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Abstra¢t v
This is a study of the intellectual origins of the -
_program of the Chinese Communist Party during the peribd betwéen
the October 1917 Bolshevik.Révolution in Russia and the First

Congress of the Chinese Communist Party in the summer of 1921,

This study examines therposit;ons put forward in Gongchandang
("The Communist"), theftheoretical organ of the Proyisionai
Central Committee of the Chinese Commdniét_Party. Although ﬁhese‘
positions were influenced by Lenin's theories to some extent,
they were mainly influenced by the Chinese intellectual's
reaction to the Bolshevik Revolution, understanding of éiasées.
and concepts of social change.

| | Specifically, the Russian Revolution was seen in terms
-of the anarchist concept of "social fevolution"; Marx's theorieé
of historical materialism failed to alter the fundamental |
perceptions of reality of intellectﬁals, including those who
considered themselves to be Marxists. Marx's theory of surplus
value was seen as equivalent to the anarchist position "property
is theft", and class struggle was seen as one among several
methods of achieving "social revolution",

Nowhere was the influence of anarchism more evident than
in class concepts. Anarchism had identified the existence of two
classes in China--the rulers and the ruled. The }nfluence of
Bolshevism and Marxism on class concepts was limited to
sﬁpplying an economic content to these anarchist classes.
Essentially landlordsAand and capitalists were seen as the class
that owned the means of production, while peasants and

industrial workers were seen as the class which did not own any
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means of production. Conéequently translatiohs of the terms

"proletariat" and "bourgeoisie" =-- "wuchan jieji" and "ycu chan
jieji"™ -- were understood as "unpropertied class" and

ﬁpropertied class" respectively.

This percéptioh of classes in turn'led‘the Chinese.
Communist Party, at the time of its Fi;st,Congress, to ahalyse
Chinese sociéty.in_terms of the “propertied" and "unprbpeftied"
classes. Based on this analysié, it developed a strategy of
‘revolution aimed at organizing and rousing the consciousness of
the members of "the unpropertied class".»The understanding of
landlords and capitalists as a single'class, and of workers and
peasants as a single class, also suggesté that class differences
between peasants and proletariat, beﬁween landlords and
_capitélists, were not apparent, at least to Chinese

“intellectuals, between 1917 and 1921,
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INTRODUCTION

1, The Problem of the Early Communist Movement

In August‘192l, the First Congress of the Chinese
Communist Party convened in Shanghai.' Before this Cbngress
could be called communist organlzatlons which would serve as
the structural nuclei of - the future party had to- be establlshed»
in the major cities of China, and the party's program which
mapped out its objectives and the means of their attainment had
to be defined. In large part these two tasks were accoﬁplished
under the overall direction of the party's Provisional Central
'.Committee which‘had.been formed in'shanghai in'May 1920.

The first task was accomplished during the summer;ef
1920. Communist organizations were_eStablishedfin Peking,
Shanghai and other Chinese cities,_ae well as in Tokyo and
‘Paris.? As Chou Tse-tsung has suggeéted, the months between
April 1920 and the First Congress of the Chinese Communist
Party, in the summer of 1921 marked "the transitionvto action”
for those intellectuals who embraced communism.®

The second task was accomplished in the pages of

Gongchandang("The Communist"), the theoretical organ of the

Provisional Central Committee. Gongchandang addressed two

fundamental concerns of the early communist movement in China--
what was communism and could it be achieved in China?

The second issue--how communist revolution could be.
achieved in Chiua——required the presentation of a plausible
strategy of revolution which would attract members to the new

party. This strategy had to identify the friends and enemies of



the revolution, which classes were revolutionary and which not.

Gongchandang also had to describe the method of bringing about
communist revolution, and the means of awakening the
consciousness of potentially revolutionary forces.

The fifst issue--what communism was--involved
differentiating communism from other revolutionary philosophies,
and.eSpecially from anarchism. This aifferentiation cehtréd
around three areas: 1) the objective of revolution--i.e. the
dictatorship of the proletariat; 2) the nature of that
revolution--one that merely sought political power or one that
sought the transformétion of social structures; and 3) given
Marx's position that socialist revolution was the inevitable
outcome‘of developed capitalist society, the possibility of such
revolution in China.‘

But' Gongchandang. developed the program of the Chinese

Communist Party at a time when there was limitéd access in.
Chinese to the works of Marx and Lenin.? At the time of the
First Congress, Marx's theories of historical materiéiism, class
struggle and capftalism, were available in Chinese only through
secondary, even tertiary, sources which had often been written
by those hostile to Marxism, Of Marx's major works only his call

for communist revolution, The Communist Manifesto, had been

published in complete Chinese translation.® Of the Leninist

classics, early communists only had access to The State and

Revolution which presented his analysis of the class nature of
the state and the consequent need for the dictatorship of the
proletariat after the communist revolution. Even this was only

available in English,’ and its publication in Chinese



translation had only begun at the time of the First Congress.®
Lenin's two essential contributions to the theory of»communist
revolution--the "vanguard party" énd his thesis on-imperialish—-
were simply inaccessible. Lehin's biueprint for révolution, What
is t

be Done?, and his analysis of imperialism and the
possibility of communist revolution in relatively economically

backward countries, Imperialism: The Highest Stage gi'Capitalisln)

had yet to be translated. Thus the early communists in China
only had indirect access to Leninism. Their knowledge of
Leninism came from their understanding 6f the theory and
practice of the Bolshevik Revolutiqn,in Russia.

Given such limited and often indirect access to Marxism-
Leninism, the program ofvthe.Chinese Communist Partf as set out

in Gongchandang was in a certain sense neither Marxist not .

Leninist. The program outlined in Gongchandang did nothing less

than propose the wholesale importation into China of Marxism-
Leninism as it had developed in Russia. In short, the early
communists were Chinese Bolsheviks.?®

Gongchandang's program was in large part a response to

anarchism. Anarchism had enjoyed a substantially longer history
.in China than the Marxist approach to revolution.'® Consequently
anarchist positions on revolution were much better known and

shaped the positions presented in Gongchandang in two ways.

First, it was the anarchist theory of revolution that

Gongchandang spent most of its time attacking. Secondly,

anarchist concepts subtly coloured the early communists'
perceptions of their society, its problems and the solutions to

these problems. Anarchism runs as a common thread through this



study of the inteilectual orgins of the-prdgram of the Chinese
Communist Party at the time of its formation. The Bolshevik
Revolution was seen in terms of the anarchist concept of "social
revolution™. Marxist economicrthéory was understood to establish
the anafchist position that "property is . theft". When
intellectuals used class concepts to analyse their society, the
»classeé they identified Qere in practice those which had been -
idenfified by anérchism. This.contamination of cbnceptS'of the
nature of society, economic theory and social change, seriously.
effected the new party's line. | | |

The central concern ofvtﬁis study, therefore, is to
»tracé the-conceptﬁal factors which shaped the Chinese . Bolshevism

of Gongchandang. Specificaliy, this study examines

“intellectuals' reactions to and understandings of the Bolshevik
Revolution, their understanding .of Marxism, their understanding
and use of class concepts, and the Leninist influences on the

program of Gongchandang.

The fi;st three factors--Bolshevism, Marxism and class
concepts-—are examined in the first three chapters respectively.
These chapters all cover the period between the Bolshevik
Revolution in November 1917 and the publication of the first

complete Chinese translation of The Communist Manifesto in April

1920. The fourth chapter examines the positions put forward in

Gongchandang and is restricted to the period between the

formation of the Provisional Central Committee in May 1920 and
the First Congress of the Chinese Communist Party in August

1921.



2. The Sources for this Study

During the period between the mid 1910s and ‘the early
'19205, there was an exp1051ve increase in the number of journals
published in China. Journals from thlS period, the era of the
New Culture and May Fourth movements, have been the principle
sources used in this study of the conceptual oriéins-of'the_line
of the ChinesevCommunist'Party at the time of 1its formation.'

The journals of the New Culture and May Fourth movements
are not representative of all trends .in Chinese thought between.
1917 and 1921. The traditionalist, even reactienary,‘trend is
net reflected in the intellectual publications.of the period.
Consequently I can only speculate w1th respect to the ‘ruling
elite's receptlon of- the Ru551an Revolutlon and Marx1st ideas. .

The-sources'used~1n this study are also not
representative of all of the progressive inteilectual trends
during the period .under eonsideration, although they are
representative of the leftist trends amongst younger
intellectuals. For schematic purppses, progressive intellectual
tendencies can be ascribed to three generations of
intellectuals.'' Although the concerns of these generations
overlap to some extent, and some individuals, notably Li Dazhao,
Chen Duxiu and Hu Hanmin, belong to more than one generation,
each generation's approach to the problems that confronted
Chinese society fundamentally differed from that of the others.

