opposition to the new faith they became
rampant Buddhists and the village temple flourished.

In the previous chapter I described how the villagers
paid more attention to the Shinto shrine than pbey,did to the
temple. The temple was used only in the case of death and the
priest?s duties were mostly concerned with those ceremonies
connected to the dead. After Tenrikyo entered the village

several things happened which indicate that the villagers®
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attention was ‘drawn to the temple. In 1891 the temple was
renovéted and a new statue was bought for the altar.. Up until
this time no religious instruction had been given but now a
temple‘school was established and village children were

taught Buddhist belief.

I have outlined the conflict as it might have
occurred in three areas of village lifes The villagers could
have éhosen to oppose Tenrikyo in any or all of these areas.
They chose to use the Buddhist temple as the institution
through which to direct the opposition. Why was this choice
made? Since the conflict was spread over general areas of
villége life and based upon a chénge in a common value which
was the foundation for all other values in the village, a vague,
over-all opposition would not be too effective. Since the
common value was no doubt subconsciously held, a more clearly
defined field of opposition was necessary. Effective opposi-
tion can be established if the opposing group is able to set
up a polarity of common or conflicting factors. The Villagefs,=
in choosing the Buddhist religion as a basis for the counter
"attack, chose the same type of institution as Tenrikyo., The
choice of the same type of institution increased the immediate
polarity between the two groups and focused the opposition
into one clearly défined unit. The Shinto shrine was not
~chosenAbecause, although it is a religious institution, it

had few features in common with Tenrikyo. Polarity, as a
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mechanism of oppesition, is more effective if it is based.
on an underlying similarity of the groups in conflict,

Both the Tenrikyo and the Buddhist religious
organizations have a formalized doctrine., Polarity here was
possible because the teéchings of Tenrikya rendered ineffec-
tive the ancestor worship which was part of the Buddhist
faithe The similarity of the internal»organizatibn and the
presence of a priestly leader in each religion ﬁés again a.
basis for polarity. The geographical proximity of the groups
must be considered. The Shinto shrine was some six hundred
nmeters from the village whereas the Buddhist temple was a feﬁ
houses distant from the TehrikyB meeting place.

With renewed vigour the Tenrikyo people went forth
into thé community and found hostility. The wvillage people,
‘united as Buddﬁists, made a formal attempt to discourage
the members of the new religion. |

A village meeting was held at the temple and for
three days and three nights (informants insist that there
was .no break) the non-Tenrikyo element of the village tried
tovpersuade the Tenrikyo people back into the fold of Buddhism.
As a result the ten Tenrikyo households decreased to six._ The
remaining_six would not yield and, therefore, the village

took the most drastic means of persuasion known. to them--

mugahachipu.
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The desiredvsocial_cohesionfin}rural Japan makes it -

:rfnecessary for each individual and each household tofconform'A

.. to the.normshof the;community.‘ Therevare various mechanisms
“in‘operation to ensure'this'conformity. When these ordinary .
fnethods of control are not Sufficient the Japanese village _

can attempt persuasion bv cutting the life-line of'the offend-

‘ing household. By"'social ostracism the vi'llag'ers withdraw the

privileges of village membership. This ostracism is known as

'mgrahachipg

k, The'Accentance of the New Beligion and its Growth:
ugahachipu is an extreme method of enforcing social -

o conformity and is used only as a last resort. Even after

.the dec131on has been reached and the households in question
~formally ostracized negotiations to reinstate the households
continue. In the case of Tenrikyo versus Sakodo. negotiations
continued for- several months. During this time not one of the -
six households broke down under the enforced isolation. Finally
a mediator was called in from the seat of local gOVernment
Kashiwagi mura. . The man, Yamanaka Koji, succeeded in having
“the ostracism stopped and the six households again became part
' of_the village. | A '

) "I.do not haVe information as to what agreement was
'Lreached before the households were reinstated It may be that

the Tenrikyo~people agreed to abandon their conversion efforts

. though, in view of'latervdevelopments5‘1 doubt that this was
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the case. It 1s more probable that the village discovered
that the ostracism of six households (at that time about ten
per cent of the population) was more detrimental to village
unity than thé new religion would be. Certainly the ostracism
would diminish the labour force and problems of irrigation would
arise. Again, we cannot overlook the fact that Ban Sozaemon was
one of the largest landowners and thus controlled a considerable
portion of land and irrigation channels. It wohld also be
interesting to know in what season the ostracism occurred and
ended. It may be that as the planting season drew closer
difficulties in planting and irrigation were foreseen. This
may'have been a deciding factor when considering the reinstate-
ment of the ostracized households.

After the murshachibu Ban Sokuro, Sozéemoﬂ’s son,
became the leader of the small group,' The six household
heads were: Okuda Kaheiji, Okuda Kokichi, Hayashi.Toramatsu,
Fukunishi Kizo, Fujimura:Uzéburo'and the leader of the group,
Ban Sokuro. The descendents of these men are the leaders in
the village church today with the exception of Fujimura
Uzaburo who does not seem to be connected to any of the present
residents of Sakbdo,.
I have already described how Ban Sokuro was converted
" to Tenrikyd by his father when his wife was nursed back to
health after the birth of their child. I have, as yet, no
information as to the actual conversions of the 6ther five

householdss However, until I receive this information I will
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hazara a guess that in most of these cases illness played a

| part'in‘the conversion. I make this guess knowing that today
it is so and drawing on examples of parallel situations. For
example, of the twénty-five households of Koga Grand church
twenty-two became Tenrikyo as a result of illness; The
further'conversions which occﬁrred in Sakodo all were due to
illness. »Thus, I feel fairly secure in my guess concerning
the first five househoids.

These six households were not related with the
exception of the two Okuda households which stand as 'thead®
and ?b:anch@ household_to one another. No intermarriage
has occurred among them to this day.

| Soﬁe change has 6ccurred in the location of these
households since 1888 but Map III on page shows the locatioh
of the six households‘in that year. From the map it can be
seen that four of the first six Tenrikya.families lived in the
same neighbourhood in the western section of the village. The
remaining one, possibly twe, lived in the east.

Three of these households were in the same tonari
gumi: Ban Sokuro, Okuda Kaheiji, and Okuda Kokichi were all
members of Kamikaito. Fukunishi Kizo was a hember of
Shozugaito and Hayashi Toramatsu was a member of Shinagaito.
Map V on page shows the seven fonari gumi and the household

. membership of each.
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. The next question in connection with the beginning
of the Tenrikyo church.in the village is that of the position
of Ban Sokuro and how he attained it.

| In Chapter I I described the concept of fictional
parenthood within Tenrikyo organization.. I stated that a
priest is considered the'parent figure to the members of a
church. In the smallest unit within the organization--that of
convert and converter--the same principle applies. The
converter is the parent figure and the convert is the loyal
and obedient child,

Ban Sozaemon was probably the fconverter? of the
five original householas of Tenrikyo in thegvillage;, As such
he wbuld be the parent figure; By patrilineal descent his
son Sokuro would fill this position at the time of his déath.‘
To illustrate the strong connection between the members'of the
family of_the head priest and the members of their church I
insert a quotation taken from my field notes. The. informant
was a member of hombuin, the highest rank of priesthood at
the TenrikyB-Héadquarters. The interview concerned patrilinial
descent within the organization.

In the Japanese family, if the head of

the family dies, the next person, usually the

oldest son, takes his place as the head of

the household., Each member of the family,

even elderly members of branch households,

accept this young person®s new authority. It

is, I think, because_of our ties with our an-

cestors. In Tenrikyo we feel that all the
members of a church are one family and the
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head priest is the head of the family, If

he dies his son becomes the head priest be-

cause of the loyalty of the church members

to his family. The head priest®s family .

knows all personal things about the church

members and there is more continuity if the

position stays in that family. Even if the

. son does not want to be the head priest he
' usually accepts the position because of

filial ties and obligations to the members

of the church., Besides, from childhood he is

trained to take over the position.

The.early groups of Tenrikyo believers were brganized
into ko. I believe that they did not form a ko until after
the.ostracism. If" this assumption is correct it is possible
-that'they may have re-entered the village in an organized
grouping vwhich functioned in a way that was more familiar to
the village population. Certainly, as a ko the Tenrikyo
peoplé performed the three functions outlined in the definition
of.gé given earlier in the paper. They met for religious
purposes; they gathered donations to enable their members
to make pilgrimages to Tenri; and they acted as a social
group in the village. Informants told me that the house of
Ban became a center for evening gatheringse.

