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ABSTRACT

WhosWEre the Daughters of Allah, the three Arabian goddesses
mentioned in the'Qur'an and venerated by the‘pagan Arabs prior to
the fise of Islam, and who since have vanished into obscurity?
Canfwe réconstruct information about these goddesses by reference
to earlier goddesses of the Near East? It is our intention to
explofe this possibility through aﬁvéxamination of their
predecessors in viéw of the links-between the Fertile Crescenf
.and-the Arabian Peninsula. Moving back in time ffom the seventh
century A.D. (Arabia) throdgh the Hellenistic Period
(Syro/Phoenicia 300 B;C.—A.D.300)vto the end of the second
millennium, we shall examine those goddesses whose attributes
most closely resemble the Arabian goddesses.

By necessity; we will cohfine ourselves primarily to the
éoddesses‘of ancient Canaanl_(Astarte) and Syria (Atargatis),
A sdmpelling resemblances of these goddesses to the Arabian
:goddesses of the seventh cehEury‘being'the basis for their
seleétion.

. This exploration, then, takes place in the Fertile Crescent, .
'thaﬁ region of the Near East "forming an arc between the head of

- the Persian Gulf and the south-east corner of the Mediterranean

lcanaan (Syria, Phoenicia, Palestine) in early times
extended from Hamath in the north to Gaza (Gen.10.19), and
included lands east and west of the Jordan (Josh.11.3).

i



ii

Sea"z. These lands are a natural physical extension of the

Arabian Peninsula and its inhabitants naturally. migrated into
these regions. As well, there is the linguistic, and,. therefore,
cuitural, affinity of the Semitic peoples of the Fertile Crescent
with_thbsé of the Arabian Peninsula, so that a search for the

heritage of the Arabian goddesses would be likely to begin here.

2Philip K. Hitti, History of the Arabs: From the Earliest
Times to the Present, I10th ed. (New York: St. Martin's Press,
1979),11. -
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INTRODUCTION

The intention of this thesis is to examine the problem of
the identity of the Daughters of Allah. Other than a brief
reference to them in the Qur'an, and scattered literary and
epigraphical remains, the pagan past nas all but been erased.
What little survived the new religion ovauhammad in the seventh
century, was subject to the inevitable bias of Muslim
commentators who, writing on the preceding era, referred to it as
the “age of barbarism', and whose recordings musr, therefore, be
viewed in this iight. As a consequence of this, and the scarcity
of tangible evidence, the reconstruction of‘pre—Islamic religion
has been fraught with inconsistencies and lacking consensus.

From the earlieet.of times, commercial trade relations
existed'between thevancient.Arabs and their neighbours: the
caravan highway, which originated in Seuth Arabia bringing goods
from India and the Far East, made its way along tne west coast
(ai—Hijaz) branching off at the northern trading posts to Egypt,
the Mediterranean ports, and Syria and Babylonia. The resulting
inreraction of cultures thus perpetuated the exchange of ideas,
customs, and, particularly, religious practicea. Contrary to
initial observations, it would appear'that the religion of the
pagan'Arabs was ndf an isolated one, but, in fact, a complexity

of prevailing thoughts.
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Considering the close cultural and iinguistic ties of-thé
predominantly Semitic Arabian Peninsula, we shall examine South
Arabian and Syro/Phoenician material to determine what light

might be shed on this problem.



'CHAPTER ONE

AN EXAMINATION OF ARABIC SOURCES

‘The Qur'an makes explidit reference to the Daughters of

Allah in Sura 53.19-23:

"Have you considered El-Lat and El-Uzza

and Manat the third, the other?

What, have you males, and He females?

That were indeed an unjust division.

They are naught but names yourselves

have named, and your fathers'; God has

sent down no authority touching them.

They follow only surmise, and what the

souls desire ..."! '
Other than this sihgle verse which names the goddesses, there is
no further hint as to who they were or the position they occupied
in pre-Islamic religion. In order to identify these goddesées,
then, if in fact this can be done, we shall pursue two modes of
analysis: the first will be an etymological analysis whereby
some understanding of the goddesses may be gleaned from the
source (root) of their names; the second, an internal analysis,
‘will‘examine‘thé writings oﬁ'historians and scholars on the
Qur'an as theyApertain to the_Daughters of Allah.

According to the traditional view?, Allat is derived from

larthur J. Arberry, The Koran Interpreted, 2 vols. combined
in one, (New York: The Macmillan Company,1955). References to
“the Qur'an have been taken from this source throughout this paper
unless otherwise specified.

_ ZPhe traditional view is presented in A Concordance to the
Koran, trans. from Arabic into English by Hanna E. Kassis
(Berkeley and Los Angeles and London: University of California
Press, 1983). : ' ‘ :
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theurpot L Y T. Besides Sura‘53{19, there is 6nly one other word
‘used in Ehe Qﬁr'an which dérives from this root and that is the
word 'laata' meaning to diminish, to withhold. Unfortunateiy,
this‘meéning seems unrelated to the meéning of Allat and offers
nothing to the understanding of the name; While the traditiohal
viéw may be the prevailing view, it does little to solvebour
problem, and therefore,we,_éé others before us, shall 1look
futther'fpr.more'enlighteﬁing gpoésibilities. The generél_
opinion amoﬁg scholars is that the name Allat derives from al-

"3, This primitive form, as it is

ilahat meaning "the qudess
referred to, was gfadually’coﬁtracted into "al-Ilat" known as the
middle stage,-and finally -into "Lat", the most recent form.
Hitti writes of her "al—Lat.(ffom al-Ilahah, the goddess) L
Another theory is‘that'the'naﬁe al—LaE is‘derived ffom the
root L T T. Acco;ding fo_Fahd,_"Arab lexicographers are
unanimous in considering that al-Lat is derived from the verb
latta, to mix, to knead, barley-meal (sawik)"®. This
interpretation is based on the presence, in the temple of
Jerusalem, of an 'oblation of jealgusy‘ which présumably
repreéented the Canaanité/Phoenician goddess Ashtoreth. This

'obiation of jealousy', which was made out of barley-meal,

determined the guilt or innocence of wives suspected by their

3F;V;Winnett, "The Dadghters of Allah}" Muslim World vol.30
(1940):121., - - ,

‘mitti, History of the»Arabs 99,

_ The Encyclopaedia of Islam: New Edltlon, 1986 ed., S.v.
"al-Lat™, by T.Fahd.
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husbands of infidelity. In his account, Kitab al-Asnam, Ibn al-

Kalbi refers to a "certain Jew"® in al-Taif, who was a latt al-

SaWik,‘“kneader of barley—meal"7, and who USed_to sit beside the
rock -symbolizing Allat. Tﬁe assumption has been made on the
*basis of this that Astarte ahd Allat have common roots; that is,
Allét”was_One of the incarnations7bf'the Semitic Ba'la of whiéh
',Aétafté.was the most eminent, and that the ritual, that was
- performed in Jerusalem to determine infidelity, was performed in
al—Taif_nea; the.stone of Allat. The term Allat (al-Lat), then,
is merely an epithet of the primitive Semitic Ba'la which is in
keebing'with the Seﬁitic.tradition'of the anonymity of deities.
Finélly, there is the'possibility that the name Allat is the
feminine form of~A11éhf supreme god of pre-Islamic Arabia. The
derivation of hef name frbm his suggests a blose relationship,
possibly daughter orAwife, just as the Canaanite goddess Elat was
‘the wife of. her piogenitor, El. A basic feature of ancient
éemitic.pantheons was thé intimate relatiohships of its deities
that fepresented fhe element of reproduction in man and in
ﬁéture; Allah/Allat (El/Elat), then, formulated that essential
male/female dichotomy from &hich all life flowed. Against this
5ackground, Allat may have oriéinated,as the wife/daughter of
Allah, a relationship which, in Arabia, was since'tempe;éd by 

time into an impersonal (or asexual) one.

6Ibn'al—Kalbi, Kitab al-Asnam (The Book of Idols),»tfans.
Nabih  Amin Faris (Princeton: Princeton University Press,
1952),14. . :

'Fahd, "al-Lat".
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| The name Uzza is derived from the root ' z 28, Words -
derivédifrom this root are: 'azzaéa;,-the_verb td'sﬁrengthen, ﬁo
,reinforéé; 'a'azza, the verb tovrénder powerful, to exalt; 'azza,
*tne vefb.to‘conquer, to overcome;_iaziiz, the noun meaning great,
strong, might.  In the Quf'an;‘the word Uzza is used
preddminantly in reference to Alléh, Fthe'Alimighty", "the All-
'Strong". The goddess al-Uzza was'unddubtédly the personification
of all these traits ... Uzza, the Most Mighty. As the planet
Venus, which she is believed to have represented, her mightinéss
and strength would have been reflected in the brilliance of the
morning star-thét far surpassed the rest.

The name Manat may be derived from two compatible yet
distinct roots. 'Tne First possibility is the root form M N Ng;'
the‘vérb»‘manna', of nhich means to beggracious to, to show grace
to, to févo;,‘tn besfow, té ginellibérally; The noun mannan (not
found:in the Qur'anm) means kind, benign, munificent, generous,
bgnefaétor, the Bengfactor}‘aiso, manun has the meanings
'-indebtea, obligated, obliged, grateful} thankful. From this) it
“ één be theorized that Manat was seen, at least in some aspect, to.
be a Benefactor endowed with positive qualitieé such as
génerosity,_grace, munificence; On the other hand, such words as

indebted, obligated, obliged suggest a contractual relationship

?Kassis, A Concordance to the Koran.

9Kassis, Ibid.

0a11 words not found in the Qur'an are taken from A
Dictionary of Modern Written Arabic, ed. J.Milton Cowan, 4th ed.
_ (Wiesbaden: Otto Harrassowitz, 1979).
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bétween the goddess and her worShippers. Her benéfiCehce rested
on thé continued veneration paid to her. Should"thié fail, thé
¢onsequéhdé, judging from the derivative words répféach,
diminished,  failing, would be some sort of chastisementv... from
diminished generoSity'to perhaps complete abandonment (failing).

- The root form M N N also has the derivative word'méhun
- meaning Fate, Time. It is fromrthis aspect of the root M N N
that most scholars attfibute Ehé ingins of the. goddess Manat.
Buhl says we can know her from her name "which may safely be
connected as a plural (for manawat) with the Aramaic menata,
' plur. menawata, portion, 1lot, Hebrewvmaﬁa'plur, manot and also

nll  ge gives‘the’Arabic,counterpart.

Qith5the godvdf'fate meni.
maniya'(plur. manaya) meaning "the allotted, fate,'especially of.
déath."12 ‘"Winnett suggests thatvher name is connected with.the
réot mana, "tq'determine, mete out"!3. "He also draws attention

'-td the Hebrew god meni (Destiny),'and his association in Isaiah
' 65.11 with a god of Fortune,‘concluding from this association
“that ﬁhe two shared similar éhafactéristics. For Winnett too,
thén,_Manat was the géddess-qf Ebrtﬁne, However, he disagrees
with Buhl's conclusioﬁ that the namé Maﬁat is an Aramaic plural
 form and instead argues that the Arabic form m n t (as opposed.to

. the Afamaic mnw t) is the original one, hence "the goddess is

-~ llohe Encyclopaedia of Islam, 1936ed.,s.v. "Manat," by
.Fr.Buhl,u S : - :

121bid.

Byinnett, "Daughters of Allah," 119.
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nl4  Noldeke includes Manat under the root form

definitely Arabic.
M N N, stating her origin to be a personification of the abstract
‘ideas, Fate or Time, from out of which she was raised "to the

nl5

dignity-of a real goddess. Hommel writes simply of her, "the

n16 Finally, Grunebaum says "in Arabic

goddess of death Manat.
.Manat 1s the linguistic counterpart of Hellenistic Tyche, Dahr,
fateful ‘Time who snatches men away and robs their existence of
purpose and value."l

The other root form from which Manat may be derived is
"M N Y.® words in the Qur'an Wthh come from this root are mani,
meaning a sPerm—drop;.umniyah, meaning a fancy, desire; manna, to
filllwithvfanCies, to arouse or flll with (false) des1res, amna,
‘torcast forth, to spill. Some other word derivatives of ‘the root
‘ M'N-Y'found outside the Qur an are munya, meaning wish, desire,
Object of'desire; tamniya, emission, ejaoulation ofithe sperm.
Beeause‘of the unmistakably sexual naturevof these.word
derivatives, it can be reasonably argued that the goddess Manat,

| aSsuming.that"her name originated from the root M N Y, was at

' some point revered as a goddess of sexuality or fertility. The

14Ibid

15Encyclopaedia of Religion and EtthS, 1917 ed.,s.v. "Arabs
(Ancient),™ by Th. Noldeke.

16rhe Encyclopaedia of Islam, 1913 ed.,s v," Arabia,f by F.
.Hommel _

UG,E.Von Grunebaum, Classical Islam:~A History'(600—1258),
trans. Katherine Watson (Chicago: Aldine Publishing Company,
1970),24. '

18_Kassis,'A Concordance to the Koran.
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gfeetest.pioblem:is,‘of course, a lack of information on which to
basevany“positive.conciusions'concerning her etigins;,

Returningvto the'Qur'an (Sura-53»l9—21), morevcan be<said_
'about the goddesses based on an interpretation of thlS verse.
'Buhl attrlbutes the expre551on "Manat, the third, the other"19 to
-style, i.e., it was used simply for the rhyme. He adds that the
d wbtdihg'implies the subordinate position of‘Manat which could be
;substantiatedvby the fact that Allat and al-Uzza sometimes appear
eioue;'for example, one inscription reads; "By Allat and al-Uzza
"and those who in them believe, and by Allah verily he is greater
than both."%0 |

The description of Manat "the third, the other" is commented
on by Suyuti?l, He writes that “other" is used pejoratively;
the three goddesses were merely statues of stone, used by
unbelleveps for purposes of worship, clalming that they
interceded for them with God. The*implication of the verse, he
‘Saysy is to raise the question "do these statues have any power
.whatsQever such as God Almighty?" when'the unbelievers also
__claimed”that these goddesses were the Daughters of Allah in spite
of theit hatred for daughters. Suyuti, then, 1is questioniug the
legie.and credibility of the pagans, existing as they did in a
cuiture‘that hated daughters, who‘could yet ascribe to them

‘power. He is ridiculing the notion that Allah would have chosen

- 19yn1, "Manat".

201pn al-Kalbi, Book of Idols, 15.

'mTafsir al-Jalalayn.



10
daughters rather than sons.

This hatred3fcr daughters, while it‘might,haye-been true of
'thehArabuih his immediate family situation, would not necessarily

ektehd to the realm of deities. W.R. Smith22 pcihts”cut that
: crigihally'the relationship between a tribe and its.deitYVWas one
‘cfumotherhcod, not fatherhood i.eé,.where the.deity'represented a
parentffigure, a goddess_nct a god was the cbject of worship;
Further, he- says,‘"the emotional.side of Semitic heathenism wash'
valways very much connected with the worshlp of female deities."?3
 H;tt124 supports this argument acknowledging that Arabian
'goddeSSes preceded the god as object of wcrship due to the
ioriginél matriarchal organization of the family.

It would seem, then, that the pagan Arabs' attitude towards
deuchtefs would not reflect their attitude toward the goddesses
known as the Daughters of Allah. In Watts oplnlon, the term
‘Daughters was not w1despread or much in use and was most

probably used byvthose WhOA"lHSISted on the superlorlty of the

'highugod'"zs{' It can even be questioned whether the Arabs knew

these goddesses as 'Daughters', or if that is a later term of

‘reference. Watt comments on the term 'daughters' in his article:

- 2?2y Robertson Smith, Lectures on the Religion of the
Semites, Burnett Lectures 1888-89, The Fundamental Institutions,
First Series, new ed. (London: Adam and Charles Black, 1914),52.

23Ib1d. ;. 59.

24Hlttl, Hlstory of the Arabs,100.

-2y, Montgomery Watt, "Pre-Islamic Arablan Rellglon," Islamlc
_Studles vol.1l5 (1976) 78.



‘ll

"the.nnmerous Qur'anic references,.explicit-or implicit; to
'daughters of God' are prdbably'to be understood in relatien to
this belief in a 'high god'"265 "this belief in a 'high:god'"
refers to his immediately preceding paragraph where he is
d1scuss1ng hlS theory that the Arabs of Muhammad's time still
retained ‘the vestiges of a polytheistic belief in which Allah
:the 'high god', remote and superior, is nevertheless one of many
'gdds. So, while men prayed to Allah in times of stress, they
also frequently appealed to the other'deities to intercede-for
.'thenr Forlexample, Sura 39.3 reads: "Those who take patrons
apart from Him (say)( we worship them only so that they may bring
us to a near relationship with Ged.“ It is in this relation to a
‘high god', then, that Watt says the term 'daughters' is to be
"understood By aveiding the 'emotional' aspect of the word, as
Well, he is putting empha31s on the fact that the phrase
:"Daughters of Allah" is not to be understood in terms of Greek
- mythology (i.e., implying sexnality). The "Daughters" merely
represented a position”subordinate to that of the HighiGod Allah.
'In'support of this, Watt cites Snrav6;100 "and-they'impute to Him
sons and daughters without any kndWledge.“ Clearly the objection
'fto daughters is not an objection to females as'such, but to
anyone who.iS'associated with God. | | |

Relevant to this discussion of the relationship between the

_ goddesses and their worshippers is . the abrogated Qur'anic verse

261bid.,77-78.
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originally_sent:down to Muhammad:
‘"Have you considered El-Lat and E1-Uzza and.
Manat the third, the other?
Verily they are the most exalted females
whose intercession is to be sought. n27
. In iight of this_statement; there is'little doubt as to the
‘importance of thevgoddesses'in the eYes'of their patrons. The
faetothat they were females in.no way dininished the veneration
hestowed on them. Likewise, in view of -their near acceptance
linto'Islam, it is to be expected that the subsequent attack
' ~against the Daughters would be especially strong. Again, the
attack'is not so much directed against females, as to associates'
of'God |
Cont1nu1ng on to 11nes 22 and 23 of Sura 53, the'goddesses
-'are'referred to as 'names' 1nvented by man. Man follows surmise
. and hlS soul's de51re. Izutsu‘comments on the ArabiCVWOrd "zann"
,whlch is used to translate surmise ‘and whlch he deflnes as "a
_groundless, unwarranted type of thinking, uncertain or doubtful
knowiedge, unreliable opinion, or mere conjecture.l"28 In the
Qnrfan, 'zann' (i.e.; surmise) is a negative value word used in
contrast to 'ilm',i.e., knowledge "established unshakably‘on the

w29

basis. of reality. Those who worship the Daughters of Allah,

271pn al-Kalbi, Book of Idols,17.

| %Toshihiko Izutsu, Ethico-Religious Concepts in the Qur'an,
McGill Islamic Studies, I, ed. Charles J.Adams and John
A.Williams (Montreal: McGill University Press, 1966),132.

