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AESTRACT

LIRS

The Hsii Kao Seng Chuan e /% {éa? 1%
blography of Chi Tsang 5 Zg  (Taishd 2060, T.50.513c-
B1fa) is translated. It is preceded by a discussion of
Chi Tsang's place in the history of Chinese Rudéhism - he
was a prominent exegete of the San Lun school, the Chinese
counterpart to the Indian Madhyamika School. The place of
the Madhyamika school in Indian Buddhism is discussed, as
well as the history of its introduction into China. This
is fellowed by a discussion of the naturé of the sources |
for Chi Tsang's 1life - principally the Hsu Kao Seng Chuan
notice - and the general unrellablllity and lack of deptp
of such accounts is discussed. The outstanding features -
of Chi Tsang's life are then discussed. He studied with
Fa Leng, great re-vivifier of San Lun. He wrote abundantly
and was renowned as a great lecturer. His interest
encompassed the numerous Budcdhist activities of his time,
and his writings on the San Lun are the best we possess;
on the Lotus sutra, among the very best. He wrote
commentaries’to at least fifteen sttras. FHe disciples
transmitted his teaching into the T'ang and to Japan, and
he is reckoned the founder of the San Lun school. He was
born in 549 and died in 623, and enjoyed the patronage of

the Ch'en, Sui and Tt'anz ruling houses.



TABLE OF CONTENTS

1) Ceneral Rackground Indian M&dhyamika - precursor
of the San Lun school: its

introduction into China and

development there 1
notes 8
2) The Sources On the nature and

reliability of Chinese
Buddhist biczraphles in

general and Chi Tsang's in

particular 13
notes a2l
3) Introduction to A discussion of some of the

?

the Translation ‘people and events in Chi

Tsang's life 31
notes 41
4) The Translation From the Hsii Kao Seng
of the Blography Chuan ' 53
| notes 67

5) ©EBiblicgraphy 87



BACKGROUND

Although Chil Téang commented on an astounding
1l
number of MahAyana slUtras and is considered one of
the first Chinese to attempt a systematic rresentation

2
of the lMahayana, he is.primarily renowned as a Three

Treatise3 exegete. His commentaries and essaysu on the
Three Treatises are considered the authoritatiQe works
on the subject, and he is considered the founder6 of the
Three Treatise School. It is in that connection that he
comes to our attention.

The Three Treatises, together witﬁ their sister
téxt, the Ta Chih Tu Lun,7 were the most studled litera=-
tufe of the (Indian) Madhyamika school in China. As
the li@dhyamika enjoys a particularly exalted position
among the religious philosophies of India,8 it 1is

fitting that we briefly trace its evolution and outline

its characteristics.



After the Buddha died his followers wrote down
what they remembered of what he had taught. These were
the sttras. Furtherﬁore they wrote {3stras or treatises
(Chinese "lun" %%5 - ) which attempted to rationaligze
and systemafize what was presented in the sutras. 1In the
course of time divergent cpinicns arose, separate schools
were formed, and each wrote its own sltras and/or Sastras.
The Mah§s§ﬁghikasg split from the Sthaviraslo in the midst
of the fourth century Z=.C. Their rendition of the sifitras
and their Sistras do not exist, hut from what can be pieced
together from other sources i1t has been hesitatingly
concluded that the MahasZnghllkas represent a prototype
of the llahayana, which was to come forth from that tradition
around the beginning éf the Qbristian er_a.11 By that tinme,
however, the Sthaviréé had undergone any number of splits,
the main one of which, in the.midst oflghe third century,

zave rise to the Sarvastivadin school. It was in
/

criticism of the Sarvastivadin literature that the

Prajﬁépérémité sutras came into existences, probably in

their seminal form in the first century 5.C., to te further

elaborated over the next few centuries. The earliest

I'Adhyamika literature, which was the £astra literature to

15

the Prejnaparamita sUtras, was composed by Nagarjuna and
16

his disciple Zryadeva toward the end of the second century

A.D. The Three Treatises, although not entirely the work
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of Nagdriuna and iryadeva, are amons those S&stras.
The Three Treatises are pithy, concise crystallizations
of the PrajﬁEpEram;té sitras and exfoliate their basic
doctrine. |

However, it 1s not sufficient simply to trace the
Prajgiparamitg and the liadhyamilka as criticisms of the
early Buddhist doctrine, reprssented by the Sarvastivadins.
The early Buddhist doctrine itself had evolved as criticism
of the PBrahmanical systems which preceded 1t,18 and the
Madhyamika-Frajhidparamita came into being in an efrort to
clarify and renovate the Buddhist position and rescue 1t
from the narrow view into which it nad failen, seeking
simply tvo aistinguish itselft from other schools or thought.l9
In negating the soul and matter theories of their prede-
cessors, the early Buddhists evolved a compnlex theory of
elements to replace the soul and matter.20 The Prajfa-
pEramitd and the liEdhyamika after it arzued that in "no-
soul-no-matter" the emphasis lay in the "no" and not in
the "soul" or "matter"™, The Buddha's point was not that
'in place of soul,and matter there 1iIs something else; he
intended to negate all notions of tein: and non-teing.
He would just as readily‘have said "no-something-else",
and that is pregisély what the P“ajgipﬁramiti and

l&dhyamika did. The various complexitites of the dectrine

evolve from this basic point.



‘Furthermore, the earlier form of Fuddhism,as

most of its Zrehmanical predecessors, héld personal
' _ 22
salvation to be the goal of the spiritual path. The

Mahayana placed perscnal salvation as a stage along the
23 '

path, in pursuit-of; as well as subseguent to which,

. one exercises oneself in seeking the salvation of others.
In this context the llah&vana has pushed the 'no-soul!
doctrine to its logical conclusion - the salvation of one's
self must include the salvation of others, as unltimately,
the two are equal in thelr inexistence. And finally,

the lahayana ceased to view the Buddha primarily as an

2l

‘historical figure, as the earlier ZBuddhists had done,

‘but raised 'Buddha' to the stature of spiritual principle.,
25 ’

Yurti  points out:

Religion is the consciousness of the Super-
mundane Presence immanent in things, the
consclousness of what Otto havpily calls the
tmysterium tremenduri'. Early Fuddhism (Thera-
vada ) was not a religion in this sense. It

was an order of monks held together by certain
rules of discipline (vinaya) and reverence for
. the human Teacher. -.... No cosmic function was
assigned to Buddha; he was just an exalted person
and no more. His existence after parinirvana was
a matter of doubt; this was one ~f the inexpress -
ibles. - The rise of the lNadhyamika system 1is at
once the rise of Buddhism as a religion. For

the lMahdyana, Puddha is not an historical person.
Fe i1s the essence of all Being (dharmakaya); he
has a glorious divine form (sanpthogakdya) and
assumes: at will various forms to deliver beings
from delusion and to propagate the dharma (nirman-
ak8va). The essential unity of all beings became
an integral part of spiritual life.



Ther.efore, in the PrajhdparamitZ and Madhyamika
writings we find recorded the fruit of centuries of
Indian research into the nature of reality and the
spiritual life.

The PrajnZparamitd siitras first entered China
toward the end of the Fan Dynesty.27 However; for more
than the next two hundred years they were to remain
misunderstood by the Chinese.28 Because of theilr
similarity to the (Neo-) Taoist ideas cirailating at the
time, they were frequently understcod and even translated
in those very terms. Despite the long years and great
diligence even so great a man as Tao An dedicated fo their
study and tfanslation,Bo the message was not to be
understood on Chinese soil until the turn of the fifth
centﬁry when Kumérajiva came on the séene.31 He was
_himself.an adherent of the iadhyamika, a convert frcnm
the Sarvastivada, and brought with him not only a éorrect
undérstanding of the Prajfidparamitd message but also an
ability to communicate it to the Ch;;ese himself, without

the cumbersome medium of middlemen. It was he who

translated and first expdunded the Three Treatises, sglong
: 23
with a great number of other texts. And it was his
34
discinle Seng Chao who gave Ching its first native

’
Stnyavada text, a group of essays coliectively Kknown as


http://colj.ee

35 36

the "Chao Lun", or "Essays of Chao". Seng Jui, also
a disciple of KumarajIva, wrote vorefaces to two of the
Three Treatises, and in them he displays his orthodox
understanding.B7 However.his surviving writings38 are
not very extensive.

Althovgh Three Treatise scholarship continued in
China untroken to the tims of Chi Tsang,39 San Lun study
did not prosper for 150 years.uo Satyasiddhiuoa studies,’
based on the text by that name trénslaﬁed by Kumarajiva,
predominated until the time of Chil Tsang's teacher, Fa
Lgng.hl Fowever, it was not until Fa Lang was invited
to & position of urban prominence that San Lun studles,
previously seqgnestered within a mbuntain.@onastery,
enjoyed a flowering on Chinese soll. He forcefully
attacked and successfully pushed back the Satyasiddhi
studies and at the same time prospered the San Lun.
Chi Tsang's writings are the literature of that
efflorescence. From Fé Lang discipies spread in the .
four directions and the San Lun pfospered through the
Sui and into the T'ang. It 1s reckoned one of the
schools of Chinese Buddhism of that period, and one of
the 'Nara sects! in Japan, transmitted there in 625, two
years after Chl Tsang's death, by Ekan, Chi Tsang's

12 |
Korean disciple. Although neither the San Lun in China



, nér the Sanron in Javan survived very long as independent
sects,‘ the study of the Three Treetises in particular
and the Médhyamika-?rajﬁépﬁramitﬁ in genéral has survived
until this day,_incorporated fully into the Zen gects.uu
As an introduction to the study of Chi Tséng's
writings we have translated bkis tilcography as it appears

in the Esd Kao Seng Chuan, Taish® 2060, vol. 50.513c¢c-515a.
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THE SOURCES

‘The single source for Chi Tsang's 1ife is his
Hsii Kao Seng Chuan biography.l The other bilographical
notices in the 3Buddhist collections and the only secular
notice I could find all reiterafe the same information,
usualiy in identical wording.2

To my kncwledge.there is no study of the Hsu Xao
Seng Chuan In a western language. There is, however, a

4

study of the Xao Seng Chuan by Arthur Wright. Fe
states that the Kac Senz Chusn, compiled about 530 > by
Huil Chiao, "established the form aﬁd style for the major
seriesnof Chinese clerical biogranhies whkich has been
‘continued down to recent times". The HsU Kao Seng Chuan,
completed 135 years later by Tao Hs'dan,9 is the collection
in that series directly sﬁbsequent to the Kao Seng Chuan.
Comparing Chi Tsahg's blography with VWright's account of
the Kao Seng Chuan we find that Tao Esuan did, indeed,
cast his biographies from the very mold carved by his
predecessor, Hui-chlao. |

Besides Hul-chiao's dissatisfaction with the
biographies of monks which preceded his effort and his
desire to cémmemorate for posterity the lives of those
men who establlished and furthered the growth of EBuddhism

in China, Wright sugzests that Hui-chiao's motives include

the desire to "advance the naturalizaticn of monks and



1l
10

monasticism in Chinese history and society." Wright
views Hui-chiao's choice of the literary style and |
historiographic genre - as opposed to the anecdotel, for
instance - in this context. "It seems to me that in his
choice of a genre and g style Fui-chiao was seceking to
reach - with a pclished example of Chinese historical
literature - an ecducated upper middle class audience...
He was...concerned to...persuade the nobles and literati
that Puddhism was intellectually respectable and that its
clergy had led useful, creative, and well-disciplined
lives."11

This is precisely a description of the style and
form in which Tao Hsiian cast Chi Tsang's biography.‘ In
fact, if anything, the Hs=if Kao Seng Chuan is even more
literary and elegant in wording than the ¥Kao Senz Chuan.
Most likelﬁ, Tao Hstan is simply following Hui-chiao's
lead in this matter; he prcbably simply adopted Hul-chiao's
successful pattern.

Cﬁaracteristically, Chinese historiogravhy is

\

fond of the precocious youth. "...on every page of the

Kao-seng chuan (there are) set phrases used in Chinese
- . - 12
bicgraphy to describe literary precocity and brilliance.”

Ch 12 not recorded to have excelled at the classics,

|t

Tsan

0

or to have been able to reiteyate verbatim a text having

read it only once, as the Kao-seng chuan frequently claims
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reccgnized

for its,subjects. Fowever, it clalms he w2

n
]

Y]

quite early by two of the ;reatlﬁuddhists active at
/ ; 13

the time of his youth ~ Paramirthes and Fa Lang.
Furthermore, he is credited with precociocus native
intelligence and elocutionary talents. "Such topoi

1y

~are common even in secular historiozraphy! In this

respect Chi Tsang's bilography exactly fits the mold, and
there is no way we may lkmow the truth of the matter.
The :sreat lengths to which the biographer geces in order
to impress us makes us suspicious. It is likely that
Chitsang was intelligent, which, coupled with his
thoroughly Euddhist background, would early afford him
the opportunity to develop Fuddhist talents. Perhaps
his 1ife fit the mold, as does his biogravhy.

"To the extent that (Hui-chiao) conceived and
wrote the lives of the monks within the conventions of
Chinese hisﬁoriography, he was a biographer. To the
degree that his tiographies sought to demonstrate the
reﬁards of piety and faith, the working of Tuddhism's
univérsal laws in the lives of emfnent monk%s, he wa
a hagiographer."lS Chil Tsang' biograpny 1s largely
hagiography. After pointing out his auspicious bezinnings
1t recounts one outstanding Euddhist aéhievement after
another. To be sure, Chi Tsang would nct be remermbered

as a great Budcdhist had he accomplished little or nothing
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as a Fuddhist. However, Gautama Buddha hilmselfl 1s not
supposed to have been born the verfected being Euddhists
view him to have become. Chi Tsang'i tiozraphy would have
us to helieve that Chi Tsang was virtually borﬁ a saint
and proceeded to astound tﬁe world with his great
spiritual power. W%We do not meet him as a human being for
more than an instant. T do not mean to imply that the
biography necessarily falsifies materizl. I do not know
whet sources Tao Eslan had to work from, but I imagine

they were largely the kind that perretuate (partisan)
16

legends and tend not to represent the man very truthfully.