At first these gatherings included'only those families
who had gone through the ostracisme. Up until 1916 no further
attempt was made to cbnvert the other residents of Sakodo but
I am told that members of non-Tenrikyo houses in the'neighbour—
hood of the Ban house began to drop in on the social evenings.

At first it was the women who came to join the TenrikyB women

in the kitchen gossipe. Then their husbands joined the
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gatherings. There ‘are no conversions reported as a result of
this. In fact'the present'héad-priest étated that no attempt
was made to convert the non-Tenrikyo guests. However, he felt
that the gatherings served to familiarize the people with
,.TenrikyB, removed a certain amount of suspicion and paved the
way for the next missiénary effort that occurred in 1916,
During this time, however, missionary work was carried
on outside the village. From the scanty information that I
have it seems that the six men directed their efforts towards
recruiting members in two nearby villages. Sakodo believers‘
went out to call on families 'in the villages. At each house
they had little success but eventually they established at
least one contact in»each village. Once this contact was
established he would keep the Sakodo giodp informed regarding
~illness in the village. When illness was reported the Sakodo
people would send one of their ﬁembers to the sick personts
home. There they talked to the people, prayed over them and
performed the faith-healing ritual. Through the medium of
illness they managed to convert several households in each
village. Thé converts in Yoshinaga village evehtnally died
out and that village has no connection with the Tenrikyo
church in Sakado at present. ;ﬁpwever, in Ban Tani village
the descendents of the converted households are still members
of thé Sakodo church and come to SékEdo every month for the

festival,
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In 1916 the young grandson of Okuda Kaheiji
travelled to Tenri to attend ggggg.l His name was Okuda
Tsunesaburo. Up until this time no one from the village_had
attended the full six month course at Tenri though three of
the original six men had received ogééuké.

' When Tsunesaburo returned from ggggg it seems that
~he was fired with evangelical zeal, I give a translation of
his own words on the subject taken from field notés on a

personal interview: -

I saw so much unhappiness in the village and
at Bekka I learned that Oyasama (the Foundress)
wants all men to be happy so they may live the
tjoyoust life. I was working every day in the
fields with my father but at night or on rainy
days I went around the village and told people
about Tehrikyo. Sometimes they didn?®t like to

- listen but I went to every house in the village.
If someone was ill I asked them if I could give
them osazuke. When they said no then I would
stand outside their door and pray. After a:while
some people used to come to me if they had ill-
ness or trouble.

My first convert was Hayashi Yoichi. He
sometimes came to the Ban house but he wasn't
Tenrikyo. Then his father got an eye disease
and he was very worried. I asked if I could
give posazuke but he put me off, But after awhile
he came and asked me and I gave his father osazuke
and he got well., After that Hayashi became
Tenrikyoe.

Between 1916 and 1918, as a direct result of Okuda

1 Bekka was the old religious training center at Tehii
founded in 1908. This six month special course was abolished.
in 1941 when the present course was instigated.
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Tsunesaburo®s missionary efforts, eleven households were

converted to Tenrikyo. They were:

Convert Year Reason -Converter

Hayashi Yoichi 1916 fatherts illness Okuda Tsunesaburo
Yamaryo Inomatsu 1916 wife's illness " " -
Hayashi Toramatsu 1916 wife®s illness , ? .
Yamazaki Takao 1918 own illness B Okuda Tsunesaburo
Hayashi Kisuke 1918 grandfatherf®s illness % o
Fukunishi Jin. 1916 mother®s illness " "
Yamanaka Koji 1917 fathert®s illness " "

Nishimura Chuemon 1918 own illness " "
Sakata Yasusaburo 1917 father!s illness " "
Nishimura Iichiro 1916 " " " i
Kobayashi Shikaji 1918 illpess in family " : "

Towards the end of 1918 four men who were not Tenrikyo
but who were then leaning heavily towards it were persuaded to
make a visit to Tenri for the grand festival. They were
Okumura Shunichi, Hayashi Torasaburo, Okumura Sakujiro, and
Fukunishi Kiroku. I have no information as to the experience
they had in Tenri but it must have been convinecing since thpy
all returned to enter Bekka before the year changed.

Thus by the end of 1918 there were twenty-one house-
holds in the village who had been converted to Tenrikyo. One
‘woman, quayashi Mika, was Tenrikyo but a member of a non-
Tenrikyo household. Shé had no sons.and when her husband died
the reins of the household fell into her hands and the household
~became TenrikyB. This accounts for twenty-two of the twenty-
seven present households that stated they had connections with

Tenrikyo. -
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The remaining five households are listed below with
the year in which the household head received the grant of
osazuke. This is the only information I have on them. The
date on which they received the grant of osazuke has little
to do with the year in which they were converted to Tenrikyo.

Yamada Kenzo - 1921
Kitade Fusajire - 1930
Fujita Kumaichi - 193
Ban Shinichiro - 193
Kitade Isao - 1953

In 1925 Ban Sokuro died and his son Soichiro became
the leader of the Tenrikyo group. Soichiro had, by this time,

attended Bekka. The organization of the group had also
developed beyond that of the ko to the orgaﬁized tchurcht that
exists today and Soichiro became the first kaicho (church
head or head priest) of the Sakodo Branch church. |

As the number of believers increased the house of
Ban became too small, In the village of Uda, about six hundred
meters from Sakodo, was another group of Tenrikyo believers.
These people had a well-formed organization and had built
themselves a church. The Sakodo people placed themselves
under the KBga church of Uda and jbined it each month for the
festivales To a certain extent this act does follow the pattern
outlined in Chapter I. Ban Sozaemon was converted by a person
from the Kawaramachi church in Kyoto. The Sakodo church should

thus be a branch church of Kawaramachi, However, at that time
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KSga éhufch was also a branch church of Kawaramachi., Thus
the Sakodo people could join them without disloyélty'to the
'*parent"r church. |

After the series of conversions between 1916 and
1918 missiongry efforts in Sakodo seemed to slacken. The
occasional person must have been converted since the present
situation reveals a Tenrikyo population of more than twenty-
two households. However, there were no more complete
household conversions and those people who joined the group
after 1918 are considered to be only partially Tenrikya. They
also consider themselves to be only partially TenrikyE.. To

illustrate this I quote the foliowing from my field notes:

When asked if the household had any connection
with Tenrikyo he (household head) replied that
he prayed to Kamisan (god) every morning and
evening just to say thank you for the day and
night but that that was all the praying he did
to Tenrikyo,

He never goes to the church and has not re-
celved psazuke but when he was younger he
often went to Tenri for two weeks at a time to

do hinokishin.

When ‘asked if there was a connection with
Tenrikyo he said ®Only in that we believe in
'it. We are Buddhist really.!

‘When asked if there was any connection with
Tenrikyo he answered that there was. He explain-
ed that if anyone got sick they asked a Tenrikyo
person to pérform osazuke and that they went to
the church every month for the festival. They
have also been to Tenri many times. When asked
if any of them had received psazuke or gone to
Besseki he said that their belief was not
?trong enough to interest them in g01ng that

are



In 1936 the Koga church at Uda decided to move to a
new location as a result of conflict with the non-Tenrikyo
element in the village. They moved to Kibukawa, a town about
four thousand meters from Sakodo. It was now inconvenient for
the Sakodo people to worship with them each month so the
believers in Sakodo applied to the prefectural government for
permissioﬁ to establish their own church.

' The Sakodo church seems to have had no difficulty in
obtaining official recognition although the Headquarters of
TenrikyB and many of the Branch churches had difficblty with
the govefnment.

Permission was granted and in the same year the
building was begun., The land was dohated by Okﬁda Tsunesaburo
who gave the land that his own family house stood upon. The
house itsélf was moved to a locale just inside the eastern
section of the village. This !eastern?® land was also the
property of the Okﬁda family.

In 1939 Ban Soichiro died. He had had no son of his
own. The first boy he adopted died and the second was not
ol@'enough to take over the leadership of the church. Thﬁs
Okuda Tsunesaburo became the second head priest pf the iSakodo
Branch chufch.

I have statedxthat the position of the head priest
is based on the concept of fictional parent-child relationship

and that by patrilineal descent the son of a head priest
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assumes this position at his father®s death. Though Okuda
Tsunesaburo became thejhéad priest he was not related to the
Ban household and was not, in the same sense, supported by the
Yprinciple of filiation®. Did this weaken the position of
the head priest in the Sakodo Branch church? It may be a
possible explanation for the rather weak auﬁhority he holds
today. However, I also stated that the Tprinciple of filiationt
operates between convert and converter. Since almost all of
the conversions can be attributed to Okuda the concept of
fictioﬁal parenthood does operate between him and the majority
of the believers, I therefore doubt that the weakened author-
ity of the head priest is a result of the change from one
family to another. Rather, I feel that it is a manifestation
of the compromise made between the village and the religion.
This will be further discussed in a later chapter.