The central issue that confronted all three generations
had been defined by the end of the nineteenth century. How could
China attain the wealth and power of the West? The first

generation of progressive intellectuals, essentially that of the



1911 Revolution, was concerned with solving this problem while
at the same time preserving”their country's Chineseness. The
members of this generation, intellectuals like Liang Qichao ahd
Sun Yat-sen, sought political and institutional forms which
would allow China to overcome her relative weakness without
fundamentally affecting the nature of Chinese culture.

1 have not examined the thought of this generétion of
intellectuals. My main concern has been to trace the origins of
the positions of the Chinese Communist Party at the time of the
party's First Congress. Given their concerns for institutional
solutions, it is doubtful that intellectuals such as Liang
played major roles in formulating and disseminating the elements
of Chinese Bolshevism. This was probably also the case with Sun
Yat-sen. I have not examined his writings between 1917 and 1921.
His appearance in this stﬁdy,is incidental in so far as his
approbation of the Bolshevik Revolution helped to establish the
legitimacy of Bolshevism in the eyes of progressive Chinese.
Furthermore, the paucity of references to statements on Russia
and Marxism that were made by Sun during this period suggestsf
that he did not play a major role in disseminating communist
thought. This would be consistent with Sun's politics during
" this period. Since he was repeatedly trying to ally with various
warlord factions during this period, he would not have been in a
position to say much on the disturbing events in Russia.

Intellectuals associated with the New Culture Movement
constituted the second generation of progressive intellectuals.
The New Culture Movement rejected political institutions as the

best method of overcoming Chinese backwardness. Unlike the



preceeding géneration:which had been,:aﬁd.continued to be,
" active in the world of political parties, constitutions and
conspiracies to gain‘cbntrol of the.central gOVérnment, the ‘New
Culture generation rejected direct political action in favour of
mass enlightenment. Instead of trying to replace Chinese.
institutions with Western political forms, tﬁey sought to
transform the Chineée view pf the world ﬁhrough the
diésemination of the most modern Western idéas.wIn particular
they sought to replacé Confucianism with "scienéeﬁ and
"democracy". Consequently this generation was much less
concerned with preserving Chineseness which it equated with
backwardness. |

" This study has made conSiderablé use of the journals

published by New Culture intellectuals. Formost among these was

Xin Qingnian (New‘YOU£hvor "La jeunesse").'? As fhe_most
influentiai intellectual joufnal of the day, and the most
important forum for the expression of New Culture ideals, Xin
Qingnian regrouped a. number of prominent uniVersity

intellectuals. These included Chen Duxiu, Xin Qingnian's editor;

Li Dazhao, the first Chinese Marxist; Hu Shih, the originator of
the vernacular literature movement; and Cai Yuanpei, the
principlé of Peking University and the first ministef of
education in the Chinese Republic. Another source used in this

study was closely related to Xin Qingnian. While Meizhou Pinglun

("The Weekly Critic") was more directly oriented towards

political commentary than Xin Qingnian, it appealed to the same

audience and was published by members of Xin Qingnian's

editorial board including Chen Duxiu.'?
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The third generation.of progressive intellectuals, that
of the May Fourth Movement; tended to be the Students of the New
Culture professors. After their radicalization by the Western
Allies' betrayal of Chidese sovereignty at'the.Versailles pééce
talks, this generation rejected their teachers' concerns for
mass enlightenment in»faVOUr of direct political action and
ovefall solutions to sdcial'problems; To.be’sure, somé of their
teachers, notably Li Dazhao and Chen Duxiu, joined them in this
concern for soéial prbblems. 1ndéed, interest in society was the
direét-conseQuenée of the New Culture Movement's iconoclasm.
Attacks on Confucianism led to interest in the family and the
role 6f women in society. These were both problems which
iqvolved social stuctures as well as'ideology.-The appearance of .
this generation marked a split in'the New Culture movement
between those sﬁch as Li Dazhao who advocéﬁed soéial solutions,
and those such as Hu Shih who continued to advocate the liberal
approach of education and mass enlightenment.

The third generation's publications tended to be
extremely sympathetic towards the Bolshevik Revolution and often
played leading roles in disseminating Marxist ideas.
Consequently, they are amongst the most impqrtant sources for
the study of radical thought during this périod, and I have
relied heavily upon them. In particulér, I have made use of the
student journals Xin Chao (New Tide or "The Renaissance")'® and
Guomin ("The Citizen").'® Xin Chao was the most influenﬁial
student publication of the day. Guomin, the organ of the student
"Society of National Salvation", was only slightly less

influential but was more radical in orientation. My major source
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for the line of the Chinese CommunistvPartyf- Gongchandang ("The

Communist")--can be included in the ranks of the publications of

the third‘generatipn.of Chinese fadicals. Although Gongchandang
was the official organ of the_party'é Provisiénal Cehtral
Committee, its most important ideologists,,Zhéu'Fuhai and Shi-
Cuntong, werevmembers bf‘the May Fourth generation. The gohcern e
with methods of fevoiutibn shown by the contributors to

Gongchandang properly reflects the general trend, although not

necessarily the politics, of the third generation. .

Gongchandang was not the only journal that -put forward

the views of the early communists before the First Congress. The

Peking communist organization published Laodong Jie '(The World

of Labour) and Xin Qingnian was communist controlled after its

June 1920 issue. But as the organ of the Provisional Central

Cohmitteef Gongchandahg accurately reflected the views of the

party centre on questions of strategy and tactics.

Dongfang Zazhi ("The Eastern Miscellany") has proven to .

be an invaluabe source for this study.'S Unlike the other
journals of the period which were aimed at a restricted

intellectual audience, Dongfang Zazhi was essentially a

newsmagazine aimed at the mass market of the new urban middle
class. Every issue reproduced or published a variety of articles
on the guestions of the day which were written from a variety of

political perspectives. Although Dongfang Zazhi had a liberal

editorial policy, relative to the other journals used in the
preparation of this study, it was conservative. Its conservatism
can be seen in the fact that it continued to use the classical

style of written Chinese until the end of 1919 which was long
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after other journals of the period had converted to vernacular

Chinese. Dongfang Zazhi's contents reflected what its editors

believed the informed citizen should know. Its articlés-
reflectéd the information available in the daily papers.
Therefore, it is extremely useful as a source for determining
what the average infofmed citizen was likely to have- known about
the Russian Revolutioh, Marxism( etc.. . |

A major gap in,the.sourées for this study is the absence
of anarchist publicatioﬁs. Unfortunately, I have not had access
to'the anarchist publications of the May Fourth Era. The only
access I havé had to anarchist thought has come in se;ondary'

sources, or in articles written by anarchists, or about

anarchism, in other jourhals such as Xin Qingnian and ﬁongfang
Zazhi. Except in so far as the sources that I hé?e examined
appear to be responses to anarchisﬁ positions, or influenced by
anarchist ideas, I am conseqguently not in avpbsitibn to
speculate on the positions being put forward by anarchists on
the issues of the day. I.E. it is possible (although I suspect
unlikely) that anarchist journals played the major role in
disseminating Marxist ideas in China during this period.'’

- This study has found that a number of elements--concepts
of classes, revolution, and understanding of Marxism—; were
brought together in Chinese Bolshevism. These elements, along
with Bolshevism itself, emerged in the course of sharp debates
over the nature of the problems that afflicted Chinese society.
and their resolution. These debates took place between
traditionalists and progressives, liberals and radicals,

Marxists and anarchists. The positions that I have traced have
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tended to be those taken by only one side in these débates. For
example, I have examined the reactions of-both'liberalé and
radicals to the Russian Revolution, but after the New.Culture-
movement split into two camps, I do not considerrthe liberals'

_ positions. Thus i only examine Li Dazhao's response to Hu Shih's
 position in the Problems and "Isms" debate. To have looked at
both sides in these debates would have céftaihly_giVen'a much

more balanced picture of the conceptual flux that came together

in the positions of Gongchandang, but that would have been a

much longer, and substantially more complex study.