291phid.
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then, have'little on which to base their faith ... inferiof
.thihking urged on by their soul's desiré.- This Same idea is
repeﬁtéd:in lines 28 and 29 (Sura 53).  The unbelieQerS'giveAthé
ahgels ﬁemale.hames becauée "they have not any Knowledge"ﬂ_{ilm){
they leioQ-instéad sUrmiée'(gann), which can oniy be unaefsﬁood
as an.absénCe'of reéL'knowledge; “anstufmise avails naught
vagainst truth." | | | |
- Other impliéit"references to the baughtefs aré thé many

referehceé to "associates": "and»yét they aécribe to God -
associatés", "when the idolatefs behold their association", "show
me those you have joined to Him as associatesf.w. Apparently,
the Daughters of Allah were sometimes called the 'companioné‘ or

éveh ‘associates’' of God’!. The word 'shirk' is used to describe
,thié belief in 'associates' and is attribdted to the workings of
'that'méhtalvprocess known as 'zann'. One who ascribes assoc}ates
to God_(mushrik) is'thefefore operating under serious
misconCEptions and can hever realize-thé Tfuth.
‘The very prevalence of verses diséléiming associates of God,
"'hbwever, speaks of the pérsistencé with which the ancient Arabs
.éiung toitheir old ways. In a country where change éomes 1]
-slowiy, traditional tribal values would be so deeply ingfainéd
" in£o the very soulé of the pagan Arabs that Muhammad's call té

"Sufrénder" would be naturally resisted. As the people of Ad

said invréply to the "warners": "what, hast thou come to'péfvert

Vsyras 13.33; 16.86; 34.27.

311zutsu, Concepts in the Qur'an,130.



us from our gods?"¥

32gura 46.20.

14



CHAPTER TWO

AN EXAMINATION OF OTHER ARABIC SOURCES

Ibn al-Kalbi, a prominent scholar of the eighth century, and
who is especially remembered for his recordings of pre-Islamic

'paganism in his book Kitab al-Asnam (Book of Idols), is the first

of our Arabic sources; He records that Manat was the most
ancient-of the three goddesses. Her sanctuary was lbcated in
 Qudayd on the caravan road bétween Medina and Mecca. vAside from
£he people of Mecca and Medina, she was most venerated by the
members of the Aws and the Khazraj tribes. He speaks of a
pilgrimage that the Aws and the Khazraj (aé_well as other Arabs)
wént on whéfe'they "6béerved the vigil at all the appointed
places"33 but did not shave their heads. When the pilgrimage had

" ended, they visited Manat*s.éénctuary where they shaved their
heads. This last act of véneraﬁion marked the completion of the
pilgrimage as well as reaffirmed the_high regard in which the
gbddess was held. Kalbi also mentions two swords which had been
presented to Manat by the king of Ghassan. Not only is this
further evidence of the prestige of this goddeSs, but, as well,
is indicative of the extensive nature of her worship.' Manat was

worshipped by the Arabs until her idol was destroyed by Ali on

 V”Ibn al-Kalbi, Book of Idols, 12-13.

15
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command of the.Prophet.
Concerning Allat, she apparently stood'kih al;Taif where
the banu-Attab ibn-Malik of the Thagif tribe watched over her.

w34

The Quraysh "as well as all Arabs worshipped her. When the

Thaqif turned to Islam} the idol of Aliat was destroyed and her
tempie'bﬁrned to the ground. Kalbi hints at the resistance ef
the.Thaqif towards the destruction of-Allat by alluding to a
wernihg giVen to the Thaqif, "not to return to her worship nor
attempt to avenge her destruetion."35

» Al-Uzza is»described as the youngest or most recent of the
three goddesses for the reason that Allat and Manat-names of
children appeared before Uzza-names. Her idol was located in a
valley in Nakhlat, known as Hurad, on the road from Mecca to
Iraqg. Accordiné to-Kalbi, Uzza was first brought here by Zalim
ibn-As*'ad although thete.iS'no mention of her original location.
Zaliﬁ built a house for her where apparently the people would
come to receive oracular communications. ~Her custody . was in the
hands of the banu—ShaYbah‘ibn—Jebir ibn-Murrah ibn-Abs ibn—Rifa
ah 1bn —al-Harith ibn-Utbah 1bn ~Sulaym ibn-Manusr of the banu—
:‘Sulaym. Although the Quraysh worshipped Allat and Manat, they
venerated al-Uzza more than any other idol, offering gifts and

sacrifices for her favors. Muhammad himself is said to have

sacrificed a white sheep to al-Uzza as was the customary practice

341bid;,14.

B1pid.,15.



17
of his people.3®
Al-Ghabghab was another place of éacrifice'associated with
Uzza. One inscription reads:
‘"We swore first by the House of God,
And failing that, ?¥'the baetyls which in
al-Ghabghab stand.
' This“oaﬁh is interestiné not thy for its mention of al-Ghabghab, -
but for the position al-Ghabghab has in respect to the ;House.of
God'_(Allah). It impliés a subbrdinate'relationship between
Allah‘and Uzza which'éOQId havé'resu;ted in the term 'daughter’
of Allah; as well; it'is an example 6f,the role Qf'intercessor
with which the‘gdddéSSes are attributed and which éuppbsédly was
one of their primary functions in Mecca. |
Because of the exemplary position in which al-Uzza was held,
Muhammad dispatched his seniorAgenerai, Khalid ibn-al Walid to
cut down her sacred trees in-the valley of Naklah. In his
account Kalbi describes an episode wherein Khalid confronts al-
- Uzza, "an Abyssinian woman with dishevelled hair and her hands
.placéd;on her shoulders, gnashing and grating her teeth"; he
élays-her saying "O al-Uzza. May thou be blasphemed, not
e#aited."38
"Epigraphy is fhe second and probably most wvaluable Arabic

source of information leading to the identification of the three

361pid.,16-17.
371bid.,19.
B1bid.,22.
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Arabiah goddesses. From an examihétion of the inscriptional
remains of ancient centers, certain assumptions can be made about
the feligion of the pagan Arabs, in particular, of course, about
the Daughters ovallah.In the soﬁth, the discovery 6f‘Sabaean
inscriptions mentioning al-Uzza and Allat indicate these
goddesses wé;e known there. However, judgingbfrom thevfelétiyely
late détes of these ihscriptions,'Winnett'prdposés that neither
géddeés was indigenous to this région but had her origins in the
north (Sinai ahd Syria respectively)”. Otherwise, he points

out, they would surely have been mentioned in the early texts.
The Sabaean inscriptions which he cites date mostly from the
Hamdanid period (later than A.D. 250), although there were a few
7Minaeén‘referénces‘dating to the fourth century B.C. Because
-these Minaean reférences where found in trading colonies
established in ﬁhé north, howe§er, Winnett concludes that it was
from here the South Arabians méde.initialrcontact:with the
goddesses. From the north Ehen, Winnett afgués,-thevcults»of the
- goddesses spread southward. This Eheory rﬁns contrary to that of
Cooke who'étateé; "her - [Allat's] worship extended northward (from
Ta'if) to. Hejra, Hauran, as faf-as Palmyra_...'f40 It would'Seem

from this that Cooke believed that Allét, for one,'origiﬂated in
the vicinity of.Mecca, as 1if Kalbi'é account of‘her sanctuary

there (Ta'if) was to be understood as her homé. Hitti perhaps

39Winnett, "Daughters of Allah," 122.

, 40Georgé Albert Cooke, A Text-Book of North-Semitic
Inscriptions:Maobite, Hebrew, Phoenician, Aramaic, Nabataean,
‘Palmyrene, Jewish, (Oxford: The Clarendon Press, 1903),222.
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‘supports Winnett's suggestlon that Allat came from the north
(although not Syrla) for he descrlbes her as, “The North Arabian
al-Lat, who flgures in the Koran ,7."“ ‘ |

Whether the goddess Manat was known in South Arabia is not
easiiy deduced from the inscriptions. .Winnett intimates that
.,Manet was worshipped in South Arabia elongsidevof_Gadd,

4z, thus implying that Manat Was associated with this god.

Fortune
If_Mahat represented the conceptioh,of Destiny, Fete, ahd
accompenied Gadd, she might be understood in some of the namee
' such as .GDN'M or N'MGD%, appealed to by South Atabian women in
times of childbirth and sickness. This theory, aocordingly,
hinges on the_asSumption that Manat was the Arabian version of
the Near Eastern Gadd or‘Tyche, a theory which seems to have
considerable consensus. The difficulty in knowing £he true
identity of Manat, is thatv'by and large, inscriptions naming her
do no ﬁore than Eeetify to her presence; they do not elaborate as
to the oapacity in which she was worshipped.

_ithorth Western Arebia, at the ancient site of Dedan
(modefn al-Ula), epigraphioal discoveries heve.determined the
‘exishence there of the Daughters of Allah. bedan was originally

an outpost established by_the South Arabian merchants in the

41Hitti, History of the Arabs, 61.

42Just as in Canaan where Meni and Gad were a55001ated
Manat may have likewise been associated with Gad(d) in Arabia.

.43F.V.W1nnett and W.L,Reed, Ancient Records from North
Arabia (Toronto and Buffalo: University of Toronto.
Press,1970),115. :
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interest of their trade venture, that became an important centre
of commertiél contacts. Winnett remarks on it: "thé large number
_of’inscriptions to be found in and around the oasis testifies to
the impoftant role which Dedan (al-Ula) played in the éqmmercial'

and cultural life in ancient Arabia."*

The Minaeans of South
‘Arabia settled here sometime around the seventh century B.C. fbf‘
thevpurpose of protecting and controlling the fraﬁkincense—b
_bea:ing caravans, - passing enroute from al—Yémen‘to the.
-HMeaiterranéan ports. Competing with the Minaeans for control of
this luérative_enterprise WereAthe_Lihyéﬁites, a northern triﬁe
:'frbm Agar (Hagar) 6n,thé‘Gulf of Agaba. This’t:ibe succeeded in
ousting ﬁhé Minaeans from Dedan, and maintained contfol here from
500 - 300 B.C. o

Ail three Déughtérs were attested to at Deaan according to
Winneft.. Allat ié,invokéd in at least one inscription, and a.
priest of Allat appears in one as well: "This is Alim the priest
of‘Allat.."45 Manat is mentionea also in_inscfiptions and appears
infnamevformationé. One such name formation is considered by
,Winnett to be the earliest reference to this goddess. Poséibly
ihfluenéed by this, he gives the original home of Manat to be in
'the;vicinity of Dedan®, Finally, the goddess al-Uzza, who unEil
anfhad.not been confirmed here, has been positively identified

on,thefbasis of some discovery having to do with the definite

41bid.,114.
- *Winnett, "Daughters of Allah," 126;116.

4%1pid.,128.
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article 'haﬁ'.47

Having_uncovered al-Uzza in the Lihyanite inscriptions,
Winnett challenges Kalbi's statement that she was more recent
thaﬁ;Allat and Manat. The South Arabians knew her as 'Uzzayan,
theALihYanites as han-'Uzza, and the Nabataeans as 'Uz?aya and
,al—'Uzza‘which argues the consolidation of her position in
Arébia.48 On the basis of these_discovéries, Winnett seems
'.juStified in his,ponclusion that Fthe worship of Allah and his
thfeevdaughters was_flouriShing in Arabia ..."%

One other feature df the Lihyanite inscriptions at Dedan is
the mention there of the Canaanitevéods Baal Samin and EI.
‘Evidence of the god El, for exampie,'is found in the name of a
king of Dedan, Kabir'el, son of Méti'eim. That they were known
here is-but one of manyvinstances that illustrate their active
ptesehcé in Arabia, theirs, as well as other.Canaanite deities
who were worshippéd alongside of native gods. The importation
and adoption of these fbreign,deities was undoubtedly a byf
p:odﬁctlof the extensive trading between those Arabian cities
'sifﬁated.on the caravan highways and the cities of the Near>East.

We_héve‘a good authority for the direct communication between

Dedan_énd Tyre, for example, in Ehe.Bible: "Dedan traded with you

4?Ibid. ,116.
481pid.,116.
91pid.,116.

~ ONew catholic Encyclopaedia, 1967ed., s.v. "Arabia," by
J.Starcky. I .
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[Tjre] in saddlecloths for riding. ;Arabie and all the princeSuof
Kedar were'your favored dealers in lambs; rams, and goats; in
, these they trafficked w1th you."“

The Sinaitic 1nscr1ptlons from the Northwestern corner of
ijrabia are valuable for what they tell us about the cult of the
planetbvenus, presumably the cult of the goddess al- Uzza.
'Winnett, for one, belleves the Slnal to be her place of

-orlgln-"The form of her name, with the artlcle al, would suggest

" that."52 He refers to Jerome's Life of St. Hilarion in which
the latter mentions'a celebration‘at'the temple of Venus in
Elusa, and proposes that the name Eluse is a Latin transcription
°f thé Arabic al-Uzza; this being her home, .then, the annual
festiVal'there in honor of Venus must have been in honor of al-
_Aﬁzzal ‘Winnett also draws on Herodotﬁs for corroboration of his
theory; In Book I.105 Herodotus® states that the oldest centre
-of worship of the goddess Aphrodite (i.e., Astarte/Venus) was at
Askaibn. If the goddess worshipped. here by the Arabs was 51-
Uzza, it follows that the goddess to whom Herodotus referred when
hegsaid that the Arabs of Sinai worshipped 'Alilat ("the
goddess”),'is likelier to have been al-Uzza than Allat.
| Two Sinaitic inscriptions have been found that refer to a

priest of al-Uzza, and another one that bears the title Abd al-

SlEzekiel 27.20.
5?Winnett, "Daughters of Allah," 122.
3Herodotus, The Histories, trans. Aubrey de Setincourt,

‘rev1sed with an Introduction and notes by A.R.Burn (Great
Britain: Rlchard Clay (The Chaucer Press),Ltd., 1981).
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Uzza, a hamé;that prior to IslamJWas "extrémei?‘c@mmon among the
Arabé.ﬁg‘ There:is also an account given by Nilus that describes
sacrifices by wild-Arébs to the morning star, not far frbm the
diétrict wheré the‘insé:iptions were found.

Stepping outside of Arabia proper, momentarily, there is
aﬁother region where mention is made of the Arabian goddesses.
7_This is the region southeast of'DamaSCus known as Safa: the
Saféitic}inscriptiohs( as they- are referred to, date
approximately'from the first century B.C. Because the Safaites
were in>éuCthIOSe proximity to the Greéo—Romans, the deities
- mentioned in the inscriptions were often Hellenized. For
example, Allat, the deity most frequently invbked, was
assimilated with Astarte, Aphrodite and Athena. According to
Winnett, only two goddesses'Qere mentioned, Allat and Rudaw,

Rudaw being "the Thamudic and Safaitic equivalent of al-Uzza.">

Manat may have beeﬁ present here as well as the Gadd of one of
Ehé.tribes. As was common among the Syrian tribes, the tribes of
the Safaites had fortune-deities, or tyches, who protected them.:
Because Manat was already known in this capacity in Arabié, it is
poSsible she was understood as.being one of the Gadds‘(Tyche)
here; as an example, the tribe Dayf is represented.by‘Jadd
(Gaadj—Dayf. The Gadd is left unidentified as was a common
 practice. Uﬁfortunately,’whiie the name Manat is reéorded in the

Palerene, the Safaitic inscriptions do not mention her and

9Noldeke, "Arabs (Ancient)".

%Winnetf, "Daughters of Allah," 123.
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therefore her presence cannot be definitely'aséertained.

: Whilé~the Safaitic inscriptions are inconclusive, their
value‘iies in their testimonial of the worship of the Arabian
goddesses outside of Arabia, an observétion which Oxtoby
recognized when he said, "The Safaitic pantheon includes deities
known from the Nabataean and Palmyrene texts as wéli as Soutﬁ
Arabian, thus attesting a certain unity of cultus in Afabia and:

the Syrian desert . "6

Other than'What has been said, there 1is
~little else to be gained from the insériptions concerning the
- identity or funcEion of'the'Daughte:s.: However, the fact that
these Arabian goddesses were so widely worshipped is further

eviaence of their popularity pribr to the rise of Islam.

, %willard Gurdon Oxtoby, Some Inscriptions of the Safaitic
Bedouin, American Oriental Series, vol.50, ed.Ernest Bender et
al. (New Haven, Connecticut: American Oriental Society, 1968),21.




CHAPTER THREE

A GEOGRAPHICAL SURVEY

It ié possible that what we know about the Daughters of
Allah might_be supplémented»by an examination of their
counterparts both'iﬁ Arabia and in the adjacent regions. Because
it'is‘the underlying assumption 6f Ehis thesis that Arabian
religious life was significantly influenced'by-the religions of
the. surféunding territories, transmitted Qia the céravan trade,
it foilows that the Daughters of Allah’must have been influenced
by the deities of thQseﬂtefritories. This chapter will highlight
a few of thése deitiesi'an»undérstandiné of whom might contribute
to our kﬁowledge of the Arabian goddeéses.

Béginning in the south, most scholars®’ agree that the
religion there was of an astral naturé consisting of the moon god
(Wadd, Sin, 'Amm, Hawbas), his consort the sun goddess (Shams),
'and the.god who,répresented Venus (Athtar). In regard to this
 religious system Jamme comments, "The astral character of the
three main divinities.must be seeﬁ as connected with the

importance of the stars to communities whose wealth depended to a

SHitti, History of the Arabs, 60;Lewis Bayles Paton,
"Ishtar" in Encyclopaedia of Religion and Ethics, 1915ed; A.
Jamme, " Arabia" in New Catholic Encyclopaedia, 1967ed.

25
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n58

*large'extent on the caravan trade. Of special interest is the

god,'Athtar»who would appear to be the male cohnterpart in the
south of the goddéss al-Uzza in the north. His identitylwarrants
a closer investigation. |

According to Paton, the name 'Athtar is the South AraBian
fdrm of the‘hame that appears as 'Ashtart (Astarte) in Canaan,
:Ishtér iﬁ Babyionia and Assyria, 'AShta: in Moab, and 'Astar in -
AbYSsiﬁia: "The phonetic relation of these various forms shows
that 'Athtar (Ashtart, Astarte) was a‘primitive_Semitic deity who
v must'héve-been worshipped by fhe Aramaeans from the eafliest

n59

times. The first_kﬁown mention of the name is from the

Annals of Ashurbanipal-in_the form 'Atar-Samain, "heavenly
'Atar". Teixiddr'identifies 'Atar-Samain ("morning star of

‘heaven")w with a deity of uncertain gender whose cult was

widespréad in North Arabia, despite its absence in the
inscriptions. Winckler, in conclusion to his study of the Annals
of Ashurbanipal, states that Atar Samain, in his opinion, was

61

equated with the Assyrian goddess Ishtar. In agreement with

this is Starcky who says, "Atar-samain...is the god 'Athtar of

: . 58New Catholic Encyclopaedia,l967ed.,s.v. "Arabia" by A.
Jamme; presumably, the caravans travelled by night and relled on
_the stars and planets to guide them.

59Encyclopaedla of Religion and Ethics, 1918ed., s.v.
"Atargatis,"” by Lewis Bayles Paton. '

60Jav1er Teixidor, The Pagan God Popular Religion in the
Greco—-Roman Near East (Prlnceton, New Jersey: Princeton
University Press, 1977),68. :

6lpaton, "Atargatis"; Paton is citing Winckler (Altorient.
Forsch.i 528).