Ahd because of that, though there may be fact imbedded in
the legend, thé man hecomes mére superhuman than real.
Human weakness demands there be heroes,:but heroes are
simply other men. It is, then, I believé, on account of
this 1egénd-building character-of Téo Estian's sources |
and due, no doubt, to his propensity to view and recéfd
his subjects in supernormal and clichéd terms that the
distorted view presented in the biography comes intg teing.
"In using the Chinese historian's principal device for the
expression of personal judgment - inclusisn and exclusion -
Hui=-chiao Behaved in a way consistent with the aims |
'suggested..."l7a Chi Tsang's religious eminence perhaps
makés it easy to exclude hls human side.

"Jui-chiao is at pains to establish not only his

subjects! relicious eminence but the prestige they en joyed

17
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in the Chineée society‘of their times. Ye describes in
detail the gifts and homage which the monks receilved fron
princes, officials, and intellectual leaders. FEe stresses
the friendships between his subjects and the leading
politicsl and literary figures of thelr times, and he
often mentions the grief of some distinguished person on
the occasion of the monk's death."18 Not only does Chi
Tsang's biography relate him to four eminent monks of gis
time - Paramartha, Fa Lang, T'an Hs'en and Seng Ts'anll -
1t also relates him to ﬁumerous seculsr leaders as well,
In fact, barely an incident is mentloned In the biography
which does not include at least one great figure, and in
one incident there is no more substance to ‘the report than
simply stating thaththe prince in question venerated Chi
Tsang for his "distinguished qualities". Three princes -
, 20 21 22
one each from the Chten, Sul and T'ang - are mentioned,

23

three emperors -« Sui Yang Ti (while still prince of Chin),

- T'ang Kao 'I'suuz'4 and T'ail Tsung25 (neither of these last
two by name), and cne imperial pretender - Hsieh Chli,26
who contended with the founders of the T'ang at the time
the Suil was crumbling. They bestow cifts upon him, invite
him to debate before them, take him a:z personal teacher,
invite him into audience and to dwell in various mcnaster-
les, and apvoint him to ecclesiastic office - all on
account of his religious promineﬁce. Finally,»the'court

27
scholar Fu Te Ch'ung was awed by Chi Tsang's display of-
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eloquénce. This is a very 1mpressive'list. Furthermore,
the bilography records the consolatory notice, bemoaning
the kingdom'é loss, sent by T'ang T'al Tsung, then a
prince, on the occasion of Chl Tsang's death. At the

same time, "all, from the heir apvarent downrn throurh all
~lords aﬁd nobles, sent consolatory notices and gifts of
silk and money”". Although the dynastic annals and the
various secular biographies28 breathe not a syllable of -
these events, as they are unlikely to do, 1t is well
within the realm of reason that gll these events are true.
However, they appear to me more interesting from the
standpoint of a history of the relationship between the
Chinese political structure and the Buddhist establishment
at this time than in the context of the life of a single
monk. It is noteworthy, of course, that Chl Tsang was

sé heavily patronized by the state. It does to some
egtent bespeak hls prominence and deserves mention and
caraful study if Qe are to understand the relation between
the Buddhist establishment and Chinese society as a whole.
Yowever, concerned as we are with the 1ife of a single man,
and esteclially as a thinker and not as a politicel figure,
these statistics_palé, as do the éomewhat supefficial

and clichéd estimations of his greatress. So prominent

an exsgete certainly deserved more careful, deeper and
more thorough, trestment,

It is unfalr, however, to criticize Tao Hsﬁan»for

bteing remiss in his place of biograprher, tecause I do not
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think he thought of himself in those terms. If Tao Hslan
read Chi Tsang's works, it is not apparent in the biography,
and on the face of it one would guess he did not»know or
witness the man himself. From the way the first part of
the document is worded (down to the end of the events
following Chi Tsang's death, where Hui Yiian is credited
with inscribing a memorial fo Chi Tsang, and the biography
is recapitulated = "Zarlier, when Chi Tsang was in his
.childhood...")?g I get the feeling Tao Esian has read
what documentary remains he could find - perhaps monastery
'records, inscriptions, and the like - and is casting those
events nmore or less in his own 1anguage.} This is because
éontinuity in style is manifest, although the degree of
its opacity fluctuates. This leads me to belleve that he
is rewording someone else's account.

The‘partisan nature of these is gnother element
of the document which immediately comes to mind. vThé
account of the debate between Chi Tsang and Seng Ts'an
which receives sﬁch different treatment in the two
biographies is a good example of this. Furthermore, this
discrepancy brings to our attention tﬁe unlikelihood that
Tao Esfian made any effort to collate his material; rather

he simply reworded and transmitted what material he had on

hand.
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Tao Hsldan himself mav have exercised no bilas, beyond

attempting to paint his subjects in the finest Zuddhist

lizht possible. However,his sources, at least in this

one incidence, are clearly biased.

The docurment includes one direct quote from Chi Tsang
_ 30
in the debate incident and one when he addressed Hsieh
31 : '

Chi, his letter to the emperor (¥Xao Tsu) on the occasion

(
32
of the worsening of his 1llness, and the consolatory
notice from T'al Tsuné,33 then a prince under his.father's
(Kac Tsu) rule. All these are 'cases' of Tao Hslian's
reproducing material verbatim, and is -direct evidence of

his possession of actual sources. He was not working
entirely from oral tradition, then, but must have been
'in possession of original material. |

Following the consolatory notice in the text,
Hul Yian, Chi Tsang's disciple, is credited with carving

a tom5 for his master's remainé and irmmortalizing hih
on stone. What fbllcws in the accountBh may well be
quotation from the inscription. It .is written in a much
clearer and more straightforward style and there is no
suspicion Tao Hsuan has reworked the materiala_vFurthermore
it 1s a much more candid and human view of the man, such
as someone who héd knowgshim well (avdisciple, fér instance)

mizht be able to write.

This inscription, if that 1is what it 1is, recapitulates
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Chi Tsang's 1life in brief, up to and directiy subsequent
to the time cf his flight into solitude on the oécasioﬁ
of the disorders surrounding Sul's conquest of the South,
589, when Chi Tsang was forty vears old. It is vossible,
however, that the generélizations conéefning his ability
~in resolving doctrinal 1ssu¢s and his abilities to hold
forth on the occasion of royal audience, mentioned carlier
In the supposed 1nScription, are meant to refer to his
later years as well, in whicﬁ case the suvposed inscription
would relste to his whole life, which it is more likely
for an inscription of this nature to do. It is possible,
though, that the text of the supvposed inscriptioﬁ continues
through the narraticn of his sltra exposition. The style
of the wording cculd reflect eitﬁér the earlier style of
the document or the style of the supposed inscription.
Thanks to the nature of the information it is relating -
little rore than a list - it is difficult tc make any
Judgement of style. However, 1t appears that Chl Tsang's
primary activity at the Chla Hsiang monestery, where he
dwelt after the Sul conquest of the South, was doctrinal
exegesis, on account of which Sui Yang Ti, at his post in
Chin, invitéd him to dwell in the monasteries he was
building at that time. At those monasteries it arpesars
Ch! Tsang engazed primarily in expounding the sttras and
in detate. It 1s, therefore, possible that the supposed

Inscrirtion continues through tkis part of the text as well,
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since the chronologzy fits. Very much the same argument
(chronological) fits for including the essay, "Death is
not to be Feared",37 is the surposed inscrivtion. If

this i1s the cese, then I suspect that the short statement,
"BEecause of the size of the text it is not recorded %n

_ full", is probably part of the supposed inscriwpti.on,)8

and 'the text! referred to 1s the text of the essay. Of
coﬁrse 1t is ﬁossible that the statement terminating the
gquotation of the text is Tao Hsilan's, (and not Hui Ylan's)
in which case 'the text{ could refer either to the text

of the essay (if it is not part of the inscription)'or

the text of the supposed inscrintion (if the essay is part
of the inscription)o It will be interesting if ever the
inscription is found. At any rate, the next sentence is
without a doubt Tao Hsuant's, as without a doubt it is cast
in the laconic style he was so fond of, and it is this
style that completes the text.

In sﬁmmary, then, it apre ars that Tao Hsilan compiled
and transmitted rafher uncrifically the information he
received and made little effort to penetrate the semi-
legendary partisan layers which adhered to the man. He
was more concerned with painting the idealized image of
a 3Buddhist saint and giving him the appesrance of political
prominence than with understanding the subtler elements

of his 1ife and mind. On the other hand, Tao Ksiian's

'vtiography'! does serve one function in view of the fact
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- that otherwise we have little or no information concerning
Chi Tsang's 1ife. This information, though, is of 1little
more than passing interest in the context of Chi Tsang'é
life, as it reveals very little about the man. It is more
interesting from the standpoint of the interplay between
the Zuddhists and the Chinese establishment, and then 1t
is enormously interestinge.

Furthermore, it is difficult to separate the reality
from the clichés and suspected partisan nature of the accounts.
The numbers who thrcnged to hear Chl Tsang preach, the
account of his fatherts extreme devotion, the events attending
Chil Tsang's birth, early 1life and'death, and the enormous
concern expressed by the court, the debtate incident, etc.,
all merit their grains of salt. We must, however, remain
mindful of Tao Hstan's limitations. His material appears
to be at best secondhand, and there s no indication he
was concerned to do anything more Qith the material than
cast it in a stylish and complimentary form. ' To compile
so many biographical sketches would allow him little time
or effort to verify and critically assess his material,
or té produce much of an in—depfh study of his subjects!
1life and thought. But then 1%? dces not really mean

"biography".
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Notes ‘to 'The Sources'

1)

2)

'éhg (J 1% }% Tgisht 2060. Chi Tsang's biography

is in chuan 44, Taishd 50.513c-51Sa.

The account in Fa Hua Chuan Chi fl\§ T? %E—v s
Taisho 2068, volume 51.57ab, attests being excerpted
from the‘ Esui Xao Seng Chuan. The account in the Yung

- o AL o —

Tsan Fa Eua Chuan é/’ ?\ :/2’% [? , Taisho 2067,
volume 51.182 appears to have been similarly excerpted,
as all of it is tdenticel to portions.of the Esu Kao
Seng Chuan account and contains no new material.
Furthermore, it was compiled no earlier .than 706,
according to Mochizuki, lj1 years after the Hsll Xao

Seng Chuan was completed. The account in the Fo Tsu
Ttung Chi /[% %ﬂ{‘ié& , Taisho 2035, volume
49.201¢-202a, although differently worded, adds no new
information beycnd mention of Chi Tsang's invitatién

of Chih-i to lecture or the Lotus sUtra. All three

of these notices, it should be pointed out, are Lotus-
oriented texts. See note 33 to the Introduction to the

Translation. Chi Tsang is also listed in the Hua Yen

aa A
1% %

volume 51.16Lbec, althoubh no informsztion is recorded.

Ching Chuan Chi 4{2 , Taisho 2073,
His Hua Yen preaching is there aftested, as 1is his
teacher's, Fa Lang, and his teacher!s teacher, Seng

Chian. See notes 12, 2. and 26 to the Introduction
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to the Translation, and the Introduction itself.

The notice in the Ch'uan T'ang» ‘;A.'en. ?/—gi ,

916, is almost cer?ainly excerpted from the Hsu Xao
Seng Chuan. (This suspicion is substantiated by the
TSdai no Sambun Saku Ein.18218, Todai Kenkyu no Shiori.
10, Zinbuﬁ Kagaku Kenkyushe, Kyoto University, 1960,
Eiraoka Takeo, editor, which is an index to the Cht'ian
Ttanz Wen, and alsc substantiates the_absence of other
references to Chil Tsang as author, subject, or in
passing throughout the collection.) It is very brief
and reilterates the opening lines of the Hsu Kao Seng
Chuan biocgrarhy and Chi Tsang's parting memorial to

the emperor, as recorded in the Esi Kao Seng Chuan.

Chi Tsang i1s 2lso mentioned iIn his students!' blographies,
but these passages add ncthing we do not already know
from Chl Tsang's biography itself. These blographies.
‘are both in the Buddhist collections. Hui Yuan's.
%g_%gl’ (See note 139 to the Trénslation) biography

is in the Hung Tsan Fa Hua Chuan, Talshd volume 51.19bc.
Chih K'ai's i;?jéq) (see also note 4 to the Introduct- -
ion to the Translation) is in the HsU ¥ac Seng Chuan,
TaishG volume 50.538ab., Chi Tsang is also mentioned
in Seng Ts'an's blography in the Hsll Kao Seng Chuah,
Taisho EO.EOOa—SOIa, and a surmary of that acccunt
appears in notes 69 and 79 to the Translation. It is

the account of the debate between the two, and is .
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somewhat at variance with the account in Chi Tsang's

. s ' . A 4
blogranhy. According to the Soden haiin lg ] -
FE = ? , Dai Nihon BukkyS Zensho Vol. 100.5606-56la,
Chi Tsang also has notices in the Shih Shih Liu Tt'ieh

| ' o X
;‘Fg 29 1/‘: (ha ~, the Liu Hsueh Seng Chuan 7+ i/%i
1% 1§ ,, and the Fa Hua Ch'ih Yen (Chi) :‘/2'?