3. A Comment on Western Historiography on 1917-1921

My.central argument 1is that the conceptions of reality
and the nature of communist revolution which emerged in the New
'Culture/May Fourth Era determined the line of the Chinese
Communist Party at the time of its formétion. Westérn
historiography on the Chinese Communist Party has tended to
" gloss over the period between the 1917 October Revolution and
the First Congress of the Chinese Communist Party in 1921,
Survey histories of the Chinese Communist Party usually begin
~with the party's First Congress and consequently only devote a
few introductory pages, or even paragraphs, to the pre-1921
period.'® This is unfortunate since it has led to a tendency to
see the line of the Chinese Communist Party at the time of the
party's formation in the light of later line struggles. For
example, one of the issues that dominated the history of the
Chinese Communist Party before the 1930s Qas whether the party

should organize peasants or industrial workers. My study of the
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1917—1921 period has found that.this waé not an issue for
‘Chinese communists before the FirstvCongreSS. In fact, in the
context of the general understanding of classes, this issue
could not exist as a'qﬁestion of principle at this time.'® I
have found that peasants and industrial workers were commonly

seen as members of the same class--"the unpropertied". The

Chinese térm used to refer to this class was  "wuchan jieji"
% 7 P4, which today is taken to refer to the class of
industrial workers, i.e. the proletariat.

It can be argued that survey histories of the Chineser
Communist Party do not have to examine the intellectual origins
of the_partY's political lines since their concern is not to
trace the history of ideas. Among the works which do treat the

party's theoretical positions as the subject of intellectual

history is Maurice Meisner's Li Da-chao and the Origihs of

Chinese Marxism. Essentially, Meisner argues that the demands of

nationalism and China's abject condition, coupled with previous
intellectual experience, conspired to "transform" Marxist
doctrine into "Chinese Marxism". He establishes this thesis
through the examination of the evolution of Li Dazhao's
perceptions of reality and concepts of_social change. I am not
in a position to prove or disprove Méisner's central thesis, but
my study of this period suggests that some of Meisner's specific
arguments can be questioned. For example, Meisner suggests that
nationalisﬁ combined with Li's Marxism, led him to formulate the
issue confronting China in terms of the confrontation between
China as a "proletarian" country and the West as "capitalist"

countries. Meisner suggests that this position was effectively



that the basic contradiction‘in Chihese society was between
foreign imperialiSh and the Chinese‘nation. But if my thesis is 
corréct, Li's identification of China as a "proletarian" couhtry
meant little more than that China was being impoverished;by'the
penetration of foreign industry, i.e that it was becoming
"unpropertied”, and would have been interpreted as such by his
contemporaries.

This‘suggests ﬁhat'it can be dangefous to rely upon the
development of a single intellectual's.thought to establish a
general thesis on how and why the Chinese Cpmmunist»Pagty
arrived at a given position. The problem with this approach,
which has been taken a number of times;2° is that it can result
in isolating the thought of the particular individual from the
general histdrfcally-determined conceptual context. Therefore; I
have_pﬁrposely not cbncerned myself with the developmeht of
parficular intellectuals' thought. Instead, I have attempted to
approach the problem by examining the general social mix of
~ideas, and the effects that this mix had on the positions of a
particular group of intellectuals--the contributors to

Gongchandang. The heart of this approach is the view that ideas,

whether those of an individual or a group of individuals, are
social and not private entities. Even the ideas of an individual
intellectual are social in so far as they are conditioned by the
individual's social experience, and understandings (or
misunderstandings) of other ideas which are themselves social.

This approach to the history of ideas is essentially that taken

by Arif Dirlik in History and Revolution.?' Except in so far as

Dirlik's primarily concern is the origins of Marxist
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hiétoriography in China} he argueé that the appafently academic
issues that confronted Chinéseninteilectuals were reflections of
real political concerns and that these concerns conditioned the
positions put forwérd by various writers.

My study begins with the'October Revolution in Ruséia
and ends wiﬁh the First Congress of the Chinese Communist Party.
It can be argued that Marxist ideas were introduced .into China
before 1911 in the course of debates between the Tongmenghui and
other revolutionary factions?z‘and consequently that Marxist
thought does not originate with the October Revolution. My study
of the 1917 to 1921 period does not question the  fact that
Marxism was discussed in China before 1911, nor does it'questiOn
the facf that the people who discussed Marxism before 1911 were
sometimes the same_peopie Who,diséussed,it‘after 1917,23 but my
thesis does guestion the argument fhat there was anyvgeneral
conceptual continuity between these periods, i.e that
intellectuals in general were familiar with Marxism, even 1if
they did not discuss it, before it was resurrected in the wake
of the Bolshevik Revolution.

One of the arguments put forward by those who hold that
there is conceptual continuity between the pre-1911 period -and
the 1917-1921 period is that Japan, not Russia, was Chinese
Marxism's place of origin. This is the position taken by Li Yu-

ning in the Introduction of Socialism into China.?* Li argues

that Marxism was introduced from Japan before the 1911
Revolution and that the terms used by Chinese Marxists establish
this. She writes,

Thousands of Chinese intellectuals came to know the
names of Marx and Engels at the beginning of this
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century. There then took place what must be regarded as

the earliest discussion on the nature of Chinese society

from the Marxist. standpoint and the appearence of

several recurrent themes in later controversies. Chinese

Marxism was stimulated by Japanese rather than Russian

sources, a salient point in part evidenced by the

widespread use of Japanese translations of Marxist

terminology. . .25 o
I do not dispute that many Chinese intellectuals were exposed to -
Marxism before 1911, I also do not dispute the fact that Chinese
intellectuals turned to Japanese sources when their interest in
Marxism was rekindled by the Bolshevik Revolution. But I do
question that conceptual continuity between the two periods can
be seen in the use of Japanese terminology;_For example, Li
lists the modern Chinese terms for "st:uggle" and "bourgeoisie",
i.e "douzheng" 2 ? "~ and "zichan jieji"'ﬁ}’ P# €R, as being

derived from the Japanese.?® This is undoubtedly true, but if

there was continuity between the pre-1911 period and the 1917-
1921 period, why did Li Dazhao at first render the Marxist term

"class struggle" (jieji douzheng P/féﬂ#?) as "class

competition™ (jieji jingzhengpf,—épg?)” while still others

rendered it as "class war" (jieji zhanzheng pf &4 t‘f?).”

Furthermore the vast majority of Chinese writers between 1917
and 1921, and especially after mid-1919, even though they were
reading Japanese sources on Marxism, referred to that class
which is the social opposite cf the class of workers not as the

" zichan jieji"¥ # Ef%8_ (bourgeoisie), but as "youchan jieji"

ﬁfﬂ)}'!&(propertied). Unfortunately, Li does not state when
these terms were introduced into China.
The position that there was conceptual continuity in

Marxist thought between the pre-1911 period and the New

Al



16
Culture/May Fourth period is also put forward by Martin Bernal

in Chinese Socialism to 1907.%° This is the first volume of a

proposed trilogy on the history of Chinese Socialism until 1919.
However, the difficulty progressive intellectuals experienced in
coming to terms with the Bolshevik Revolution and Marxist
 concepts suggests that they were ignorant of Marx's actual.
. positions and consequently that there was no continuity in
Marxist thought between the pre-1911 period and the 1917-1919
period. What the pre-1911 generation of progressive
intellectuals may have known.about Marxism was not-néceésarily
known to the New Culture generation and certéinly not known to
the May Fourth generation.
Pending the completion of Bernal's trilogy, the best

statement on this question of continuity in Chinese Marxist -
- thought can be found in Meisner:

Marxism, in its pre-Leninist form, presupposed the

existence of . . . a well-developed urban proletariat.

In the absence of these conditions Marxism could not yet

serve as a meaningful guide to political action. To many

members of the intelligentsia who were attracted to

socialism, Marx appeared as one among many Western

- socialist thinkers--indeed one who was held in

considerably less esteem than Kropotkin and Bakunin or

even Saint-Simon and Henry George. Thus Marx was known

to Chinese intellectuals in the early years of the.

century, but his theory clearly failed to strike a

responsive chord.?3°
Since Marxism was seen as requiring an advanced industrial
economy before it could be a "guide to political action," it was
seen as essentially irrelevent to China. Thus, although
intellectuals had heard of Marx, and were aware that he was an

important Western socialist, they were not particularly

interested in his theories, and preferred to study other schools
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of socialism. Thié perception Marxism_resﬁlted in general
ignorance of his theories. Chinese intellectuals in general-only
began to study Marxism when it became a "meahingful’guide to
‘ politicallaction", i.e when the Bolshevik Revoiution proved that
Marxist revolution was possible in a_countfy like China.