I have no information as to the attitudes of .the non-
Tenrikyo villagers towards the church from the time the -
murahachibu ended until the present day. I have a few state-
ments gathered from informants that "grandfather‘greatly
disliked the Tenrikyo people" or "when they started to build
the.church.the father of our house gathered some men together
to see if they could be stopped" but no data on any active
discrimination, o |

Before leaving this section I wish to sdggest
several questionS»that’arise pertaining to the history of the

Sakodo Branch church: 1. Under what agreement were the
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i
original six households accepted back into the village?

2. Was there»any external event such as drought or disease
that 6ccurred during the period of 1916-1918 which might help
to explain the large number of converéions that occurred at
that time? 3.5'During the evangelical spree of Tsunesaburo
from 1916-1918 was there no active opposition on the part of
the non-Tenrikyo villagers? L4, Did Tsunesaburo®s missionary
zeal flag after 1918 and if so, why? 5. ©Did the establishment
of the church in 1936 produce any action from thé non-Tenrikyo
element?

I cannot answer these and must leave them as questions

which may someday be answered by further researche.
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CHAPTER IV

TENRIKYO IN THE VILLAGE TODAY

1. Description of the Church: its Membership, Bctivities
and Organization:

A definition of the boundaries of membership in
Tenrikyo cannot be given in any strict sense. Because there
is no initiation rite there is nothing which officially
recognizés a- new member, In Sakodo we can talk of Tenrikyo
church‘membership only in térms of varying levels of affilia-
tion. These levels merge into each other and overlap but a
discussion of them may help to determine who in the village
is Tenrikys and who is not.

The non-Tenrikyo population of the villagé has been
determined on the basis of a house to house interview in
which questions were asked concerning the household?®s relation-
ship to Tenrikyo. A1l households that stated there was no
connection have been listed as definitely non-Tenrikyo. Out
of eighty-three households forty-four stated that there was
definitely no connection with Tenrikyo. In almost every case
these answers were strongly given - chittomo kapkei ga
gozaimasen (there is absolutely no connection) and in some
cases the informants went on to make hostile remarks concern-

ing the religion.
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In a few cases there is a discrepancy between what
1 received in the interview and the church records, House-
holds that state they are noh-TenrikyB are recorded as
belonging to the church. The answer appears to rest on
.*filial' ties. The parents or grandparents were Tenrikyo
and were buried by the church and the present heads of the
households must recognize the religion that buried their
ancestors;- I have recorded these households as non-Tenrikyo
because, although they are recognized by th church and they
themselves recognize the connection of the church to the
household, the présént members of the household are not in
sympathy with Tenrikyo.

Because the forty-four households that are non-
Tenrikyo were so very definite about having no connection with
the religion the Pstated some connection® households may. be
grouped together in what I shall call the first circle of
affiliation. This is composed of all households that stated}
some connection to the religion during the interview. A
stated connection does nof in any sense imply membership. It
is only when I take into account the definite non-Tenrikyo
group that I can suggest that the households that stated
some connection form a very broad and vague circle of affilia-~
tion.

, Within this circle are‘the various levels of

. affiliation. The highest level is composed of'the priests.
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Only the priests are allowed to lead the services in the
church and perform the sacred dances at the monthly festival.
The Sakodo church has nine priests, three women and six men,
These nine people come from five households and are: the
head priest, Okuda Tsunesaburo, his mother and his sonj; Ban
Yukihiroj; Okumura Sakujiro; Fukunishi‘Kiroku and his wife;
and Hayashi Torasaburo and his son. With the exception of
Okumura Sakujiro these families are all descendents of the
original six Tenrikyo households.,

The second highest level consists of those believers
who have attended the three month missionary training course.
Members_of thirteen village households have attended this
course making a total of twenty people. ZEleven of these
were household heads and nine of the twenty are those already
counted as priésts.

The next level consists of all people who have
obtainéd osazuke., Here we find people from twenty-three
‘households making a total number of fifty-one people who have
receiﬁed'ogazuge. Again, all people who have attended the
missionary training course are included in this count.

For purposes of analysis I would tend to group these
three levels together as people who are tdefinitely?
TenrikyB.‘ The‘reason for this is that when a person receives
osazuke he, for the first time, goes through a ceremony which
officially recognizes his belief~and he is recorded in the

statistics of Headquarters,
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Thus there is a group of ®definite! Tenrikyo people
and a group of %definite® non-Tenrikyo people. The remaining
sixteen households are within the eircle of affiliation but
because they have not received gsazuke they are not included in
the group of Ydefinite?! Tenrikyo people. Of these sixteen
households six are included in the register of the church.

- When these sixteen households were queStioned about
their connection with Tenrikyo the following reasons were given
as to why they felt they were connected to the religion: two
households said that although they were not strong believers
they were registered with the church; one stated that_they’!
never went to church but that they returned to Tenri on pil-'
grimages and did voluntary labour for two weeks each year;
five said that they occasionélly go to church and.thatAsomeone
from the house retﬁrns to Tenri at least once or twice a
year; one household feels that they are connected because
the girl who married into the family is Tenrikyo; four stated
that they seldom go to the church but that if a member of the.L
household‘is i1l they will call upon Tenrikyo faith healers;
and thfee gave combined answers of occasionally géing to the
church, returning to Tenri and calling upon Tenrikyo people
for healing.

Since the yearly pilgrimage to Tenri, belief in
faith;healing,Aand attendance at the monthly festival are re-
qﬁirements.stressed 5y Headquarters, the above households can

be fitted into the circle of affiliatione.
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It must also be noted that of the thirty—nine .
households included in the circle of affiliation thirty
answered the question on religion by saying that the household
was Buddhist. It was only after they were questioned as to a
connection with Tenrikyo that they stated this connection,.
Then they generally amended their first answer by saying
"the house 1s Buddhist but ﬁe are Tenrikyo" or "we worship
both," Each of these thirty households have both a Buddhist
and»a’TenrikyB household altar and services are performed at
each every morning. Thus there are only nine households in
Sakodo that consider themselves to be Tenrikyo and not Buddhis%.'

The Sadeo church is organized after the pattern
of the Grand church and Headquarters with the most ihfluential
position being thét of the Head priest. I have said that the
Head priest acts as a parent figure to eaqh member of his
church. _Thisvis not really evident in Sakodo., Okuda
~ Tsunesaburo does act in this capacity as far as church
matters are concerned but in the everyday lives of the church
‘members his influence is not’seen as readily as it is in other
~churches.

At the moment there is a controversy in Sakodo as
to who will be the next Heaa priest. Okuda has'a thirty year
0ld son who is definitely concerned with attaining the position.
The Ban son is also oid enough and interested. It is interest-

ing to speculaté as to whether the position will go back to the
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Ban family or not and, if it does, whether the position of
the Head priest in the village will change at all,

" Below the Head priest are the yakuin or administra-
tive body. There are three yakuin in the village church.
These men are all descendents of the originai Tenrikyo house~
holds. Though there is little actual business to conduct in
the small church these men aré the leaders of the congregation.
Each 1s a priest in his own right.

Sakodo church is dedicated to the task of strengthen-
ing its parent church, Of the three areas of duty to the
parent church discus#ed above, Sakodo believers are certainly
lntent on carrying out two of the three duties far beyond the
extent to which most Branch churches would go.

I have already said that most Branch churches pass
on only a percentage of the offerings gathered from the
bellevers. A necessary amount is held back for the Head
priest and his family énd for maintenance and other things
on the budget. In Sakodo the Head priest does not live off
the churches He has his own home and earns his own living by
farmihg. Consequently almost the entire amount of money
collected each month is passed on to the Koga Grand church,
The following is a fairly representative financial statement

for one month:

debit:
charcoal ------ TR I 4
Kokyu (musical instrument) repairs--- 700 ¥

church district fee--=-==—ccm—ceeee—ee 700 ¥



cooking POt ==---—-~=—-mmmcccmmmmee—see 200 ¥

altar offerings (vegetables, fruit,
| etCe)mmmmmmmmmm e 2200 ¥
Loy ¥

eredit:

peoplets offering -—=-e-mmemmeccccmme— 33780 ¥
money left from preceding month -~----~ 3026 ¥
32561 ¥

From this remaining 32,561 yen they gave 30,000'to
the Grand church; gave a gift ofA3OO to a visiting priest
from the Grand church; bought altar offerings for the Grand
church for 1,200 and ended up 2,839 in debt. Thus a total of
35,400 yen passed from the Sakodo Branch church to the Koga

~Grand church in one month. Since the starting salary of é
university graduate in a Japanese business firm is approximatel&
18,000 to 20,000 yen per month it éan be seen that the Sakodo
church situated in a farming community actually gave a sizeable
amount. _Informanfs at the Grand church say that the Sakadé
people give more than the a%erage Branch church and the Head
priest at Sakodo said many times that he was proud .of the wa&
in which his followers responded to the requests for money.