. -27'-‘ , .
Ugarit (lSth.cenfury) and of the southern Arabs. -But here
(Annals of Esarhaddon, 680-669] it is a goddess,.iike the
BabYlonian Ishtar and the PhoenicianrAstarte..."&

;3-Thére is confusion as to the gender of ‘'Atar ('Aﬁhtar). In
South Arabia and Moab it is masculine; in Canaan, Babylbnia,
- Assyria, Pﬁoenicia, and possiblyANorth Arabia it is feminine.
Judging.from its earliest use, this‘deity was possibly both male -
and.female, androgynous. For example, although Ishtar was a -
renowned goddess, Queen of thé.gods, there are Akkadian texts
thatvinfar she was androgynous. The Ras Shamra texts of Ugarit
record two peréonal names of 'Attar: 'ttr ab, "Attar is father",
and 'ttr um, "Attar is mother" .53 Also, in South Arabia a
';Sabaéan_ins¢ription refers to 'Athtar as "the mistress, mother-
fAthtar"64, and describes him (hef?) as the giver of children.

One reasonable hypothesis concerning this confusion is that,
:because of the type of wofship surfounding the planet Venus,
,i;é., its dual'aspeét of'morning and_evening star, the ancient
:Arabs éanceiyably reéresented this“dual nature in the form of an
ahdrogYnous deity._ Thus thé morning star repreéented the god,

the evening star the goddess, or vice-versa. In South Arabia the

62New catholic Encyclopaedia,l1967ed.,s.v. "Arabia," by J.
Starcky.

®Mitchell J. Dahood, "Ancient Semitic Deities in Syria and
Palestine," Studi Semitica (Rome),l (1958):87.

64Encyclopaedia of Religion and Ethics, 1918ed., .s.v.
"Ashtart (Ashtoreth), Astarte,™ by Lewils Bayles Paton.
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morning star:wés male, 'Atar Sarigan, "tﬁe Eastern 'Attar"%, and
was represented as a warrior god; the évening stér, while not
speéifically known to be female, Was thé deity of fertility, of

66 éharacteristics'of the‘female deities of the

life-giving water,
nérth such as Atargatis and.Astérte; In any case, this dual
'Hhatﬁré-Of'the Venus deity will be discuésed further in refe:ence
to fhe éoadess al-Uzza in chaptef fiVe; |

: Whether as- a male or female, the primitive Semitic deity
'Athtar seems to have been represented throughout anciéﬁt Near
Eastern civilizations... in Canaan, Phoenicia, Assyria/Babylonia,
and in South Arabia. In the Ugaritic texts he plays a raﬁher
insignificaht role as the son of Asherah. Upon the-defeaf of
Baal, god of the sky, Asheréh appoints her son 'Athtar to take
his place. However, 'Athtar was too small for the throne, his
feet did not reach the footstool nor his head_the t6p.
Albright®’ interprets the rejection of 'Athtar froﬁ'Baal's throne
as an indication of the rivalry betwéen the cults_bf Baal and
'Athtar in Canaan from the very earliest of times, even before
thé middle of the second miliennium. Hosfility between the twd
gods‘would suggest 'Athtar was once a serious threat tb the cult

of Baal,and that he once'held a position of some strength in

653, J.W.Drijvers, Cults and Beliefs at Edessa, (Leiden:
- E. J Brlll, 1980) 151.

- 66Ibid.

67 .W.Albright, Yahweh and the Gods of Canaan:A Historical
Analysis of Two Contrastlng Faiths, the Jordan Lectures, 1965
(Garden Clty, New York: Doubleday and Company Inc., 1968),232.
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Canaan.~

Caquotoand Sznycer suggest that the inadeouacy ofl'Athtar as
opposed to Baal in the myth was'a'sign that, in the eyes of the
Northern Semites, 'Athtaruwas a "fallen god".%® They mention
| va:iousltheoties that caet himuas a primitive but great god of
heaven, QOdvof the desert, or an astral god who subsequentlY~fell
into declihe. Unfortunately, uo'reasons are offered,for the'fail
of 'Athtar in Canaan. Possibly the failure of fAthtar to replace
Baal was allegorical for the inadequacy of artificial irrigation
as opoosed to natural rainfall.ﬁg The root 'tr from which the
uame 'Athtar is derived is connected in Arabic with artificial
irtigation,vhence, 'Athtar's inherent disadvantage in the face
of Baai who was the Lord of the Sky and the rains. Smith, on the
other hand, endeavours to show that the words ba'l and 'athari,
:"belonglng to 'Athtar"m,ere synonymous for land that is
bnaturally fertile, i.e., underground water as opposed to land
dependent on rain or artificial irrigation. He writes: "The best
Arabian authorities sey exPreSSly’that ba'l palm trees are such
-aeldrink by their roots, without artificial irrigation and

"1 In Arabia, then, both Baal and 'Athtar were

without rain...

88andre Caquot and Maurice Sznycer, Ugaritic Rellglon,
Iconography of Religions, XV,8 (Leiden: E.J.Brill, 1980),15.

69Encyclopaedla Judaica, 1971led. s.v. "Baal Worship," by
Marvin Pope.

Ogmith, Religion of the Semites,98-99.

N1pid.99; Hitti, as well describes the deity Ba' 1l as "the
spirit of sprlngs and underground water..." History of the Arabs,
97.
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gods of underground irrigation. Smith then poses:the question:
which is the‘real.BaaL? Was he originally an Arabian god of
subterraneaﬁ‘water'who'later becémé the god of rain; or did he
enter Arabia as the 1ora‘of rain and was adapted to suit iﬁs
special climatic conditions? Wellhausen and Noldeke hold that
Baél—WOrship'was indigenous to Arabia, "older than the Semitic
dispérgion, and to belong to an age when all the Semites were
js_tilvl-nomad‘ic.”2 Smith”, on the cbntféry,believes Baal is not
indigendus:to Arabia but entered that country with the date-palm.
Bﬁtveven so, he admits its very unlikely Baal entered as a god
Of-thé raiﬁs who changed to a god of underground springs.
Rather/.because the date—palm.reiies on subterranean water and
' not_on.rainfa1l for utmost productivity, Baal was regarded
'originally as the god of underground water supply. Semitic
agriculture (i.e., the dateralm primarily),. hefsays; existed at
oasis‘and_ép;ings and not in plaéesvof abundant or dependabie
:fainféll. |

'Whatever the case may be, it is clearly'apparent that the
gods-Baal and 'Athtar were ferfility Qods worshipped alongside of
each other throughout the ancient Neaf East from South Arabia to
the land of Canaan. For unknown reasons, but which very probably
relatéd‘té agricultural changes, 'Athtar's position diminished in

Canaan to be superceded altogether by Baal. 'Athtar was

’2Smith, Religion of the Semites,100; Smith is citing
J.Wellhausen and Th.Noldeke. '

31bid.101.
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subseqﬁently important only in South Arabia and then-.b
predqminéntly as an astral god,'Venﬁs; Interestingly, Astarte,
his'female counterpart in Canaan, although initially colourless
~and unimportant in‘the Ugaritic myﬁhs, went on to become the
Semitic goadess of fertility and'Sexﬁality, par excellence. This
goddess will be dealt with in greater deﬁail.in cﬁapter six; it
is enough here to draw attentibn to the connectioh between the
two;

There are further indications in South Arabia of foreign
influence or, rather, of the commonality of religious life in the
_anéient Near East, in #hé presence of the Canaanite mother-—
goddess Asherah. According to Hommelm, in South Arabia, 1like in
-Canaan, .Asherah was aAgreat mothef—gdddess, mother and coﬁsort of
the moon god. Considerihg that thevmodn god was the head of the
astral triad, her relationship with him pa;allels that with E1,
the ahcestral deity in Canaan. Hommel further'identifies Asherah
 wi£h Ilatv"as a component part in names of persons, alsq in the

shortened form Lat."’®

A This is not the first time Allat was said
to represent the mother-goddess, as Will become evident, so her
identificafion with Asherah is not unreasonable. The role of the
mothef—éoddess.must have'been-an important one, not ohly in
Canaanite religion, but in the religions of all primitive Semites

where the female. . deity reflected the matriarchal type of society,

as Smith and others have pointed out.

MHommel, "Arabia,".

51pid.
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Tﬁe prosperity of South Arabia was heaviiy dépendeﬁt on the
céravén trade originating in the Yemen.and moving norfhwards to
the Mediterranean world. ' When, however, the Roﬁans intervened on
this,monopdly by sending their own ships to India for purposes of
trade;‘the economy of the south went into decline causing the
_important cultural centers to shift from the Yemen to.the
Hijaz.’® The communit;eé of the Hijaz now attracted the
attention of the outside world, and, experiencing an influx of
,foréianers, tobk~on a cosmopolitan character: "Al-Hijaz, through
its somewhat central pqsitibn,'ité accessability_and its location
on the hain caravan route running north and south, offered an
unexcelled opportun;ty.fo; boﬁh‘religious and commercial
Cactivity."7’ | o
. In the southern Hijaz there were two cities of note, Mecca
and al—Téif, as well as the nearby cult centers of Nakléh and
'Qudayd.' These important religious sités havé been previously
" discussed ‘in connection with the Déughters of Allah in chapter
one and'therefore need not be included here. It might be worth

mehtipning at this time, however, that the economic boom of this

area together with its expanding urban population may have been

~ ’®This decline in South Arabian trade was not a sudden one
but "age-long", brought on by many factors, Roman intervention
being one; Hitti, History of the Arabs,65. O'Leary, discussing
this point, observes, "When the Red Sea shipping declined, the
Hijaz route revived and then Mecca and Yathrib (Medina) began to
rise into importance." De Lacy O'Leary, Arabia Before Muhammad, -
reprinted from the 1927ed.,London (New York,N.Y.: AMS Press
Inc.,1973),105. '

THitti, History of the Arabs, 102.
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responsible_for the development 6f permanent sanctuaries for the
goddesses Allat, al-Uzza, and Manat, so that the Hijaz became
identified as their home. This assumption,:which seems implicit
in Kalbi’s‘book, might bé misleading, as Winnett argues.78

In northern Hijaz was.the important settlement of Teima.
(Taymaj.' Here, céravans-from the south en:outé to Egypt or
Assyiia would stop,in order to take advantage of its bountiful
_spfing and to renew necessary provisions. Teima, to which
O'Leary refers as-"the gréat'disﬁributing centfe for all

"9 was a particularly active commercial centre having

Arabia
~ connections with Egypt_and.Palestine via Agaba (Elath) and Sinai,
with Bébylonia via Ha'il, and with Syria via Petra. One would
"expedt to find in such an international trading'centre, a
heterogeneous'popuiation, the differing-elements of which being
represented by corresponding deities. From inscriptions
discovered on Jabal Ghunaym (ten miles sOuﬁheast of Teima) déting
~about ﬁhélsixth century B.C.mh‘it is apparent‘that thevCanaanite
goddess Asherah was especially revered in this area. One
inscfiption that names her reads: "..in the 22nd year...in Tema,
Saiﬁ'of.Méhran and Shingala and Ashira, the gods of Tema..."8!

Cooke thinks the god Salm is Aramaic or North Semitic, "not

BWinnett, "Daughters of Allah".

79O'Leary, Arabia Before Muhammad, 105.

80Winnett, Ancient Records from North Arabia,29.-

8lcooke, Text-Book of North-Semitic Inscriptions,196.
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-native to Arébia"az; and Asherah is certainly not-native-which'
means that none of "the gods of Tema" were Arabian .but, rather,
of foreign import. Their position in the community, however,.is
a reflection_of the close ties between Teima and the eastern
.Meditérraneén;fégions.

.Uﬁfo;thnately, dﬁe_to the extreme scarcity df epigraphical
_or,literér§ evidence, the capacity in Which the goddess Asherah_
© was Qorshipped remains unknown. Nevertheless, beéause she was
widely venerated as a mOther—goddess/fertility'goddess in Ugarit,
in Canaan and South Arabia, it is reasonable to suppose that
here, at Teima, she served in the same capacity.' If she was thus
Wofshipped in northern Arabia, it is possible that Allat, so
well- known in the'north, assumed these characteristics as well,
if she were not originally regarded in this manner. If Allat was
woishipped'at Teiﬁa, fqr which, curiously, there is yet no
;évidenéé,83 her cult would.very likely have incorporated these
more prominent characteriétics of Asherah's.

.  Thére are indications‘from-Teima that the religion in the
ndfth'was.of an astral nature as;in the:south. The Babylonians
and Assyrians, who are known from-thefAssyrian'andéls-to have

infiltrated Arabia on many occasions, could have passed on their

821pid.

8rhere is a stone plaque found on Jabal Ghunaym that
depicts a goddess with protruding breasts seated on a chair whose
legs resemble the claws of a lion. Winnett considers this
goddess might be Allat, being "one of the most popular goddesses
in ancient North Arabia", or Asherah who was known at Teima.
Winnett, Ancient Records from North Arabia, 170.
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astral religion tg.fhe Arabians as some scholars have
'suggested,84 Babylohia;vand'"célonies of BébYloniaﬁs”ss settled
in Teima for ten years during which Eimé Babylonian influence
must;have_béén exerted on the indigenous population. AAéun god
. was worshipped here, judgihg froﬁ the evidence of theffamous |
Teima Stone, and possibly a moon god. There is an inscripficn
that ﬁentions"Athtar, the Venus god of South Arabia: "By Bi
'Athtar the son of Jilf..."86 According to Winnett, "Bi 'Athtar
.occurs frequently as a n. pr. in Sabaean...; it can only be
interpfeted as. 'son of 'Athtar'".% From this, it would appear
that 'Athtar was brought- here by the tribes migrating from the
sOuth and was, subsequently, worshipped at Teima as Venus.

It has been mentioﬁed éatlief_(Aséyrian Annals) that the
géd/goddessrAtar—saMain was knqwnvin North Arabia, perhaps well-
known a§ Teixidor.sﬁggésts:»“AtarSamain's cult‘was widespread
among the tribes of_North.Arabia.,.ﬁss There have been proposals
‘that Atar-samain was identified with Allat; We know from the
Assyfiaﬁ‘Annals that Atar-samain was recognized as an.important

Arabian deity: "I repaired the damageS'of’the’images of

,'MDé Lacy O'Leary, Arabia Before Muhammad,193; Giorgio Levi
Della Vida, "Pre-Islamic Arabia,”™ in The Arab Heritage, ed. Nabih
"Amin Faris (New.York: Russell and Russell Inc., 1963),52.

85TeiXidor, The Pagan God, 71.

. 8p.v.Winnett, Study of the Lihyanite and Thamudic
Inscriptions (Toronto and Buffalo: University of Toronto Press,
1937),23. :

871bid.

88Teixidor,Pagan God, 68.
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Atarsamain? Dai, Nuhai, Ruldaiu, Abirillu (and of) Atarquruma,
.the gods of the Arabs."89 It is certainly possible”that Allat
(al-ilat, the goddess) was an epithet of Atar—éamaih and in time
came~tq_:eprésent an individual deity. This would accdunt_fOr
the absence of Atar-samain in-the‘inscriptions of the north.
' Paton is one who believes Atar samain was dlsgulsed under the .
names of.her epithets: "In North Arabla the orlglnal name of the'
- goddess wés displaCed.by«tltles suqh as al-Lat, 'the‘goddess ;s O

.90, énd he refers to Wellhausen who has

al-Uzza, fthé strong'
made similar proposals. The idea that aﬁ’inter—relationship
exists amongst these deities} not oniy‘iﬁ'Afabia but throughout
bthe ancient Near East, has considerable merit. Its potentlal as
a means of 1dent1fy1ng the Daughters of Allah will be examined in
the Conclu51on.

_A.flnal and brief mention must be made of the ancient site
" of Elath kmodern Agaba) located at the head of the Gulf of Agaba.
Elath_ﬁas another strategic point along the caravan highway from
whefe'merchandise was transférred into Palestine, Egypt, and
'Syria.» While Elath was undoubtedly an important trade centre,
there is no ihformation concerning its religious life. However,
its very name is suggestive as far as our topic is concerned.

Elath is the ancient name of the Canaanite mothér—goddess, before

the name Asherah was used. Her name is the feminine form of El,

81pid.,66.

90Encyclopaedla of Religion and EtthS, 1915ed. s.v.
"Ishtar,”" by lewis Bayles Paton. . :
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the anciént Semitic deity.91 Ih'Canaanité mythblogy'thEy were
the original divine couple. o .

_Theré is speculation that Allah, the Arabian god, was "the
di;éct'continuator of the common‘Semitié deity El...,:"g.2 If Allah
in Arabia'is synQnymous with E1 in Palestine, then Allat could
-reasdnably‘be thelcounterpért of Elath. There is a Nabataean
inscriptioﬁ from the ﬁauran whichmO'Léary translates as, "priest
of EllathV93, and Cooke as "priest of Allath"%*. cCan one infer
'from-this‘thét these two. names are proto-Semitic cognates and,
'theréfore; can be used interchangeably? Another inscription from
‘Sardinia is translated by Cooke, "to build this sanctuary to the
1ady Eléth,ga' In his commentary, however, he offérs the
'altérnative.ﬁames."Ilat" and "Aliat".. A

Assuming‘the Canaanite backérohnd of the trade centre Eiath,
it is not difficult to:imagine that the Arabian inhabitants there
éémettéiworship their native Allat invplace of Elath (their names
being néérly identical),‘transferring not only the name but the

characteristics as well. Given the commonality of cultures and

9pei1la Vida interprets El as "the general word for ‘god' or
‘the divine'"; this deity would correspond to Kronos of Greek
mythology. "Pre-Islamic Arabia" in The Arab Heritage, by Giorgio
Levi Della vida, ed. Nabih Amin Faris, 52. :

L 921pid.

93O"Leafy', Arabia Before Muhammad,194.

94Cooké, Text—-Book of North—Semitic Inscriptions, 252.

91pid.158.
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1anguage,95 the aséimilation seems natgral enoﬁgh.“

As thé‘mOSt revered goddess of fhe north, Allat, then, ‘was
mosﬁ }ikely worshipped at Elath (hence the subsequent cohquion
of the:nameéf, and in the capaCity}.among others, of mother—'
goddess. The con;ribution of Céhaahite religion;not only in
Elath but Ehrough most of Arabia, is an important factorvin-the
idéntity of the Daughters of Allah, as is, of'coufse, the

,infiuence of Babylonia and Syria. The applicatién of this

information will be summarized in the conclusion.

- 9w _ . .the Assyro-Babylonian, Aramaic, Hebrew, Phoenician,
South Arabic, Ethiopic, and Arabic languages should be viewed as
dialects developing out of one common tongue..." Hitti, History
of the Arabs,13.




CHAPTER FOUR

THE NABATAEANS

There is a section of Nofth Arabia that deserves indépéndeht-
aﬁtention. .This is the kingdom of the Nabataeans, a poWérful
- North Arabian tribe and possessoré.of a vast kingdom. They were
the'5uccessors of the Edomites, in the region from the Dead Séa*
to the Gulf of Agaba, and the Moabites and Ammonites in
- Transjordan. Their possessions included Petra, Bostra, Gerash
~.and; fof awhile, Daméscus; in aadition,»this vast kihgdom
éxtendea far to the south, from.where‘théy are thought to have
originated. Petra, their capital city, was an important trading
béﬁﬁré.on the caravan highway from South Arabia. It provided a
Vital.servicé to the traders enroute from the south, supplying
.Ehem'with fresh relays of camels as well as precious water. The
'Nabataean state flourished until the first century A.D. when the
trade route, so vital to the prosperity of the area, shifted
eastard thereby passing Petra in favor of a new site, Palmyra.
  By ﬁhe beginning of the first century, Arabia Petrae, as the
.Nabataean kingdom Was‘known, was in a state of collapse and
éi;eady under the foot of the éncroachihg Roman Empire.