 Where there was continuity between the pre-1911 period
and 1917-1919 waS in the anarchist tradition. Anarchism runs as .
a common thread throughout the history of radical thought in
China during the early twentieth century.?®' Therefore it is
argued that anarchism served as the Chinese equivalenﬁ of a
social democratic tradition.'The advantage of a social
democratic tradition from the point of view of a Marxist-
Leninist party is that soéial'democracy makes iarge segments of
- society familiar with thé termihology and cbncepts used by a
communist ‘party.3®? Since China did not have such a tradition,
anarchism served as the conceptual basis of Marxism. Concretely
anarchism introduced Chinese intellectuals to such concepts as
'"class",‘"revolution" and even “communism"; which facilitated
their understanding'of Marxist thought.

Although anarchism played an important role as the
conceptual basis for the disseminatiocn of Marxist thought in
China, Chinese intellectuals confused Marxism .and anarchism.
Familiarity with anarchist definitions of terminology common to
both anarchism and Marxism, led Chinese intellectuals to assume
that anarchist and Marxist terms referred to the same things.
Where historians have previously stressed anarchism's role as
. the conceptual basis for the dissemination of Marxism in

China,?? my study has concentrated on the role of anarchism as a
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contamlnant of Marxist 1deology 1n China.

Anarchism and Marx1sm have fundamental and
irreconcilable differences. Anarchism's essential theSis is that
a communist, i.e.bclassless and stateless,'society ie possiblel
immediately following the revolution which overthrows the modern
‘state. The loglcal consequence of the anarchlst the51s is that
classes are political entities defined by their relatlonshlp to
the-state. Specifically, there are only two classes--the ruling
class and the ruled. Once the state is abolished, since there
ere no lther rulers and ruled, classes automatieally cease to
exist.?“ This is the direct antithesis of the Marxist position
that classes are fundamentally economic entities. The abelition
:of'the modern state, therefore, does not necessarily result in
the‘abolition of classes. There is nothing to stop the
- capitalists from continuing to exploit the workere. The object
of'Marx's;revolution is not the immediate abolition of the ‘
state, but the destruction of the state which serves the
interests of the capitalist class and the establishment of a’
state that serves the interests of the working class. This
working class state, according to Marx, corresponds to a
"political transition period" between communist society and
capitalist society during which the capitalist class (and for
that matter all classes) will be abolished because the
capitalist method of production (private consumption, social
production) will be abolished. Only then can communist society
be implemented.?35

Chinese Marxists, and later Chinese communists, were

well aware of this difference between communism and anarchism.
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This is the reason that Gongchandang put a great deal of effort

into anti-anarchist polemics which revolved around the
theoretical need for.thé dictatorship of the proletariat.
Anarchism defined the-theoretical.issues.that Marxists and
communistsvconfronted until 1921, Up.to the First_CongreSs of
the'ChineSe Communist.Party, communists sought‘to win ovér
intellectuals inclined towards~fevoluti6n who ofherwisé would
become anarchists. But at the same time that they were aware
that anarchism was the most important issue which confronted
them, aharchism had unconsciously affected’their perceptions of
Chinese society. and revolution. Nowhere is this more evident
than in the early communists' class concepts. Even though they-
defined‘clasées in econbmic terms, when they lobked at Chinese
society . they saw the same classes that had been identified by
the aharchists. In praqtice the only differences between the
communists' classes and those of the-anarchists were that
instead of calling these classes the ruling class and the ruled
class, the early communists called them the propertied class and
the unpropertied class. This perception of the class nafure of
society affected their strategic analysis of the path to
communist revolution which in turn determined their subsequent

practice.
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Chapter One -

Revolution: Russia and China

1. Russia: The Concept of "Social Revolution"

In the absence of a Marxist tradition in China,
"intellectuals experienéed-conéiderable difficulty in explaining
the Bolshevik coup d‘e;at which overthrew-KerenskyFs Provisional
Government. This difficulty waé particulafly-evident on the pa:ti
of those associated with the New Culture Movément. In the past,
lack of ‘interest in Marxism, on the grdunds‘that it was only
relevant to the advanced industrial countries of the West, meant
that these intellectuals were mgch more familiar Qith other |
schools ofbsocialist thought. Ignorance of Marx and Marxism was
such that the Bolshevik Revolution could not readily be
explained as the communist revolution heralded by Marx. Even if
Chinese commentators were aware of the fact that thé Bolsheviks
claimed to be Marxists, a statement to this effect would not
have been particularly revealing to their audiences.

As a result, there was a tendency to see the Bolshevik
Revolution in terms of anarchism--the radical philosophy of
revolution which was the best known to Chinese intellectuals.
The first descriptions of the policies of the Bblshevik
government, for example, catagorized them as resembling
anarchism; for indeed, those policies did resemble anarchism to
most Chinese intellectuals. Such descriptions, coupled with
general ignorance of Marxism, resulted in the confusion between
Bolshevism and anarchism, and later between Marxism and

anarchism, which was to repeatedly manifest itself during the
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hext few yéars. In this context it is'interesting to note_that
it -was not until the first;anniversary of»the Bolshevik coup
that Li Dazhao remarked that the Bolsheviks were followers of-
Karl Mari. | o

| Despite this confusion between,BOlsheyism and anarchism,
,;déécriptions of the radical measures implemented by-the'
'Bélshevik government'made it eviaent that thé révoiution was
unprecedented in terms of its ﬁature'and-scope. "Social |
Revolution" was the term Chiﬁese intellectuais of various
ﬁolitical persuasions used té»refer to this new kind of‘.
~revolution. Sympathy for the Boishevik Revolution on the part of
progressivés, coupled'with an awareness that Bolsheyism.waé
addressing many social, economic and political problems which
wefe'perceived as common to both China‘and.Russia, led to-
repeated calls for Russian—stYie "social revolution" in China.
Many of these‘calls predated géneral awareness of the Karakhan
Declaration by which the Bolshevik government renounced all
czarist claims on Chinese territory. Some e§en predated‘the
demonstrations of May 1919 which protested the Western power's
'sellout of Chinese interests at the Versailles peace talks, and
marked the transition from the the New Culture Movement's ideal
of ideological transformation to nationalist and revolutionary

political action.

The Bolshevik Revolution introduced a new concept into
the Chinese intellectual universe--that of a revolution which
not only sought a change in the ruling elite, but which sought
the conscious transformation of social structures. This was the

concept of "social revolution”.
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News of the Bolshevik coup d'etat agaihst Kerensky's

provisional government was publlshed in Guomin Ribao on November

10, 1917, within three days after its occurrence. The next day,
' other Chinese papers also reported the coup.'

Chinese revolutionaries were quick to grasp the
revolution's significance. On New Year's Day, 1918, an‘editorial-

in the Guomindang newspaper Guomin Ribao stated, "This big

reform [da gaigef'g{,#] in our near neighbour .has caused us to

be overcome with hope."?

The first major figure to herald the October Revolution
was Sun Yat-sen, In a congratulatory telegram to Lenin he

stated,

China's revolutionary party not only expresses the
utmost respect towards the arduous and brilliant
struggle of the members of your honourable country's
revolutionary party, but also hopes that the
'revolutlonary parties of China and Russia will unite.
together in their common struggle.?

Sun was to later add, "The October ‘Revolution caused humanity to
produce a great hope."*

Laudiﬁg'of the Bolshevik Revolution was not restriéted‘
to nationalist circles. Early in 1918 the anarchist journal
Laodong® saw the revolution in the following light:

The European World War which has frightened people has
already been going on for many years. The earthshaking
Russian Revolution has also frightened people. Of the
personages of the world none do not stare at it with
concern, and examine its effects. Those who are
bureaucrats and officials fear that its disturbance will
expand, that their wealth and positions of power will
not be preservable. Big landlords and the rich also fear
that its disturbance will expand, that a communist world
will one day be realized, and that their private
property which was secured through exploitation will be
gone. . . . Only the unfortunate labourers daily hope
for the early success of the [Russian] Revolution, its
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early extension, and the time when a great many people
will enjoy the blessings of equality and live through
‘happy days.®
Although Chinese revolutionaries were guick to herald

the Bolshevik Revolution as the harbinger of a new age,

intellectuals assbciated with Xin Qingnian did not commeht on

the revolution er several months. This was in sharp contrast to
their prompt and favourable reaction to the earlier February
Revolution which had overthrown the czar.’

The reason that Xin Qingnian failed tq comment upon'the

Bolshevik Revolution is uncertain. This failure may.either_have-
been the result of the editbrs' desire to preserve the journal's
"non-political” .character, or avaeisner has ‘suggested, the
result of their view that the.solution to China's pfoblems lay
with the Western Allies, the upholders of the international
cause of democracy, and a consequenty ambivalent attitude
towards the Bolsheviks who were negotiating a separate peace
with Germany.® In any case, it also tock a number of months for
Li Dazhao, whovdid not suppport the Allies,® to comment on the
revolution.