7 % ( G_}) « The first I could not even
find a location for, and the second two aprear only in
the Zokuzokyo, éecond series, (6%3-5 and 7.5, respect-.
ively) to which I do not have access. The remaining
references at the end of Mocﬁizuw 's article (see the
B3 bl;ography) are either bibliographical, (as the Sho
Shil ShB Sho Roku & 32y, ’i$ 1R d 8% ,

Dai Nihon Bukkyd Zensho, vol. 1. 91-19l, and the To
Tki Den To Moku Roku, %%‘z, f«?% ﬂ/j‘:'_‘ ﬁf/ﬁ

, Taishd 2183, vol. 55.1145 and following pages.)
from which, no doubt, he compiled the list ‘of works I
have reproduced in note 3l to the Introcduction to the
Translation, or produce little ianformation, such as

A =
the Ching Ming Esilan Lun, J? //(‘% , Taisho

1780, 38.853a, the Churon Shoki, HZ& Y, ZL, »
Talsho 2255, volume 65, and the San Ta Pu Pu Chu
f_k }?é} :'/i ’ Zokuzﬁkjfo' Series 1, 1:2.};50ab.
The first attests Chi Tsang's interest in the Vimala-
kIrti, the second his in‘terest in the Chung Lun, and

A 44,
the third points out that he and Fa TsangZ :/ZHEE ;
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the dictionary accounts are clearly based con the Hsu

AZrthur T. Yrizght, "Biography and Eaglograchy, Zui-chiact
Lives of Enminent lionks", pp. 282-022, Silver Jubilese

- T r AN Ty ] ]
Velurme of the Tinbun- Kagsliu nenkyﬁsyo Yyoto University,

KyBto 195,
“right, tbid., 320-,00.

I/’ . N '
—2 @'X s blography Hsi Keo 3eng Chuan 64
o)

Cht'en, Henneth; Budcdhism in China, 4 Hiztoricsl “urvey,
Frinceton University Fress, Frinceton, 1%6L, p. 517,

concerning ra Langz.
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17)

17a)
18)

19)

20)
21)
22)
23)

2h)
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recorded in the two rmonks! biogranhies and discussed

<

in the Introdietion and in notes 162 and 179 to the

cf. the fact that, for instance, Seng Ch'lan's biography

(see note 2. to the Intrcduction) contains no reference

A

to his scholarly pursuits, whereas Fa Lang's biograph

<

(see note 12 to the Intrecduction) states ra Lang studied

q-

Sk

San Lun, Ta Chih Tu Lun, Avatamsaka and the liahdpra]
nad

b
n

— . — ’-o -
paramita under Seng Chuan's tutelagze. These ki of

problems plague the acccunts, as well as the historian.
Wright, ibid., p. 388.

b
Wright, ibid., p. 386.

3]

a2

On Parariartha and Fa Lang, see note 12 above. JC{oncerning

T'an Hsien see note 50 to the Translaticn. His bhiogzraphy
contains no mention of Chi Tsang. Cn Seng Ts'an ses

note 51 to the intrcducticn and notes 149 and 17 to

the Translation.

See note-23 to the translation.
See note 52 to the intreduction.
See note @9 to the traﬁslation.
See note & to thre introduction;

See note 93 to the ftranslation.



23)

29)

30)

32)
33)

34)
35)

36)

37)

See note 111 to the translation.

See notes 58, 59 and 60 to the‘introduction.

See note 72 to the translation.

I have sought reference to Chi Tsang in the biographies
of each of the secular figures mentioned in the text,
and have'found none. Also see note 9l to the translation.
Taisho 50.51L.c17.6. Tirectly following note 127 in
the translation. |

Taisho 50.,51L.b1l.16. A few lines after note 71 in the
translation.

Taishd 50.514.b19.2. At note 91 in the trenslation.
Taishd 50.514.b28.6. Directly follcwing note 103 in
the translation.

Taisho 50.51L.¢9.14. At note 112 in the translztion.
see note 29.

Wright (ibid., p. 427-428) points out the extent of
Hui-chiao's use of inscriptional material.  There

may well be more of it used in this account than we
can discern. I do not have access to a comprehensive
collection of Chinese Buddhist inscrivtional rmaterial.
Ferhaps that would shed licght on this matter.
Taishd.50.51Lk.c27.10 through ¢29.10, the third to the
last paragraph of the translation..

—

Taisho 50.51L.c29.11 to S15.a5.8, nex* to last paragraph

of translation.
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38) As, 2lsc, the statement introducing‘the essay would be.
Eoth sentences are short and difficult to essess
stylistically, as Tao Fsian is capable of simple sentences.
However, both statements seem to reflsct the style of

the supposed inscrintion.
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INTRODIICTION TO THZ TRAWSTATICON

Chi Tsang was born at a time when imperial
patronage of Buddhism was as commonplace as it is rare
today. Liang Wu Ti, deposed the same year Chi Tsang was
born (549), was himself a Ruddéhist, and engaged in a great

variety of pro-Buddhist activities, several of which
‘impinged upon Chi Tsang's 1ife.l Hou Ching2 was the
usurper of Liang Wu Ti's post. Even he saw fit to invite
Péramﬁrtha (n), whose translation project, sponsored by
Liang Wu Ti, Hou Ching's rebellion had upset, to return

to the capital to translate.(n), The Ck'en replaced the
Liang in 557. Ch'en Wu Ti, unlike Liang “u Ti, favored
San Lun, (n) and his patronage of Chi Tsang's teacher
brought the latter to prominence, which favered Chi Tsang's
education and renown. The Sul, which came to power in the
north in 581 and conquered ths Ch'en in 589, not only
vatronized Ruddhism, but also adopted it as an element of
atate ideology. It did so parﬁly on account of Sul Wen

Ti's own Buddhist devotiocn, but also, after defeating the

Chten, in an effort to unify in spirit the twe halves cf

6
China she had rejloined politically. In this effort Wen

(n)7 :

T1 and his second son and successor, Yancg T! (n)
2 [

patronized clerics prominent under the Ch'en, among them

(@}

hil Tsanz. And the powerful T'ang, under which Chinese

(o

ndcdhism was to attaln her greatest flowering, still in

her infancy, proclaimed Chi Tsang one of the ten Great
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8a
Worthies in the empire.

Not only was the Chinese empire ripe for RBuddhist
efflorescence, Chl Tseng's family was alsc. ParthianSb
and prominent enough to have enemies, they fled Parthia
and took their Buddhist faith tovChina where EudZhism
already flourished. We have every reason to expect that
they were accorded a most cordial welcome, due in part to
their prominence, but even more on account of thelr sncestry
and faith, which would »lace them in quite a respccted
place in the-Chinese Buddhist heart of Liang Wu Ti's time,
accustomed to-welcoming foreign Buddhists.
| Chi Tsang's father (n)9 is recorded not only to have
been a paragon of Ruddhlst practice and devotion btut also
to have taken significant interest 1n his son's religious
education. The bilography attests twice to his taking his
son to see Buddhist greats of the time. The first -
Paramartha (n)lo - they quite likely visited for only a
single audience during which the boy received his name%l
The second - Ta Lang (n)12 - they evidently saw repeatedly,
culminating in entrusting Chi Tsang to the master!s care
and guidance. In both instances Chi Tsang's precccity
is attested, noting which his father must also have schooled
the boy in things Buddhlist himself, as well as taking him
.to see other Fuddhists, perhans promirent in their own time

but forgotten by the time the blography was compiled.

It 1s to_his father then that Chl Tsang owes his
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initial impetus toward becoming a Puddhist himself, and
perhaps it is his father's exemplary dilicence which
motivated the boy toward his own prodigious achievement.

In his own time Chi Tsang was renowned for his
eloquence - both in expounding the doctrine end in
debating opponents. Men of later times (n),13 as well as
his own, have praised him for the broad erudition evidenced
in his great outpouring of authoritative cormentaries and
essays, the most renowned of which relate to the San Lun
tradition, but which also encompass a variety of prominent
sttras as well. (n)?iv In both these outstanding character-
istics - literary and elocutionary - he received his first
attested guidance from his master - Fa Lang.

Pa Lang is credited with having transmitted the San
Lun tradition, at Ch'en Wu Ti's requesg in 558, from its
mountain headquarters at She Shan (n)ll to the Hsing Fuang
Monastery (n)16 at the Ch'en cepital at Yanz Chou. 3By his
forceful and eloquent attacks upon the Satyasiddhi, whose
strength had overshadowed the San Lun until this time;l7
he brought the San Lun to prominence and attracted many
spudents (n),18 quite a few of whom later attained personal
renown and transmitted the teaching throughcut China, into
the Sui and T'ang dynasties, (n),19 and into Japan (n)2o_as
well, Ironically it wss Liang “u Ti whose patronsge
prospered the Satyasiddhi (n),21 and who, in 513, affer

22
tnsuccessfully attempting to bring Senz Lang (n), famous
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San Lun master, into the capital city, also dispatched
urban monks to Lang's mountain monastery on She Shan to
23

study with him. One of those monks was Seng Ch'uan

2
(n) who leter transmitted the San Lun Teaching to Fe Lang,.

e}

Although each of these men - Seng Lang, Seng Ch'ﬁén,
Ta Lang, agg Chi Tsang - is renowned for his transmission
of San Lun,) in fact theilr biosraphizs attest to a much
wider erudition. Seng Langt!s states gi was most renowned
for his studies of the Avaté@saka (n) ) and San Zun.

24
o

And although Seng Ch'ian's biongraphy does not mention
stUtra studies, Fa Lang 1s stated, in his blography, to
have studied the San Lun, Ta Chih Tu Lun, Avatamsaka and
liakdpra jhaparamitd under Ch'ilan's tutelage,(n)e7 after
haﬁing studied meditation, Vinaya, Abhidharma and Satya-
siddhil earlier with other teachers.(n)28 So we see that
although these men are reclkoned patriesrchs and continuers
of the San Lun tradition, in fact San Lun studies occupied
only a portion of their totel scholarshin,

Chi Tszaneg was no exception to this trend. In fact
he quite epitcmizes 1t. FHe 1s credited not only with having
cgreat powers of intuition at an early age, but also with
having exercised excellent judgement in the doctrines he
chose and studied under Fa Lang's tutelage. (Zut see the
discussion of these kinds of topoi in the "Sources™.)

These very likely ircluded at least the San Lun, Ta Chih

R - [ oy — . . . .
Tu Lun, lahaprajnaparamita and Avatamsaka. Ve do nct know
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when he left Fa Lang, wno dfed in S81, but he cdefinitely
stayed and studied for several yzars at lz2st - the
blography attests to at least eleven(ngg) and there is no
reason to doubt his staying longer. It is possible and
lil%ely that upon leaving ¥a Lang, 6r uponn the latter's
death, that a portion of the patronage sfforded the naster

was also given the discirle. The next mention we have of

Chi

’.J

Tsang's textual studles concerns his activities during
and directly after the Sul congquest of Ch'en, which took
place in 589 (n)?o Chi Tsang fled the disorders, lzading
his followers, and at the same time placed texts in safe-
keeping. When peace came he settled at Chia FEsilang
monastery, in the mountains of Chehklang (n),31 and sifted
through those teits He had saved. His extensive erudition
is credited to these textual studiés.

At this time he wrote his commentarles tc the San
Lun (n)?2 for which he 1is primarily noted. However, not
only do his San Lun writings comprise only 28 of the 162
chuan he wrote, but his essays and commentaries to the
Totus acecount for L6 of those chifan (n), to the VimalakTrti,
20 chiian, to the Mah@parinirvana, 21 chien, and of the
remaining b7 chian LO are distributed among twelve other
sttras (n).3 He is credited with havinz made one of the
earliest attémpts to srstematize the vast tiahdyana 11tera-

35

ture (n).



36

Chi Tsang's commentaries aﬁtracted great attention
in his own time, ss well as later, eventually bringing
imperial patronage (n).36 However the blography's
freouent testimony to his skill at exposition ahd disput-
atfon leads ane to believe that his elocutionary talents
trought him the greater fame. during his lifetime. (if,
in fact, this praise heaped on Chi Tsang can all he taken
at face value) And, again, it was in Fa Lang's cormmunity
that these talents are first attested to have developed.

After Fa Lang moved to the capital the crowd which
gathered to hear him expound and debate "constantly numbered
a thousand" (n). In éo large a community it no doubt
quickly became impossible for the master to answer all the
questions and settle the doctrinal disputes.‘ Fa Lang's
eloquence must have shown as an example to the young Chi
Tsang and, coming to force through his own native talents,
glven rise to the yocung man's oratorial skills. At age
eighteen, having been part of Fa Lang's cormmunity at least
six and perhaps'eleven years (n),38 Chi Tsang was appointed
'‘Reiterator of Explanations',— glowed at his post, dispatched
opponents, gained fame amongst the learned monks, and
attracted the attention of Ch'en royalty (n)..LLO This

elocutionary skill was to bring him great fame In his later

years as well, as we shall see.
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At the request of Yang Ti (n), Chf Tsang left

his mountain retreat, like his master befcore hinm, and
entered city Eonasteries - first at Yang Chou, then at
Chtang An (n)!2 - lectured to the multitudes, visited and
made presentations at the farmous monasteries, and attained
great prominence.

Gernet (n) states that it was the end of the sixth
century in Chinese IZuddhism that a doctrinal current was
- formed which emphasized gift and charity, and goes on to

note the cprosition, which he states was general at the

time, between the terms 'dharma-conversion' end 'zgifts

and donations! "To the gift of the Law corresponds the
gift of material wealth.” e quotes part of Chi Tsang's
46

biography (n) which states his great popularity as a
lecturer and in the same bresth relates the great wealth
poured out to him by the prominent families of the Ch'ang
An ares. This wealth was partly applied toward !'fields

of merit' (n) and the rest deposited in 'inexhaustible
treasuries! (n) to be redistributed to help the poor and
sick, and to forward the activities of the sahigha.

The very ﬁext incident in the bilograsphy relates Chi
Tsang's request for donations to finish =2 partially
completed statue.(n) Again the donations poured in anéd
he was able to compvlete the project.l

Iin both these iIncidents we find Chi Tseng engaged
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in very large non-schiclastic Buddhist projects, both very
muci é part of the Euddhism of his time.