The way in which the Sakodo people answered the call
to do hinokishin impressed me during my stay in the villége.

I am familiar with many Branch churches throughout Japan and
seldom have I seen an entire congregation turn out to do
hinokishin the way the Sakodo people do. When hinokishin is

done at a Grand church usually a different Branch church is
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called upon each month, &lthough this is also true of Koga
Grand church while I was in the village not a month passed
that the Sakodo church did not send a group of people to do
hinokishin at the Grand church. It is also unusual to find a
Branch church'that will send a contingent of believers to db
higokishin at Tenri every month. Yet the Sakodo church was
always represented at the Headquarters for the monthly
festival, During the summer months when people are busy'in
the fields the representation often dropped to between three
to ten people and this group was composed of a core of people
who had attended the missionary training course. However,
during the winter months Sakodo sent a group of over thirty .
people each month and, in January, for the Grand Festival, the
people who retﬁrned to Tenri numbered sixty-three., These °
numbers exceed in many cases the number of people a Grand
church will have at hinokishin in Tenri.

Most people to whom I havevspoken‘agree that in the
two areas of finance and labour the Sakado church gives far}
beyond. the average that is expected of it.

However, when examining the third area of duty to -
the parent church--evangelism--it is found that the Sakodo
church just does not measure up. It does not attempt to. There
is no evangelism done by the followers of TenrikyB in Sakodo
either within the ;illage or outside of it. They do not appear

to be concerned with spreading the doctrine, Mhen,thevHead
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priést was asked about his own evangelistic efforts he
féplied, "I used to but not any more." He gave no reasons énd
rather than talk about the present lack of evangelical
activities he turned to talk about the days when missionary
work was done in Sakodo. _
I know of this lack of evangelical zeal in the village
- chureh from personal experience, While I lived in Tenri 1
was cbnstantly subjected to a program intended to convert me
to the religion. When I moved to the village the Foreign
Mission Office at Headquarters talked to Koga Grand church
about continuing the program. 1In tﬁrn, the priest{of the Grand
church instructed the village church to make an attempt to
convért me to Tenrikyo. However, during my stay in the village
not one person ever approached me regarding Tenrikyo belief,
This was despité the fact that at least two sermons that I
heard (each month a priest from the Grand church came to the
village to give a sermon) consisted of instructions to convert
the foreigﬁer in their midst,
You farmers cannot do the Foundresst great
work by going to the ends of the earth to teach
people how to live the fjoyous lifef. But the
Foundress has recognized your great belief. ©She
has brought a foreigner to live here in your
- village, You don'®t have to be missionaries in a
foreign land. The Foundress has smoothed the

path for you. Prove your love for her by
teaching Thora-san the !joyous life®."

However, there was no attempt to convert me or anyone else.
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The church sponsors two organizatibns: the Tenrikyo
Fujinkai and the Tenrikyo Seinenkai. The Fujinkai is a |
woment®s association and in the village'looks after the
cleaning of the church and the preparation of food for the
monthly festivals. The women view thesé chores as a form of
hinokishin. The association meets once a month. At these
meetings the women discuss the work schedule for the coming
month and for hinokishin at the Grand church; practice the
religious dance and the playing of the musical instruments; and
occasionally do such things as preserve pickles for the parties
that are held at the church.

The‘Seinenkai is the-young‘men's associatioh and its
main activity ié to help with the upkeep of the church or to
take over building projects. Meetings are supposed to be held
once a month but in Sakodo the group does not meet regularly.
The Seinenkai is a rather militant group and its activities
are carried out as though they were military manoeuvers., These
young men never walk together--they march in formation, a flag
held high before them, loudly singing the marching hymn of
the Seinenkai. |

There is no organized activity for tﬁe children in
the Sakodo Branch church although each child of a Tenrikyo
household is registered with the Children?®s Association
(kodomo-kai). 'Every year during the summer v;cation a
children®s week is held at Headquarters in Tenri. There is

little religious training done during this week and the whole
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affair has a very festive air. There are alwéys a good
number of Sakedo children in attendance,

| The yearly round of Tenrikyo activities>in the
village includes: services of worship each morning and évening;
a service on the twentieth day of each month followed by a
party; three Tgrand® services a year in Jahuarj, April and
October also followed by parties; the monthly meetings of the
Fujinkai and the Seinenkai; organized pilgrimages to the Grand
church and to Head@uérters; and an annual sérviCe in memory

of thé dead of the war.

L . Te——

2. Participation of Tenrikyo church members in non-Tenrikyo
village activity:

In the introduction to this paper I have suggested
fhat the Tenrikyo church in present day Sakodo is no longer a
unit of the separaté ttotalitarian® system that it should
ideally be., Having lost its *totalitarian® nature it has been
‘ abéorbed into the stronger ¥totalitarian? system--the village.
I have defined a Ptotalitarian?® system as one which regulates
the sentiments and behaviour of its members in all of their
roles of life. In Chapter I outlined the way in vhich Tenrikyo,
as a Ytotalitarian® system, regulates the:lives of its members.
Therefore,vto illustrate the break-down of the ideal system
in the Sadeo church I will discuss some of the members of

the church and their roles in the community.
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| - The life of a head priest of a Tenrikyo church is
usually dedicated solely to the church and its functions.
This is not true of the head priest of the Sakodo branch
churgh. Okuda TSgnesaburo is a farmer and his duties on the
farm often interfere with his obligations to the church.
During the busy planting time and when work in the fields is.
heayy Qkuda is rarely present at the daily worship services
in the church, This does not worry_him as he knows that 6he
of the other priests will always be present to conduct the
service, He says that he‘is an old man and that there are
younger priests who are able to do both their work and the
business of the church, His fields come before the daily
worsﬁip but he does not allow them to come before the monthly
festivals or his visits to the Grand church and Headquarters.
He does not however restrict his activity to his farming and
to the church but is also active in village affairs which do
not concern.TenrikaT He is a member of a group of men called
Fuii-ko. This is a gfoup that was started when its members
all went on a pilgrimage to Mount Fuji. They now meet once
a year for a party. While I was in the village Fuji-ko met
on an evening when alpriest from thé Grand church was visiting
the Sakodo Branch church., Okuda was not present at the Tenriij
gathering and I was told that he was attending the Fuji-ko
party. In 1941 and 1942 Okuda was the fukuku-cho énd ku-cho ‘

of the village. These positions would require him to spend
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considerable time away from his duties at the church and he
admits that during these two years he was not able to adequate-
ly fulfill his‘ﬁbligations to the Grand church and to
Headquarters.

Okudatls eldest son, Minoru, who is possibly next in
line for the position of head priest, is also a farmer whose
days are usually taken up with his work in the fields.
However, Minoru is usually present at the daily worship. In
effect, he takes his father®s position at the service. Minoru
was president of the Tenrikyo Young Ments Association
(Seinenksi) until he became village ku-chd in 1957. While
he was ku-cho most of his church duties passed to another
young man. Minoru was re-elected ku-cho in 1961 and when the
term of office ended he again took up most of the duties of
the church; "He is also active in the village Young Ments
Agricultural Associétion (nogyo seishonenbu).

Minoru’é‘wife is the only'female member of the Okuda
family and asvsuch is the hostess of the church, It is her
duty to-entertain guests and to see that church social affair§
are run smoothly in the same manner as would a housewife
look after guests and social gatherings in her home. Since
she like her hquand is a priest, she has the additional duty
of participating in the services. Although she is not the
président of the Tenrikyo Women's Association, aé the only

- woman of the head prieét's household she must act as leader
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and teacher to the women of the church. waever she too is
active in non-Tenrikyo activities in the village. Sadako

is a member of the Buddhist Women'!s Association and is president
of the Village Women's Association. When Tenrikyo activities
conflict with her duties to the Village Woment!s Association
Sadako chooses to fulfill her obligations to the village. A4n
example of this is the evening that the Village Woments
Association was practising folk dancing. A dancing instructor
from a neighbouring village had come to teach the women dances
that they would do at the annual 01d Peoplefs Day. The same
evening a meeting was held at the Tenrikyo church. Four
people had come from the Grand church to teach the Sakodo

people to play the musical instruments that would be used

during the servicé opening the new wing to the Sakodo church.
The entire congregation was expected to turn out to the practice
and a party was held afterwards. Sadako attended the village
Women's Association folk dancing practice.