Another possibility is that contributors to Xin Qingnian

were simply confused by events in Russia. Where the February
Revolution had been readily understandablé as Russia's version
of the 1911 Revolution, and had been described as such in Xin
Qingnian, '° the‘Bolshevik Revolution was simply unaccountable.
In the absence of a tradition of Marxist thought in China, the
Bolshevik coup would have appeared to be little more than one
political faction overthrowing another. Furthermore, these

intellectuals did not accept a ready made political philosophy
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which they could use as a yardstick for measuring'the'Bolshevik
Revolution, or as a basis for expléinihg it. |

Revolutionaries, on the other hand, could readily come
to terms with the Bolshevik victory. Whether or not Sun Yat-sen
sincerely believed that the Chinese and . Russian people shared "a
common struggle”, his pragmatic search for possible éllies
dictated that he congratulate_Lenin.

Anarchists saw the victory as the arrival of the
anarchist milleniﬁm. Had not the oppresSed,massés overthrown
their oppressors? Wasn't the Bdlshevik programme just as radical
as their own? |

This confusion between anarchism and Bolshevism was to
prevail for a number of years. As late as 1921, the First‘
Congress of the Chinese'Communisf.Party issped a directive
expelling_anarchists from the party.'!' ThiSvsuggests that
_anarchists, as well as some communiéts, were not aware that
their respective philosophies were antithetical in terms of
approach and immediate objectives.

An examination of accounts of the Russian Revolution in
popular journals of the period makes the difficultly encountered

by Xin Qingnian commentators readily apparent. It was some time

before the popular press pointed out that Bolshevism claimed to

be the intelleétual descendent of Marxism.

Typical of the early coverage of the revolution was
Zhang Xichen's article, "A Further Report on the Present
Situation in Russia", published in the January, 1918, Dongfang
Zazhi ("The Eastern Miscellany").'?

Like other writers of the period, Zhang referred to the
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”"

Bolsheviks as "quoji pai ", meaning "the radical (or
extremist) faction."'? He gave the following reasons for the
Bolshevik coup:

Because of the interference of the Workers' and
Soldiers' Soviets [lao bing tuan# £ @1, the proclaimed
republican system of Mr. Kerensky could not be
established. The Soviets called for: (1) the fixing of -a
democratic republican system; (2) the abolition of land
tenure, and the granting of land and necessary.
agricultural commodities to the peasants; and (3) the
ceding of all power over production and dlstrlbutlon to
the labourers.'® e

According to . Zhang, these policies could not be implemented by
Kerensky because they conficted with the interests of his

supporters-Fthe zhongchan jieji 'f’f‘ P 4B (1it. "middle

propertied class"). On the other hand, the Soviets, which were

controlled by the Bolsheviks, could implement them because they

were supported by the xiaceng jieji'T'jg P8R (1it. "lower
class"). |
After the revolution Lenin, the Bolshevik leader,
brought out three major policies:
(1) the new government would order the end of the war;
(2) land would be distributed to the peasants;
(3). .the domestic economic crisis would be resolved.

He also proclaimed to the Soviets of all areas that
polltlcal power would be granted to the Radical Faction.

These policies, Zhang wrote, reflected the Bolshevik's

underlying philosophy of "extreme egalitarianism" (jiduan zhi

junfuzhuyi ’IK ﬁ#ijﬁ f)? 11t "average wealthism"), and had

developed out of the Russian socialist movement which wanted to
end landlord oppression of the peasantry.'®
While Zhang accurately listed -Bolshevik policies, and

even suggested that the upheavals of February and October were
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revolutions supported by differentjclaéses, he did not point out
that Bolshevism claimed to be Marxist. Furthefmore, his
caﬁagorization of the Eolsheviks as "extreme egalitarians" did

not differentiate Bolshevism from anarchism.

In.Febrﬁary 1918, Dongfang Zazhi added that "Lenin's
Faction" was part of the Russian Sbcial Democratic Lébour Party:
which had the slogan "Labourers of All Countries Uﬁite."‘7 In
March;.ﬁhe same journal decribed the Bolshevik programme as "the
establishment of radical socialism resembling anarchism."18 Such
descriptions,-coupled'with’general,ignorance of Marxism, if-
anything, genérated further confusion concerning the differences

between Bolshevism and anarchism.

In April,vDongfang Zazhivpublished an article entitled
ﬁThe Evolution of the Rdssian Socialist Movement", which‘
described the Bolsheviks as one of the two factions of_the:
"Russian Social Democratic Party".'® According to this article,
the principles of the Social Democratic Party, as stated by
Plekhanov in its manifesto, were:

The supporters of despotism are the ignorant,
incompetent [wuzhi wunengﬁk‘l;&b&] peasants. The main
force of the revolution is therefore the industrial
labourer and not the peasants. The seizure of political
power by the labourers can prevent reaction. Because the
labourers must first grasp real political power the
success of the revolution lies in the consciousness |
zijue ] of the labourers.?°

The Bolsheviks and the Menshiviks split over how this
consciousness should be developed:

According to Mr Plekhanov, although the copsciousness of
the labourer is a logical premise [giantifs &1, this
consciousness has an appropriate sequence., If the
revolution is foolishly pushed forward, this sequence
will be destroyed. Further, during the period of the

realization of ideals [lixiang ﬂ!ég], the advocates of
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radicalism must be opposed. This led to a conflict with
Mr. Lining§ \ﬁ’ [Lenin] in the 1903 Congress which was
won by the Lining Faction. From then on the Linin
Faction was known as the Bolsheviks [duoshu pai# ﬁ&ﬂ
lit. "Majority Faction"] and the Plekhanov Faction as
the Mensheviks [shaoshu pai /}*i{',‘ . lit. "Minority
Faction"].2! - :

By the spring of 1918, it was evident that the October
Revolution was a radical departure ffom previouS'reVQlutions.
Published descriptions of the revolution's."radiCal" measures
showed that its objective was not simply a change in -government,
but .the fundamental transformation of the relations of power and
property which existed in Russia.

It was also evident that Bolshevism was based upon a
developed theory of revolution which held that industrial
labourers were the main revolutionary force. Where other
classes, particularly peasants, fit into this theory remained to
be. described.

The extent of the Bolshevik Revolution's departure from
earlier revolutions was best seen when it was compared to the
French Revolution. "The Evolution of the Russian Socialist
Movement" suggested that the difference between the two
revolutions was that

The Russian Revolution has a very social revolutionary
colouration. You probably say that during the time of
the French Revolution communism already existed. This
cannot be denied, but the tenets of modern socialism and
the communism of that time are completely different.
Although the French Revolution appeared to be similar to
today's social revolution, the appearance of socialist
revolution, in fact begins with today's Russian
revolution,??

In the first article which was written after the

Bolshevik Revolution solely devoted to a cémpariSon of the two

revolutions,??® Li Dazhao also described the Bolshevik Revolution
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as a "social revolution".2% In "A Compariéon of the Russian aﬁd
French.Revolutions", Li argued that the French-Revolution was "a
political revolution with a social revolufionary:colouration",
while the Bolshevik Revolution was "a social revdlution [shehui
geming %fﬁﬁ,p] that definitely has a world revolutlonary :
colouration." The former was a "nationalist revolutlon , whlle
the iatter was a "socialist.révolutlon". 5

The fact that Marxism was the ideological basis of this
"social revolution" was not well estéblished,until_ﬁhe first
anniversary of the October Revolution. It wasn't until November

1918, for example, that Li Dazhao linked Bolshevism and Marxism.

In "The Victory of 'Bolshevism'",2?® published-in Xin Qingnian,
he described Bolshevism as follows:

Their 'ism' is that of revolutionary socialism. Their
party is a revolutionary. soc1allst party They follow
the German socialist Makeshi [§%# 4% ] ('Marx'). Their
objective is to destroy the modern limits on socialism
of state boundaries, to destroy the capitalist system in
which production only benefits individuals.?’

Even- then, Li was more interested in Bolshevik
institutions than in Marxist philosophy. This is evident in the
rest of his description of Bolshevism.

They [the Bolsheviks] advocate that all men and women
should work, that all working men and women should
organize and enter into coalitions [lianhef 41,%% that
each coalition should have a central ruling assembly,
that these assemblies should organize all of the
governments of the world. . .There will be no rulers,
but there will be the assemblies of the worker's
coalitions. Everything will be subject to their
decisions. All productive enterprises will be owned by
the workers of that enterprise, other than this there
will be no rights of ownership. They will unite together
the unpropertied common people [wuchan shumin &

ﬁL ]2% of the whole world, take their greatest
strongest power of opposition and create a free country,
and first create a European Democratic Union making it
the basis for a World Union. This is the 'ism' of
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'Bolsheviki', This is the new creed of the twentieth
century. 3°
In other words, Li felt that what the system of soviets, not
Marxism, was the most attractive element of Bolshevism.