Chi Tsang became involved in such sactivities, it
appears, as a result of hils prominence in expounding the
doctrine. Fe wac equally if not more renowned for his
skill in debate. Ch'en (n),s'O in discussing Chinese
Buddhist efforts to educate the massésiin things Euddhist,
twice cites Chi Tsang's activities - once as a prominent
lecturer, (as relatéd above) and once ss a debhater, facing
Seng Ts'an,(n)SI'in his eighties at the time, at Yang
Chieh's (n)52 request in 609. Ch'en states the debate
was prcbably the most famous one patronized by the royalty
of the time. (n) It is rscounted both in Seng-Ts'an's
bibgraphy (upon wiiich Ch'en apparently btases his account)
and Chi Ts'ang's, and the two versions are comrared in the
notes (69 through 79) to my translation. The discrepanciles
between the two versions are very interesting. 'According
to the account in Chil Tsang's biogrghy not only did4 Tsang
make an impressive show in his intrcductory remarks, but
none covld match him in the subsequent debate, and he
badly worsted Seng Ts'sn, his principle opronent. Iowever,
in Seng Ts'an's blogravhy, the debate 1s recorded as a
draw, bot® masters glowing in the eyes of those present.

In the final yeers of the Sui, when banditgy and

rebellion had broken out throughout the realnm (n), - Chi

Tsang again withdrew from the turroil of the times, as he
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'had done when the Sui replaced the Ch'en and,'building a
. number of statues, set in geditation fécing"Ohe of them
. for a number of years (n). He attained "a direct

“intuitive vision of\the'abstract truth of the marks of

\

reality". (n) It 1is pdssible that his practice of medi- -

tation dates to his years with Fa Lang,;who was also a
practitionér of the art, SR o
Yhen the Sul was breathing its last and Li Yilan - \
had taken Ch'ané An'(n),57 Hsieh Chu (n), ‘ another
rebel in opposition to the Sui, had already talken upon
himsels imperial title to the west of Ch'ang An,59 and o
invited important Buddhist clerby to audience, likely in
an effort tovmustér support for his feign.~ Chi Tsang was
among them snd was chosen to represent the group. The
biography records his remarks which-laud'Hsieh Chii for
taking the situatioh in hand when the.actions of the.Sui
wrought ruin throughout the land. : . |
However, Hsieh Chi's imperial rretens ons were

: 60
short-lived (n), and Li Yilian soon held the situation in

weStern Chinsa, After his dynaety -~ the great Tlang - came ~.

“ to power,(in mid- 618) Chi Tsang was ppcinted one of the

60a
ten'Great Worthies in the empire, in cherge of

regtlating the affairs of the séﬁgha. At that time he

divided his ef’orto between two urban (Ch'ang An)

61 .62

~ monasteries (n). Shortly Yi{an Chi, prince of Ch'i (n)
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invitqd Chi Tsang to inhabit the Yen Hsing monastery (n),
where he finished his.days. N .(-‘

Chi Tsanv died in *he summer of 623 at tbe age o”i
’seventy-four, leaving bebiqd a most irprcssive collection
of literature and a number of able dlsciples (n). His
death was attended‘byximpérial mou;ninrl the deta;ls of
l&hicﬁ aré reccfded in the hlography. EHe attraﬂted the
atténfion'of‘Ch'en, Sui and T'aﬁg'royaltj, and engaged
in the diverse activities of the Cuddhism of his period -
sitra study, préaching, comnos*ng, debate, med*tation; ‘
building and redistributin& wealth for religious purposes;‘
One cean only marvel at the vreat dive”sit, of his activities'

and his tremeqdou° energy, a v*gor which continued into

his final years.
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1) See Ttans II.l? rassim., (See the Sibliogrephy for

identification of works) These activities *ncluded
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upen the s@tras, aiding translation projects, exhorting
voung men to atandon secular life and Jfoin the

monastic, etc.,, etc.
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See Ttang II1.218, also Hurvitz 103-105.
Liang-shu 56, Nan shih 80.12-25b
Paramartha (Zé‘%'ﬁ Chen Ti) (L99-569) (Eiog.EXSC.1.
7~ ON
T.50.52%¢c-h31a) was an Indian student of Asadga's and
Vasubandhu's 1dealistic Mahayana Vogdcara who entered
China (at Canton) in Sli6 with the intention of
translating and propagating Yogacara texts. In S48,
at Liang Wu Ti's request, he entered the soﬁthern
capital, Chien Yeh, to head a translation projlect,
but Hou Ching's rebellion made this impossible. He
remained in the capital area for a few years,
translsting and expounding a few texts, then depasrted
for the south, where he wandered from place to place,
translating and preaching. He was the rost prcninent
translator in China between the times of Xumara jIva
and Hsuan‘Tsang. Ils greatest contributions were his
translations of the Athidharma Kééa by Vasubkandhu,
the study of which replaced earlier Chinese Athidharma

studies, and the lahayanasamgraha, written by Asanza



L)
S)
6)

7)

L2

and anno*ated by Vasubanchu, the study of which formed
the basis of the }ﬁj”‘éﬁ iﬁ' She Lun Tsung (Samgraha
School). EHEstan-Tsang, studyingz this text,'evinced a
desire to go to India to find the orthcdox teaching,
and his later work, with the assistance of Kﬁei chi
vi? 4# )}, formed the basis of the Fa Hsiang School
A»(i
yzrjkg g?? ) which superceded the She Lun Tsung.
(see T'ang II.317 passim, also Takakusu 63 and 81-83.)
See Ttang II.319. |
See T'ang 1I.326.

See A.F. Wright, "The Formation of the Sui Ideology",

in J.X. Fairbank (ed.), Chinese Thoucht and Institutions,

Chicago, 1957, 71-10L.

See P. Eoodberg, "The Eise and Fall of the House of Yang,"

HJAS, 1(1939), 253-270, also Hurvitz, 125-139, and Ch'en,

194-201. BHurvitz (p. 127, nl) credits Wen Ti, with
initiating the revival of Evddhism in the ncrth,
following the Northern Chou repression of S74-577,
which proscrirtion's formal lifting ZYurvitz surmises
was ¥Wen Ti's doing. His reign tegan in 581 and he
devotea much of the energy of his reign to the restora-
tion of Buddhism in the north. Then, in 589, with the
annexation of the south, the patronization of Euddhism
became a vehicle for the unification of the two halves

of China, as noted above.



L3
8) BEingham, especfally in his Introduction, pp.l-10,
discusses Yang.Ti's rise to power ard, in a general
way, his reign. EHurvitsz, 139-173, but especislly 1&2,
discusses the early part of his .rise, in relation to
his patronage of Chih-i, founder of the T'ien Ttal
School. fhere, summarizing Tsukamotc, he points out
three feasons for (ths then) Prince Nuang's ?atronizing
Chih-1."1) the value to the Sui government of hsving
on its side one of the most important clerics of South-
China...2) the approbation of his devcutly Ruddhist
parents; 3) his own personal faith". All three factors
must also have contributed as well to his patronage of
Chi Tsang (see note 3l to the translstion), who, eleven
years Chihs1its junior, had yet to attract so great a
fame as he and thus avoided a relationship with the
Sul so clbse as that which Chih-1i and the entire T'ien
Ttal establishment incurred. By its proximity to the
Sui; T'ien T'ail was to lose T'an3 imperial favor which
the San Lun would enjoy.
8a) See note 90 to the Translation.
8b) See note 2 to the Translation. .
9) Tao Liang \ég ‘%ﬁ? s no blography extant, but see the
first part of the translation, below.
10) See note 3 above. This meeting, according to Ttang,
I1.319, took place in late 552 or early 553 at Nanking,
where Faramartha was engaged in translating and expound-

- - )
ing the Suvarnaprabhasa Sutra. ( éz %i; af] 4% ).

J] [y



11)
- 12)

13)
1)
15)
16)

by

This would make Chi Tsang three or four years old

at the time. (A1l ages will be given in western
equivalents, le, one unit less thanvthe Chinese tsuilf
designation, although this is,'admittedly, only an
approximation.) It is worthy of note that both
Paramartha and Tao Liang were of western non-Chinese
origin, and also of interest to point out that both
the former and the latter's family entered China in
the same southern region around Canton, and from |
there proceeded to the caplital area on the eastern
coast,

See note 7 to the translation.

Fa Lang ( “jé’( ég ) (508-581) (also (% ), Hui
tang and ( %%i'), Tao Lang). Biography in HKSC.7.T.
50.4770-478a. Also see T'ang II1.249-252, and below.
Takakusu p. 9¢; de Rary, p. lily; etc.

See below, note 34 to the introduction.

't% Ll/ She Shan.

(’:/@“7 ié éf Hsing Huans Ssu. Tronically this.

monastery was established by Sung Mirg Ti (reigned

L&I
(YY)

L65-473) for Tac Meng (5 ‘¥' ) (Bo1-L7E), a
AL
Satyasiddhi (Ch'ens Shih /3 = ) master who had

4

been the disciple of KumarajTva's disciple, Seng Tao

&

( 1‘2 §%L ). Tao Meng's disciple= ccntinued the
tradition at that monastery, end it appears that Fa
Lang's entry is the first break in that ¥radition.

T'ang II.221.



17)
18)
19)
20)

21)
22)

23)
2l)
25)

26)

27)

28)

L5

See T'ang II.?h?,v278.
See Tr'ang II.2i8.
See T'ang 1I1.250, 251.
44 it .

Tkan (géé 1%; ) was a Korean disciple of Chi Tsang,
and carried the teaching Into Japan. See Takakusu,
p.100.
See T'ang I1.2,8, 326.

\ s A
’(55 ﬁg Biography appended to Fa Tu's ']Zf/i
biography, KSC.8.T.50.380b,c. Seng Lang 1s also
credited with having' made difficulty!' for Satyasiddhi
masters, like Fa Lang after him. (T'ang Ii.2u6, 248.)
See T'ang II.246. |
/]%%%\ Biography XSC.7.T.50.369c.
Concerning the San Lun transmission before Seng Lang,
see Robinson, Chapter 8, and T'ang, Chapter 18, 1In
the near future, I 1ntend to publish an addition to
this subject.
It is of note that Seng Lang, Seng Ch'Uan, Fa Lang

and Chi Tsang all studied the Avatamsaka (Hua Yen

—{F‘f l%/"lﬁ ) Sitra. (See T'ang, IT.245-2l46)

That Seng Cht'ilan's blography complgtely cmits nmention
of anyléﬁtra studies, which studies are attested
elsewhere, exemplifies the kind of difficulties one
enbounters in attermpting to reconstruct lines of

transmission, schools, etc.

.0f Fa Lang'!s thirteen disciples whose renown has passed

to the present, only two did not stud;y completely the



30)

L6

San Lun, and.only two studied exclusively the San Lun.
Six stﬁdied the Ta Chih Tu Lun, four the Mahﬁprajﬁg-
peramit®, four the Lotus, four the MHahaparinirvana,
three the Satyasiddhi, three the Avatamsaka, and one
the Chung Lun, but not the oﬁher two San Lun treetises.
(T'ang II.250, 251.)

Tre "KSC biogranhy we have translatea states Chi Tsang

was six years 61d (seven sui) when his father entrusted

him to Fa Lang. Mochizuki (I.529), quoting a source

"I have not located, gives eleven years (twelve sui)

as his sze when his father first took him to see

Fa Lang, and states that it was the next year that
he took up life with the teacher, i.e. age twélve;
Chi Tsang was six in 555, three years bsfore Fa Lang
entered the city, and for them to meet would have
necessitated Tao Liang's taking his son tc the mountain
monastery to see the master. Chi Tsang was eleven

in 560, two years after Fa Lang entered the capitsal,

and would ha?e traveled to Chien Yeh to see the master.
Chi Tsang was appointed 'reiterator of explanations'
(see below) at age eighteen and, although he assuredly
étayed with Fa Lang longer, six years or elevén are

all that are attested, depending upon which source

we belleve.

This part of Ch! Tsang's life is related in two places

in the biczraphy, once toward the beginning and again
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very near the end.
<%' \)

31) 25 ﬁi'v Chia Hsiang. DBuilt in the fourth century.
See ¥Wright-H, p. 397. Located in Shao Esing Frefec-
ture <§\’3 ?’/ﬁf' B% 'y 11 Chehkiang, in the K'ual Chi
(/%\. %% ) tountains, See Wright -E, pp.395-397 and
Chten pp. €2-66 for a discussion of K'uail Ch! Ruddhism.
about 200 miles SE from Nanking.

32) lMochizuki, I. 530. The Three Treatises are the
ladhyamika (Chung Lun <12 f;ﬂga ) gataka (Po Lun

—

& é;;h ) and Dvidaganikﬁﬁa (Shiherhmen lun ‘f'.:L
424 | |

33) Chi Tsang 1s 2lso credited with having expounded the
Lotus 'over three hundred times!' but the San Lun
ohly 'over one hundred.' In late 597 he wrote-Chih-i
(T.46.822ab), China's most renowned cormentator of
the Lotus, inviting him to visit Chia Hsiang lionastery
and expound the sUtra, which he refers to as the 'pivot
of all the sutras'. In 605 he copied 2000 conies of
the Lotus, ho small uncderteking. Three biographicél
notices on Chi Tsang, all decidedly pro-Lotus,
completely omit any mention of his Sen Lun actiVityo
One (in FTTC) includes all other sUtras he studied,
as related in the HKSC, but the other two (ETFEC =xnd
FLCC) mention nothing but Lotus involvement, and are,

in fact, condensations of the EKSC biography.