From the inscriptions, it is apparent that the Nabataeans,

" though of Arab race, used the Aramaic script of their neighbours

39
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to'the north. Such familiarity between the Arabs and the
inhabitahts'of surrounding territories could only have arisen out
of long contact, commercial and political. Being the middlemen,
vso'to_speak, of an enterprise as crucial as the caravan trade for
mbreﬂtﬁénJEOur centuries,‘thefNabataeans would have been. well
- imbued with the cultures of both the Arabian traders td the Sbﬁth_
and the Hellenized Easterners.with whém they were in‘business.
- While their réligidn was predominantly Arabian in éharacter, not
‘too unlike the religion of South Arabia, there was at the same
time an unmistakabie Hellenistic influence. For example, on
coins from Petra, Allat-Manatu 1is represented as the City-
gdddess, Tyche, a very.populér Greek goddess of the Hellenistic
perioag7. . |

Allat was the chief femalé deity.of the Nabataeans.
" According to Hitti?®, Ppetra héd a;kind of Ka'ba in which Dushara
(dhd—Shara, Lord of Shara) was worshipped in the form of a black
rectangular stone, with his consort Allat. Allat was possibly
worshipped here as a virgin mother (northern influence), or as a
moﬁher of the gods, in particular the mother of Dushara.
’Smithyggwho supports‘this idea, says this concéption of the
‘goddeés—mother is the oldest form of Semitic cult religion where

polyandry and female kinship were predominant; he refers to the

¥George Francis Hill, Catalogue of the Greek Coins in the
British Museum, ed.Arnaldo Forni,V.29 (Bologna, Italy,
1965) ,xxxvii.

9%Byjtti, History of the Arabs,72.

%smith, Religion of the Semites,56-58.
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Babylonian Ishtar as an example of this type.'“Nbldeke, as well,
writes that on a Nabataean inscriptioq Allat is called "the
mother éf fhe g_ods"100

Winnett!0l does not deny the existence of a virgin—mother at

Petra, but says her name was'Kaaba, not Allat. 1In his opinion,
Smith has incorrectly identified the two goddesses aé.one:
- "Smith wés unduly influenced by the supposed reference to Allat‘
as 'the mother of the gods', for‘which translation there is nd
basis in the original."102 1n similar manner he dismisses the
réading "Allat,thé mother of the gods" in reference to an
'inscription-from Hebfan, chafging such én interpretation is
"withouf any foundation",103

Further Nabataéan epiéraphiCal evidenée for Allat comes from
al-Ola, al4Hegr, and from Gebél—Ramml(east of the ti? of the Gulf
of Aqaba)_where a temple was built iniher'honour. In the Hauran
too, at_Bbsra and Saihad, temples were built for her. From the
Eéméle'at Salhad, thefe.is an inscriptioh which reads: "To Allat
‘théir goddess, who is in Sélhad, and whose ( cult ) Rawahu son of
Qaéiu,<the greét grandfather of thé Rawahu aboveQ(mentiohed) héd

~ established there...."19% mTeixidor believes this inscription to

1QONoldeke, "Arabs (Ancient)".
‘_imwinnett, "Daughters of -Allah".

1021pid., 123.

-1037p34.,118.

104Javier Teixidor, The Pantheon of Palmyra (Leiden:
E.J.Brill,1979),55.
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be important on two accounts: first;'it eétébiiéhes the time'the
cult was'fQunded which he estimates to be the yéar A.D.56, and
which would correspond Eo»the'time when the Nabataeans occupied
'this fegion; secondly,'he'Says the wording "to Allat their
goddess who is in Salhad" indicates that the goddess was imported
‘iﬁto this territory from somewhere "far afield".wsl
Unfortunately, Teixidor does not venture to suggest what her
origins.might be except to. say in a later context, "this female
déify of ‘Arab 6rigin."w6.-Soilthe Arébian Allat, it would seem,
was Carried'outside‘of Arabia to be worshipped in neighbouring
regions, Whether her origins were Arabian, Syrian (Winnett), or
other,reVidence'df her worship in all parts of the Arabian
peninsula suggests an obvious popularity.

'Noldeke and Wellhausen éhare the opinion that the Nabataeans
worshipped Allat as the sﬁnfgoddess. The sun, Noldeke writes, is
feminine in Arabic (shamé) hénéé the suitability of Allat 'the

107 1p regard to Herodotus' reference to Allat as

goddess’'.
Urania, Noldeke states that one can infer only that she was
;celéstial; "to regard it as a definite interpretation would be
‘illegitimate."1%Ryckman éays both that Allat was known to the

' Arabs as the sun-goddess and that Ilat (the older form of Lat)

1051pid.,ss6.
1061pid.,57.
107No1deke, "Arabs (Ancient)".

108144,
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was known as rhe goddess Venus to the Arabs of the north.!0®
In coﬁtradiction to these viewpointe, Winnetr_reiterates,
"The advecates of the sun-goddess theory have probably been
influenced by the fact that the word for sun in Arabic, shams, is

w110 1p spite of the feminine gender of the word, he

feminine.
poihts out that in North Arabia the sun was regarded as
mascuiine. He refers to a Safaitic inscription in which Allat
and Shams are distinguished, concluding that Allat could not theh
be the sun. As well, he argues'that'the Nabataean sun deity was
- the male god, Dushera, aﬁd in Palmyra the sun deity was likewise
masculine; based on this, Winnett finds it "unlikely" that Allat
wQuld be the sun-goddess. His own theory is thatdAllat was in
fact the moon-goddess. First, he reasons, the moon was regarded
as feminine (in the Sinai), not mascuiine as popular opinion
cdntehds, end therefore presumes a feminine deity. In support of
this, he claihs the moon abpears as,avgbddess on coins.
Secendly, from excavation findings, what Were thought to be
‘AStarte figurines are reinterpretedras images of the moon-
goddess: "There was no.reaedh for providing Astarte-Venus with
hanS, but every reason for depicting the modn—goddess with
'them."'111 In addition, while the sun.end Venus are worshipped by

the Arabs, there is a glaring absence of a corresponding worship

109G.Ryckmans, Les Religions Arabes Preislamiques,
Bibliotheque Du Museon, 2nd ed.,v.26 (Louvain: Publications
Universitaires and Bureaux du Museon, 1951),15. :

U0yinnett, "Daughters of Allah,"124.

1111h3i4.,125.
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of .the moon. in South Arabia, it is well known that the Arabs
there worshipped the moonl(Almaqah, Waddl Amm, Sin);
subseqﬁently, unless5Allat is the goddess of the moon, there is
no evidence thaf the-moon was QOrShipped by the Arabs of the
no;th. Winnettlélso draws atteﬁtion toAan'inscription written by
é pfiést,of Allat. Above the name of Allat has been scratched
the name of the Minagan moon-god, Wadd, suggesting by association

~that Allat, in the north, was synonymous with the Minaean god in
B the south. This would have been done for the benefit of the
‘Minaean traders (probably at al-Ula) in the hopes of dra&ing
their patronage to this goddess who was the equivalent of Wadd.
And finally, Winnett points to the discovery of baetyls of Allat,
-froﬁ al-Hegra and Gebel-Ramm, Qith horns protruding from the
stone block. The resulting érescent‘shape is indicative of the
: mbon for which thé‘goddéés stood:

| . The goddess al-Uzza was‘similarly very popular with the
NaBataéans as théIIQSCriptions testify. There are dedications to
‘hér;at Gebel-Ramm, Petra,'and Bosra. In fact, Winnett'argueé
that at Petra alQUzza, and not Allat,bwas the chief femaie deity.
:She resided there, according to him, in the company of a male
:deity whose tifle was "Lord.0f the house" (mar baita).!12
" Interestingly, Winnett mentions that this title was similar to
>ohe appiied to Baal Shamin, the Canaanite god, and to Allah (Sura
_106.3). The association of al-Uzza or Allat with a male deity

"Lord of the house", (Dushara or Allah), could easily produce the

4

112Winnett, "Daughters of Allah," 119.
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appellation 'Daughter’, jﬁst as in Canaan, Astarte, who resided

"'with_Baél Shamin "Lord of the house", was called his

'sistef/wife'. Considering the familiarity between the cultures,
as wéli as the fluidity of relationshi?s between the-deities, it
is not difficult to imagine‘ﬁhat these personal, familial

'relationships that bound the Canaanite gods together were passed

éver‘into Arabian religious life, so that the Arabian pantheon

assuﬁed‘itS-own famin.structure. " In this way, Allah (or

Dﬁéhara)(personified the father figuré and head of the clan, and"

Allat, éi—UZza,'and Manat his daughters/wives. With the emphasis
in ancient societies on the procreation ahd survival of the

' family, the heavenly model would serve to safeguard thaf need.
This possibility as to the 6rigiﬁ,oﬁ the 'Daughters’' will be one

of the theories taken up in the Conclusion.

| ‘Along with Allat and al—Uzza,‘Manaﬁ was Qorshipped by the

Nabataeans. Teikidor, who describes Manat as " popular" among

the‘Nabataeans, depicts her as a goddess "who appropriates gifts

w113 From

Vtg her worshippers and presides over chance and luck.
his examination of Nabataean inscriptions, Winnett concludes that
‘the worship of Manat was restricted to the Hijaz, that she was in
féct ﬁéo local a goddess to have had any appeal outside of this:

regidn.“4_

In all of the inscriptions, he adds, Manat was

associated with Dushara (hence, the term "Daughters"?) Yet

Noldeke states that the number of names compounded with Manat

Wreixidor, Pantheon of Palmyra,l7.

N4yinnett, "Daughters of Allah,"119.
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"proves" the widespread distribution of her cuit in Arabia.!!’
Such ambigﬁity is only to be expected given the availability and
condition of the data.

From South Arabia, then, to Ehe fringes of Arabian
settléments in the north, we find traces of the Déughtefé of
'vAliéh, Their imbortanCe to theApagan Arabs seems indisputable,
partly, on account of the exteht of their worship, and partly
from thé fact that the migrant,Arabs transported their worship

from one site to another rather than adopt foreign deities.

115N01deke, "Arabs (Ancient)".
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CHAPTER FIVE

PALMYRA, A CORNERSTONE

"Following the decline'of Pefré in the first century A.D.,
the city df Palmyra came into.prbminence such that it was to
vbécome one. of the richest trading centers of the ancient Néar
East. It was situated in an oasis in the Syrian desert where the
eaét—to—west_c&ravan'trade route, originating in China, Croséed
the squth—po—north réute, originating in South Arabia.{ Its very
stfateéic location plus an abundant supply of water éssured
Palmyra's prosperity from the Greco-Roman period to the end of
the third ceﬁtury A.D. Existing as it did in the very hub;of the
Hellenistic world, it was exposed to all thé colour and divérsity,_
of the neighbduring lands; besides having Roman overlords, the:
Palmyrenes were diffﬁsed with»Greek,_Parthian, and Syro-
Phdenician influences. |

| Asraiwayé,'the inforﬁation that can be gleaned from Palmyra
ié based mainiy on inscriptions found on altars, stelae and
tesséréeL and on coins. Epigraphical sources are helpful in
prqviding the names of gods and goddesses, although, sometimes
their interpretation can be precarious judging from the number of
descriptions like "most likely represented“ or "she is probably

the goddess", which indicate the largeiy conjectural nature of
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many'of’thé identifications.

_AcCording to Teixidor,!!® Arab tribes settled in Palmyra in
the secdnd century B,C. An inscription dated A.D.115 récords
that 'Atai the Elder brbught A1lat, "Lady'of the Temple"n7, to
the Arab quartér sometime in the first century B.C. The temple
of_Allét waé thought to be the cﬁltic centre of the Arabs at
'Palera providing religious and_politiéal unity.. Its care was in
the hands of the Bene Maazin and Bene Nurbel tribes, whose
ancestor Yedi Ebel had originally acquired the land.

'At'Palmyra, Allat was‘known under the epithets blty, "my

118 On some

Lady" and b'ltk, (of Phoenician origin) "Your Lady".
tesserae these epithets are accomﬁanied by'a star, probably
Vehus,'orvby a star and crescent. These new symbols in
connection with the cult of Allat are indications of the ongoing
.metger between the Arab.gods aﬁd.the gods f:bm surrounding
_regions. In Arabia, thus far,'there'ié nqthing substantial to
" 1link Allat'With the morning star; eithér'the goddess al-Uzza in
'~ North Arabia or the god 'Athtar in South Arabia was known in this

9

capacity-.11 The star and crescent on her tesserae suggést an .

6peixidor, Pantheon of Palmyra,53-54.

- Wrpid.,s3.
1181h34d.,57.

MWpyssaud, Smith, Barton, and Ryckmans identify Allat as
"Venus-al Uzza under another name." According to them, both Allat
and al-Uzza are epithets of the planet Venus that arose
separately in different regions. (Winnett, "The Daughters of
Allah",124). Uzza may reasonably be an epithet of Venus, as will
be discussed further on, but Allat is less clear.
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added dimension to the cult of Ailat at.Paimyra; Drijvers,
writiné oﬁ the religion of Palmyra, déscribes it as a
predominantly astral oné headed by Bel, the "cosmoérator"'
Yafhibol, a sun god; Agllbol, a moon god; Baalshamln, a sky god;
aﬁdsAllat/Astarte, female companlon of Bel.120 ‘Allat, being
amon§ the five leading deltles, would logically have an astrél
idéntity. But not inva solar capacity, as some ha&e her in North-
Arabia, for in Palmyra she appears on tesserae distinct from the -
solar gods Shamash, Yarhibol, and Malakbel. Rather, the
appearance of the star (the morning star) in connection.with
Allat suégestsvher assimilation with the Greek goddess,
: Aphrodite, and the‘Babylonian goddess, Ishtar, both well-known in
thglancient Near East as goddesses‘of.thevmorning'Star.

The crescent on Allat's tesserae could signify her celestiél

nature, as Hill suggests in his arﬁicle on Phoenician shrines.!?

"It could also signify‘a lunar association as Winnett proposed
. earlier. There is some.possibility that Astarte was regarded as
a moon-goddess by'thélPhoehicians. Cooke cautiously states:
"Ashtarte was not properly a moon-goddess, any more than Ishtar;

but in some places she appears in this character."'?? As well,

120H J.W. Drljvers, The Rellglon of Palmyra,. Iconography of
Rellglons, XV,15 (Leiden: E.J.Brill, 1976),9- -10. ,

121George Francis Hill, "Some Graeco-Phoenician Shrlnes,
Journal of Hellenic Studies vol.xxxi (1911):56-64.

122co0ke, Text-Book of North-Semitic Inscr1pt10né,28;
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Lucian4:Emarks, "I think that Astarte is Selene"m3, the Greek
moon-goddess. If this were the case, Allat may have assumed this
characteristic. Drijvefs,fon the other hand,'statés that Aglibol
was the moon—god‘at’falmyra, "the Only,khownAmoon¥§od from
Palmyra."124 ‘

It would appear, then, that the new iconography assdciated
with the Arabian goddess, Allat, came.aé the result of the
changes she underwent in accordance with the composite nature of

Pélmyra. As if to underscore the extent of this change, Teixidor
observes: "In contrast, the Arabian traits of the Nabataean cults

remained practically unaltered for centuries."1?

At Palmyra, Allat is often accompaniéd by the Syro-
Phoenician god Baal Shamin; in fact, the cults of both deities
were in the hands of the Bene Maazin tribe.!? The fact that the
témple of Baal Shamin was built on'land owned by the Bene Maazin
suggests agaiﬂ that a close link existed‘in Palmyra beﬁween the
Arab gods and the godé of the'neighbdufing térritofiés" Baal
Shamin was' knowﬁ primarily as the god of the sky (of lightening
and’thunder), and regarded‘by the agricultural communities . of

Syria and Phoenicia as the giver of life-supporting rains, i.e.,

1231 ycian, De Dea Syria (The Syrian Goddess), Text and
Translations 9:Graeco-Roman Religion Series,I, ed. Harold
W.Attridge and Robert Oden (Missoula,Montana: Scholars Press,
1976),4.

- 12%prijvers, Religion of Palmyra,l0.

1257eixidor, Pantheon of Palmyra,56.

126The Bene Maazin was the tribe responsible for brlnglng
the cult of Allat to Palmyra.
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the gbd;of fertility. He 1is sometimes.depicted holding a
thunderbblﬁ in one hand, symbol of réin;_ears of corn in the
other, symbol of fertility. It is probable that Allat;'who so
’oftéﬁ*appeared in his company on reliefé and inscﬁiptions,
particularly those from his temple, was regarded.in some measure
as:é goddess of fertility. Considering the importance of
feftility cults in the ancient Near East, it is indeed likely
Zthat.Allat's exposure to them at Palmyra would result in these
'changes in) or reinterpretation éf, her identity. ' Drijvers
'éurmises that the pairing of Allat and Baal Shamin at Palmyfa is
due to_the "character of these two deities and their special
~relationship with the cattlebreeding.desert peoples of Arab

n127 It would appear that Baal and.Ailat formed a

stock.
péftnersﬁip responsible for EErtility and reproduction, and
therefore the prosperity of the tribesmen. |

On some of the'tessé:ae found 1in the'templerf'the
Babylonian god, Bel,'Aliat was cailed Astarte, the goddess of

128 pg Astarte, she is often in the company

 the Syro—Phoénicians,
of‘Bélbleading somé to assume that'she'was his female partner.l!?
Oﬁ the tésSefae, she is depicted standing dressed in a long tunic
'ana a polos, carfying a sceptre. Sometimes she stands aldne‘on

the'obverse of a tesSerae, with Bel and his associates, Yarhibol

¥7Drijvers, Religion of Palmyra,l6.

1286t only is this evidence of the Babylonian and Syro-
Phoenician influence in Palmyra, but, as well, Allat's active
participation in these cults. '

1297eixidor, Pantheon of Palmyra,8.
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.and Aglibol, on the reverse; sometimes, she is with a groﬁp of
'deitieénsﬁénding in a line.. On one of these, sﬁe isAspecifically
namedrleaving no doubt as to her identity; other timés,'shevis
referféd,to as blty, "My Lady".

Aétarte 'may be; the goddess fepresented on the ceiling of
Bel‘svtémple in the company of Yarhibol énd Agiibol;“This is an
binterpretétion based on thebbelief‘that Astarte/Allat was the
lééding'female deity at Palmyré and, therefore, the most likely
tobe’»rep’resented.130 Aithough'Astafte is the form of Allat moét
:documehted at Palmyra, little can be said about her
Charaéteristics or deeds because "there is no Phoenician or

Palmyrene literature to describe them."13

.Along.with Astarte, Allat became identified with Atargatis,

the Syrian goddess; with Ishtar, the Babylonian goddess; and with

' Aphrbdite and Athena, Greek goddesses. There is no data as to

_ When‘Atargatis might have entered the reiigious scene of Palmyré,
"but becéuse her temple was one of the four major sanctuaries, it
was probably at an early period. In spite of a paucity of
physical documentation from’Palmyra, there are unmistakable
suggestions of her presence there. For example,'on certain
Atéséérae dépiCtingvAllat,_the‘iconbgraphy is 'such that.Teixidor
_réfe:é'to it as "borrbwinés.from the iconography of

n132

| Atargatis. These items include a lion and a bird, both well-

1”Drijvers, Religion of Palmyra,ll.