In February 1919, Li's fascination with the soviet
system led him to propose it as the form of social and political
organization best suited to the needs of the modern world. In
"Unionism and World Organization",?®' Li proposed the Russian
soviet system as the institutional model for both China and the
rest of the world. He wrote that the Russian and German
revolutions had created "a new kind of organization". According

-

to Li,

This new organization is a new union [lianheg%’ 1,
which increases the old organization one level, because
each kind of individual, social, state, ethnic, and
global, life has produced all kinds of new demands which
cannot be adapted to, or satisfied by, the old
organization.?3?
In essence Li thought he was proposing a system of autonomous
soviets extending from the local to the international level.3:3
However, most intellectuals were not even interested in
the system of soviets. They were interested in Bolshevism
because it had produced a new kind of revolution--"social
revolution”,
The word "social" (shehui ) in the term "social

revolution”" is not the result of confusion with the word

"socialist"™ (shuhuizhuyi ﬁ’ii)?) in the term "socialist

]
revolution” (shehuizhuyi geming ﬂ é’f%ﬁf/ﬂ This is evident

in both "The Evolution of the Russian Socialist Movement", and

in Li's "A Comparison of the Russian and French Revolutions"
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which were the first works to use the terms. Both used two

completely différent terms——shehﬁizhuyi geming»and shehﬁi‘
geming{ The Bolshevik Revolution was simultaneously "social"
and "socialist". Li opposed "social revolution" to "political
. revolution", and "socialist’revolution" to "nationalist
revolution". The term "sociél'revolution" appérently referred to
re&olutions that;sought,éhénges ih sdcial or clasé strdctures, |
while "political'revélutions"'referred to changes in politicai
structures or ruling eiites, such as that involved in the 191yv
Chinese Revolution. However,.the use of the term "social
revolutidn" to describe‘the Bolshevik Revolution suggests the
extent of the confusion with respecf to Bolshevism and
anarchism. "Social revolution" was the anarchist term for the
revolution that they wished to create.?* -

The distinction between "social* and "political“
revolutions was maintained by intellectuals of various political
inclinations. There were those who aéreed with Li Dazhao that
the Bolshevik Revolution had unleashed "a tide of social
revolution. . .[which]. . .must fill the world".?® In the
beginning of 1919, for example, a contributor to Xin Chao wrote,

Countries of Europe and China rise up in social
revolution! Revolution of the Russian type has already
reached Germany. From now on, revolutions of the French
type--political revolutions--have, for the most part,
become things of the past. Revolutions of the Russian
type will spread everywhere.?3®
Those who rejected social revolution as a premature solution to
China's problems, also accepted the distinction between

political and social revolutions. In May 1919, for example, a

contributor to Meizhou Pinglun pointed out in "The Evils of the
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Gentry Class" that there were two types of‘revoiutions in
history--French-style "political revolutions"‘ih which the
- bourgeoisie" (youchan zhe jiejiﬁ}‘f B8 lit. "propertied

class") overthrew "the aristocratic class(guiéu jiejii%,%’!/f)

and Russian-style "soc1al revolutions" of "the proletariat” (

wuchan zhe jieji fvf,gpf'ﬁ l1t. "unpropertled class") against

"the bourgecisie". China, the article contlnued, was not .ready .
for "social revolution" because the 1911 "political revolution™
had only overthrown the Emperor. China's equivalent of "the

aristocratic class", "the gentry class" (shi daifu jieji;t)fié

rf éli ) was still in power. China first had to complete her
"political revolution” in order to reach the age of "social |
revolution". The second revolution would be relatively easy to
achieve because of the weakness of the domestic bourgeoisie;37
Chen Duxiu, who before the May Fourth Movement did not
advocate either political or social revolution in China, also
admitted that the Russian Revolution was a "social
revolution", 38
Even in far off provincial Hunan, it was argued that

there was a difference between French style "political
revolutions" and Russian-style "social revolutions". In July
1919, writing in "The Great Unity of the Popular Masses",3®°® Mao
Tse-tung stated,

Since the v1c ry of "the political reform” [zhengzh

gaige jﬁ in France in which the great union of

the popular masses overcame the great union of the

followers of the king, all countries have followed them

giving rise to many "political reforms". Since the

v1ctory of the "social reform" [shehui galgeiif’gﬁg]

in Russia last year, in which the great union of the

popular masses overcame the great union of the

aristocrats, and capitalists, countries like Hungary,
Austria, Czechoslovakia and Germany, have followed it
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giving rise to many "social reforms". Although its
victory is not yet complete,.it is conceivalbe not only

that it will be completed but that ‘it will spread
throughout the world.*®°

It is evident that Chinese intellectuals widely.accepted
the view that the Bolshevik Revolutioﬁ was a new kind of
revolﬁtion--"a'sociai revolution”, a kind of';evolution‘which
was subStantially differént from those of the past. At the same-
time, howevér, the mere fact that Chinese intellectuals used the
term "social revolution" to describe Bolshevism spggests that
they saw the revolution in the light ofva non-Marxist
philosophy-—anérchism.-To fhe Chinese, Bolshevism resembled
anarchism becaue they were profoundly ignorant of_Bolshevismfs

real ideclogical basis--Marxism.

2. China: The Necessity of "Social Revolution”

Within a few months of the Bolshevik Revolution, it was
apparent that the world would never be the same, that the
influence of Bolshevism would extend far beyond the borders of
Russia. By early 1919, some intellectuals, most notably Li
Daéhao, were becoming increasingly sympathetic to the Bolshevik
Revolution. Bolshevism was seen as the solution to many of the
problems that afflicted China. This perception of the situations
in Russia and China led to repeated calls for Bolshevik-style
"social revolution" in China.

In April 1918, "The Evclution of the Russian Socialist
Movement" called the revolution "the most important event in the
history of world civilization",6 4’ wﬁile Li Dazhao added in June

that
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History is the record of common psychological
expression. . .The French Revolution was not only an
indication of the transformation of the sentiment of the
the French people, but in fact was an indication of the
the transformation of the common human psychology of the
nineteenth century. The Russian Revolution is not only a
sign of the transformation of the sentiment of the
Russian people, but in fact is a clear sign of the
transformation of common human psychological expression
of the twentieth century.*?

By the summer of 1918, Li was sympathetic to the
Bolshevik Revolution, but had not wholeheartedly accepted"‘
Bolshevism as the solution to China's problems. Li was not to
recognize Bolshevism as the possible solution to Chinese
problems until Bolshevik-style revolutions occurred in Austria
and Gefmany.

‘In "The Victory of the Common People","“? published in
November, 1918, Li Dazhao pointed out that the defeat. of Germany
was not "the victory of the force of arms of the Allies; it is
that of the new spirit of mankind." Politically, the surrender
of Germany was the defeat of "Pan__ism" (da __  zhuyi £ —

N\
jf X)) and militarism. Socially it was the victory of democracy

and of "the common people” (shumin ). It was "the defeat of

capitalism and the victory of labourism [laogongzhuyiaﬁ T
\

F X 1

Li gave the following analysis of the war:

. . .The real reason for this war was the development of
capitalism. Its productive forces [shengchan 1_1%,'3‘ 7‘]]
could no longer be contained within the boundaries of a
state. The capitalist governments relied on war to
establish world empires centred in their own,countries
so as to establish an economic organization which serves
the interests of their domestic capitalist classes.®®

While the competing interests of the capitalist classes of the

different powers had started the war,.
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The labour societies [laodong shehui?},‘dlﬂ‘i] of
Russia, Germany, and other countries, first saw through
[the capitalists'] ambitions, and during the war rose up

in social revolution, and repressed the capitalist
governments' war.*¢. ' o

In "The Victory of 'Bolshevism'", also published at this
time, Li restated his view that the Allied victory was not the
result of armed force.