3ly) To the Lotus, 32 chuUan are extant; to the San Lun,
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20; to VimalakIrti, 20; to the Mahﬁparinirvﬁpa, only
one. To the KahEprajﬁépEramitE he wrote 15 chuan,
eleven extant; to the PrajﬁépﬁramitE for Eenevolent
Kings seven, six extant; to the ériméla six, all
extant; to the Suvargaprabﬁﬁsa, Avatamsaka, SukhavatIvylha,
Amitiyurahyina (1ikely a Chinese fake) and Maitreya
sutras, one each, all extant; and tc the Lankavatarsa,
King éuddhodana, and Ullambana, cne each, all lost.
In additioh he wrote an essay, 'The Profound Meaning
of the Great Vehicle! in five chian, extant, and two
essajs, both lost,.both a single chian, one on.the
'Eight Arrangements! (?) - (a Hua Yen work?) - and
one on the biographies of Nagarjuna and his discinle,
Kryadeva. I have counted the single chian, lost
commentary to the Kuan Yin Ching amongst the Lotus
works, as it 1s, in fact, a chapter of the Lotus,

and the essays on the Two Truths and the San Lﬁn

amongst the San Lun titles. (Mochizuki I.530)

35) Sée de Bary, p. lliL.
36) See below.
37)

Tteng 1I1.250. At any rate we can be sure there were
quite a few. |

38)°See note 29 above.

39) %%7’7" Fu Shu.

L0} Ch'en Prince of Kuel Ysng. See note 23 to the

translation.
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'111) See note & above, and note 3L to the translation,
below. , o

Lh2) Hui Jih (% 2] ) at Yang Chou (see notes 3l nﬂd 36
to the trnnslat*on) and Jih VYen (Q/?i) at Ch'ang An,
(see note 36 to the_ translation). 2 number (three)
of Fa Lang's other vrominent disciples also dwelt et
thé Jih Yen lonastery, and all of them studied San Lun.
(see Ttang 1II1.250-251) |

L3) Gefnet; p. 211.

hh) Fa hua ( :}2 1[5 ) and ts'ai shih (,g\iﬁﬁ)

L5) Gernet, p. 212, nl,

46) Gernet, p. 211-212.

47) Fu ttien (X'g @ ), punyaksetra. Gernet (p. 212.n2)
says thét these fields of merit undoubtedly consist
of ﬁegetarian hanquets requestiné favor, by which means
more funds were accumuilated from the wealthy, to be
redistributed. (See Ch'en, p. 283-285.) However;
'field of merit! ncrmally has a much wider meaning,
énd Simply implies domains of involvement where one
invests energy, etc., cultivating benefit for others
and merit for oneself.

48) Wu chin tsang ( iﬁ%. [/L ) These were treasuries

I‘\
within the mcnastery where, originally, donations
which could not be immediately utilized were stored.

Eventually the practlice gave rise to great amounts of



49)

50)
51)

\n
[AV)
et

£3)
sL)

%)

50

treasure administered by the séﬁgha. See Gernet,

p. 205 passim.

It is poséible that this statue was being resurrected,
having been knocked down and damaged during the Puddhist
proscription of £7,-577. See note €4 to the translation.
1bid., pp. 285-287.

{%g:é?; - Biogzraphy HKSC.9.T50.50Ca-501a. Besides this
deb;;;, his biography also relates his involvement in
the last two of Sul Wen Ti's three enshrinements of
relics (601, 602, 60&.) See also note 69 to the
translation. ‘

*% éa? Biograrhy Sui Shu chuan 59, courtesy name

Shih Fei ('ﬁﬁ'ggjg ) Ysangz Ti's second son. Sui,
Prince of Ch'i ( Fg;ﬁ"{'w F ) at this time.

ibid., p. 286. ;j -

‘According to Bingham (p. §j3) it was 613 that the

disorders whicli would finally bring the ccllapse of
the Suil began.

Chi Tsang's meeting with Hsieh Chu (see below and

‘note 58 below) took place no later than 518, and

probatly late El7-early 518, Therefore this period
of meditation probably lasted no more than five years
(if we dete it beginning with the general outbreaks
of disorder in 613) aﬁd definitely no more than nine
years, as the debate with Seng Ts'an occurred in 609,

according to Ts'ant's bilography.
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56) ég /s:ﬂ' %g Iﬁ Kuan shih hsiang 11i.

57) Sui Pr;nce of T'ang, L1 Yuan, founder-to-be (in 618)
of the T'ang dynasty, raised the !'Righteous Army' in
surmer of 617 and marched against the strategically
located sui capital at Ch'ang An, which he tcok 1l2-
12-617 (Eingham pp. 83-104).

58) a‘:f ?54 Eiography Chiu T'ang Shu 55, Esin T'ang Shu
4
86.
59) Ee seized power in May 617 and declared himself emperor
* |’g X
(Wu Euang ﬁ 3 ) in Sentember. (Bingham pp. 71,
105.)
£0) Li Yuan's forces drove him back from his advance on
Ch'ang An in the first menth of 618, and he died
(of illness) later in that year. (Eingham p. 110)
60a) See note 9l to the translstion. _
1 R i
61) Shih Chi (Lg [5)%} ) and Ting Shul ( % ).
[ AY
62) See note 99 to the translation.

63) 'E—F' %ﬁg Yen Fsing.

6L ) Ekan (% ;/‘{é{ )} was noted atove (note 20). The
. . + %t

biogranphy mentions Ful Yuan (g ﬁ’; ), biogrephy
ETFEC.3.T.51.19tc (See note 139 to the translation).
His blography only mentions his Lotus involvement,
but Chi Tseng's notice in this collection only records
his Lotus activities, and omits both his San Lun
involvement and his activities with any other sUtras,
so we cannot tell the breadth of Ful Ylan's studies,
but would expect him to h'ave studied more than just

‘the Lotus.
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HKSC.1L.T.50.538ab gives the biography of Chih Kai
a '
( %; j{ﬁc ), a discivle of Chi Tsanz's, promirent
during the Tt!ang who expounded the San Lun. Chi
/Z,

Tsang's biograrhy also mentions a Hul Lang (?Eq Y,

. _ 722
given at one point (see note 125 to the translation)
as a variant for Hui Yian, atove. I have not been
able to locate a biography for this man. Incidentally,
Eui Yian is not to be confused with the Fuil Yluan who

“ 4 . 2 s/ ‘.(
wrpte the Ta Sheng I Lhang, 7‘\’ % a’t{:é ‘/?" s an
encyclopedia of Z2uddhist terminology, or the Fuil Yuan

who was a disciple of Tao An.
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TRANSLATION OF THT EBIQCRAPHY

1(n)
Shih Chi Tsang: his secular surname was 'An',
2(n)

and he was of Farthian extractlion. In his grzndfather's

generation, flesing their enemies, (his family) moved to
3(n)
Nan Hal and, accordingly, made their home within the
L (n)
Chiago~Kuang berder region thereafter. Later they

moved to Chin LingS(n) where (Chi) Tsang was born.

In his childho&d vears hils father toolk him to see
Paramﬁrtha,é(n) whom he asked to name (his chili).
(Paraﬁartha), enquiring what the pregnancy7 had been like
(concluded that the boy) cculd be considered "Chi Tsang" -
an auspiclous embryc. Accordinzly fhis was taken tc be
his name.

For generations (Chi Tsang's family) had Zﬁgirated
the Fuddha and had had no other central concern, Later
his father left famlly life to become a monkg(n) and was
given the name !'Tao ﬁianQ'.lO(n) By d%ligeht exertion he
distinguished himself, and in rigor of self-imposed
restraint he had few equals. e made begging food and
listening to (the preaching of) the Charma his habitual
occupation. Zvery day, (having) taken up his alms bowlll(n)
and 2bcut to return (from his begsing), he would enter a
stlpa (réliquary) barefoot and offer on all sides to the
Puddha image (what he had z2cquired from his kegzing.)
Having offered it.thus he would divide it and onlyvthen

would present it (to the images). Zven tesrs, mucus, urine
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and excrement he would first tale up ir his hands and

ry

offer to those senttent Yeings (for whom such matter
12(n)

d, and only then would he

N3

0]

would be) aprropriate fo
discard it. EHis practice of sincerity and diligence never
13(n)
missed the mark.
(Tao) Liancg regularly took (Chi) Tsang to listen

1 (n) 15

to Dharma laster Tzo Lang of the Ising Huang
Monastery read and comment upon (the teachings).16 Uron
hearing (Chi Tsang) would understand-intult as if by
natural endowment, At ace seven17 he left home and
entrusted himsel? to Lang. Hé selectec and écquainted
hirmself with the arcane counsels and daily renovatedA
himself with their abstruse purport.18 Tn all in which
he inquired and was instructed he svbktly penetrated the
heart qf the matter. (The import which) his presentations
and arguments exhibited was singularly superior to thé
ordinary run. The words he uttered were full of meaﬁing,
extraordinary, broasd in scope, rich in content and much
about them was mervelous.

Lt the age of eighéeen (Chi Tseng) tock his place
in the coﬁmunity (around his master) zs ons who reiterates
explanations.lgn Fis skilled disputation was like a
blade moving in a duel. In successfuily responding to
and coming to grips with the heroes.of his time he was at
ease and possessed of an excess of skill, which caused

20 :
his renown to advance in Yang-I. He zlowed among the
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: 21
learned sangha. After he received the preceprts in full
his renown beceme ever greater.

23(n) 2h(n)
The Ch'en prince of KXuel Yang revered his

distinguished qualities. He respectfully savored and
honored (Chi Tsang's) pronouncements and presentations of

- meaning.
25(n) 26(n)
When the Suil had pacified southern China
' . 27(n)
(Chi Tsang) moved east to Ch'in Wang (mountain) and
28 29
dwelt at the Chia Hsiang lMonastery )where he went about
~ v . ., 300
his business as usual. At Y Hsideh there was a great
31(n) , ‘ '
throng, and seekers after the Way numbered over a

32 (n)

thousand. (Chi Tsang's) aspiration lay 1in transmitting

the lamp in order that the Charma-wheel might continue to
33(n) |

turn.

3k(n) 35(n)
In the last year(s) of K'ai Huang, Yang Ti

36(n)
at'his post in Chin established four monasteries, which

~were state subsidized, and exhaustively sought out members
37(n) ‘

of the Ruddhist and Taolst comrmunities for elevation.

On account of (Chi) Tsang's distinguished exegesis and "
-~ 38{(n)
prominent merit he was commanded to enter Hui Jih (lionastery).

The ceremonious courtesies rendered him were sumptuous, the

39(n)

excellent bestowals extraordinary.
The prince (Yangz T1) also established the Jih Yen
. 4o(n) 11 (n)

Monastery in the capital city and gave special

instructions to invite (Chi) Tsang to go and dwell there.

fils desire was to cause (Chi Tsang's) ey to arouse (the
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L2(n)
people in) the Central Plzain and his Practice to
tower above the imperial territory.
When (Chi Tsang) first entered the imperiasl city

L3(n) Lh(n)
the monks and the lalty cathered about him like

clouds. When they sawhg(n) his appearance (they could see
he was) distinguished above the multitude. When they
_listened to his words it was like (hearing) the thunderous
rumbling of assembled drums%é(n) (Chi) Tsang then visited
all the famous monasteries. Scarcely had he revealed his
eloquence and his deportment when all shut their mouths and
stopped thelr speech. Few could answer him.u7(n) Now

such were the preferences and tastes of the capitél that

they regarded the Lotus of the True Law as marvelous and

important., Therefore, making use of his acﬁteness he

straightway expatiated on 1it.

48 19 (n) - 50(n)
At this time there was a monk, Tr'an Hslen,
: 52(n)
who tbeat the drum! in Dhyana's gateway. Eis

establishment of meritorious acts was effulgent and he

lay down precedents for the monksﬂand the laity. Before
anyone else he humbly invited (Chi Tsang) to set fo:th and
expatiate upon a collection of cerdinal doctrinal points.
vhen the seven=-fold congregation got wind of the proposed
arrival of thils renowned teacher53 they arrived by the tens
of thousands. Cramped for space thev overflowed the

building and its immediate environs and flowed outwardly

in the four directions. 1Ilats were spread extensively in
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" the open air, but even then, by itself, (the crowd) over-

flowed its constraints. The mighty clans and the leisured

_ Sh(n)
gcentlefolk all poured out their wealth (to him),

55{n)

(Layfolk) of pure faith and the religious fellowship

all revered his virtuous example. (Chi) Tsang's acts of

57

conversion to the Charma were inexhaustible. Alms

piled up. In due course he distributed them and established
: 58(n)

the varicus fields of merit. Since, having used (the

alms in this fashion) they stgll ?ad a surplus, they filled
’ /9(n
ten inexhaustitle treasuries. (Chi Tsang) delegated

Ttan Hsien to -use (ghe treasuries) for acts of compassion
60(n

and veneration.

61(n) N 62(n)
Puring Jen Shou at Chtu Ch'ih a great image
' 63(n)
was raised to a height of a hundred feet. The
6l (n) ‘
accoutrement had been going on for a long time, but

the body was not yet completed. VWhen it was still incomplete
Chi Tsang took up residence there and vowed to complete it.
Ee solicited donations of the six thingséS(n) and at the

same time relied upon the four conditions.éé(n) For a

period of ten days the donations continued unahated and were
immediately used to adorn (the statue). Soaring loftily it
glistened from a height. onm this example (we can see that
Chi) Tsangfs force of meritV7(n) could move the hearts of
(all) beings. 1In every case where there was something to

build ke completed 1t, without exceptione.
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68

The Suil prince of Ch'i, (Yang) Chien, was early
filled with respect by reports (of Chi Tsang). Upon meeting
him his pleeéure was extreme, and yet he was}not awere of
his storehouse of spirltual treasure. Thereupon he lowered .
himself to go to Chil Tsang's dwelling snd invited disputants(.)9
The great men of the capital accompanied one snother several
deep7? they numbered in excess of sixty men.71 All those who
had already made their august names known by blunting the
forward points (of aniopponent's argument) came to the
general gathering.