'1nTeixidor, Pantheon of Palmyra,60.

1321pi4.,57.
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known symbols of the Syrian goddess. Then, there is a reference
from a text, found in the temple of Baal Shamin, that mentions a
temple of Atargatis at Palmyra. Although its location is%largeiy
a matter of conjecture, Rostovtzeff 133 in nis artlcle "Hadad and
Atargatls at Palmyra", suggests a possible site based on the
discovery of the end of a fish which was inscribed in the
foundations of a temple. The fish, being a sacred symbol of the
'goddess Atargatis, wouldblikely appear_on any temple belonging to
her. However, the existence of a temple of Atargatis,
independent of the temple of Allat, ‘would seem to indicate that
the goddesses were worshlpped separately, unllke Astarte/Allat
who were ass1m11ated 1nto one goddess. The fact that Allat "often
is represented with all the distinctive 1conographlcal traits of

Atargatis"”4, would indeed be the result of "borrowings", then,

for in Palmy;a, the Arabian goddess no doubt amalgamated'the
characteristics of the other goddesses in keeping with the
demands of this heterogeneous population. One other 'allusion'
to Atargatis might be hidden in the sixth century B.C.
inscription found'in the temenos of'the temple of Allat which
says,‘"Allat who is Artemis".!3 Teixidor surmises that Artemis

fprobably" refers to the goddess Atargatis, who was called

Artemis at Hierapolis by Lucian.

133y, Rostovtzeff, "Hadad and Atargatis at Palmyra," The
Journal of the Archaeologlcal Institute of America vol.xxxvii~
(1933).

134Drljvers, The Cults and Beliefs at Edessa, 104.

: 135Te1x1dor, Pantheon of Palmyra 62.
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ﬁvidéncé}for the presence of Atargatis at Palmyra of a more
substéntial nature includes one inscription from_the year A.D.140>
that specifically mentions her: “...to-Malakbel, and to the Gad
ﬂTaimi'and to Atargatis, the anceétra1 dei£ies.“n6  As wéll,
thefe is a representation_of»Atargatis‘on a beam from thé témple
Q£ Be1;m7 The represehtation depicté a fight between a‘gbd
-(Bel?) and a monster around which various deities have gafhered
as witnesses or participants. Atargatis, dressed like a warrior -
éndbarmed with a bow, is‘identified by the fish at her side.
Rbstovtzéff138 lists several examples of tesserae which he
presumes represent Atargatis, most likely on account of the
ac¢ompanying iconography. While not all his presumptions may be
accurate, there is one teéserae-that'very likely depicts this
goddess: it is Ehe figuré of a-éeated'woman wearing a kaléthos
and'leaning on a sceptre; in,ffont'of her, a fish stands on its
tail. The presence of the fish.is a strong indication that this
goddess is indeed Atérgatis..

Finally, there is the evidende of coins ffom'Palmyra,
aitﬁough, as Warwick Wroth puts it, they-are "badly preserved"
139

and "poorly executed". There are two coins that Wroth

"tentatively" assigns to Atargatis: one having no description

1361pid.,90.

.1”Ibid.,76;an account of this scene is also given by
Drijvers, Cults and Beliefs,104.

138postovtzeff, "Hadad and Atargatis at Palmyra," 59.

1¥yarwick Wroth; Catalogue of the Greek Coins in the
British Museum,ed. Arnaldo Forni,v.20 (Bologna,Italy, 1964),1lvii.
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other than ﬁfemale bust", the other depicting avfemale seated on
a lion. Wroth's hesitation, which is wafrénted,.is_apparent in
the quéstion— mark that followsttargatis' name. .The lack of any
inscription on the éoins or icbhoéraphy other than one lion
forces the cdnclusion»that Wrbfh'héd other unspécified evidence
~on which to base his idehtification. |

Dfijvers_propbses that, judging from her warrior dress,
Atatgatis might be éharacterized as a warrior goddess functioning
as‘a’tutelary deity, i.e., the Tyche of Palmyra.!? He refers to 
the Temple of Nebo wherein there is a stelae depicting a seated
femalé_whose foot résts on a swimming figure, feminisCent,of.the

Tyche of Antioche.l%l

Also, from the Temple of the Gadde.(or

'Tychai) at the Palerege colony of Dufa—Europas, thefe is a
relief which depicts Atargatis.as the Tyche of Palmyra. Oon this
.relief,-Atafgaﬁis wears a mural crown and'is accompanied by a
lion. Drijvers cites other tesserae which , like Rostovtzeff, he
-feelé must represént‘the goddess Atargatis, although he admits
only_one expressly names the goddess. He concludeé: "The mainly
iconographical evidence from Palmyra regarding the Dea Syria
strésses her_protective character which finds its strongest and
1fﬁlleét expression in her functioning as Tyche of the city."142

Mention has already been made of the Babylonian goddess,

40prijvers, Cults and Beliefs,105.

4lmeixidor says this goddess is Astarte, indicating the
complexity of identifying goddesses by i1conography -
alone. (Pantheon of Palmyra,60) : : '

142prijvers, Cults and Beliefs,107.
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Ishtar, in'cbnnectioﬁ with the cult ;f the_mornigg‘star, venus.
In Babylonia, Ishtar was'a’battle—lo§ing_goddess of war commonly
depicted in warrior dress, brandishing a fiery swérd. It 1is
vapparenﬁ that Allét became identified with Ishtar from the
ltesserae that depict her in warriof garb. For example; on a
tessera that names Allat, she is wearing a helmet and carrying a
~lance in oné hand, a shield in the other; on two reliefs from

Khirbet Wadi Swané, she again appears in a helmet carrying a

143

~sword and spear. Teixidor maintains that at Palmyra, Ishtar

was the goddess, par éxcellence, and that the derivative' str

following the name Allat/Astarte was an indication that this-

goddess was the supreme goddess of heaven.!%

Another goddess of outstanding martial charactervwith
whom. Allat became identified was fheiGreek'goddess Athena.

Teixidor differentiates Allat, as Athena, from Allat as a "seated

145

" Syrian Atargatis", or Allat as a "standing Astarte". He says

that by the second century A.D;, Allat had assumed the traits of

Athena, standing "with helmet, aegis...spear in the right hand

nl46 Greek

and the left resting on a circular shield.
' inscriptions found in the Hauran equating Allat with Athena bear
this out. Also, a Greek inscription, in the temple of Allat at

.Ealmyra, calls Allat by the name Athena. Drijvers notes the

-QBDrijvers, Religion of Palmyra,20.

144Teixidor, Pantheon of Palmyra;GO,

1851hi4d.,61.

1461hH54d.
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equation of the~gbddesseé in his comment, "Allath is the Arab
goddesé of war,‘usually.rééresehtéa.ﬁith'helmet and shield 1like
_ Athena."147 It is ihterestingfthat Allat is refe};ed to as "thev
Arab‘goddesé of war",'for,_outside‘the Palmyrene, her martial
faSpe¢£ is virtually‘undocﬁmented. In Teixidor's wordé,
;”Pfesumably Athena's cult meant only the acceptance of an
‘icohography that was in vogue and not a true change ih.the
t:éditional worShip of the_Afab goddess.’"148 Even if an argUmeﬁt
could be made that Allat was traditionally known as é.goddéss of
war, it does not seem supportéble-that’thét definition anyﬁhere
apprdaches the.same tifle in regard to the gdddesses Athena or
Ishtar. | |

As for the.goddess Manat in Palmyra, inscriptiohé dating
from the first century B.C. mention her in connection with the
supreme god Bel. Her cult was separate from that of Allat's,
poséibly because their cult centers were in different areas of
-ﬁhe‘cityflﬁ According to Teixidor, "the two goddesses must have
comé té'the oasié separately, each one as the Fortune of a
different Arab group,‘thus indicating that their personalities

may occasionally be concealed under the generic title of the Gad

147Drijvers, Religion of Palmyra, 20. Whether Allat -in
warrior dress could be distinguished between 'Allat as Ishtar' or
"Allat as Athena' is doubtful; these two goddesses would be too
similar to differentiate unless specifically named.

5”8Teixidor, Pantheon of Palmyra,62.

149Manat's temple was located'atop the Jebel Muntar, the
high area of the city; it was established there in the first
century A.D. : :
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or Fortune—.150

Theré is too little evidence on which Eo draw any
conclusions regérding the function of the Arabian goddess Manat
at Palmyra- As yet, thére has been no reference made to Manat in
conﬁection with the Daughters of Allah here. | |
-In‘regard to the goddess al-Uzza, Teixidor doubts thgt'she
~ was known at Palmyra because her worship wés too recent for the:
Arab Palmyrenes to have known her.!®l The Arab tribes in
Palmyra, he Speculates, separated from other Arab tribes before
‘her'worship was pré&alenf in No;th Arabia. This remark is based
oﬁ Ibn al—Kalbi{s Eheory that al-Uzza Was the latest, or
yoﬁngest, of the Daughters ofVAilah{ As was shown in chapter
. two, this pOiht of ‘al-Uzza's 'youth' .is unsettled.
Aanme that is frequently mentioned at Palmyra is the name
| of the god Azizos. This name is:dérived froﬁ the cognate root
  fZ.Z-as is al-Uzza, and means 'the strong one'.!® Teixidor
describés Azizos as being "most probably a male pérsonification

- of Venus..."1%3

yet never suggests that he might be somehow
connected with the goddess al-Uzza,.despité the similarity of
names and cults. |

‘Drijvers discusses at some length the god Azizos and his

_éompahions Arsu and Monimos, Arsu being the name of the god who

-accompanied Azizos in the Palmyrene region, Monimos in the

150meixidor, Pantheon of Palmyra,l7.

l1hid., 17
1521bid., 68-69.
1531pid., 69,
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154

northern regions- - of the Syrlan desert. Dussaud‘has suggested

that Azizos and: Monlmos are hypostases of the South Arablan god
'Athtar; i.e., they are_tw1nvgods:who represent the two aspects
“of the planet Venus, the mornlng and evenlng star.1% There is
ev1dence that in South Arabla 'Athtar»was sometimes referred to
'as 'Attar azizan, "the strong 'Attar"156 substantlatlng thlS
'argument, Perhaps the-eplthet. azizan' came to be used in place
ofgthe proper name"of‘the god"Athtar as seems to occur in
’ancient religions.r Al-Uzza, the:goddess; or Azizos, the god,
»'could have originated as references to the planet Venus Wthh was
orlglnally called 'Athtar.

:Drijvers, thle admitting to the likelihood of some relation
between al-Uzza and Azizos, says at first cautiously, "It is
sufficient to state that the cult of al-Uzza'and of Azizos and
Monimos is attested at’some time in the same area,'i.e.,the
. ‘northern part of the Syrian and MeSopotamian desert."157
However, later on in his discussion, he becomes more aggressiye:
f"ﬁe [Azieos] is the masculine. form of the deity whose feminine
.aspect was‘ai—Uzza, who represents the martial aspect of the
n158

'Arabic Venus star. So, there is consensus that Azizos and

~ %prijvers, Cults and Beliefs,150-151.

.I%Ibld ,150.

"1%Ibld 151 ‘152; words from the root 'Z Z, like azizan, are
used in thls manner in the Qur'an to refer to Allah, "the All-
Strong": _ -

1571pid., 152,

15811id.,161..
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'al Uzza were two aspects of the same delty, and'that both were
known to have been worshlpped in the northern reglons of Syria.
Drijvers' cla551flcatlon of aleUzza as the "martlal aspect" of
Venus is based on his theOryrthat'there is a relationship between
pthe;cult of the sun and the cult of‘Venus'(morning star), wherein
;thevlatter served as protector and escortvof<the sun.lﬂ
vAccordingiy; the goddess al-Uzza ‘was seen as a warrior goddess
whose function was to lead and protect caravans and travellers'
across the desert, just as. she gulded the sun across the.skyr
This protectlve function is evident in the number of times alf
nga is invoked in taking oaths.

jLaGrange,'in his article "falmyrenes“,'mentions_the fact
'that the god Azizu was worshipped4at-Palmyra,as the planet'Venus;
~in this context, he remarks."Azizo.is elsewhere the morning"star;'
who afterwards became_al-Uzza,'the female divinity known in the

"160 raGrange's assumption that Azizos preceded the

Qur'an.
goddeSs al-Uzza seems Questionable if they were in fact two
_aspeots of the same deity, the planet.Venus. Their differences,
.asrde‘frOm gender, were prohably geographical rather thand
chronological.ANotwithstanding this, however, the placement‘of

Azizos (and therefore, most likely, al-Uzza) at Palmyra

undermines Teixidor's conclusion that al-Uzza was unknown at

15971¢ may be recalled from chapter three that the South ,
Arablan god "Athtar, as the morning star Venus, was seen-as a
warrior god; as well, he was closely associated with the cult of
the sun. c

oo 160Encyclopaedla of Rellglon and EtthS, l9l7ed., S.V.
"Palmyrenes," by M. J LaGrange. o
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Palmyra. Even though her name was.not recordea, her cult_seems to
have-been known 1in tﬁis region. As well, if a primitive
:glationship between Azizos in the north and 'Athtar in the south
existed, the cult of Azizos/Uzza more than likely was known to
ufheAArab tribes of the north far éarlief than Ibn al-Kalbi
suggested, thus corroboratiﬁg‘wihnett's argument concerning the
goddess al-Uzza.

Perhaps, then, it.would be more accurate to say that thé‘
cult of.the Venus star was present at Palmyra in the form of the
maie god Azizos who was the complément of the female goddess al-
Uzza. Her role at Palmyra is as yet undiscovered. As well, it
has yet to_be discovered whetherithe goddesses al-Uzza, Manat,

and Allat were known at Palmyra as the Daughters of Allah.



CHAPTER SIX

THE PHOENICIAN/SYRIAN COUNTERPARTS

Perhaps the singlemost important chapter in terms of our
problem, the preceding discussion of Palmyra has advanced our
potential for discovering thé identity of the Daughters of Allah,
as opposed to merely the éxistence of the Daughters, through the
.identification of their countefparts in the anciént Near East. In
iight-of the communication_that Arabia maintained with ancient
Caﬁaan and Syria,‘Allat's_associatioh with Astarte and Atargatis
atvPalmyra suggests that the Arébian goddess shared
chafacterisfics, possibly unknbwn_to ﬁs from Arabian sources,
with those foreign goddesses. This‘Chapter will examine first
Astarte, then, Atargatis to discover their most prominent traits,
the assumption being that these tréits comprised the common bond
between the Arabian goddess(es) and her Near Eastern
counterparts. What can be said about Astarte and_Atargétis,'
then, could, to a certain extent, be applied to the Arébian
goddesses} at - least to the extent to which they weré assimilated
at Palmyra.

Astarte was the principle goddess of the Phoenicians,
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"Greatest Astarte as Philo referred to her. Aside from the

Phoehicians, she was widely venerated throughout the
Mediterranean basin primarily as a goddess of sexuality and
fertility, and to a certain degree as a goddess of war. There is
some evidence that she was idenfified with the planet Venus,
although this is not cohclusive as will be shown further on. The
main‘sources of information concerning the goddess Astarte are
Philo of Byblos,.the Bible, numismatics, inscriptional evidence,
and secondary literafy sources.

| When-speaking of:AStarte, it is a common occurreﬁce among
séholérs,to interchangé her éame with that of the goddess Ishtar.
The presumption is, df course,.that Astarte is the northern
counterpart of the Babylonian Ishtar.and that many.of'the traits

and characteristics of that goddess can be used to describe

Astarté.mz Because there is comparatively little known about
Astarte, Ishtar provides a viable means of studying her. Where
there is insufficient data in relation to Astarte, then,
reference will be»made to Ishtar.

That Astarte was, above all else, a goddess of sexual

olgarold w. Attridge and Robert A.Oden,Jr., Philo of
Byblos:The Phoenician History, The Catholic Biblical
Quarterly:Monograph Series;9 (Washington,D.C.: The Catholic
Biblical Association of America, 1981),31.

- 162vpnere can be no doubt that the prototype . of the
Phoenician Astarte was the Assyrian Ishtar; to a considerable
degree the character of the goddesses was alike, and both filled
the most prominent place in the worship of the two races." Cooke,
Text-Book of North-Semitic Inscriptions,27; "the prototype of
Astarte was Ishtar..." A Dictionary of the Bible, ed. James
Hastings,1906ed., s.v. "Ashtoreth," by S.R.Driver. '
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passion and fertility remainsbunchallenged.vPhilo tells us that
her two chiidrén were named "Desire" and "Love",lmapp:opriate
callings for the offspring of a goddess of love. One of her
epithets was Kadesh, "temple harlot"M4, and the practice of
sacred prostitution.in her service is well documented. The
Biblel“réfers to teﬁble hariots and the immoral acts they

committed in the service of Astarte.!®® The prbhibition of such

behaviour is made abundantly clear by the authoriof Deuteronomy:
"There shall be no cult prostitute of the Daughters of Israel,
neither shall theré be a cult prostitute of the sons of Israel.
You shall not bring the hire of a harlot, or the wage of a dog,
into the house of the Lord your God‘in payment for any vow;'fof

both of these are an abomination to the Lord your God."!®”  The
pervasiveness of this theme in the Bible is a good indication of
the tenacity with which the people clung to old traditions, as

well as an indication of the overriding popularity of the goddess

163pttridge and Oden, Philo of Byblos,24.

164gadesh (Qadhesh,Qudshu) refers to sacred prostitution
‘'which was an important part of Canaanite worship; Qadhesh is
derived from a word meaning “to be holy", which speaks of the
" sanctity with which this practice was regarded. Deut.23.17,
- Harper Study Bible, R.S.V. 198led.

1651 Kings 14.24 R.S.V.; Hosea 4.13-14 R.S.V.

- 166paton argues that while temple harlots are mentioned,
they are never associated specifically with the cult of Astarte;
however, if they belonged to her in the colonies, they doubtless
belonged to her in the homeland, Phoenicia. "Ashtart (Ashtoreth),

- Astarte".

16’7peut.23.17-18,R.S.V.
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Bstarte, "the abomination of the Sidonians"198,
169

vLuCian gives an eye-witness account of the practice of

~cult prostitution at the temple of Aphrodite (Astarte) in Byblos.
He says that yearly the people mourned the death of the god
Adonis, and to commemorate his suffering the women ritually
sacrifiéed their virtue or theif hair; the offering of the hair
was conceived to be a rite of fertiiity, probably, because it was
an essential part of a woman's sexuality.