Rather, it 1s the victory of German socialism over
German militarism. . . . [It] is the victory of
humanism; the victory of peaceful ideology; the victory
of common. right; the victory of socialism; the victory
of 'Bolshevism'.*’ :
The Bolsheviks denounced the war as the Czérfs, the Raiser's,
and the capitalists', and not that ' of the people.
. . .[The Bolsheviks'] war is class war; that is a war

alongside the world unpropertied common people [wuchan
shumin X #E K] against world capitalism.*®

In Li's view, the Bolshevik Revolution had unleashed an
international tide of sociél revolution.*® This view was widely
shared at the beginning of 1919 as calls for revolution were
" made. In January, 1919, Xin Chao wrote fhat Bolshevik-style
revolution was spreading throughout the world and called upon
the-people of China "to rise up in social revolution".3°

In February, the student journal, Guomin, expressed
similar views:

The tide of new thought which started in Russia has
reached Germany; its ripples are covering the Atlantic
and Pacific and are even reaching our Asia,5'
This "tide" was resulting in the creation of labourers'
governments throughout the world.
. .Russia and Germany have not only overthrown their

uncaring bureaucrats, but have set up a labourer's
government. If England, France, America, Italy, all have
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a labour organization, the new world of the twentieth
century will be put into effect, labourer's governments
will cover the world.>?

Meizhou Pinglun joined the call for "international revolution"
in an article published in February 1919.

The nineteenth century French people were not able
to bear the authority [giangguan] of the aristocrats,
and accordingly rose up in domestic revolution. In the
twentieth century, the people of all weak countries are
unable to bear the authority of the strong countries,
and will accordingly rise up.in an international
-revolution. The object of revolution is authority. The
hope of revolution is freedom.

No matter the level of development of politics in
each country today, there is only one kind of authority
on top of its people. Our China is even more pitiful.
Aside from domestic authority, there is every kind of
international authority. Domestic authority is further
split up into the authority of the north and that of the
south. Three kinds of authority are fixed upon the heads
of our people. If we wish to abolish authority we must
abolish all three.5? '

By April-1919,.sympathj for the Bélshevik Revolution on
the part of the nationalist press was readily apparént. Guomin
Ribao, the Guomindang organ, for example, publishedf"Russia
under the Rule of the Workers' and Peasants' Government--the
Truth about Carrying out Social Communism,"®* which favourably
compared the situation in Russia with that in China. In terms of
education, the system of land tenure, elections, gbvernmeﬁt
organization, social mobilization, production, unemployment
insurance, military affairs, and sexual equality, it found
Russia far superior to China.®%?®

On the eve of the May Fourth Movement even Chen Duxiu
grudgingly admitted that

Contemporaries of the political revolutions of

eighteenth century France, and the social revolution of
twentieth century Russia severely cursed them; but later



36
historians will make them the keys to the transformation
of human society and advancement.%6¢ -

Not all intellectuals shared this enthusiasm for the
Bolshevik Revolution. Most still clung to the view that the
solution to China's problems lay with the Western Allies. The
much reprinted views of Cai Yuénpei wefe.an example of this
“attitude tOWards the Allies. In his article, "The Great War and
Philosophy", Cai_suggested'that, "the Great War in Europe is the
most important world event since the French Revolution."®’ Just
as the French Revolution had created-an influential philosophy---
democracy, so had the First World War. In fact, the war wés one -
of contending philosophies

First is Nletzsche s phllosophy of authorltarlanlsm [
giangguanzhuyi 8 #¢ ¥ X]. I will use Germany's
principles as proof of this Second is Tolstoy's
philosophy of non-resistance [wu dikangzhuyi #, #K

FH E ]J. I will use the principles of the Russian
Radical Faction as proof of this. Third is Kropotkin's

philosophy of mutual aid [huzhujzgﬂ]. I will use the
Allies as proof of this.®®

Although he admitted that there were some differences between
the Bolsheviks and Tolstoy, Cai said,

The leaders of the Radical Faction, Lining ('Lenine'),

etc., embraced communism, just like Tolstoy, and

naturally embraced non-resistance. Therefore, they

separately talked peace with Germany and were unW1111ng

to make war together with the Allies.
Cai concluded his discussion by suggesting that the victory of
the Allies, who had co-operated with each other, proved that
mutual-aid was the best of the three philosophies.®®

"The Great War and Philosophy" reveals the ambivalence

that most intellectuals involved in the New Culture Movement

felt towards the Bolshevik Revolution before May 4, 1919,
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Aithough the article is dated June ‘1918 in Cai's collected
vﬁorks, it.wés reprinted at least twice in early 1919.¢' 2
éimilar a;ticle with the same title appears in the Novehber 1919

issue of Xin Qingnian.®? This suggests that editors liked to use

Cai's article to refuﬁe Li Dazhao's view that the Bbisheviks
~were the real victors of the.waf..And yet, the article contains
gfoss ideological disﬁortions of the principles of the new'
government in Rﬁssia, and, for that matter, those-of.the Alliesf-
It goes without saying that thefe are substantial differences.
between Tolstoy's 'Utopian sociaiism ahd the communisonf.the
Bolsheviks. Tolstoy would have accepted neither the dictatorship |
ofvthe proletariat nor violent-reVolutidn. It is equally
doubtful that Kropotkin wouid have seriously argued_that the
Triple Entente was a "proof" of the superiority of mutual aid.

If Cai's article was»iﬁdeed written_in-June; then his
equation of Bolshevism with the utopian socialism of Tolstoy was
excusable. Indeed, given the rather primitive analysis of
Bolshevism that existed at thaf.time, his identification of
Bolshevism with "communism" was a significant advancement. But
“this would not account for the article's reproduction.

As has been remarked above, most intellectuals
associated with‘the New Culture Movement supported the Western
Allies. Cai was no exception. The fact that he was the keynote
speaker at the November rally in Tiananmen square, which
celebrated the Allied victory,®?® suggests that he was one of the
chief partisans of the Allied cause. He must, therefore; have
viewed Russia's separate peace with Germany as a disaster.

Furthermore, Cai held the view, shared by other New
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Culture intellectuals including LinDazhao, that education; not
the putéhism prevalent in Chinese revolutionary poliﬁics»at the
time, was the solution fo China's problems.®* Thus he would
naturally be distrustful of the revolution in Russia.

Eyen then Cai's critiqhe of Bolshevism was'remarkably
gentle. His thesis wés.that mntual'éid (i.e the Ailied cause)
was more effective than non-resistance (i;é, Bolshéyism) and not
thét the former was somehow morally superior to-tne_latter.‘His
equation of Bolshevism and the non—violence of the sainted
Tolstoy was in effect a statement thét Bolshevism was not all
thaﬁ bad. Furthermore, his analysis enabled him to explain the
Russian .withdrawl from the war without having to condemn it.

Thus not even Cai Yuanpei was willing to reject
Bolshevism out of hand. Other intellectuals agreed that "social
revolution" was inevitable in China but argued that the time was
not yet ripe. This was the position taken in "The Reasons for
the Lack of Success of China's Political Revolution and the Non-
Occurrence of Social Revolution",®% which was published in the

April, 1919, Dongfang Zazhi. According to this article,

political and social revolutions had been successful in Europe
because they»had.united knowledge and action.®® Society evolved
through three stages. In the first stage labour was individual.
Those whose military abilities, ana those whose "knowledge
power" (zhili#s {]), were better than the social average became
the aristocratic and intelleétual classes respectively. As the
aristocrats came to share the knowledge of the intellectuals,
the two classes become a single class.

Society became organized into the two classes of the
rulers and the ruled. The aristocratic class [guizu
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jieji %ﬁ W"ﬂ] and the intellectual class [zhishi jieji
Qn.,, ﬁﬁﬁ combined together becoming the ruling class |

zhi zhe Jjieji %ﬁ'% J. The labourlng class became the
ruled class [beizhi zhe jieji m i@‘j[

Eventually«property appeared. This resulted in the "Political
Revolution™ and the second stage in which an intellectual class
once ‘again came into existence. Intellectuals' knowledge .allowed"
~them to invent new methods. of producing properﬁy, or allowed
‘them to manage existing enterprises more efficiently, thus they
joined the ranks of the propertied class. Again,
Society became organized into the two classes of the
managers _and the managed. The propertied class [caichan
jieji WA7* P% 4B and the intellectual class combined
together to form the managing class [zhipei jlg]l d (Z

Pfi 48 1. The labourlng class becomes the managed class
[be1 zhipei- jlepM%’lﬁef/’; 68 .