(Chi) Tsang was~made chief of discussion. He put
(his argument) into composition énd présented it, saying:
"With a heart pcssessed of timidity mount the seat of
fearlessness. Using a mouth strﬁck dumb as wood set free
loose jawed talk". He made several hundred phrases like
- these.

The prirnce, turning to the palace scholar Fu Te Ch'ung,

72(n) 73

said, "Fe has not yet even engaged his opponents or

7h

met attacks. If he just keeps on with what he hes been
doing, then the likelihood is that few will be able to

follow in his footsteps." Ch'ung said: "To engage in

75

rhetoric and estabtllish arguments -~ today I see what it
means." The prince and his retinue in unanimous admiration

praised the excellence (of hls verses).
76
At that time there was a monk Seng Ts'an  who styled
77(n)

himself "Master of Discourse throughout Three Lands".
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E!s bold eloquence poured forth like a river; the words he

spat out broke the horns (of opposing argument). Ee was
the first to question (Chi Tsang). There were more than
78

forty exchanges between then.

(Chi) -Tsang's resvonses and his sounding out his

' 78a

adversary were specdy, impassioned, and poured forth like
a torrent. Furthermore his arpearance was relaxed, his
language and his general demeanor frank and open. (Seng

Ts'an) rolled up his mat. Stunned, red with shame, he

79 :
departz4. On account of this (Chi Tsang's) fame rose even
h‘Lgher';:t Suddenly the purpcrt (of the argument) became

co
clear.

The prince announced the discussion had not yet been
completed and exténded (the meeting) fwo days. He chose
doctrinal items and repeatedly had (opponents) stand up and
face (Chi Tsang).‘ orf ali (the men present) none were ablé
to oprose him.

The prince, bowing hils head in a courtecus gesture
submitted eternally to him as preceptor.el(n) Moreover,
he gave him an auspicious flywhisk,Bas well as the various
kinds of clothing and other things.

. 83(n)
Late in life, in the first year of Ta Yeh (605)

(Chi Tsang) wrote out two thousand copies of the Lotus of

the True Law.,

3

f

Atout the time the Suil was comine to an end he
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built twenty-five images and donated his own dwelllng to
lodge them for safelieeping, taking up residencé himself in
Qn inferior room. Morning and eveﬁing following one upon
the other, he did penance with utmost sincerity. He also
separstely (i.e., in addition to the abtove twenty-five)
set up an image of Samantabhadra Bocdhisattva and equipped
it with a curtain as before.ES(n) Ee himself =zat in
mecitation facing (the image) and had a direct intuitéve
vision of the’abstract truth of the marks of reality. o(n)
Ee spent many years like this (in ﬁeditation) and did not
. €7(n)
depart from this.
Early when the righteous (armj) of the T'arg came
to force and reached the capital,ee(n) Wu EHuang (imperial
éretender)89 personally summoned the Buddhist 1eaders to

9C(n)
appear by the foot of Ch'ien Hua gate in auvdience.

The assembly, tecause Chi Tsang's ingenious perceptivity
was famed, pushed him fcrward tc express their thoughts.
Addressing (Wu Huangzg) he said: "I submit that (formerly
when) your subjectsgl(n? were in miserable circumstances
you seized the time and rescued them from drowning (in

their plight). The monks and the laitj Joyfully relying .
&pon you look up to your beneficence and vast_compalssfi.on."/2
Wu Huang, delighted, sollcitously and diligently concerned

himself with Chi Tsang's well being. Unaware of the

moving shadows, they talked a long time. He com~anded
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special deference‘(toward Chi Tsanz) which far suréassed
ordinary proprieties.

| In the first year of VWu Te (618), since the sangha
was passing throucgh a time of difficulty the posts of the ten“

oL

'Great Worthies' were created. In managlng religious affsirs
(@]

7/

they accorded with the religious communities' criticisms.

(Chi Tsang) was appointed one of thesé ten. 'Finnacle of

96 : 97(n)
Reality! and 'Water of Dhyana! (mogasteries) held
98(n)

him in veneration as a religious leader. - Both monaster-
ies in consecutive petition invited him to dwell (with them).
Accordingly, then, he acéeded to both requests and dwelt with
each of them.
v 99(n)

The (T'ang) Prince of Ch'i, (Li) Yuan Chi, had

long venerated his qualities and in person took him as
100(n)
preceptor. - He also invited him to dwell at Yen Hsing
(monastery). The extraordinary gifts (he sent came so
frequently that messengers bearing ther) crossed (each other's
101(n)

paths) bearing offerings.

(Chi) Tsang directed himself in accordance with (the
needs and wishes of) beings. He never became bogged in set

102(n)
routine.

At thls age his constitution zradually wealened and
more and more frequently he btecame il1l. By Imperial command
efficacious medicines were bestowed upon him. Court messengers

came one after another to enquire after him. He himself

estimated his condition extreme and difficult (i.e. impossible)
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103(n)
to cure. "The hanging dewdrop does not long endure."

So he sent his parting memorial to the emperor
saying; "I, (Chi) Tsang am of advanced age, my illnesses
amessed, virfuous power thin, personal qualities slight.

I have plentifully received (what medicine) divinity (i.e.
the emperor) has disperéed and sought to achieve remedy.
However, the stroke has suddenly increased and fate could
come ﬁorﬁing or night. In the extremity of sadness and
longing I send this memorial and offer these words. I
humbly pray (that Your Majecty will) long dwell in this
world, continually hring peace to the dynasty and state,
mercifully rescue the four kinds of beingslo and elevate
the Triple Jewel.‘:'m5

To the heir.apparent and the various princes he
also presented parting memorials charging them with (the
prcmotion of) the Great Law.losa When the clear morning-
arrivea he sought hot water to bathe and dressed in
new clean c16th1ng. Attendants burned incense and he
charged ithem to intone the name of Buddha. (Chi) Tsang
sat crossleggéd106(n) in solemn contemplation as if with
a pleased countenance. “When the time of the daily meal
was about to arrive he died quietly. His springs and

107(n)
autumns were seventy-five. This was the fifth month
of the sixth year of Wu Te (summef 623)., He left tehind

1074
an order to expose his corpse (as a gift to sentient beings).

His countenancs became more and more fresh and white,
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108(n)
There were IiImperisl consclatory gifts and a
109(n)
command to seek out in Nan Shan a rock vault to place
, 110
(his remains) in safety. From the heir apprarent on down,

the princes‘and nobles all sent letters of consolastion and

'110a
alsc bestowed gifts of money and silk. His present
111 ,
Relgning lMajesty earlier, when he was prince of Ch'in,

was most partial in his veneration (of Chi Tszng). At that

time he conveyed condolences saying: "All conditioned
112
existence is impermanent. (Chi) Tsang t?e Charma laster -
113(n
his Way transcended the Three Vehicles - his fame was
114(n)
loftier than the Ten Stages --his thought was broader
115(n) 116(n)

than Frajna; his disputations encompassed salvation.

He was the very one to establish his excellence in the Pure )
‘ : ' ' o 117(n
Land and to reveal the doctrine in the Groves of Dhyana.

Eow was I to know that the heavy dew would vanish in the
118
morning sun, that the winds of karma would stir up the
119 . |
world? rorever he has bidden farewell to Crabapple
- 120 121
Orchards and slammed shut the Fine Gate. ljoreover

his feelings are keenly seen in his introductory words (to
the sutras) and now they are rreserved in his rarting mermorial.
The traces remain but the man is gone - 211 the nmore am I
121a
grieved."
122

Then they sent (his remains) to Chih Hs*anc lenastery

on Kan Shan. At that time there was intense heat (summertime).
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. 122
Seated in a rope chair the corpse did not decomrose or
12h
stink, and its crcsslegged posture did not loosen. Chi
' 125
(1}
Tsang's cdisciple Ful Yuan, to establish unbroken (for
126
posterity his master's) fame, collected his remaining bones,

b

carved a qtone tomh on a northern crao, and immortallzed his
127
“virtue on stone.

127a
- REarlier, when (Chi) Tsang was in his childhrood,

his eminent renown cavsec him to be praised far and wide.
After attaining young manhood his glory fanned even farther.
128(n) 129(n) -
Irn appearance he was “Western and Indian but in
speech he was truly Zastern and Chinese. Vhat he held in his
mouth was like pearls and jade and his aprearance was naturally
distinguished. (Eis ability to) decide (dcctrinal issues)
expeditiously was scarcely a matter of his aécumuleted
learning. In avdience with emperors and princes his (grasp
of) abstract truth became even more evident than in his usval
practice. He would resolve doubtful doctrinal issues and his
listeners would forget their longstanding fatigue. On the
other hand he was Pr;endly and on easy terms with the Feng

130(n)
Liu, not the prisonsr of strict regulation. 27 hi

urrizht and austere acquaintances he was criticlzed for this
In additicn he was also free aind easy in penetrating essential

roints in doctrinal treatises but was rather inclined to

sirplification. Ability to superintend t

i

1 Sangha was not

his strong point.
131

Forrmerly, when Cht'zsn was replaced by Sul = and
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' 132
Chiang Yin was in chaos, the monks and laity scattered

like waves. Zach abandoned the cities, ahé (Chi Tsang)

led his followers intc the varions nonssteriez. However

(they also) gathered texts and commentaries and put thenm

away in a three-partitioned hall. After peace arrived he

then sifted through and arranged them. Ccnsequently none

133

surpassed (Chi) Tsang in excellence in biblicgra hy.

The breadth of his éxégetical citations is all due to this.
He expounded the Three Treatises more *than one

hundred times, the Lotus of the True Law more than three

134 (n)

I - ' )
kundred, and the Frajnaparamite in twenty five thousand

lines with commentary (Ta Chih Tu Tun), the Garland Sutra,

the Vimalakirti, etc., several tens of times each, anrnd, for
all of them wrote profound commentaries which circulate
135(n)

vigorously in the world.

On his final day (Chi T

[¢/]

ang) fashioned an essay
"Death is not to be Feared", lay down his pen and died.

The text says: "I have dealt somewhat with the Ten Gates?36
and made them my owvn consolstion. ©Now, of all who hold
teeth in their mouths’and wear halr on their heads, thet there
are none but love birth and dread death is thé result of

their not having embodied (Truth). Now death comes forth
frcm birth - one should drezd birth., If I were not torn,
vhence would there be death? TIf you see it begin with
birth,137(n) thereupon you know its end will be death...™

138

Because of the size of the texit it is not recorded in full.
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a  13%(n)
Hu!l Yuan, relyine upon and succeeding to

him, serving him received the succession and trilliantly

enlizhtened his contemporaries. FKEe transmitted Dharma

conversion and brilliantly succeeded to (Chi Tsang's)

lingering glow. In the latter part of his 1ife he took up

‘ 140 151(n)

residence at the Wu Chen lonastery at Lan T'ien.

At the time, expounding in the city, he quickly moved the hearts
' 142(n). :

of the multitudes, but men of our time have seen this

with their own eyes and therefore I will not spell it out

extensively.
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HOTES T0 TRANSLATION

1) Derived, pdssibly, from 'An Hsi', Ses note 2.

2) An Hsi‘j? Ez ; Arsak, Parthia, (Iran), Prof.
Fulleyblan¥% remarks, "An Hs? ‘2? E? originzlly meant
Parthia, tut Parthia was overthrown hy the new Sassanian
empire in the 3rd century. By T'ang times 'an! ‘;éq
waé a surname associated with Bukhara, known as ;{’[ﬁ?
An Kuoe. I deon't know for sure what it would have meant
for a family arriving in China at Kuansgchou by the
sea route around the beginning of the 6th century but
1t is unlikely (it seems to me) to have meant 'Parthia!
in the 0ld sense. There were certainly Central Asian
merchants in Canton then. Presumably they came in
trading ships from the Persian Gulf as they did later."

3) ¥an Hai ﬁg] yii ;s Lit. 'Southern Sea', but it refers
instead to the territory bordering the Southern Sea -
the southwestern Chinese coastal region, (modern).
Kwéngtung-Kwangsi (Kuang chou) and Vietnam. It could
alsec refer specifically to what is now modern Canton,
in the midst of this regilon.

4) Chtao Kuang Z;E ég; s Chiao means Vietnam, Kuang refers
to Kuang chou (moéern Xwangtung-Kwangsi), in extreme
southéastern coastal China.

) Chin Ling _/;_,\ % ; Nanking.

6) Chen T% jéi?gﬁ% ; Paramartha., =cee notes 3 andllO to the

2N

introduction.
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8)

9)

10)

68

Wen Ch'i So Euat Eﬁﬁ' /;/[: Lf;f ; Huali can both

mean 'to be pregnant' and 'to cherish'; either meaning

riskes sense, but the former seems more llkely, especlslly

&+
“since 'tsang Qﬁi )" can and likely does mean 'embryo!

and, according to Link; these blograrhies frequently begin
with accounts of auspiclous omens attending the monk's
birth. Hurvitz suggests ‘that the Sanskrit name
'érfgarbha' is what Pararidrtha had in mind, and it is
interesting that in this fornm the name is amblguous 1n
both Sanskrit and Chinese, 'garbha' susceptible to
being-read both !'womb!' and 'foetus'; just like 'tsang'e.

So the name 'Chl Tsang'! means 'good fortune invembryo',
with the meaning 'treasurehouse of zocd fortune! lurking

in the background.

Li shih feng fo men wu le2ang shih /—/ iﬁ/ 1% )gq
/ﬁ'”ﬂ % Literally 'successlve generations venerated

Buddha, gate lacked twofold business', 1.e. the family
had only this single concern.

A1
Chtu Chia ﬁszq ; pravrajita; it would appear that

Tsang's father had not yet left family life when he took
his scn to see Paramartha and Fa Lang (below), or that
'leaving heme! did not mean a complete severance of the
femily tles at this time in Chinese Buddhism. Even if
i1t 4id, the devoted father might return to make sure of
his son's Buddhist upﬁringing.