Herodotus!/0 deséribes a similar custom in Babylonia.
According to him, every native woman, once in her 1life, had to
sit in the temple of the goddess of fertility171 until some
stranger 'bought' her. This obligatory act of prostitution was
"~ no less than a duty to be fulfilled in honour of the goddess.
Sacred prostitution at £he tempie of Astarte is also said to have
occur:ed at Hierapolis (modern Baalbek) and Aphaka, both in

Lebanonl’Z,

There, as well, women were obligated by duty to
offer themSelVés,to strangers. Emperor Constantine found the

rites so licentious and offensive, he abolished them and

1681 1Kings 23.13,R.S.V. According to Herbert G.May, the term
Sidonians refers. not merely to the people of Sidon, but to the
Phoenicians. Oxford Bible Atlas, 2nd ed. (London and New York and
Toronto: Oxford University Press, 1974),140.

169r,ucian, De Dea Syria,6.

170Herodotus, The Histories, 1.199.

Vlgerodotus calls her Aphrodite, the natives Mylitta, which
is no doubt a name of Ishtar.

172Encyclopaed1a of Religion and EtthS, 1914ed., s.v.
"Hierodoulo1i,™ by George A.Barton. _
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destroyed the temples. This practice was likely carried on in
Egypt, too, if the "Qudshu-Astarte-Anath"relief!’3 is any
indication. On it is depictéd a nude goddess holding a lotus
flower and a serpent in her hands,-and under which is inscribed
"Qudshu—Astarte—Anath". |

The appearance of cult prostitﬁtion over such a widespread
area caused Barton to comment, "As hierodouloi in some form are
traceablebin so many parts of the heathen Semitic .world, it‘is
probable that it was a primitive Sémitic institution, which
survived in practically all the Semitic nations."!! If Astarte
was a primitive Semitic deity, it is also probable that she was
originally, in some»fofm (Ishtar, Atargatis, 'Athtar etc.),
worshipped in>the capacity of fertility goddess. 1In éncient
Canaan, as was mentioned in chapter three, she is known from the
Ugaritic texts as the consort of Baal, the fertility god. If her"
earliest-known»rOle was as the consort of the god of fertility,
it is likely thatvshé had her rbpts,in the ancientvSemitic
ferfility cuits.'

That Astarte was idéntified with Aphrodite”s, the Greek
goddess of love, by the Phoenicians énd Greeks alike, is further

evidence of her sexual nature. The resemblance of Aphrodite to

1735, 5. Edwards, "A relief of Qudshu-Astarte-Anath in the
Winchester College Collection," Journal of Near Eastern Studies

1741pid., 675

175nthe Phoenicians say that Astarte is Aphrodite"; Philo of
Byblos,32. ‘ .
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Astarte 1is no~éoincidence, accordiné to Drivers: "...nothing is
»mofe certain than fhat her [Aphrodite's] attributes were largely
moulded upon those of Ashtart, and that many elements in her cult
were of Phoenician origin."!7® These sentiments are echoed by

Smith.177 Accordingly, the erotic sexuality of Aphrodite was in

large measure'a_reflection of her_prqtotype Astarte.

.‘Other eVidgnce of her sexuality comes from terra-cotta
figurines from Palestine‘thaﬁ depict  her usually as a naked
goddess standing full face.oh‘a lion;lmshe holds a serpént in
her hand, an ancient symbol of feftilify.”g Anbther tYpé from
Taanach shows her in a tall headdress wearing a_necklace,
anklets, and girdle with her hands at her breésté, emphasizing
her sekuality. Hundreds of plaques from Gezer were found

deplctlng a nude goddess "who is doubtless Astarte" 180 Not only
is her sexuallty confirmed but, as well, her preeminence 1is
established by the fact that no other images were found at these

levels. Figurines found in the colonies likewise depict her

176Drivers,"Ashtoreth"

177Smlth Religion of the Semites, "The Cyprian Aphrodlte is

~the Semitic Astarte and her r1tua1 is throughout marked with a
Semitic stamp." 470; see as well, Michael C. Astour,
Hellenosemitica:An Ethnic and Cultural Study in West Semitic
Impact on Mycenaean Greece, with a forward by Cyprus H.Gordon
(Leiden: E.J.Brill, 1965). ‘

-178paton, "Canaanites".
179vhe snake yearly sloughs off its skin replacing the old

one with a new one, and it therefore became a symbol of the
renewal of life, rebirth in nature.

180paton, "Ashtart (Ashtoreth), Astarte".
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naked, sometimes with her hands holding her breests, sometimes
-holding'a»doye to her breast, the dove being sacred to her. One
further indication of her role_as'fertility‘goddess is to be
found in the use of her name,asterot (plural form of Astarte), as
a common noun to signify "increase of the flock".!8l The

multiplication of the herds wasAnaﬁurally attributed to the
goddess of fertility.

In connection with her role és fertility goddess was
Astarte's identification as mother-goddess. As goddess of
- fertility, Astarte was the enticer, or prohoter, of fertility in
all forms of life; as goddess of maternity, she nurtured the new
life she had inspired. This notion of the mother—goddess,_
protectress and provider, was very likely one of her original
funcsions as the head of the tribe in early matfiarchal
societies. InVSuchbsocieties the female deity personified the
" guardian mother-figure, the parent. Ffom Sidon there is an
inscription whlch Oden translates as "Astarte is (Divine—)

Mother ., "182 Whlle acknowledglng Cooke s translation of this
inscription as "hand-maid of Astarte", Oden claims his own is

correctly supported by Donner and Rollig. Teixidor, like Oden,

describES'Astarte as "the natural-mother of all things."183

18lpncyclopaedia Judalca, 1971led., s.v. "Ashtoreth," by
Tikva S.Frymer.

182pobert A.Oden, Jr, Studies in Lucian's De Syria Dea,
Harvard Semitic Monographs no.l5, ed.Frank Moore Cross (Missoula,
Montana. Scholars Press, 1977),77.

18peixidor, The Pagan God,36.
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There is additional evidence from the'coloniés that Astarte
was conceived as Mother-goddess: in Carthage a proper name
translates "Ashtart is a mother", and at Paphos the goddess is

184 ag well, there are representations of

called "mother".
Astérte as a mother-figure about which Fahd comments "The so-
called 'Astarte Plaques', c1ay>figUrines of a mother-goddess
génerally‘associated with the fertility cults, may be another
representation of the 'goddess."185 Finally, theré is Philo's
testimony that_Astérte herself was the mother of two sons.

If thésé Sources.afe inadequate in showing that Astarte
functibned'as a mother—goddess, there is ample évidence to be
found in- Babylonian mythology in regard to her ;prototypé'
Ishtar. 1In repreéentations Ishtar is depicted holding a nursing
child in her arm. Her titles include "mother of the gods" and
"creatress of mankind", and one of her names, Mylitta,
(Mu'allidtu),means 'she who causes to bear'.1% In the myths
(for examplé, the Deluge), she personifies the compassionate
mother who mourns the death of her children/ or th comforts them
through their misfortunes. |

While Astarte ﬁas eSpeciaily revéred as a goddess of 1love

and fertility, she was also known, to some extent, as a goddess

'41'o£nwar. This charatteristic might again be a relic of the early

déyé when Semitic women took'responsibility for the preservation

184Pat'o'n, "Ashtart (Ashtoreth), Astarte".
185prymer, "Ashtoreth".
186paton, "Ishtar".
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of the tribe. The earliest known literary evidence of Astarte,
the Ugaritic texts'of Ras Shamra, portrays her in such a minor
role that herlidentity is obscﬁ;e;w7 Nowhere really in these

texts is éhe portrayed as a warrior-goddess unless she is'to be
read into the character of her ‘'sister' Anat. Thevclosest she
cbmes to a fight seems to be when she is named in an oath along
with the god Horon: "May Horon break. O my son, may Horon break
thy head, Astarte name of Baal thy pate."188

' Her identification .as a warrior goddess seems unlikely to
have originated ih her homelahd,FCanaan/Phoenicia; it was more
likely a foreign development at a later time. There is evidence
‘from the colonies around the Meditérranean basin (at Cythera,
Corinth, and Sparta) that warrior goddesses, called Astarte and

Aphrodite, were depicted with helmet and shield.!®® These

_repreéentations are undoubtedly from a much later period.

In Egypt, Astarte was also well known as a warrior goddess
where she was commonly depicted on horseback armed with a
shield.!90 But whether this identification aroSevindependently
in Egypt, or was the result of her close association with Anat,

who was the Canaanite warrior, par excellence, is unknown. Her

8/pstarte's role is so insignificant that scholar's refer
to her as "the alter ego' of Anat; Frymer,"Ashtoreth".

188pahood, "Ancient Semitic Deities in Syria and
Palestine",83.

189priver, "Ashtoreth"; Paton, "Ashtart (Ashtoreth),
Astarte". ‘

1900den,Jr., Studies in Lucian's De Dea Syria,75-76.
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ofiginal 'non-warrior' status seems to be implied in the |
statement, "The Canaanite Astarte was regarded by the Egyptians

as a war goddess."!9l

However, it is a usual occurrence to read
-deeeriptions of Astarte such as "This warlike character of:
Aeterte.Q." or "These two goddesses [Astarte and Anat] are also
closely connected in Canaanite ﬁyth, iﬁ which bpth are
cﬁaracterized as goddesses of war."19

The supposiﬁion that Astarte was a war—goddess is greatly
enhanced if ene prescribes to the belief that the Babylonian
ishtar accurately characterizes‘the Phoenician Astarte in this
'aspectf The number of times that Ishtar was applauded for her
blood—thirsfy behaviour in baftle is sufficient proof that she
was venerated as a warrior goddess.,193 However, the lack of
comparable sourcesAfrom the north in regard to the goddess
Asta:te’éuggeéts that, at least in Syria and Phoenicia, she was
not the vanguerd‘of the armies, but inherited this trait only
when she was assimilated with other gdddesses in foreign locales.

There are differences of opinion whether Astarte personified
the planet Vehus;v The evidence in support of this theory often
hinges on her identificationIWith Ishtar whose association with

this planet is undisputed. A typical description of Astarte is:

Ylpaton, "Ashtart (Ashtoreth), Astarte".
192Edwards, "Qudshu-Astarte—-Anat," 51.

193prvid S.Kapelrud goes into considerable detail in

. describing Ishtar's warrior prowess in The Violent Goddess:Anat
in the Ras Shamra Texts, (Oslo,Norway: Universitetsforlaget,

1969),18~-19. ' ' :
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WLikevher_Akkadian counterpart Istaf, she is an astral deity and
is assoéiaﬁed‘with the e&éning star."1%4

It cbhld be reasonably argued that Astarte must represent
Venus, beihg‘thé female counterpart of thé Venus god Athtar.
Albright makes just this point in his statement, "Astarte was
goddess of the evening star, and o#iginally she must have been
identiéal with a male figure,,Athta:,_god of the morning star,
kndwn to us from South'ArAbia.?wsi If Athtar was the primitive
Semitic Venus deity, then there is merit to the supposition that
Astérte, like Ishtar, was é primitive Venus~deity. The-dilemma
is, as in many aspects of this study, that the scarcity of source:
material that'speéifically pértains to Astarte;.hinders accurate
descripﬁions of her. So often, the characteristics assigned to
her are the fesﬁlté of comparative analysis with other deities.

On tesserae.from Phdenicia,_there_is often a star and a
crescent that'accompany her. Because the star in particular is
such a consistent part of Semitic religion and is such a
recurring part of Astarte's iconégraphy, there is good reason to
suppoée that her worship\included the Venus star. Hill, however,
interprets the star in a more generallzed manner: "The étar marks

the deity as celestial."1%

'That many scholars believe her to have been regarded as a

194Frymer, "Ashtoreth".

195Wllllam Foxwell Albrlght, Archaeology and the Religion of
Israel, the Ayer Lecture of the Colgate-Rochester Divinity
School,1941,4thed. (Baltimore: The John Hopkins Press, 1956),74.

196Hill,v"Some Graeco-Phoenician Shrines," 60.
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.Venus deity is evident from such statemeﬁts: "It is true that
Astarte waé worshipped, inter alia, aé’ﬁhe~planet Venus...", "Her.
culf‘is better identified with that of the star venus. "%/

Evidence to the contrary is less documented but significant
nevertheless. Paton,for one, argues: "In Babylonia she
[Astarte-Ishtar] is identified with the planet Venus (also with:
Sirius and Virgo), but this goddess does not appéar elsewhere,
except in late writers who have been influenced by Babylonian

u198

theology. He then lists a number of authors including Philo,

who have, in his opinién, attributed the identification with
Venusvto'Astarte—ishtar in places other than Babylonia.
Therefore,.according to this line of thinking, in the northern
fegions of_Syro/Phoenicia; Astarte was unknown in this capacity
until the time of such writings.

Along with Paton's views, there is an argument from silence,
i.e., there is no mention in the Ras Shamra texts of Astarte in
association with the worship of the planet Venus. In view of the
fact that so mény of the dominant_characteristicé of the
Canaanite goddesses are revealed (as pertain to fertility, war,
maternity étc.), these texts, unlike the Babylonian texts, are
remarkably silent about the existence, or identity of, a Venus
star- deity. This absence could suggest that, in anciént Canaan,
Astarte was not revered in this aspect, but, as her cult grew in‘

importance, she took on the characteristics of other leading

197Astour, Hellenosemitica,1l24; Teixidor, The Pagan God, 37.
BSPaton, "Ashtért (Ashtoreth), Astarte".
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goddésses in the Near East.

Another type of argument from silence Can_be found in
deScfiptions about the goddeés Astarte which are comprehensive-
and well documented, yet whiéh omit any discussion of her in
association with the planet Venus. A good example is Cookel?® -
whose summary of the goddess is often referred to. Asiae from
her more dominant éharacteristics,'he includes a reference to the
possibility that»she was é moon-goddess, which is based on
relatiVely sligﬁt evidenqe, yet does not identify her
specifically with Venus. Likewisé, Albright?%,yho is writing on
the‘subjedt of the Canaanite pantheon, vividly describes the
'vvwell-knowﬁ characteristics of Astarte and says nothiﬁg;about
Venus. . |

While the question of her identification with Venus is
undecided, there seems to be a consensus that she was, at the
least, an astral deity. The Bible frequently identifies her as

1201

the 'Queen of Heaven y a title supported by Philo?%2 who

informs us that Ouranos (Heaven) was her father and/or husband.

v J”COOke, Text-Book of North-Semitic Inscriptions,27. Cooke
does  mention Venus as a title of Aphrodite, and identifies
Astarte with Aphrodite, but does not directly attribute this
feature to Astarte. : : '

200yij1liam Foxwell Albright, From the Stone Age To
Christianity: Monotheism and the Historical Process, 2nd. ed.
with a new introduction (Baltimore: The John Hopkins Press,
1967),233-234. ' ’

20l3er.7.18; Jer.44.17 R.S.V. This term is sometimes
.attributed to Ishtar.

'ZwAttridge and Oden, Philo of Byblos,22.
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Werhavé already mentioned Hill who identifies Astarte as a.
celestial goddess as evidenced by the star and creséent that
appear with her on the coins of Phoenicia. On this rather
>ambiguous note, we leave the discussion of the predominant
characteristics of the goddess Astarte.
| As. indicated at the beginning of thié.chépter, the worship
‘of this Phoenician goddess was widespread. Hef p:ihciple city
was Sidoh'where, in fact, Solomon is reputed to have built a
temple for her. The importance of her cult fhere is evident from
‘the Sidonian coins on which she figured so prominently. Byblos
(ancient Gebal) was anothér.especially sacred centre where
Astarte was known simply as Bé'alath, 'mistress',203 Her
presence on the coins is aﬁain a testimdny of her popularity.
Astarte was also the mistress of Tyre, Aradus, Ascaion and
of the colony cities such as Cyprus, Eryx (Sicily) and Carthage.
Philo mentions an interesting incident in relation to Tyre. He
says that Astarte found a star which fell from the sky, "She took
it 'up and conseératéa it to Tyfe, the holy island."2%4 The
sﬁggestion has been made that the star that fell was Attar
(Athtar), the-Soﬁth Arabian god, who was forced to leave the
Fheavenlyvféalm' infrecognitionbof his failure to replace

1.205

v Baa Athtar's fall from grace, which was noted in chapter

three, and his subsequent consecration by his female counterpart,

203paton, "Ashtart (Ashtoreth), Astarte".

_ 204Attridge and Oden, Philo of*Byblos;31,32.

2051pid.,88,f.n.96.
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seemingly restores the bond between Canaan and South Arabia.

The symbols most often attached to the cult of AStarte'we;e
the lion, her most sacred animal; the crescent and star, which
mark her celestial character; and possibly horns. Of the latter,

Philo wrote: "Astarte placed upon her own head a bull's head as

w206 Dhe bull is the sacred animal of Baal

an eﬁblem of kingship.
invPhoenicia. Because Astarte figured more prominently in the
ancient fertility cults than Baal, her:wéaring the bull's horns
would symbolize, as Philo,ihtimated, her supremacy over all other
deities. A horned Astarte might also symbolize her fertility
aspect as "the increase of the flocks", in this case the horns
representiﬁg the sheep and cows of the herds.

The horns adorning Astarte‘é head may have possibly been
interpreted as the Créscent moon, thus leading some to identify
her with the moon. Lucian, in speaking of Aétafte's-temple in
Sidon, says, "I think that Astarte is Selene."? cCooke arew
attention to the possibility of her being associated with the
.moon when he remarked, "...in some places she [Astarte] appears

in this character."208

However, he also points out that Astarte

took on the iconography of the Egyptian goddesses Isis and
Hathor,:i,e., the sola; disc between two cow horns. These
syﬁbols, possibly,'were-mistaken for the full and crescent moon.

There is also the possibility that Astarte was identified as a

206 philo of Byblos,31l.

207,ycian, De Dea Syria,4.

208cooke, Text-Book of North-Semitic Inscriptions,27.
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ﬁoon—goddess as the result of her association in Palmyra with
Allat, if, Allat was the Arabian moon-goddess (Winnett);
Teixidor, however, aware of such possibilities, states firmly:
"She [Astarte] was never a Moon-goddess, even though 1late
syncfetistic ideas presented her as such."zq9

Besides these more prominent symbols, Allat wae also
‘identified by the dove,'"prooably.on account of its.erotic

gn2lo, sometimes, by oxen, cones, and the cypress tree.

temperamen
.In regard’to iconographies, however, it was clear from Palmyra
how 'contaminated' they became from exposure to foreign cults,
so- that the orlglnal identity of a particular goddess was easily
confused. For example, Allat,vwho was depicted on tesserae from
Palmyra with a lion and a.bird,.uniess specifically named, could'
not be differentiated from the goddesses Astarte or Atargatis,
who have these same identifying symbols. While thlS problem of
1conograph1es does hinder accurate 1dent1f1catlon of a goddess,
it, at the same time, serves to show the basic homogeneity of
Near Eastern cults; that is, the close similarities of the
-deities is a reflection of the close similarity of human needs
that these deities fulfilled. |

Atargatis, the second major goddess familiar to us from
Palmyra, functioned in Syria much as Astarte did in Phoenicia.

She .is known mainly from a treatise by Lucian of Samosata (circa

A.D.200), entitled De Dea Syria, which is an eye-witness account

20pejxidor, The Pagan God,36.