The three yakuin of the village church are also
concerned with non-Tenrikyo activities. One has been both the
fukuku-cho and ku-cho of the village and is a member of the
Shinto shrine committee. His wife is a member of both the
Tenrikyo Women®s Association and the Buddhist Women'®s
Association. His son, who like hié father is also a priest,
is a member of the vOlunteérAvillage fire brigade of the Young

‘Ments Agricultural Association and of the Tenrikyo Young Men®s
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Association. The sonts wife belongs to the Tenrikyo Woments
Association and the Village Woment®s Association.

. The second yakuin is a member of the Aged Peopletls
group and'is chairman of an association of families who lost
some of their members Aufing the war. His wife has received:
osazuke and is a member of both the Tenrikyo Women?s
Association and the Buddhist Woments Aséociation. His son,
who has also received osazuke, is a member of the Tenrikyo
Young Ments Association and the Young Men®!s Agricultural
Associatidn. His son's wife is a priest and belongs to the
Tenrikyo Women'!s Association and the Village Women'!s Associa-
tion. | | |

| The third yakuin is president of the Tenrikyd Young
Men®s Association, a member of the volunteer fire brigade, and
.a member of the Young Ment®s Agricultural Association. His
mother is president of both the Tenrikyo Women?!s Association
‘and the Widow!s Association and is a member of the Buddhist
Woment®s Association. His wife belongs to the Village Woments
Association and to the Tenrikyo Women®s Association.

There is one more priest to be accounted for--Okumura

Sakujiro. Besides his duties at the Tenrikyo church Okumura
was .village ku-cho in 1948, fukuku-cho in 1951 and ku-cho again
in 1952. He is a member of the Mountain temple committee
(Buddhist) and is the ritual parent of the mountain temple

priest. His son belongs to the Tenrikyo Young Men®ts Association;
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his wife belongs to the Tenrikyd Women!s Association and to
the Buddhist‘Women‘s Association; and his sonts wife belongs
to the Village‘Wsmen*s Association and the Tenrikyo Women's
Association.

The remaining Tenrikyo believers carry out various
activities within the village, They are all involved in Shinto
shrine festivals and in the annual festival at the Buddhist
temple on the mountain., Each farming family is concerned with
the Farmers*.Cobperative Association and with the Mountain
God groups involved with mountaih property. Each Tenrikyo
household sends a representative to the Village'Women‘s |
Association and to the Buddhist‘Women?s,Association. The
Buddhist households in turn send a representative to the
Tenrikyo Women®s Association. Each Tenrikyo household is a
member in gobd standing in the village. Thé'group of house-
holds that are nbt considered to be ‘ftmembers? of Sakodo does
not contain a Tenrikyo believer.

In the cases oﬁtlined above it can be seen that
energy which should ideally be used to fuifill the ideals
of the feligion is channelled away from tﬁe church. When a
choicé of activity is made the choice is consistently towards
village activity. The choice is made deliberately. Tenrikyd
people explain that since they are part of the village they
mdst participate in village affairs even if it means neglecting

some of their duties to the church. They point out, however,
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that in other respects (donations of time and money to the
Grand church and to Headquarters) the Sakodo church is a
model Branch church,

" The extent to which the upper hierarchy of the
church participates in non-Tenrikyo activity sometimes appeared
vextreme in view of the neglected commitments to the church{
Since only the uﬁper hierarchy are this active in village
affairs it may be an attempt to compensate for the difference
they feel exists between themselves and the non-Tenrikyo
villagers. Fringe believers are not very different ffom the
average villager and thus do not need to conscionsly establish
- themselves as par£ of the village., I éuggest that this
'activitj in village affairs is a conscious effbrt to be a
central part of the community. My reasons for this suggestion
ére: Afirst, that Tenrikyo people stated that they must take
caré to participate fully in village activity since many
villagers do not like Tenrikyo and second, that non-Tenrikyo
people stated that they felt that the Tenrikyo believerst
interest in such activity was superficial and that they were
"too busy" or too eager about their non-Tenrikyo positions in
 the community.

The ideal whereby the religion regulates the sentiments
and behaviour of its members in all of their roles of life does
‘not operate in Sakodo. Acceptance by the community and
particiﬁation in its affairs are motivating factors which super-

sede the values stressedlby Tenrikyo.
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CHAPTER V
CONCLUSION: THE COMPROMISE

I have described the idealé and values of Tenrikyo
as they exist both in the overall organization of the religion
and in the Grand and Branch churches with which I am familiar
in other areas of Japan. I have described the ttotalitariant
nature of the religion. Because of the early conflict between
the Sakodo believefs and the villagers and the history of the
growth of the village church I am prepared to say that-these
ideals and values and the ftotalitariant naturerf the religion
were in evidence during the early history of the church in
Sakodo. In the previous chapter I have shown that the situation
has changed. Today, in Sakodo, the religion does not have a
Ttotalitarian? hold over the lives of its members. The ideal
of personal salvation and attainment of the !joyous? life is
not of sole importance to the village believer. Tenrikyo
followers in Sakodo no longer adhere to the values of complete
dedication of self and property to the cause of the religion.
The most devout believers are consciously striving to fulfill
obligations to the community at the expense of their commitments
-to the religion.

The differendes in this respect observed between

the Sakodo Tenrikyo church and other TenrikyB churches in Japan
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are based on the situation in which the churches exist. The
ma jority of chﬁrches with which I am familiar are, like the
Koga Grand church, self-contained units isolated from the
* surrounding society. ‘As such they can functioen as part of a
Ttotalitarian®! system maintaining and supporting the ideals
and values of the religion. However, when this %totalitarian?
religion moved into.Sadeo it encountered a social system which
also, because the community. completely regulated the lives of
its members, was strongly ftotalitarian!. Since the values and
ideals of the invading system endangeréd the traditional values
basic to village unity conflict occurred. The village could
only rid itself of the new religion by withdrawing the privileges
of village membership from the converts. This action, however,
was also detrimental to village unity and the final recourse
was to accept the new religion into the community. By accepting
Tenrikyo the village of Sakodo made the initial compromise and
the results of this compromiée are evident in the village today.
The way in which thé village has accepted Tenrikyo is
indicated in several areas. Intermarriage of Tenrikyo and hon-
Tenrikyo families occurs freely. These marriages are for the
most pait based on kinship ties that existed before Tenrikyo
entered the village but the religious factor seems to have made
no difference. Considering the original sharp conflict between
Tenrikyo and the village and the fact that hostility towards
the religion still exists in Sakodo it might be expected that
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marriage into Tenrikyo households would not be desired. The
fact that this is not so may have little to do with religioh
since the relatively small population of the village does not
afford a wide choice of marriage partners. Sakodo people tend
to marry within the village and they usually marry into a
household where kinship ties have already been established.
Villagers explained that this practice prevents a widening of
the circle of obiigations incurred by marriage. Howevér,

a bride is expected to participate in the religious practices
bf her husband®s family and staunch Buddhist supporters in
Sakodo have sent their daughters into devout Tenrikyo homes.
It seems to be less desirable to extend the circle of obligation
beyond the village than to subject a member of the family to
the teachings of Tenrikyo.

Village acceptance of Tenrikyo is evident in the
selection of the ku~cho and fukuku-cho. Religion makes little
difference if the man has qualities of leadership and devout
Tenrikyo men have been selected alongside of devout Buddhists
and others who are on the fringe of the two groups.