Tao Liang ‘4""5 s no extent blography.

8 5%
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11) Poﬁ_:?oég\f 3 editions

. _ o
(Sung 1 s Yuan s> Ming g4 ) and Palace ‘ editions.
7 < 74

} -4
A
~

i.e., pretas, hunzry ghosts. Prof. Link, URC made this

suggestion.

13) Ch'u wu chungz shih %ﬂ,@ﬁb% lit. 'from the first

" lacked hit-miss.' i.e., from the beginning (of his

practice) theré was never a question of whether his
practice hit or missed the mark.

1L) Tao Lanz f‘g ; Lang= ling Q,E] (Yian edition).
See note {’/ to the introduction and the introduction
1tself. He 1s usually known as Fa Lang, as he has been
called in the introduction.

15) See note 16 to the introduction.

16) Chiangé?ﬁ% s means to present a text and comment upon
1t;'expound.

17) Ch'i SuiéS;éi; ;ee note 29 to the introduction.

18) Ts'ai she hsilan yu jih hsin yu chih

5 2 gk o i B B

19) Fu shu? {'E .
20) Yangz I 1— 22; ; no doubt this is Yang Chou, some 60 mi.

NE of Vanking in Kiangsu. It was the Ch'en capital,
also known as Chien Veh or Chien X'ang, ,1é§ =
&i‘/%. [
21) Chi chieh ’/, ; usually written -- tsu-- 7<‘2Z‘;¢£—
final ordination, at which time the monk tekes upon
hims?lf the 250 ruales of monastic conduct.  Ch'en,
"pPe 132, states Chil Tsang'was twenty—éne at the time, btut

I do not know hls source.

-
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22) Read wen Pﬁ with 3 editions and Palace edition.

23) Ch'en Xuel Yang Wang P/% *—*’ ﬁﬁ"i Fo Hou )‘j gi ?

courtesy name Shen Chih J7k z_ s 2lograrhy Ch'en

we

Shu 28. Thirteenth son of Ch'en Wen Ti, second ruler
of the Ch'en. Fe died 83, when Chi Tsang was 3 years
91d and Fa Lang dead two years.
1 pd
2l;) Kuei Yang *:‘; Pyj ; likely the present capital of
W A;g,,% Chten hsien in Hunan, possibly the present
~ 3 1 \é b o o4
czpital of Lien Hslen } ’[g,é'\\ A*n Kwangtunge.
25) The year is 589. Cki Tsanz is 39 years old, Fa Lang is
dead eight years. ‘
26) Pat w«”’*[;f ; technically this designates Fu K
ai Yueh g;{ ; tec cally is designates Fu Kien,
Chehkiang, Kiangsi, Kwangtung, Kwangsi, and Vietnam, but
here it simply refers to the (southern) territory held
by Ch'en, annexed by the Sui in 589, thus re-unifying
China after a period of disunity lasting some three
centuries.

27) ch'in Wangé A mountain in the K'uai Chi

d

,ﬁ ¥

/\4’}— mountains in Chehkiang, 12 11 (4 miles) south
o*‘ Hung Hsien *f‘b R /2\'\ , atout 200 miles SE of HWanking.
28) Read chih_,'_t. with Talsh? and ling editions.

'{ —-—
29) Chia Hsilang j—_‘\j," ; see note 31 to the introduction.

na

30) Yu IIsueh -7 s a 'bottomless! cave at Wan Wel mountain

/k.
}76'% 1/}, in the K'uai Chi ,/747{:‘ rance in Shao Hsing

Prefecture 273 Y 12 11 choniiang; f.c., 1n the

78 !

<
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32)

33)

71

vicinity of the mountain monastery where Ch!l Tsang dwelt.
Chteng shih}ﬁﬁ;'di jlit. a marketplace; i.e. a throng
the size of a crowd at a marketplace.

Read tstun Z?: with Taislio or tsai ZE with 3 editions

"and P2lace.

Hsiang chi *g N Ifél Taisho: Hsiang chi chuan a.,r1 %%

Sung; Chi chuan z‘gé %% Yuan, Ming, Palace. £11 amount

to the same thing, but the first and third preserve the
meter whereas the Sung edition does not.
2 v
.3 - . a i
K'21 Huang mo sul ﬁﬁ g. ﬁr\m s K'al Huang is Sul
Wen-Tu's first reign title (581-600). Mo sui is
ambiguous. It could mean 'last year! or 'last years'.

Furthermore, the difficulty is compounded by variant
-+

readings. MNochizuki (1. 52?) supplies Jen Shou.f::‘éé;
two (602) and Ta Yeh ‘7k £ (Yang Ti's first reign
title) two (606). (ssKKL.z.T.u9,8113 seems to be his
source for Te Yeh two. I do not know his sourczs for Jen
Skou two.) This much we do know: work on the Jih Yen
Tao Ch'ang began late 592 at Prince Kuang's request,
which substantiates our text's reading. (see Eurvitz

153,154 ). TFurthermore Chi Tsang was still at Chia

Ysiang in late 597, when he wrote Chih-i (see note 33

te

to the introduction). It is pozsible the work on the
monasteries was not completed for some ten or fifteen
years, rut it seems most likely that Frince Yang Kuang

would invite Chi: Tsang to Yang Chou whlle he was there



~ 35)
36)

37)

72

himself, 1.e., before he took reign of the kingdom in
605. At any rate it would ke no earlier than S‘?:f and
no later than 606 that Chi Tsanz took up residence in
Yanz Chou.
See note 8 tu the iIntroduction.

- ‘\l ‘tg - m ’ Q ’ ®
Chih ssu Tao Ch'angé% Cﬂg 7] 5 SSi.2.7.9.811a lists
mul Jih % ﬁ s in Yang Chou, and Ch'ing C‘w'an

agd
q'\’é , Jih Yen 9 ﬁ , and Hsiang Ttai é *fz._;’ ’

in Ch'ang An. Our blography corroborates the first and
third (see note 3l above aé well). Fowever, Prince

Kuang added s reliquary to Chting Ch'an monastery in

£90; (which might-be why it is included);he did not
establish it. (Furvitz, 142, 143). (Fochizuki's
variant list (I.529) includes Chia Hsiang monastery

(see note 31 to the introduct*on), but this Is impessible

as it was established in the fourth century.

4{?3’5 F-;EJ %P o Shih Li liang pu.

38)’2 Q_ Eui Jih in Yang Chou. See notes 34 and 36 to

39)

o)

—

1)

J

L2)

the trenslstion.

Mty
/"/ig’ ”é /‘Q g yu shang lun i. HTFHC.3.T.51.18al2
has ... 1 1lun » and that is the way we take it.
o . 214

& ) Qamn 1 ~r y
Q}ﬁ /I Jih Yen Ssu in Ch'ang An. See note ‘36
to the translation.

< 0 Ching Shih Ch'ang An.

cl‘

N Té %j:/";\ CP }?‘ %u shih tao chen chung yum ;



L3)
L)
LS)

L6)

47)
48)

73

could 2lso mean,"his desire was to cause (Chi Tsang's)
way to flourish in tue !iddle Plain," or "...to bring

the Middle Plain to flourishing."
[} 7,0
‘3_@/ 1/5 Tao Su.
Read ¢ZE Ttun with Pelace edition.

Fes
?L_\ chien, Taisho, and gé kuan, 3 editicons and Felace,

amount to the same thing.
' v

Read ﬁﬁ chung with Taisho. /3',\? chung (3 editions
and Palace) makes sense, also. !'The thunderous rumbling
of bells and drums.'
Read ’ﬁ: ch'i with the Taishd.

/7 N .
Gernet cites this passazce, pp. 211=-212. See also the
irntroduction.

ra , .
,—’r\? ﬁl?i Ch'an Shih; at this time means no more than

"monk'.

& £ |
£0) ,5%1’/%7{: T'an Hsien; bicgraphy HKSC.20.T.50.598b-599¢c.
% .

51)

Died 6lj1. His bilography mentions Vinaya study, but not
meditation, or any relation to Chi Tsang.

)
Read ’Té ch'an with Taisho.

Iy .
£2) ’,TT? Fg Ch'an men. At this time this means 'the way

£3)

of meditation't.

J(.u%'z %q @L Ch'i Chung wen feng. "Ch'i chung";
,,

/ - /s _
literally the Ehilsus, Ehikgupfs, Sik§amagas, Sramareras,
’ .
Sramanerikas (all who have 'left homé!, Upasakas and

Upasikas (lay disciples). However, the meaningz is



N
£

\n
\n
s

@t

simply inclusive of the Buddhist community. ‘'Feng!
could mesan either the rumor that Chi Tsang was
lecturing, or his great renown. We accept both ideas

in our translation.

%73’7% é 5‘7']'?— Hao tsu kuel yu. 'Les grandes

familles et les personnes de la noblesse.! Gernet,
v. 211,

: 1 \* /7 :
*j% /]é, X | &  Ch'ing Hsin Tao Liu; 1IPideles et

religievXx,! Gernet, p. 212,

57)
58)
59)

60)

61)

62)

%% 1&  Fa hua; literally something like 'Dharma-

EQ ‘fjfi Ts'ail Shih.

ﬁ‘& d Fu T'ien. See note ;7 of the translation.

the next sentence needs no subject. Then this sentence

. N .
ends with gﬂf?%ﬁ wu chin tsang. See note 48

0 ﬂ #a } & h
to the introduction.
JE A4,
i&’ ;1 Pei Ching; we take this to mean acts of
compassion and veneratlon, -and Gernet agrees (p. 212).
It could mean acts of compassionate veneration, as acts
of cormpassion would be considered veneration of the Buddha.
=4

1::_%%; Jen Shou; 601-60l, final reign title of Sul
Wen Ti which ended with his assassination, apparently at
the hands of his second son and heir, the future Yang Ti,

Prince Yang Kuan~. (note 8 to the introduction)

\ “
2h Yt,  cn'l chiin; In BE of Ning Yang Prefecture
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&ly)

65)

67)

75

2 28 44 '
"" ﬁ,, ac AN in Shantung.

g? }E? Pai Ch'ih; something like twenty to thirty five

meters, |

,é“\ (Shzn) Hsiug riormally this would mean repair, but

the context seems to imply that 1t was a new statue being

raised. It is possible, as noted above, (note 4,9 to the

introduction) that this was a statue being resurrected,

having been tumbled during the Buddhist proscription of

574-577- |

. I t}?ﬂ Liu Lu, liter a‘ly this means the three garments,

upper, middle and 1pwer, an alms bowl, a seat, and a

water skimmer, for removing liviﬁg beings from drinking

water. However, in the context 1t lacks any such technical

significance,

\’_’Y%% Ssu Yﬁ'an, 1) \f]%%{ vin yian, hetupratyaya,

2) Iﬂ(&‘: ﬁgﬂ ,a\ ' teng wu chien y'dan, samanantara-
N :

pratyaya, 3)}5f;“iK/h5ﬂ( SO yﬁan yaan, alambanapratyaya,

and 1) ;bd:' . "\4( tseng shang y't'zan, adhipatipratyaya.

Again, no such technical significance is intended. The

implication is that he simply made the request and did

not press anyone, but relied upon karmic connexions to

do fhe work of attracting funds.

ﬁ% ﬁ Pu L1l Pu 1is ptil;lya, meriterious action, and 1i

is power. The okrrase seems, then, to have the force of

Te f o 2 inner power which 1s gained through the force

of past action.



68)
£9)

70)

76

See note 52 to the introduction. Taish% misprints

E?EE{ SYor E?Ei?a

)Q’ /rk . (X
75 /él cﬂg% ¥ai ch'a 1in ti. This translation

is the suggestion of Prof. L1 Chi, Emerita, TEC.

-

e

This debate is also recounted in Seng Ts'an's biography,
EKSC.9.T.50,500a-501a. See also the introduction and

note 51 to the introduction. According to Ts'an's
biography there was at that time an eminent Taoist

master from whom Ts'an received instruction in the

Three Hysteries ; Lao Tzu, Chuahg Tzu and the I Ching.
Imperial edict invited the master to discuss Lao Tzu before
the court, and all were 1nﬁited'to attend except Cuddhist
monks. Ts'an, hearing of the proposed presentation and
the exclusion of the monks, sathered more than ten follow-
ers about him and, collapsing chairs in hand, took a
shortcut to thebpalace, walked right past the zuards and

entered the hall where the Taolst was concluding his

[ 2
o
w®

introductory remarksl Prince (evidently not Prince
Chien) said nothing, so Ts'an proceeded to upbraid him
vigorously. He did so In a comic fashion, yet all
attcsted to the profundity of his remarks. The meeting
dispersed and the emperor, hearing what had happened,
remarked; 'How fortunate we are to be contemporaneous with

thisl' Prince Chien was moved by this display. Ee was

fond of debtate and, having heard of Chi Tsang's reputation,
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acught an oppcrtﬁnity to have him worsted (1). Therefore
he invited Ts'an to the 'dharma conveocation! our text
is about to relate. Tst'an's biograrhy gives the date as
Ta Yeh five, 609,

71) Ts'an's biography <qys 'more than thirtyi,

72) 1'7 /f,& 7, Fu Te Ch'ung.

72) ReQFLZ?5 ven with Talsho, Sung and Palace.

7h) Read 1,%.:‘ yi with Ylan, ling, although ﬁft-ﬂ v, with

;alsho, Sung aqd Palace can also Have this meaning.

Egj] /ix; Tung yen ch'eng lun.

76) See note 68 to the translstion and note 51 to the

introduction, ‘
77) Here = |2 San Kuo refers to Ch'i ’}LW s Ch'enpi

and Chou F%] . Ts'an's biography.)
78) Ts'an's biography states Mmore than 30".
7€a) Prof. Pulleyblank, UEC, pointed out this meaning.