'szaton, "Ishtar"
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of the'cult of the goddess at Hierapolis. Although, in his
treatise, Lucian never refers to this goddess as Atargatis, but

as Hera,?'! there are sufficient reasons for believing in her

Syrian identity: the title of Lucian's work, De Dea Syria is the

title by which Atafgatis was commonly known; also, Lucian informs
us.that,the.people at Hierapolis'Said the temple of the goddess
was built by Semiramis for her mother Derceto ( the Greek form of
.Atargatis); at Delos, where she was worshipped, her priests
called themselves Hierapolitans, after the name of her cult
centre. Aside from this treatise, there is the evidence of coins
and inscriptions, as well as a few soattered writings_of
classical schoiars which mention Atargatis. However, left to
these latter, our knowledge of the Syrian goddess would be
comparatlvely ‘nonexistent.

Atargatis' primary functlon was fertility as symbolized by
fish?12 and‘water._ Both elements represent her life—giving
qualities and are to be found in the v1c1n1ty of the temples

where she was venerated. "No sanctuary of hers was complete

without ha&ing attached to it a sacred pond, in which untouchable

2llngy identifying the Syrian goddess with a Greek deity,
Lucian is only following the convention of other Greek visitors
to the Near East...Hera is plainly not the native name of the
goddess of Hierapolis." Oden,Jr., Studies in Lucians De Dea

. lea 48.

2121h the cities where she was worshipped, she was
represented usually (although not at Hierapolis) as half-woman,
half-fish.
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Vfish swam about."?13

Sb much of Lucian's account of theAcult aﬁ Hierapolis has to
do with"water (even the ancient name of the city itself, Mabbug,
‘has the meaning 'spring'), that one canndt but assume that the
>roots of the goddess, Atargatis, originated in the mysterious
powers of water. Lucian relates that when a chasm was fbrmed in
the earth and 5wallowéd up the Qater'following the great flood, a
- temple was built over it and dedicated to Atargatis.214 Her
tempie, it wouldvseem, was erected at that time both to honour
the'goddess; as Qell.aé to ensu:é'her_permanent presence at
Hie;apoiis. 'Aﬁparently; the reéeding‘of’the waters of the greaf
disaster was attributed to the actions of the goddess, i.e.,
di&ine intervention, and therefore a ritual was‘established "as a
.memorial both of the disaster and of the divine fa&or."

Another water-related ritual was known as the Desceﬁt to the
Lake in which the sacred objects from the temple went in

5

procession to the lake.?! Atargatis headed the procession "for

the sake of the fish" who would die should Hadad see them first.
»Luéiah,does not explain the'significance of this custom but it

likely was a fertility rite of some kind, if only because the

- 213Nelson Glueck, Deities and Dolphins:The Story of the
Nabataeans (New ‘York: Farrar, Straus and Giroux, 1965),391. On-
this subject Smith discusses the very early fascination ancient
Near Easterners had for sacred waters, and in regard to fish
says,"the divine life of the waters resides in the sacred fish
that inhabit them." Religion of the Semites,174.

54Lucian,De'Dea Syria,13.

2151hi4d.,47.
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fish ére figured so prominently. It is possible this visitation
was a ritual in memory of the goddess' earlier metamofphosis into
a fish after which all fish were sacred to her.

| Atargatis' special affinity to water is but one of many
instances in the ancient Near East where deities were identified
”vwithlthe life-giving poWers of watef. It was thought that sacred
ﬁaters were instinct with the energy of the deity, that the:
waters were actually Charged with a divine powermﬁ. This being
the case, the'possession of sacred water would render its owner
some of the vitalizing ihgtincts of the gods. This might have
been the purpose behindvthe pilgrimage to the sea to which Lucian

refers.?V

What he says is that the pilgrims returned from'the
 sea~with a séaled vessel of water. These vessels were ritually
opéhéd and the water carried inside Atargatis' temple. vOnce
inside, the sacred Qéter was used for libations, and a sacrifice
was performed to the gbddess. This was doubtless another rite of
fertility whereby the vitalizing pOwér of the deity, inherent in
the water, was poured over the devotee in the hopes of capturing
its life-giving qualities.

The identification of the deity with the fertilizing powers

of water was touched upon in chapter three in reference to the

Sputh Arabian god, Athtar. If it can be accepted that one of the

mﬁSmith‘gives examples of sacred springs or wells from
_South Arabia to Syria in order to demonstrate that the worship of
water, and the deities therein, was a common Semitic
‘practice.Religion of the Semites,167-169.

2171,ycian, De Dea Syria,48
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»components‘of‘Atargatis-(Atar Ate) is the goddess Astarte?l8,

then’the relationship between Atargatis, Athtar/Astarte and water
becomes evident. Just like Athtar, Atargatis is thought to have
originally been a deity of underground springs whose creative
force inspired all seedlings to fruition. Plutarch described her

as "the .divinity who out of moisture produces the seeds of all

n219 Paton considers her as the local manifestation of

things.
the primitive Seﬁitic deity Istar—Athtar.220 White, reviewing
the‘dominant characteristics of her cult) especially those
relating to fish and saored ponds, concludes "she is probably a.

personification of the fertilizing power of water,"2?1

It has been the intention in the preceding discuesion to
draw attention to the primitive Semitic worshio of a deity whose
‘name (some version of Athtar) referred to the hatural means by
which water sustained life. Paton‘offers such terms as "to be

watered", "the self-watering, i.e., the spring" to translate this

222

name. Throughout the_ancient Near East, as has been evident,

this deityisurfeces repeatedly in different manifestations but

With.sufficienteoriginal characteristics to demonstrate again the

' underlying homogeneity of that area.

. 218gen, Jr. Studies in Lucian's De Syria Dea,60-64.

’>2wPaton, "Ashtart (Ashtoreth), Astarte”", citing Plutarch.

220paton, "Atargatis."

221p" pictionary of the Bible, ed. James Hastings, 1906ed.
s.v. "Atargatis,” by H.A.White. _ :

222paton, "Ashtart (Ashtoreth), Astarte".
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One other aspect of her cult, "connected with Syrian and
Meéopotamiaﬁ.goddesses of fertility",??3was the practice of
castration. Devotees, apparently seeking the ultiﬁate union with
the goddess, emasculated themselves in her honour. That this act
was regarded as a rite of fertility is unquestioned in spite of
its séeming self-contradiction. By way of explanation, Albright
dffers the suggestion‘that castration can be likened with
fecundity in the same way that virginity was with fertility in

ancient Near Eastern cults.2?

In any case, licentious acts were
carried out between the Galli, emasculatea priests, and the women
devotees under the auspicés of encouraging the beneficence of the
goddess, Atargatis. Luéian relates that "women desire the Galli
and the Galli go mad for a woman. Yet, no one is jealous..."?%
These rites, described by Lucian as being 'quite holy', were
likely of a nature similar to those of Astarte (cult
prostitution), which were condemned by the Emperor Constantine.
Evidence of a.different sort includes terracotta figurines,
_ found ih Hierapblis aﬁd northern Syria, which depict Atargatis
nude‘and»pressing her ,breasts;"zz‘6 as well, there exists a bronze

offettory-box, used by the_prieSts of Atargatis, in the form of a.

breast with a slit that alloWed.for donations. On the coins from

223prijvers, Cults and Beliefs at Edessa,78.

ZMAlbright, From the Stone Age to Christianity,234.

2251 ycian, De Dea Syria,22

226prjjvers, Cults and Beliefs at Edessa,91.
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'Hierapolis,?? Atargatis is represented holding ears of corn in

her hand, symboi of fertility. Finally, her consort Baal Hadad,
~ the Syrian god of fertility, was ftequently depicted with her on
coins or on reliefs. For all hié importance, however, her role as
goddess of fertility greatly exceeded. his as is indicated by the
' prevalence of figurinestrepreséntihg.Atargatis, where none exist
with Hadad. As éarly‘as the fourth century B.C., Atargatis had
overtaken Hadad as the dominant'partper.

Although Atargatis was worshipped primarily as a goddess of
fertility, sﬁe also represented'a type of warrior goddess.
However, unlike the battle-loving warrior goddesses Ishtar and
‘Athena, Atargatis was characterized as less of a "warrior" in
that seﬁse and more of a protectress; in this respect she guarded
the city and its inhabitants from external danger. The mural
crown which she wore is symblematic of her protective

function.?2?8

Coins of Atargatis commonly depict her wearing: the

- turreted crown and hoiding a‘Sheaf of gréin or an ear of corn,
exemplifying herAdual capacity'as protectress and provider; as
,Qéll, she is fteduently»represented with a sceptre in her hand
bindicative of her ability to defend. Lucian's description of the
géddess at'Hierapolis mentions the sceptre in her hand, and may

-’possibly be the reason for his comparison of her with Athena: "On

the whole she is certainly Hera [Atargatis], but she also has

2271pid.,90.
228Tyche was the name of the goddess who wore the turreted

crown as the defender of the c1ty, Atargatis has assumed this
functlon at Hierapolis.
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something of Athena..."?%

There is little or no information in regard to other
characteristics attributed to the goddéss Atargatis. = Some
mention was made that shé was a mothet—goddéss, with a close
resemblance to Asherah of the Ras Shamra texts, but unfortunately
not enoﬁgh is known to say-ﬁﬁghvmore atithis poinf.

: »The:Syrian éoddess was worshipped over a fairly extensive
area,vjudgihg,from the distributioh'of hér cult centers, which
included Ascalon (the centre of her cult in'Palestine), Karnaim,
Edessa, Dura-Europas, and Delos. Luciaﬁ tells us that people
came from "the whole of Syria'and Arabia...and from beyond the
Euphrates.;."230 to worship the goddess at Hierapolis. He also
records that'the-témple of the goddess waé the holiest and
wealthiest of ali the temples he knew abouﬁ, "for mény treasures
come to them from Arabia, Phoenicia and Babyibnia and still more

from Cappadocia.“231

Her-typical icohdgraphy consisfed mainly of fish, doves and
lions. There is a bas-relief from Northern Mesopotamia depicting
'Atargatis sitting on a throne decorated with fish, on each side
of which are two lions, and on tob aré doves;%32the presence of

the fish is the determining factor for this identification.

Otherwise, the goddess might as easily be Astarte. On coins

28pycian, De Dea Syria,32.

2301hid.,13.

2311pig., 10

23prjjvers, Cults and Beliefs from Edessa,92.
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Atargatis is represented with one or two of these symbols as

identification marks, unless she is specifically named.

‘Having examined these two goddesses, Astarte and Atargatis,

with regard to their primary functions in ancient Near Eastern
religion, we can return to our main topic of discussion, and

apply this newly acquired information to the solution of the problem.
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CONCLUSIONS

This last secticn will cohsider the data, accumulated‘in the
previous sections, in an attempt to satisfy'our ihitial inquiry,
namely, who were the'Daughters_of Allah? In‘pursuing this
probleﬁ, we explo;ed many avcnﬁesuin order that our results might
‘include all relevant sOurcés of informaticn. Beginning with an
investigation of a passage from the Qur'an, that referred to
these goddessés, we eﬁdeavoured'to determine their origins from
the ccgnafe foot of their names. In spite of the ambiguity that
any such investigation carries with it, much useful information
was obtaihed. The summation of these goddesses, as given»by Ibn
al—Kalbi, as weli as the contributions from the commeﬁtators on
the er'an, provided further insight;taking'inﬁo account the
iimited4p:esentation of the former and'the inevitable bias of the
latter. Zeaving'asidé our literary sources, we then turned to the
more constructive évidence'foundvin the epigraphical remainé of
ﬁradinq cenﬁers situated on the éncient caravan highways.
ACcepting:the premiée that early traces of the religion of the
’pagan.Arabs.Qoﬁld be found in established urban centers, and not
in the rural wastelands, our attention was focused primarily on
those. In addition, because the religions of the adjacent
regions were viewed as having a significant impact on the

religion of Arabia, thoSe centers along the caravan route most
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susceptible to foreign influence weré selected.

From thisvgeographical survey, it bécame apparent that
Canaanité religion was singularly manifest throughout the Arabian
peninsuia; from the south, where;thevgod‘?Athtar wasvpreeminent,
"tofthe north, at Teima, Elath and Petra, the deities from the
Canaonite,pantheon were conspiouous;b Other foreign“infiuences
were noted such aé the unmistakable éigns of Babylonian presence

in Arabia, for example, at Teima?33

where the Babylonian king,
Nabonidus, settled. Then, in the north, the Arabian outposts
established there were seen to have been heavily pervaded with
the Hellenism.of the_Gréco-Roman world. The Nabataean kingdom,
which at'one'time'renohed-Damascus, was so thoroughly acquainted
withvits.northern neighbours that it used the Afamaic script in
lieu of.the ArabicAsoript,”as'thé insoriptions showéd; their
chief male deity, Dushara, became idéntified with_thé.Greek god
Dionysus, and Allat with Aphrodite and Tyche.

| Thé heterogeneous quality of the trading posts, in which so
many divergent religions resided in harmony, is believed to have
infiuenced the way in which the Daughters of Allah were
worshipped. Palmyra, in pafticular, was a cornersfone in our
‘investigation because at this metropolis, outside Arabia proper,
Allau (the Arahian ‘goddess most documented there), 'underwent

changes';B4'confronted with the leading goddesses of the Near

-:233nphe influence of Babylonia upon Tema, especially in
religious matters, was certainly strong." Cooke,Text-Book O0f
North-Semitic Inscriptions,198.

23%peixidor, Pantheon of Palmyra,56.
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Eaét;_shé became readily identified with them. The Arabs at
Palmyra; wé assume, recognized qualities in these foreign‘
gdddesses that were compatible with their own. Astarte, for
example, was promptly assimilated with Allat presumably because
the Arabs saw in the Phoenician goddess characteristics similar
to their own goddess. Thus, it-follows that an understanding of
the goddess Astarte, i.e., the traits for which she was
| worshipped, could givé us a»better insight into the goddess
“Allat, in particﬁlar the capaéity in which she was worshipped.
‘From an exaﬁination of Astarte, as well as the goddess Atargatis,
we hoped‘to uhcover a common ground from which to construct a
characterization of the Daughters of Allah.

What_remaiﬁé is.the application of Qur'_refe}ence material
toward pléusible concluéions:as to.the idéntity Qf'the Daughteré
of Allah. On the basis of our fesea;ch; itlbecame apbérént that
some features of religious life.predominated boﬁh_in Arabia
itself and in the adjacent regions. Restricting ourselves to
'these common features, we shall see to what extent they can be
applied'to the Arabian goddesses as a means of identification.
The ones, then, that will océupy oﬁr attention are, the role of
goddesses in religious.life; the role of fertility goddesses, of
" which the mother—goddeés is an aspect; and finally, the astral
aspect 6f religious life. In conjunction with this foreign
element is, of cQurSe,'the equally significant Arabian element
which uniquely influenced the characterization of the Daughters.

As far as possible, we shall attempt to differentiate between the
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two.

It has been observed that in ancient Near Easﬁern religions,
the impo:ﬁance of goddesses exceeded:that of gods. Aside from
Allah; the Daughters of Allah at the time bf the Prophet appear
to have been the most venerated deities in Arabia; While others
are mentioned, such as Wadd, Suwa, Yaghuth, noné were as
prominent nor influential as the Daughters.?5 That this was the
case 1is evident frqm the ensuiﬁg attack on the Daughters upon the
advent of Islam. Allah's chief rivéls were not other gods, but
goddesses. And thé'influence these goddesses exerted was not
restricted to the vicinity‘of Mecca, as we have seen; rather,
ithey:were revered throughout the peninsula. This phenomenon
appéars,-as well, in Phoenicia, Syria, and Babylonia where the.
goddesses Astarte, Atargatis} and Ishtar far surpassed the male
gods in importance. _This‘worship_of goddesses'in.preferehce to
gods over sd widespread an areé of the’Semitic world agrees with
Smith's theory regardiné the original matriarchal organization‘of

® Where women functioned as leaders, female deities

séciety.23
likeWise assumed leadership reigning over men and over all other
gbds; When the organization of soéiety changed to a
patriarchat¢, the male deity assumed supremacy over the tribe and

over all the gods}. In Arabia, Allah was a senior god, or, "high

23¥Kga1bi states that none of the five idols mentioned in the
Qur'an (71.22-23) were held in the same regard "or anything
approaching it" as the Daughters.Ibn al-Kalbi, Book of Idols,23.

236gitti, History of the. Arabs,26, and Paton, "Ashtart
(Ashtoreth), Astarte™ both concur on this idea of early
" societies. :
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god' as. Watt refers to‘him,‘longvbefore the-arrival of the
Prophet.  His ascendent position is indicated in the role of
'interéeSSOrs' the Daughters perfbrmed on his behalf. However,
in épite of his superior statﬁs, his position seems to have been.
titular much like El in Canaaﬁite mythology. In actual practice

‘iﬁ wés ﬁhe goddesses to whom«the-Arabs addressed themselvés,
What compelling féctoré, then,_mainﬁained the preeminehce of
fhE’goddesses in the-Near East, in spite of the subdrdinate':ole
women ‘moved into?  Smith has suggested that it has to do with'thé

"emotional side of Semitié héathenisrﬁ."237 that arose out of
associations wiﬁh hafernify, as well as, associations of a more
sensual kind. In other wdrdé)'fertility cults (with all that
that implies) occupied so fundamental a part of ancient religion
that the female deities, who were central to these cults,
remained ihdispensable as long as they fulfilled this basic need
in the lives of the ancient Semites. The overwhelming reliance
of man on fertility in nature, and therefore on fertility.
goddesses who were seen as the éource of fertility in nature,
Qould‘héve given the goddesses an importance not shared by the
,g@ds. | |

' vThe fertility'goddeéses.of,the,Near East, whom we have
examined, need no furfher.documentatibn to confirm their
i@ébrtance in this respect. What is less clear is whether or not
_the'Daughters of Allah functioned in this capacity. Beginning

with Manat, there is the evidence from the etymological study of

ZySmith, Reiigion of the Semites, 59.
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her name. If Manat derived from thercognate root M N Y, there is
éood réason.to believe that she was at dne‘time'worshipped as a
'goddess of ferfility. Watt has suggeéted that in spite of the
resemblance of her name to 'fates”’, Manat was probably an

agricultural deity.238

He bases this on two premises: the first
having to do with a rock at the centre of her shriﬁé on which he
does not elaborate; the second, on account of the "Manat-names",
for_examplé; Zayd—Manat "the increase (given by) Manat".239 Her
worship, he argues, was relevant to an agricultural community,
but, when the Arabs becamé instead desert dwellers, she ceased to
have meaning for them. Manét's'asso§iation with the god Dushara
'might also indicate that,she was a fertility goddess if he, as
the sun, was a fertility god.

Of the goddess al-Uzza, there is mostly circumstantial
"evidence to indicate that she was a goddess of fertility; Ebhrem
Syrus,.a Christian writer, referred to al?Uzza as an adulteress
at whose festivals virgins-prostitutéd'theﬁselvesi”OSyrus
comparesfhe:'to,Ishtar, iﬁfamous'for hef wild.bfgiastic worship.
Bartén, too, mentions ﬁPatriétic r'efe'r:erices"z“.1 that:allude to an
impu:e worship of Arabian.goddeSégs. While the goddess al-Uzza
is,not specifically named in these "Patristic references", the

authors would likely have had knowledge about the practices of

'»Z%Watt,_"Pre—Islamic Arabian Religion," 78.
291piq. |
20winnett, "Daughters of Allah," citing Ephrem Syrus,128.