Villagers have accepted Tenrikyo to the extent that
the Sakodo Branch church is now recognized as a village institu-
tion. The church festivals are given a place in the village
schedule and it is recognized that on the festival days
cooperative village efforts will not include Tenrikyo believers.
Each house in the village whether Buddhist or Tenrikyo sends a

representative to the Tenrikyo Women®s Association and each
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house pays a yearly fee to this organization. Although the
village budget does not include money for the Tenrikyo church
a large portion of the budget was given to the church several
years .ago to help with the buiiding of the new wing. The
villagé ku-cho is expected to attend large celebrations at the
church as the representative from the village council.
The initial compromise was made by the village but

the act of accepting the new religion has worked the compromise
in favour of the village. By accepting Tenrikyo and incorporat-
ing it into village life the village has effectively lncreased
the dependence of the religion on the community. The strengthen-
ing ties between village and religion curtailed the possibility
that Tenrikyo followers give away their property or fail to
meet their obligations to the village. Thus the threat to
village unity was decreased.

| The most evident result of the compromise is perhaps
the joint membership of a large percentage of the village in
both the Buddhist temple and the Tenrikyo church. Here the
compromise is more on the part of Tenrikyo for in most
cases when a household became Tenrikyo the Buddhist ties
were maintained because of loyalty to ancestors and because of
obligations to the Buddhist temple. These are two factors
described in Chapter II as contributing to village cohesion.
Non-Tenrikyo villagers occasionally go to Tenri City on a sight-
séeing tour and often send their_chiidren to kodomo hinokishin

in Tenri during the summer vacation. This too is a result of
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the coﬁpremise and an indication that the villagers no lpnger
feel threatened by the new religion. The reciprocal representa-
tion in the Tenrikyo and Buddhist Women®s Associations;

Tenrikyd believers?® activity in non-Tenrikyd affairs; and

| village activity in Tenrikyo affairs indicate that thé compromise
reached will continue to be maintained.,

4 There is one further area in which the compromise is
evident. In Chapter 1III I stated that the reaction of the
villagers_to the new religion resulted in the formation of a
strong Buddhist group. At the end of the ostracism Tenrikyo
was accepted into the #illage. The Buddhist group, however,
remained and in present day Sakodo the polarity between the
two religious groups still existé. This polarity and also
considerabie hostility is mainﬁained by the core group of each
religion. These core groups consist of the devout members of
Tenrikyo--the nine households that stated théy had no connection
with the Buddhist temple--and the eleven devdut Buddhist house-
holds, six of which form the Buddhist temple committee. Do
the members of these core groups in fact submerge loyalty to their
 religion in favour of loyalty to the ideals of the village as a
whole? What interaction occurs between these two groups?

| The social situation in which the two groups exist
necessitates a certain degree:of interactibn between them. 1In
the secular aspects of village life members of the two groups

meet often., There are farmers in both groups and farming
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necessitates that villagers meet and agree on various matters.
Members of both groups meet as commén members of both the
Farmers?! Cooperative Association and the Village Woments
Association. Members of both groups own mountain property

and afe thus includedlin theAMountain God groups. There is no
tonari gumi group which is exclusively composed of the members
of one or the other of the core groups. Kin ties cross and
recross the boundafies-that:hight be set for the religious
groups. In order to exist in the village members of both groups
must meet and agree on both the economical and social plane of
community life. |

' In the realm of religion there is an attempt to
compromise loyalty to doctrine for‘the sake of village cohesion.
Memberslof the core group of Tenrikyo give an annual donation
to the village temple. Reasons given for this action are that
the ancestors of the Tenrikyo people are buried by the village
temple and that duty to these ancestors involves this gift of
money., The Tenrikyo head priest, however, stated that although
the Tenrikyo people do not believe this gift is necessary

they consider it to be the *neighbouriy’ thing to do. "After
all," he said, "the temple is a part of village life and we
live in the village." The Buddhist group does not give
financial help as such to the Tenrikyo church but the members
of the Buddhist core group donate gifts to the Tenrikyo church

on occasions such as birthdays or the New Year.
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The annual service in commemoration of the dead of
the war is held in the temple grounds. The entire village
attends this service. Actually there are two services. First
the Buddhist priest conducts a Buddhist service and‘the
families of war dead proceed to the altar to burn incense
for the dead. When the Buddhist service is ended the priest
exits from the scene and the Tenrikyo priest enters. The
altar is rearranged and a Tenrikys service then takes place.
Families of war dead proceed forward to offer TenrikyB
offerings to the deaq (a green branch with white prayer papers
tied to it). The services are sponsored by the village
council. The fact ﬁhat both religions take part in the service
is .an indication of the compromise existing between the core
groupse. Since members of both core groups offer both incense
and the green branch it can be seen that this joint service
‘1s a concrete illustration of the way in which the core groups
have chosen to support village solidarity rather than the
differences in religious belief and doctrine.

One last thing must be mentioned to illustrate the
interaction of these core groups. The village Shinto shrine
committee is composed of two men. These men are the head of
the Buddhist temple committee and the head of the Tenrikyo |
yakuin. These two members'of opposing religious groups meet
to organiZe and conduct the business of the shrine which is a

traditional religious organization involving every member of
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the village both Tenrikyo and Buddhist. However, the activi-
ties of this committee are not confined to those concerning
the shrine. The Shinto shrine committee is also used for the
purpose of discussing and solving differences that arise
 between the TénrikyB church and the Buddhist temple. In
effect, the Shinto shrine committee is used as an inter-faith
ccuncil.”'During my stay in the village it was diSCOVered that
a special‘TenrikyS service was scheduled to take place on the
day of a traditional Buddhist festival, Since most of the
village was involved with both affairs it was obviously
necessary to arrive at an agreement on a change in the program,
Thq compromise was reached in a meeting of the Shinto shrine
committees |
| The initial compromise, village acceptance of

Tenrikyo, was necessary because of the economic system operating
within the Japanese village. The traditional values of village
Japan discussed in Chapter II are all directly concerned with
maintaining the high degree of social cohesion required for the
smdoth fuhctioning of operations which ensure the villagers?®
existence. Although the values of the new religion coanicted
with the traditional values of the village and thus threatened
village unity, the ostrécisq of a relatively 1arge percentage
of the population was eventually a greater threat to the social
cohesion of the community.

Although the ostracised Tenrikyo.people could not be

compelled to give up their belief village membership was‘very



113

importént to them. The village provided them with their means
of living and the only social environment in which they knew how
to function. The fact that they eventually compromised basic
ideals and values of the religion in favour of active member-
ship in the community demonstrates the importance of the village
to their lives.

The Tenrikyo converts were already members of the
village and held certain ideals and values in common with the
non-Tenrikyo village residents. Had the Tenrikyo believers
been able.to make a successful transition from allegiance'td
the village ideal to that of ﬁhe Tenrikyo ideal membership in
the village would not have mattered. They wouid have given
| their property to the church and gone off as missionaries.

The Tenrikyo ideal was not sufficiently strongly engrained
to enable them to leave the village. |

The village, by making the initial compromise
actually safeguarded itself against future problems. With the
compromise the viil;gers strengthened the ®*totalitarian? |
aspect of the village by haking the new religion a: part of it.
The new religion, on the other hand, became a segment of the
‘ttotalitarian?® village rather than the Ttotalitarian? system
it should itself ideally be. As a part of a ttotalitariant
system the Branch church was absorbéd into the village as a
village institution and its members?® behaviour and sentiments

were once more regulated by the community.
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The Sakodo church is governed by Koga Grand church and
' the members thus have dual obligations to fulfill. When
obligations to village and Grand church are conflicting the
Sakodo believers choose to fulfill their obligations to the
village. They compensate for their neglect toward the church in
ways which do not affect village unity. In the donation of
money and labour the Sakodo church is far ahead of its sistef'
Brahch churches, ‘

Thus the study of religious change in the village of
Sakodo demonstrates the conflict thét arose when two ®totali-
tarian® systems holding different values and ideals came into
contact. The study further shows that the reaction of compromise
resulted in the weakening of the alien system until it became
absorbed into and dependent upon the original, traditional
system. | | |

A secondary problem arises from the study of the
situation in Sakodo. It has not been discussed in this paper
but I mention it briefly as a point of interest in cohclusion.

The study of Sakodo seems to indicate that in village
Japan differences in religious doctrine are of an importance
secondary to Social cohesion. The village people reacted
against Tenrikyo not because it preached a doctrine alien to
them but because it preached a doctrine that threatened the
.social cohesion of their community. 'The present situation in

Sakado further illustrates the lack of concefn over doctrinal
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differences and the extreme concern to maintain social coheéion.
This is so on every level of affiliation in either'religiqus |
group, from the ordinary believer who attends both Buddhist

and Tenrikyo services through to the core groups of each
religion which extend mutﬁal aild to one another. At the
memorial service cited above the only people who did not
participate in both Tenrikyo énd Buddhist services were the
priests of éach-religion. Perhaps this means that on the very'
highést level of religious affiliation doctrinal differences

do matter. However, the Tenrikyo priest concerns himself with
the fact that his ancestors were buried by fhe temple and thus
he must meet certain obligations to the femple. The Buddhist
priest, on the other hand, sought the aid of a-Tenrikyo faith
healer when he scalded his foot. Even on the highest level of
religious affiliation doctrinal differences may be submerged

by other consideratilons.
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APPENDIX I
A BRIEF HISTORY OF TENRIKYO

In the year 1838 in a small agricultural village ih the:
old Yamato province (how Nara Prefecture) the woman Nakayama
Miki, her husband and son were stricken With an illness. &
priest was called in to perform a ritual over the ill family
and the wife, Miki, acted as the medium. During her activities
as the medium it seems that one of the heavenly deities forced
himself upon her, using her as the vocal instrument through
which he uttered these words: %I am the True and Original God.