79) Tstan's biography paints a somewhat different picture.
According to it none thought Chil Tsang could unravel
Ts'an's objections, but he did, ard nc cne thought
Ts'tlan éould come back after Chl Tsang's exu;anatﬁons,
and yet the exchanged over forty objections and resronses.
Finally'fhe Frince interceded and suggested they continue
at a ls ter session, but Ts'an, his vigor z2ll the greater,

resumed his earlisr otjections, and arcther twenty or

thirty exchanges transpired. Eoth men received the

admiration of the crowd, none but were satisfied. 1In
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the end neither man could best the other, and, as it was
evening, the PFrince (2gain) interceded, grasved Ts'en
by the hand and, in admiration, said, "Your farne is

not vain praise. Today I have witnsssed 1t," and

presented hin with 2n ausvicicus flywhislk (as nsed by

thereoy bearing witness to hils skill at cdisputation.

go) 4& m é ‘/IK Tun shuang yu lai. Frof. Li Chi,
Emerita, suggested this translafion.

81) Read.fé? fu with Taishd and 3 editions.

£2) //)Z('g?ﬂ 7(,'{ ‘*Z " ¢chi chu i wu could mean 'the various
Plrds of clot“e°' but doubtless means 'the various kinds
of clothes and (other) things'. (see note 65 to the
transla tion).

83) Q% LA 7‘< / %n //'T/%/ wan 1 ta yeh cht'u sui
could mean 'later, in the first veszr of Ta Yeh'(éog)'
but the precedin~ in cident sccurred in Ta Yeh five (609),
so it must mean ‘1a+e (in Chi Tsang's 1ifé), in 605,!

85:) See note 5l to the introduction.

) rhl«\ 2K i(\ u.] changzshe ju ch'ien; what this

vhrase means, given the context, we are not sure, but

f‘x)

st

it is possible that in complling the blography Tao Hsuan
ormitted the ccntext in whlch it makes sense, or that the
reference is to some biograrchy in this same collection

preceding Chi'Tsang's



86)
87)
€e)
89)

1¥§£> 7kg Iﬁf kuan shih hsiang 11

Qeadjéﬁ\ tzu with Taisho.
See note 57 to the introduction.

See notes 55, 8 and 59 to the introduction.

90) /f 1b ﬁg ch'ien hua men

91)

92)

(:Y E%, ssu min; literally the gentry, farmers,
artisans and merchanté, but simply means "his subjects"
here.

This statement.séems to express the gratitude many

must have felt at tris ment's attermpts to renew order

within the troubled land.

93)55/ 4% wu Te is the first reign title of Kao Tsu

oL )

= o
\%l *ﬁ » first emperor of the T'ang, enthroned
mid-618., Tarly 1life and relgn Zsin T'ang Shu 1,

Chiu T'ang Shu 1.

*7’( {{% Shih Ta Te. We have searched high and
low and have found no information cn thié subject
beyond the information afforded by our text. The
dynestic annrnals are mute, as are the dictionaries,
secular and Budchlst. The Z2uddhist historical
collections, as the Fo Tsu T'urg Chi and the Shih

Shih Chi Xu LHeh, are equally silent. Hurvitz remarks
that at times, when the clergy enccountered difficultles
they could not eselwes clarify themselves, they might
ask the state to settlg the probler. Perhéps this is

one of those events.



95) Read '}72 wa with 3 editions and Palace edition.
o
*ﬂ?y (Taisho) would mean 'what they had formerly
agreed updn.'-
96) See note 61 to tbe- intr'oduction..~
97) See note 61 tc the introduction.
98) This could also mean "the two monasteries held religious
| principles (or principals) in veneration." Prof.
Fulleyb_’_ank, UBC, suggested the transleticn in the terxt.
99) ﬁjf‘ X fi_,g Ch'i Wang Ylan Chi (603-5626)

Chiu T'ang Shu &L, Hsin T'ang Shu 79. Xao Tsu's fourth

son, appointed Prince of Ch'i at the end of 617.
100) ;g/ﬂﬁf/? Yen Hsing, in Ch'ang An.
"'l< - - an * a
101? /ﬁj /I:,Hi’pg /‘%k 1 kurng chiao hsien; could also mesan
"the extraordinary gifts were so numerous that they became

jumbled in the giving."

+4 =

102) Mispunctuated. Should read A /g:" ’fj' O_;F Fl, ooo

: pu chih hsing tsang. nien ch'l...
103) ‘;%_’i 'f._?% #P7\ hsien lou fei chiu '
104) ¥ i ssu sheng; the four kinds of birth: from egg,
v womb, moisture and transformation; 1.e., 81 belingzs.

m—

105) = 2F ~san pao; triratna, the Buddha, Dharma and
Sangh\a, the Triple Jewel,

105a) Frof. Li Chi, Tmerita, URC showed me how to translate
these two sentences.

106) Read ﬂﬂa chia with 3 editions and Falace edition.

107) So he was seventy=four years old in 623. Born 5.9.
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167a) Prof. Link, UBC, made this suggestion.

108) Read ﬁ%? tseng with 3 edi*ions and Palace.'

109) (g’) LL Nan Shan in Shenst.

110) Read /A 1 with Taisho.

110a) Prof. Link, UBC, suggests "money and silk" simply

Implies riches.

[1 ) .
111) 4\ E 7{(” % ;;% ~ chin shang ch'u wei ch'in wang;

T'al Tsung rulﬂd when Tao Esuan compiled bqu biography.n
He was Li Shih Min d(ﬁ % (5600-6l19) sceond son of

Kao Tsu. Chiu T'ang Shu 2 and 3 and Hsin T'ang Shu 2 for

early life and reign. He murdered the helr arparent and

forced his father's atdication in 626, and ruled until 649.

(Chten 216-219. 3Binzham }98.)

112) 5é/fT Pt \\"%';' chu hsing wu ch'ang; sarve samskara
anluya}}, hsing = samsl-:?a'ra, conditioned existence.
2 N —
11 3 jm — z tao chi san sheng; the Three Vehicles
3) ié t H /-/j 9
(san sheng) are the sre raka, bratyelfabudc‘ha and
bodhisattva.
. [
11L) 2 '&/ -‘}‘ m ming kao shih ti; could also mean

thigher than the tenth stage'. The ten staces are the

ten stages of Bocdhisattvahoced.

2 N LA ++
th l_q‘j;Z \
11%) I.E ,’T{. gétﬁ/\\ . L A | wel huai hung vu po jo
116) %,a%r @ E 778 l%:,: Q;'LJ pien yu pao yu chieh tto;
Not only does the Prince flatter the man, but he 2also

makes a good Budchlst point - that which is truly
Buddhist must pass beyond the realm of designation, even
designation by suvperlatives.,

09
117) 7F§ ** chtan 1in; Buddhist monasteries.
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\ = % _
118) J% %. Gf,ﬁ /E chan 1lu hsi ch'en

119) @%/ﬂ) ‘?’EL&‘ yeh feng piao shih

%f& Nai Y4an 'Crabapple orchard! refers to Ruddhist

monasteries. The story behind the metaphor is recorded

ER
at some length in Taish3d 553, *’Ki’r% AX/ m,..‘%( %‘\/
, T.lh.‘896c-9023, and Taisho ;;u,?‘\;‘(é

R 2 ?? | -
/K NI » s Te 1L|. 902Hb-206% (both translated by A&n
3 0’/' - PAS za

Skih Xac, ’ﬂ- (] ) and Taisho 1, ‘,E\ \3Ta ,%‘

s T.1.13b-14b, (transleted by Chu Fo Nien, F(T

\

2 2 4L
f7n ) and briefly summarized in Taish® 1781,%4 E/ﬂ 2T
2l .72‘4(
% Wi 28.917b.20-21, by Chi Tsang. (The
tradition 1s also recorded, according to Morohashi and

T'zu Hal, in a quote which both dictionaries reproduce

Morohashi is likely fol owing Tzu Hai) from the Z‘E

EE , in the ,;" F However, the quote is not
L-» P
b d in th 24 r776{'@"5 :
tc be foun n the versions of the f JE 7-& I have
found.) An attractive young woman is sald to have been
born from a self-born crabaprle tree. Later in her life
she donated to the Buddha the orchard where the tree
was located. It was one of the places where he taught in
the course of the Vimalakirtinirdes/a. Eowever, in
Yumarajiva's transletion of the VimalakIrti, as well =as
in the fgama translated ¥y Chu Fo I-I‘ien, rcferred to above,
J—L s ‘ —
the tree is a mango tree (f@_‘_‘ ﬁg/’ , skrit. amra) and
P4 kS

'crakapple! 1is a mistransl=ation. Seng Chao, in his

Fx 2 &
commentary to the VimalakTrti, Taisho 1777, Jf{g‘% AT

F{ RS P4



121)

83

8.328bl passim, records his ccnversation with Kumarajiva

concerning this point. Xumarajiva describes g mango to

Chao - "like a rear, but not like a pear." - and Chao
remarks that Chih Cr'ien's ( ;z E%; ) translation of
‘the VimalakTIrti said t}@-ﬁri;f [:7 - crabapple grove.

mhere is another tradzulon, recorded in the:sz#r*”fi;Lb

\e-e
.223 ;Eg,/ﬁ*: , Comrercial Press, Shanghai, 1536,

033), pp. 25-26, where the tradition is recorded tc heve
its origins from the fact that at the Po 2 monastery,

{9 Ei %f in Lo Yang, a crabapple orchard was rlanted
and produced exquisite fruit.- The /é F 7‘70 22 "‘E_,

, Taisho 2092, volume 51.10lhbc, att ests the existence
of the crabapple orchard, but I concur with the T%u Hal
(whose judgement Norohashi does not reproduce) that this
tradition seems false.

*2 ?q Sung Yen. Jerry Schmidt, fellow gracuate
student at UEC, -suggests that 'vpine gate' refers to a
naturel gate formed by a stand of pinebtrees, which
frequently are assoclated rhysically and, then, metaphori-
cally with the huts of recluses. The vine is chosen as
the symbol of constancy, as it is evergreen. Cloéing the
vine gate could then refer to disappearing intc'seclusiona
Prof., Li Ch'i, EZmerita, ULCC, also cites &z passage in T'ang
Po Chu Ifs Fig‘t%] ST 4 SCA n/fb where 'clcsing the pine
gate! refers to disappearing into obscurity. In any event

the context makes 1t clear that death is implied.
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121a)

122)
123)

}—d
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nN)
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126)
127)
127a)

ok

8L

Prof. L1 Chi; Emerita, J3C, translated this sentence
for me, h

% 7}(@ % chih hsiane ssu, "Ultimate Marlk lonastery.”
Read,i%é 'fs'ui with 3 editions and Palace.

Read JA1@ chia with 3 editions and Palace.

Pesd 2:%; yﬁan with all editicns bwut Hing, which gilves

E%g lang. There is a Hul Ylan attested ss Chi Tsang's
disciple,vsee ﬁote 139 below. Furthermore, in that

instance there is no varisnt reading, and I have becsn

unable to locate a 'Hui Lang' who studied with Chi Tsang.

-+ .
Read %/g hsu with the Taisho,
Read 4 ¥ npel with Ylan and Ming.

Ses "The Sources" for s discussion of this following section.
It appears to be the inscrivtion just menticned in the text.
Prof. Link, UBC, made this suggestion.

Either % hsiang TaishS, Sung and Palace or’fzz hsiang,
Yuan and Ming, is acceptable.et tkis tiwe,

: fan; evidently no one distinguished Iranians from

Indians at this time,

. ‘
130)4151‘1224 feng liu; 'romantic' Taoists, unfettered by

121)
132)

conventlon, attempting to embody spontasneity. Eee Fung

A

u Lan, A Short Historvy cof Chinese Philosophy, edited by

D. Rodde, NY 1948, chapter 20.

589

YT PE ent in, in Cht iss Ii Chi, F

L, = chiang yin, in Chiangsu. iss 11 _ i, rofessor
Emerita, U2C, states trat there i1s only one chance in many

that this means 'south of the river!', and since a place



13

3)

134)

13

7)

85

of this name exlists in the appropriate area, we have
21l the more reason to agree with her. |

Read E? mu with Taisko, Sung, Ylan and Palace.

Read = é? san pal with Taisho, Sung, Falace. Ylan
and Ming givefffr sén shih, thirty, but this is not
consonant with his great interest in the Lctus. (see
note 33 fo the introduction.)

See note 3l to the introduction.

'J— F% éhih men; perhars these are the ;,: 'gq

o - ¥ $ 7L2 .
shih hsuan men or the £ %{: ’67‘6& 1i shih wu a3i,
both of the Fua Yer School.

jﬁi sheng, translated 'birth' throughout this passage,
could also be translated 'life' in 8ll but this instance,
and thereforé we translaté it 'birth' thrcughout.

This seems to bte the end of the eulogy. 'See 'The Sources'
for a discussion of this point.

-a‘ ‘
Chi Tsang in 6063 His biography (KETFHC.3LS1.19be )

%g; EE%LJ Eui Yuan (597-647) took up monastic 1iféiwith
records his Lotus teaching, but no other textual
involvements. EHowever, as we have seen above (MNcte 33
to the introduction) this biozraphical collection also
records only Chi Tsang'!s Lotus invoivement, so it is no
indication concerning Fuil Yian's total interests. See

note 64 to the introductiosn concérning some of Chi Tsang's

other studénts.
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E L £ e
140) /i a é@ % wu chen ssu; in Hsi An )Prefectur'e &‘K ,[—,ig;%\

in Shen.si.

++
141) %’z

A
An Pref., 5 ‘7/,; é’ﬁ}% in Shensi.

E Lan T'ien, a prefecture in Shen Hsiy now in Hsi

112) /\_t?: -jen shih; we would be happier if this read "shih

jen", and trhis 1is the way we understand it.
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