241Barton, "Hierodouloi".
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the Arabs of the north (as opposed to the south)lwhere in fact
:al—Uéza may_have originated. Henée, al-Uzza who 'was in the
;‘vicinity where such cult practideé were renowned, may have been
one of those goddesses of impure worship so often associated with

goddesses of fertility. |
Al-Uzza's association with the sacred spring Zamzam is also
suggestive of her having had her roots in the fertility culté.
‘Much has been Specuiated oh in previous chapters concerning the
role of sacred watef.in connection with goddesses of>fertility.
Atargatis was idehfified by her sacred fish and ponds, and her
cult practices largely revolved around water;"Athtar/Astarte, is
linked td'subtefranean irrigation and iS'théught to have
originated as a spirit of springs;' The importance of water to
desert‘dwellerSICAnnof be overestimated: "To the spring man and

w242

beast owé.their lives in the arid desert. Water as the abode

of the deity was therefore the very essence of "divine life and

energy".z43 The goddess, then, who presided over a sacred spring

or well, like Zamzam, possessed the means to create and sustain
life where otherwise death existed all around. 1In light of this,
al-Uzza's particuiar identification with this sacred spring,
which to the present day is considered holy, méY'be reason for
‘thinking she functioned at some time as goddess of‘fertility;
That Allat functioned as a goddess of fertility is-highly

_probable, in spite‘of the absence of concrete evidence, given the

242Paton, "Ashtért (Ashtoreth), Astarte".

283gmith, Religion of the Semites,173.
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background of the ancient Near East. If the emphasis in the
religions of the surrounding territories (Canaan/Phoenicia,
Syria, Babylonia) on fertility cults was so proneunced, it is
only reasonable that primitive Arabian religion would have had a
similar emphasis. ' One of_the popular theories concerning ancient
Arabia is that many thousands.of years ago it was an arable‘land
where agriéulture previded a viable means of livliheod.for its

248 pg in Phoenicia or Syria, then, the deities most

inhabitants.
.highly venerated would'have beeh those associated with the
-fecundity of the land. Watt, an advocate of this theory, writes,
"The-traditional material abeut all these deities [Arabian]

suggests that they had originally been agricultural deities

- comparable to the Baals and Astartes of Syrian religion. 24

There is an inscription bearing the proper name Zaid Allat

"increase (bestowed) by Allat" 246 njincrease" generally referring

to crops or cattle or some fertility-related commodity.

. Especially in the north'where>Sheiis generally thought to
have_represented the sun, Ailat likely was worshipped as a
‘fertility goddess. In ‘an agricuitural society such as in the
northern areas,247 the sun was regarded as one of the essential

ingredienrs necessary for the germination of the seedlings into a

24%gitti, History of the Arabs,14.

' -Z%Watt, "Pre Islamic Arabian Religion," 78.
3 246Noldeke, "Arabs (Ancient)"

247"The Slnal has almost always been partly under
cultlvatlon." Starcky, "Arabia".
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fruifful hafvest. Allat, as goddess of the sun, the:efore, woﬁld
havenbeen recognized as the agent responsible for the fertility
of thé'fields and in turn for the life'of the inhabitants.

That Allat was known at Palmyra'as a goddess of fertiiity is
e&ident from her assimilation with Astarte, as well as her
relationship with Baal, god of fertility. This identification in
Syria may have been the more easily made if she were already
‘regarded in this manner in northern Arabia. The Arabs of
Palmyra, who initially brought her there in the first century
B.C.,‘presumably from Arabia, probably'knew.her as a goddess of
fertility and consequently had no difficulty in associating her
with'the Phoenician gdddeSs of fertility. |

-A common repreSentaﬁioh of Semitic fertility goddesses was
that of mdther—goddess, i.e., thé one aspect seemed to imply the
other. ‘The goddéssésAAstaxte-and Ishtar, for example,.were
worshipped as mother—goddesses; the Canaanite goddess, Asherah,
who was venerated tﬁroughout Arabia, was especially known in this
capacity. By association, the Daughters of Allah could have
assumed this characteristic where they came into contact with
Asherah, for example, at Elath, Teima, or in Soﬁth Arabia.
According to Barton, "among the pre-Muhammadan Arabs the worship
of the mother—goddess was practised; in some places she was
called Al-Lat, in others Al—Uzza."248

Aside from foreign influence, it is possible the mother-

goddess in Arabia arose as a natural-reflection of the human

ZmBafton, "Hierodouloi".
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condition. ~Just as matters of férfility (i.e., reproduction in
nature) were the domain of the woman ('mother earth'), so the
concerns of domeétic welfare were as well. In South Arabia the
great mother-goddess, Asherah, also called Harimtu by the
Sabaeans, "was also in all probability.uniyersally known as
Ilat..."? rhat the Arabians had their own mOther—goddess, by

whatever appellation, is in keeping with ancient Sem;tic

~tradition. It will.be recalled that 'Athtar, the South Arabiéﬁ‘
Venus deity, was refér:ed to as "the mistress mother—'Athtar" and

the "giver of children".? pespite the problem of gender, this

title implies that the primitive fAthtar*functioned as a‘mothér—
goddess. Assuming the goddesSes Allat} al—Uzza, and Manat were
at one time known as fertility goddesées, they tbo were probably
worshippéd in- the capacity of mother—ébddess.

The’aétral nature Qf»religion in the ancient Near East is
our- other area of common emphasis. The term 'astral' is often
‘used invdescribing Near Eastern religious systems, for example,
- the éStral tfiads of South Arabia and Babylonia (sun-moon-Venus).

While thesé systems seem to be unique features of Semitic
-,feligion, odr focus shall be on a more specific usage of astrai,
i.e., as it peftains to the planet Venus. From Babylonia to the
Phoenician coasf, frém South Arabia to the Sinai, there is a
marked prominence that almost appears as é Semitic predisposition

to the worship of the Venus star.

249Hommel, "Arabia".

20paton, "Ashtart (Ashtoreth), Astarte".
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Outside of Arabia we have seen ishtar»in'Babylonié, Astarte
(Aphrodite) in Phoenicia, and Allat/Aétarté in Palmyra associated
with the Venus star. .Most‘COnspicuous in Arabia in this capacity
were the deitieS'al4Uzza and Athtar. Until now, it has been
aSsuméd théf at Palmyra Allat's identification with the Venus
’éta: was thé result of her assimilation there with Astarte. If,
however, this astral identification was there to bégin_with,
.i.e.,'native'tobher} Allat too might have been worshipped in
Arabia in this capacity. If this Qeré the case; if.could account
for the greéter honours‘beStowed upon Allat and al—Uzéa'as
opposed to Manat, "the tlriAi-rd,.theother_."'251

-Referring'béck:to;chapter three, we alluded to the
possibility that the_goddesses al-Uzzé and Allat were epithets
('Ehe strong one' and 'the goddess') of the Venus deity, Athtar,
before they assumed individual identities. if Allat was an early
ePithet of Athtar, thevVenﬁs_star wou1d have been a visibie part
of her iconography, familiar to the Arabs of the north, and thus
would accounf for the star.on her tesseréevat.Palmyra. To better
understand this theory, we:Should'first determine her initial
association with thé southern gbd Athtér.

As stated, Athtar is thoughf to have originally functioned
as a fertility deiﬁy,-numen of the spring, in keeping with an
agricultﬁral cbmmunity. With climatic changes, however, the
'fertile.farmlands became désert wastelands, and the ancient

Semites were forced to seek out their existence elsewhere. With

2lgurtan 53.20.
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their>dispersal into outreaching areas, the deity Athtar,>While
refaining eome of his/her identifying qualities, natufally
'edepted new charactefistics'as required by the chenging
situation. Thus it happened that in Babylonia, for example,
Athtar (Ishta:), aldng withbfertility, became identified'sﬁrongiy
with the planet Venus; in Phoenicia; Athtar/Astarte‘may or may
not have assumed this identity, depending on different theories.
It is conceivable that in the north, Astarte, unlike Ishtar, was
not identified with Venus; this planet may have had little
significanée to the ancient settlers whose needs were of a
diffe;ent»kind.A Only at some later time was this characteristic
atfributed to he;, more, perhaps, as a symbol of her universality
than asvan immediate necessity. In Arabia, i.e., South Arabia,
Athtef became knowﬁ iﬁ the capacity of the Venus deity almost to
'vtﬂe exelusidn of everything else; aAresidual'trace'of his eld
days of fertility god could'be'foued in his represehtation of the
.evening star, whereby he was the deity of life—giving water
(chapter three).'

,'Knewing this divinity Athtar to figure so prominently in
Near Eastern religions, her (his) absence in northern Arabia is
especially puzzling-donsidering the importance of Athtar in the
south;'endvcohsideringvthe,accessibility of the south with the
nortﬁ vie the cara§ah highwey. We. have seen evideece.that Atar

(Atar-Samain) was known in the north; in fact, a list of gods
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worsﬁipped'byﬁfhe Arabs at Adumaptu (Duma) is headed by Aﬁar.g?
It is, therefore, quite difficult toiimagihe that Atar-Samain
disappeared in the north, exclusively. Rather, there are many
whd maintain that Atar-Samain, Venus, was called by the
appellations al—Ilat,.the goddees,.and al-Uzza, the Strong One.
SEarcky, one of the protagonists of this theory, writes, "Venus,
seems also to have been designated by the appellation al-Ilat,
the Goddess...an appellation that wae afterward widely accepted“;
further on-he states that the Lihyanites venerated Ilatv(Vends)_
and "this goddess first appeared.pnder the name'ef Uzza; the very
strong one."?%3 Similarly,'Paton cqmmente " In North Arabia the
original name of the.goddess (Ashtaf/Athtar] was displaced by
titles such as al-Lat, 'the goddess', or al-Uzza, 'the

strong'" . 254

He goes‘on to say that this deity, recognized as

the planet Venus, was called al-Najm, 'the star', par excellence,
- and is the goddess referred to in the Qur'an: "By the star‘when
it seit:f':eth."z55 ConSequentlp, al-Uzza, the goddess supposedly to

whom the Qur'an refers in conhectibn with 'the star', is really a
S title of'the anonymous Ashtar.

Because the goddesses al—Uzza and Allat were so adored in

the north, their importance there could have stemmed from an

' 22gtarcky, "Arabia". An inscription records that the king
of Duma invoked "Atar-Sam'.

254Paton, "Ishtar".

25gyra 53.1



original idéntification with the illustrious Ashtar/Athtar. This
latter was most likely feminine as was Ishtar and Aétarte, hence
the feminine gender'of‘al—Uzza and Allat, her epithets.256 This
woﬁid'éxpléin how £he goddesses al-Uzza and Allat were females
yet the god whom they represented (in the south), was male.

This very atﬁractivé thégry-e#plains the strong presence of
a female Venus deity in Nbrth Arabia,‘viz. al-Uzza; in addition,
it corresponds with Winnett's proposal that al-Uzza and Allat
originéted in the north( although.not especially Sinai 6r Syria;
finally, it provideé a further explanation for Allat's ready
assimilation at Palmyra with Astarte.

One other interesting feature of this theory is that it
giveé a new meaning or interpretation to the warrior'aspect
éttfibuted to the goddesses we haVé examined. As noted in
chapter three, Athﬁar (Ashtar), as ‘the morning star, was
characterized as a wérrior deity; in chapter five, Drijvers
;eferred to al-Uzza as "the martiallaspect of the Arabic Venus
‘Star"%7; Allat, at Palmyra, was depicted in warrior garb. The
goddesses Astarte, Atargatis and Ishtar, without much question,
.Were véneratéd,.in some respect, as warrior goddesses. If these
deities had connections with the planet Venus, whether ancient or

recent, their function as warriors could be an integral part of

256 nrhis is the gender in all the Semitic languages except
South Arabic and Moabite, and therefore is probably primitive.
It - corresponds with early Semitic soc1al organization." Paton,
"Ashtart (Ashtoreth), Astarte".

/prijvers, Cults and Beliefs at Edessa, 152.
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thét-connection.-ln Semitic astral triads, where Vénus_and the
sun we:é}closelyvrelated, it wés.thought that the role of the
VEnus sfar_was to accompany the sun across the heavens serving asb
\ ﬁilitari escort and divine protector; hence the "martial aspect”
‘of Venus. Conceivably, this divine prototype assumed the human
figure of the a;med-warrior in earthly representation. The
charactefization, thén, of al—UzZa or Allat aS'warriof goddesses
could have arisen from this ahalogy.' |

Whether the goddess Manat was1in_ény way associated With the
primitiVeIAshtar remains unexplored judgihg from the silehce in
regard to her. There are quite acceptable reasons for believing
that her position in the triad,.(Daughters), was as ancient as
that of Allat and al-Uzza, possibly even stemming from an
original connection with Ashtar. One consideration is that, as a
fertility deity, she may have been worshipped alongside of
Ashtar, or as some special aspect of that fertility deity. We
have presented evidence that indicates she may have been an
-agricultural, and, therefore, a fertility deity. Manat, then,
‘like the goddéssés'Allat and al-Uzza was an early Semitic
rfertility deity in association with, or arising out, of the cult
- of Ashtar.
o Another possibiiity is that Manat evolved oﬁt of her
"original personificatibn of the element 'fate', which was one

aspect of the mother-goddess Ashtar. According to a theory
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proposed- by Langdonﬁs, fate was an intrinsic characteristic of

ancient Semitic mother-goddesses. The tiile minu, menu, "fate",
was_used to address Ishtar: "Goddess of the fate of refusal" and
»“Goddess of the fate of consent".? The Babylonian Menu appears
as Meni in Canaanite mythology ih'conneétion.with the mother-
goddess Astarte. His conclusion is that "this thhblogyb
concerning the'Babylénian motherfgdddess and Fortuna, Tyche,
Fatéy,is_common‘td the Semitic religions of all Western Asia."260
The Arabian goddess of fate, then, Manat, was originally an
aspect of the primitive mother—-goddess Ashtar; evidence of this
early felationship between Fate and the mother-goddess can be
foﬁnd in North Arabia where the mother-goddess Allat is
habitually represented as Tyche. Subsequently, Manat came to
represent an individual reality, her original identification with
Ashtar having faded into nonexistence . 26!

‘There is one other simpler, but equally prbvocaﬁive, theory,
concerning the identity'of the Daughters of‘Allah, whose tenets
have formed a steady undercurrent for this thesis. That theory.is
_ that,vfollowihg:anciéht Near Eastern tradition,the Arabian

- goddesses evolved from their ancestral Canaanite predecessors. A

258S.Langdon, "The Semitic Goddess of Fate, Fortuna-Tyche,"
Royal Asiatic Society, (Jan., 1930):21-29.

291pbid., 26.
2601pid.
26lnpjvine epithets tend usually to become proper names,

disguising the true personality of the deity." Teixidor, Pagan
God,37. ’
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ébnstant element of ancient pagan religion was the divine family
(husband/wife dichotomy) whose purpose was the proliferation of
sons and daughters; after all, fertility in nature was the basis
for all religion. In the Canaanite pantheon, El, the ancestral
deity, with his wife Elat (Asherah), were.the originators of all
life, and together produced a large family of gods and goddesses.
Taking into consideration the eiasticity of relationshipé that
allows wives to beéome daughters and fathers, husbandé etc., can
we not project a parallel_situatidn ih Arabia? 1In reference to
a_past.afgument, we proposed thét the Arabian Allah was a naturél
'extensibn of ‘E1, and consequently, Allat could be considered a
hatural extension pf Elat. Where‘Elat functioned as the wife of
the 'high god'.in Canaan,.in the Arabian pantheon she moved into
the position of daughter (Allat). Consistency was ne&er a
broblem in ancient mythology. Allah, like E1l, occupied an
ascendent positidn in the backéround, his importance being
overshadowed by his wives/daﬁghters. Allat, Manat, and al-Uzza,
as his daughters, were the most favoured deities, just as
Astarte, Anat, and Elat/Asherah were in Canaan, as long as pagan
religion was based on fertility”cults. When necessary, the
daughters acted as intercessors to.the supreme deity, Allah (E1),
,whehrhis atténtioﬁ was required. The Daughters of Allah, then,
.weré_the Arabian parallel of their Canaanite precursors
functioning.in much the same Capacity as the principle goddesses
of.the anciéht_Near East.. Their position in pre-Islamic Arabian

religion, continuing the parallel, was unrivalled in spite of the
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nominal 'high god' Allah, until the demise of paganism.

In favour of this theory, we have shown with consistenéy the
?révalence of Canaanite religion throughout Arabia: in South
Arabia where the worship of Asherah was prominent; in most of the
major.trading centefé ("Elath"), where Canaanite deities Weré
worshipped'alonéside of indiéenous'pnes; in Palmyra where the
témple_of:Baal was erected on land owned by Arab tribes
suggesfing a longstanding affinity. In consideration of the
degree to which:Canaanite.religion was not only active_in Arabia,
but, as well,'feplete with déities of‘considerablé‘fesémblance to
Arabian'deities (Allah/El, Allat/Elat, Athtar/Ba'al), there is
much to recommend this proposal. Undoubtedly, the simplicity 6f
this theory is extremely appealing. In such én uncontrived
manner it identifies the Daughters in their natural setting,
perfectly suited to Semitic tradition and in harmohy with the
religious history of the Near East. | |

| In summary,‘the Daughters of Allah would appear to have been
worshipped in Afabia.froﬁ a very earlyidéte. They'far excééded
in impoftéhce.ail male.deities_before the fise'of‘Islam, when
_Ailah replacéd them. .Théir origins, very likely, were as
'agriCuitural (i.e., feftilitY) deities but ceased from this in
rtﬁe facé‘of major changes in climate‘that shifted the emphasis in
'wéféhip from fertility to astral.
"Relying'on Arabian sources exclusively, our conclusions as
to”the'Daughter's identity would be considerably curtailed.

Other than their names, we are given very little information

)
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about their worShip.' There are some indications that Allat was a
sun goddess, possibly a fertility/mother goddess; the frequency,
hbWever, of the inscriptions naming her indicates her popularity,
and; fheiefore, her importance. Al-Uzza, from.her name
especially, we.assumé wasAvenerated as'a Venus deity and was
pobulér mostly in the north. Manat is very obscure. Aside from
wofd derivatives of her name;'We have few clues as to who she
was. | | |

Palmyra, from where the entire ancient Near East opened up
to us, was pivotal to our research. Unknown dimensions of the
goddesées were discovered here. Associations with Astarte,
Atargatis, Ishtar led us ﬁo believe that the Arabian goddesses
were paft of a common Semitic heritage. The result was. that by
‘incorporating what we knew of the goddesses from Arabian sou:ces'
with.what we knew of their counterpa}ts in_the adjacent fegions,
' new_possibilities emerged; that ié; where predominantvfeatures of
vreligious life weré evident ih,Canaan,.Phoenicia/Canaan,’Syria,
and Babylonia, similér features were likely to have been known in
fAfabia. On the assumption that ‘a commonality of worship, based
on a commonality of human needs, existed in the ancient Near
East, we postulated various identifications for the Arabian
goddesses. Keeping in mind the wide diversity of opinion in this
field.of interest, stateménts.made in regard to the Daughtérs of
Alléh are at best tentative; in the absence of critical data (for
example, mythological texts as were discovered at Ugarit), the

identity of the Daughters of Allah will probably remain as
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elusive as the Arabs for whom they existed.
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