I have a predestination'to this residence. Now I have descended
from heaven to save all human beings. 1 want fo take Miki as |
Tsuki Hits Yashirb shrine of God and mediatrix between God the
Parent and men. "t

Only when the entire family had agreed to accept this
situationvdid‘Miki recover from her trance, This occurred oh
October 26, 1838 and that day is officially recognized as the
founding day of Tenrikyo. |

' Nakayama Miki was born in the village of Sanmaiden
of Yamato provihce on June 2, 1798. She was the first daughter
of Maekawa Hanshichi Masanobu. ATenrikyE literature abounds in

tales of the childhobd of the Foundress. She is said to have

1 Tenrikvo Kyoten, Tenri Jihosha, Tenri City.
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- been a happy, gentle child who desired to busy herself with
housework and with helping others rather than to participate
in the normal play of children. From childhood she was
instructed in the tenets of the Jodo sect of Buddhism and
gradually became a very devout Buddhist. When she was thirteen
years old she married into the Nakayama family. 'It appears
that this harriage was somewhat against her wishes because of
her strict devotion to Buddhism and her éelebistic intentions.
However, it 1s said that she took over her wifely duties with a
great sense of responsibility and that she was a.#ery good
daughter-in-law. At the agé of nineteen Miki was initiated
into the Buddhist service of deliverance called gojusoden.
 This is one of the highest ritual forms of the Jodo sect‘ahd
such an attainment at the age of nineteen is considered to be
quite an accomplishment.2

Numerous are the stories concerning the way in which
the young wife and mother helped the people of the community
and others but I will pass over these except‘for one which is of

prime importance in TenrikyB,litérature.
A neighbour's baby was suffering from malnutrition

because the mother could not nurse him. Miki took the child
under her own care and while he was in her house he caught

smallpox and soon was close to death., Miki spent many days

2 H, Van Straelen, The Re ion of Divine Wisdom, Charles E,
Tuttle and Co., 1957, p. 35.
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walking from shrine to shrine and temple to temple offering
prayers for the sélvation of the child. Finally she offered
the lives of her own two children and herself in exchange for
the life of the boy. The child was apparently miraculously
healed. Later, after her first revelation she became famous as
a healer of smallpox.

~ After thé first revelation in 1838 many more such
experiences followed. All these revelations occurred at the
rlace which now holds the main sanctuary of Tenrikys at the
Headquarters in Tenri City. |

Miki now began to practise charity to such an extent
that she gave away all the family property and redﬁced the
family to an extreme state of poverty. Upon the death of her
husband in 1863 Miki ordered that the family mansion was to be
demolished and, freed from this last worldly possession; she
began in earnest to propagate her word of salvation.

For the purpose of this propagation she began to
exercise a type of faith healing. Actually, in the beginning
there seems to have been little doctrine at all and only the
charitable giving and faith healing. Miki’s ability in faith
heéling first became known through her tgrant of painless
childbirth? and the healing of smallpox.

After the death of her husband Miki sent her youngest
daughter to Osaka where she became the first missionary of

Tenrikyo.
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During this time she was supported and aided in her
work only by two daughters and a son. However, in 1863 Miki
healed the wife of Iburi Izo, a carpenter. This man became a
firm believef in the divine mission of Miki and later became
a sort of co-founder of the religion. He was extremely grateful
to Miki for healing his wife and offered to build a shrine for
Tenrikyo worship. Miki declined the offer and asked instead
for a small house which could be used for the purpos%,of
worship. “

Upon_the building of this house persecution from the
Shinto and Buddhist religions began. It seems that the first
priests who inquired into the faith usually went away satisfied
with the explanations given by Miki and her daugher, Kokan.

Soon aftef this, in 1875, Miki is said to have been
walking alone in her garden when suddenly her feet became
rooted to the ground and she was unable to move. AF this point
God is supposed to have spoken to her saying that the place
upon which she stood was the center of the earth and the place
in which God first creéated human“beings; When she was able to
walk away she blindfolded several of her followers and led them
to the place. - When they approached it they too became as if
rooted to the earth. Thus it was established that the origin
of,man took place at a specific location in the old Yamato
'province of Japan. From that time on the place has been called

Jiba and plays an important part in the religion. It is an
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extremely saéred place which is now marked by a hole in the
ground in the middle of the main sanctuary at Tenri. No one
but the highest priests are allowed to approach it and it is
kept under guard twenty-four hours a day.

After this occurrence the Foundress began to teach
_the liturgy of the religion. She composed and taught the
music, words and motipns>of the mikagura uta, the main prayer‘
of Tenrikyo. Later she began to teach the kanrodai tsutome
or service dénce. The kanrodai refers to an eight-sided wooden
column built in the center of Jiba. On the top of this column
is a wooden platform. Tenrikyo people believe that eventually,
vwhen the world is converted to Tenrikyo, all people will be
happy and live a ?!joyous?® life. At that time the wooden column
and platform will be replaced by a column and bowl of stone.
When this happens a heavenly dew or manna will fall from heaven
into the stone bowl and anyone tasting this manna will live far
115 years in health and happiness. At the end of this life
term they will be reborn again and again living each life for
115 years in a state of bliss or, if they wish to die forever
their spirit will go to dwell with the spirit of the Foundress.
The kanrodai tsutome isva religious dance which is done down
in thé&hnle around the kanrodai. Only the top ten priests and
the Patriarch and his wife are allowed to do this dance in
Jdiba. " The movements of the dance represent the creation of the

first human beings.



- 121

It seems that upon the completion of the mikagura uta
and the accompanying music and dance pelice persecution became
stronger. Objections were‘raised because of the noisy, weird
>music:and the curious dance. In order to evade the police
| péfsecﬁtion’Shuji, the son of the Foundress, took out a hotel
license and for a time the believers performed the ceremony
at the *hotel?!. This was soon discovered however and the license
. was confiscated. : |

In 1880 Tenrikyo placed itself under the administra-
tion of a Buddhist témple at Kongozan and began to teach under
the disguise of Buddhism.

Around this time the believers began the construction
of the kanrodai. At first they attempted to build the kanrodai
of stone but it was destroyed by the police the following year.

During this period the Foundress continued to have
visions and revelations and wrote these down in the form of
teachings in a volume called the ofudegaki.

Gradually the number of believers increased and
persecution was levelled at the Foundress herself. It seems
that she spent considerable time in and out of jail and was
continually called to appear in courts both religious and
secular,

In 1886 Tenrikyo placed itself under the administra-
tion of the Shinto religion (Shinto Honkyoku) and such was the

situation at the time of .the Foundress! death.



122

On the 26th of January, 1887, at two o®clock in the
afternoon the Foundress died. She was ninety years old. As
the life span of a human being had been set by her teaching to
be 115 years, her followers were somewhat troubled that the
Foundress had been taken from them at such an early age. They
turned for guidance to iburi Izo who, from that time, carried
the responsibiiity of the religion until the first Patriarch,
the grandson-of Miki, took over.

Iburi, apparently, had a revelation and'was able to
explain to the people that the Foundress could not bear her
worn ouﬁ body any longer and had asked God the Parent to take
her to Him. In this way her spirit could be with them always.
In order to help man understand God the Parent!s will she
sacrificed her body by asking to be taken to Him so that her
spirit would be free to teach and guide her followers.

From this time onward Iburi continued to have revela-
tions. If trouble came to the followers or if they were unsure‘
as to what God the Parent wanted of them Iburi would place
himself in ffont of a small shrine and begin to speak in
strange words. Today the priests of Tenrikyo are not clear as
to the meaning of these oracles and there has been cbnsiderable'
discussion as to whether or not present doctrine should exclude
the oracles of lIburi.

On the first anniversary-of the Foundress?® death the

believers were performing the service dance when they were
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interrupted by the police. Now more than ever they desired
official permission to perform the service. Led by the grandson
of the Foundress they applied at the prefectural office in
Tokyo. ?ermissioh was granted and immediately the first church
was bui;t in Tokyo. Some members of the party remained in
Tokyo to continue the business of the newly established
headquarters and the grandson of the Foundress returned
victorious to Jiba as the first Patriarch of Tenrikyo.

| However, now internal strife arose. Many of the
believers felt that the headquarters should be situated at
Jiba and that it was heresy to have built them in Tokyo.
Iburits oracular powers were called upon and it soon becanme
apparent that no place except Jiba would do for the headquarters
of the religion. Therefore, the Tokyo church was demoted to a
Branch church and the headquarters éstablished at Jiba.

Upon the establishment of the headquarters at Jiba the
zeal of the believers increased and soon the Religious Tréining
Course was opened and a Tenrikyo Publishing Company begun.
Missionary work began to flourish both inside Japan and in other
countries. After the Sino-Japanese war the large tgumésbé;,
followers? dormitories,were.built. ‘

In 1896 a secret order was given to the prefeétural
governments to be more strict oh Tenrikyos. The religion was
ordered to comply;mith a set of new regulations. Eventually
it was decided that there was nothing to do but comply and in
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doing so the doctrihe was considerably modified.

At this time there seems ﬁo have been soﬁe internal
rebellion. From time to time in the history of the religion
thefe has been rebellion among the ranks at Headquarters.
Ithhas always been successfully repressed and it is extremely
difficult to acquire information on this subject.

In 1908 Tenrikyo finally obtained independence from
Shinto Honkyoku and a new sanctuary was built at Headquarters.,
At this/time the Tenrikyo Mission School was also established.
In 1913 the Sanctuary of the Foundress was built.

The first Patriarch died in 191%. I have been |
unable to find out who took over from that time until 1925 when
the second Patriarch came of age. In 1936 and'1937 several
more institutions were organized. These inqlqded the orphénages,
_ the Young Men's Association (seinenkai), and the Woments
Association (fujinkai).

During the war fhe doctrine was again modified but
this time along Shinto lines. However, after the war the
original doctrine is said to have been restored.

Since the second and present Patriarch, Nakayama
- Shozen, came of age in 1925, building at Headquarters has been
continually in progress. Many new institutions have been added
to the organization:' the tuberculosis sanatorium; general
hospital; primary, secondary and middle schools; university;

library; museum; Japanese language school for foreign students;
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and the Institute of Mongolian Research. The QOyasato Yakata,

a seven story building which will eventually enclose the entire
city of fifty thousand people like a iarge wall, is one-
sixteenth finished ana is continually being extended.

Before she died the Foundress is supposed to have
givén her followers instruction that for seventy years after
her death they were to concentrate malnly on converting people
inside Japan. After seventy years they must send people to
all parts of the world to carry ﬁhe words of God the Parent
to all people. In 1958 the world wide conversion program
began and at present this is the activity with which Tenrikyo

is most concerned.
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APPENDIX II
OUTLINE OF THE DOCTRINE OF TENRIKYO

During the relatively'brief history of Tenrikyo the
doctrine of the religion has undergone at least four majof
changes., In 1880 Tenrikyo placed itself under the administra-
tion of the Buddhist temple at Kongozan. During this period
the original and unformalized doctrine of the infant religion
was influenced ahd modified by the Buddhist organization. Six
years later under the adminﬁstration of Shinto Honkyoku Shinto
elements were added and the doctrine underwent further changes.
In 1896, by order of the government, Tenrikyo had to comply with
a set of government regulations which changed the doctrine
again. During the second World War the doctrine was once more
modified. This time it was changed to agree with the nationalis-'
.tic'Shintoism ofvthe war period. At the énd of the war the
nationalistic doctrine was discarded and, according to the.
priests at Headquarters, Tenrikyo returned to its original'

doctrine. - : . A
I am highly skeptical about the possibility of return-

ing to an toriginal?! doctrine. 1In fact the doctrine taught
today, though based on the teachings of Nakayama Miki, is
embroidered with the interpretations of more recent committees
on doctrine and with the more sophisticated philosophy of

religion acquired by a large percentage of priests at the
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Department of Religious Studies at Tdkyo University. & look
at the Kyoten, the Tenrikyo layman®!s Tbible?, and at the
ofudesakl, the writings of Nakayama Miki upon which the Kyoten
is based, will suffice to demonstrate that the present organiza-
tion finds it necessary to interpret and explain the original
teachings of the Foundress.
Such!interpretation i1s unavoidable and very necessary.

Almost one hundred years of history have passed since the
ofudesaki was written. This alone means that a certain amount
of interpretation is required. Add to this the fact that the
teachings were written in the old Yamato dialect for specific
people_and events in Miki®s time and interpretation becomes
absolutely obligatory. Thus it is not surprising that the
committee on religious doctrine at the Tenrikyo headguarters is
at present re-examining the teachings of the Foundress, modify—
ing interpretations, and making additions t6 the doctrine.

- Because of the many changes that occurred in thé past
and that are occurring at present it is difficult to give a
clear outline of the doctrine of Tenrikyo., Therefore I will
discuss only those teachings used today that are clearly'
expounded by Nakayama Miki in the ofudesaki. The doctrine of
any religion.grdws and develops along with the organization and
a detailed description of only the véry'early teachings would be
more than inadequate if a full explanation of the religious

beliefs was intended. However, I am concerned witl doctrine
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only in so far as it 1s connected with the sentimgnts and
behaviour of the members of the religion from its early
history to the present. Thus a discussion of those early
teachings that have remained relatively constant is of more
valué than would be a detailed description of the doctrine
aé it is today.'

Tenrikyo people hope for and work towards fhe
realization of yokigurashi, the *joyous® life, According tq
the teaching of the religion when people of the world become
aware of the will of God the Parent and follow Hls way all
mankind will enter into a state of joyous and happy existence.
At this time the promised manna will fall from heaven and those
who partake of it will live for 115 years in a state of bliss.
At the end of this term they may choose to be reborn again for
another 115 years or they may die that their spirit may dwell
eternally with the spirit of the Foundress,

The tjoyous® life may be attained in two ways. There
is no concept of original sin in the teachings of the religion.
Tenrikyo people believe that a person is born pure and guiltless
but that during his life, by not following the will of God the
Pareht, he piles up dust on his heart. This dust must be
swept clean in order to attain the *joyous? life. Also, each
person has a personal fate or innen., This may Ee good or bad,
it may stem from something that person has done in this lifetime
or in a previous existence or it may arise through the actions

of the personf®s ancestors. When the causes of the bad innen
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are understood and when it is overcome the person may attain
the tjoyous? life.

The dusting of onefs heart and the overcoming of
innen may be accomplished by following and understanding
several of the teachings of Tenrikyo.

_ The first important teaching is that of kashi-mono,
kari-mono (a thing lent, a thing borrdwed)e According to
Tenrikyo doctrine a man?s body is lent to him by God and he
has no control over it. Man has control over his mind alone.
Thus, a man can do nothing to prevent his body from becoming
sick or growing old. In fact sickness and trouble are sent
by God to teach man to turn to Hims Thus, if sickness occurs
a person nmust accepf it without complaint and try to discover
why God would be sending such a message. If the reason is
understood and the person attempts to correct whatever wrong
he has done he will possibly be cured,

Faith healing plays an important part in the religion.
Tenrikyo believers who have received the grant of pgsazuke are
supposed to be able to cure people of sickhess and diseases
Osazuke is received after attending nine consecutive lectures
at fhe Headquarters, The faith healiqg rite is simplw the per=-
formance of the mikagura uta prayer over the sicg peréon.

Occasionally water 1s blessed and used but this is not necessary,

A second means of ridding oneself of bad innen and dust

is to follow the life of the Foundress in onet's own personal life.,
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This requires the complete devotion of self and property to the
cause of the religion. It méans donating monéy to. the church
and giving voluntary labour in the form of hinokishin and sub-
mission to the will of the authorities of the church.

| The third method is the one stressed most often by
the Foundress in the wrifings of the ogudesag;--the performance
of the service dance., This dance is to be performed diligéntly,
in a state of mind completely free from any other cares of the
world, concentrating only on the will of God the Parent and on
the religious promise of the Yjoyous? life,

The service dance is to be performed anywhere but
when it is performed at gihg it is supposed to have more effect,
Therefore, believers are encouraged to make regular pilgrimages

to Tenri for the festivals at which this dance is performed.
| Since Jiba is considered to be the birth place of mankind,
believers are taught that when they return to Tenri they are
returning home., Because of the extreme sacredness of the place
it is said that igggg is understood and overthrown more quickly
if one attempts this in Jiba. Sickness, too, is cured more
easily at Jiba.

Through sickness and trouble God speaks to mankind.
When man listens to the will of God and tries to overcome this
illness or innen he will gradually attain the state of tanno--
a state of acceptance of the inevitability of things. The

state of tanns results in a reduction of bad innen and the dust
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)
on the heart and eventually, the bellever will attain
- yokigurashi--the tjoyous®t life,
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