But property accumulated in the hands of the few, thus,

The mlddle class [zhongdeng jieji ? ﬁf!& which
possessed property or knowledge, hose who had lost
their property, or those who owned little property, were
unable to preserve their lives, and could only enter the
labouring world. This was the labourization .[laodonghua
{%7/’ f¢] of the intellectual class.®? :

Meanwhile the laboufing class, because of the spread of
education, had become educated and its consciousness had been
awakened. Workers and intellectuals, therefore would unite
together and bring about the "social revolution" and the third
period in which classés would be abolished and eguality and
freedom realized.’®

The article went on to point out that Europe and America
were in the fhird stage while China was still in the second
stage. Therefore China had not yet reached the stage of social

revolution.’' This position--that social revolution was
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inevitable but not immanent--was also taken by Meizhou Pinglun

in "The Evils of the Gentry Class" published in May, 1919.72

After the news reached Peking that the Wesﬁern Allies
did no£7intend to honour their propaganda abéut-"demodracy” aﬁd
"nétional self-determination”, the view that a major
transformation of Chinese society was .inevitable and necessary
became.ﬁidely held. In,July'1919, Mao'Tse—tung pointed out‘thét
social transformation was spreading thoughout the world. Thé key
to this transformation, he arqued, was the establishment of
unions'of people, and unions of unions——thﬁs echoing the
position that his sometime teacher, Li Dazhao, héd put forward
in February of the .same year.’3 Li himself argued for social
»transformation during this périod. In the'summer'of 1919, he
wroté in "ClasS.Competitioh and Mﬁtual Aia“7“ ﬁhat'"the spirit
of mutual aid" was. in complete contradiction with the existing
"social.organizétion". Therefore, to preserve the spirit of
mutual aid, "class competition™ had to be used.’® In "Again on
Problems and 'Isms'" he argued that the study of "isms" was
essential to bringing about the fundémental transformation of
social organization.’® His views were shared by his fellow
Marxist Zhou Fuhai who also identified two kinds of
revélutions——political and social, and advocated fhe latter in
China.’”’

In September 1919, Jiefang yu Gaizao ("The Emancipation

and Reconstruction Weekly"), the Jinbudang organ, recorded the
following historical phenomena in its Manifesto:

At the very beginning of the history of civilization,
the aristocratic class [guizu jieji % k¥ A% ] got power.
Later the market-merchant class [shiZhang jieji

& P#f48_] (BOURGEOISIE) arose with the constitutional
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‘movement thus getting power. Today the peasant worker
class [nonggong jieji & L Rf}ﬁ[} (PROLETARIAT) is arls1ng
and must inevitably attain power.’8®

The manifesto went on to say that social transformation should
be brought about by "all classes and nations" uniting together
for the "common happiness of humanity".’?

By November 1919, the view was weil eétablished that a
major social transformation was immanent. An example of this
view can be found in "The Second Stage of Wefid Transformation™
which was published in the No&ember 1919 issue of Dongfang
Zazhi.®% The first ?transformation" had beea the creation~of the
League of Nations. The second stage "will not rely upon the
power of the state but will rely upon the power of the masses.to
fundamentally transform society." While the-League of Nations
had resolved the eonflict between nations; it remained to .
resolve the conflict between "the upper class" (shangeeng jieji
A Z Pﬁ’éﬂ) and "the lower class" (xiaceng ‘j-ieji *2 P,

between "the rich class" (fuzhe jieji @fﬁ//’ﬁ) and "the class

of the poor" (pin zhe jieji ﬁg Pf#8), and between "the

capitalist class" (ziben jieiji '5,#‘/#%) and the labouring class
(laodong jiejiﬁf;ﬁ Rﬁﬂze‘ The problem was that

Although the state as a unit of defense against foreign
invasion, as a unit for the protection of the lives and
property of the people, and as a unit of economic
organization, has done a great deal for humanity, it
has, at the same time, also brought the greatest
misfortune upon humanity, most of which can be blamed
upon the use of the state for its own ends by the upper
class minority. The actions of the state in foreign
affairs are determined by the opinion of part of the
upper class. The people don't know this so they praise,
or consent to, the interests of the state, i.e. from
birth they answer the calls of the upper class, taking
its interests as their own.

I dare not hope to subvert the government of every
country, I dare not hope that every country will rise up
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in social revolution to destroy the present order, but.
from now on society is advancing towards the active
" transformation of classes.®? : :

Therefore, the second stagé of world transformation would see
the abolition of classes. o

The student journal Guomin also afgued for "social
t:ansfofmatiohf. In . November 1919,.dne‘ofgits contributors,
exhibiting the distaste that many young inﬁellectualé felt for
Chinese séciety, condemned it in the folloﬁing.terms:

- What kind of society is the society of the world today?

"It is a society of parasitic life, a society with an _
“advanced system of private property, a society in which.
warlords oppress the common people, a society in which
capitalists oppress labourers, a society in which men
oppress women. Alas, 'the society of today is a society

. without a path of life. It is an authoritiarian (
gianggquan ﬁhl) society that lacks reason. It is .a
society of evil spirits, darkness, a merciless heaven
-and of inhumanity.®3"

The basic problem of this inhumane society lay in the
relationship between labour and capital. |

Let's look at the situation within today's society.
The average labourer, who works more than twelve hours a
day until hands and feet are calloused, sweats to
produce everything. The bread earned by this labour is
barely enough to avoid starving to death. The wages
earned today are only enough for today's food. The wages
earned tomorrow are only enough for tomorrow's clothes.
When an unexpected event, such as drought and natural
disaster or plague, happens, they cannot work and must
sit awaiting death by starvation. The capitalists own
banks, factories, and land, and are very rich. In
business they add profit on top of profit, as landlords
they use land to buy more land. They expend a few very
low wages to hire countless workers to produce for them,
thus reaping their profits several times over. They use
this cleverly deceitful method of living to fulfil their
parasitic lives. . . . The ordinary labourer becomes a
labour machine whose sons and daughters become the
slaves of the capitalist.?®®

According to Guomin the source of this inequity was private
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property.
This palpable distaste for the existing social order,

was also evident in other journals. The November 1919 manifesto

of Zhuguang, said,

Those of us who live in modern Chinese society, feel
that the air all around us is dark and foul as if we
were in the inner most circle of hell. How can it stay .
" like this without being reformed and remain a human
society? Therefore, we are not at peace with life today
and wish to create a new life, we are not content with
society today and wish to create a new society.®?

In December 1919, Xiaonian Shehui-saw social

transformation as the. key to the realization of democracy

In our country, evil bureaucrats have political power,

warlords have military power, capitalists have economic

povwer. It is really unfair that this gang of people

sacrifices the happiness of a majority for their own

happiness even though they are a minority. A class like

this is a social disease. If we want society to be

healthy, we must move towards democracy, ... . in which

case we must overthrow the evil bureaucrats, destroy the

warlords, control the capitalists,. in a word, eradicate

classes, and work for the equality of all.®¢

On the eve of the May Fourth Incident, sympathy for the

Bolshevik Revolution was readily apparent on the part of some
intellectuals. It seemed as if the millenia was at hand and that
Bolshevik-style "social revolution" would soon unfold 'in China.
Even those who rejected "social revolution" as premature given
Chinese conditions, acknowledged that in the long run it was not

only inevitable, but desirable.

Thus, it is evident that by the end of 1919 the
Bolshevik Revolution was seen as a radical departure from
previous revolutions. At the same time, Bolshevik-style "social

revolution” was seen by at least some intellectuals as the



44
solution to Chinese‘social and political-problems.-This
perception of Bolshevism as the solution £o Chinese problems
would shortly lead to the beginnings of»the Chinese communief
movement which would define Bolshevik "social revolution"‘as‘its
objective, and Russia as its model. The basis of this perception
that Bolshevism es_a methodology of revolution codld be,directly
‘applied to China was the belief that the social, economic and
~political conditions of China and pre—Bolshevik-Rossia were
sufficiently similar as to be almost identical. This belief in
“the similarity of Russian and Chinese society would.result in
what was, in effect, the mechanical application of the Bolshevik'
model of communist revolution, in so far as the early Chinese
communists understood it, to Chinese conditions. Thie meaﬁt.that
the early Chinese commdnists were totally unaware of the
strategic problems they would encounter on the way to their
victory. For the time being, their path of revolution was
clear--that taken by the Bolsheviks in Russia. They could even
justify the use of this path in China, on the grounds that it
had worked in Russia.

After November 1918, Chinese intellectuals knew that
Marxism, not anarchism, was the theoretical basis of‘Bolshevism,
But they knew next .to nothing of Marxism. This ignorance of
Marxism had earlier led them to herald the Bolshevik Revolution
as the anarchist millenium--the "social revolution", Now they
found themselves in the odd position of having to learn more
about Marxism if they were to bring about anarchism's much

desired "social revolution".
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- Chapter Two

Marxism: Ideas,-Property and Class Struggle

1. The Description of Marxism, 1919-1920

During the:year between the publication of Xin ‘
Qingnian's "Special’155ue on Marxism" in-May 1919, and the

publication of the first complete translation of The Communist.

Manifesto in April 1920, Marxist thought became widely
disseminated in China. But Marxism did not have an immediate
revolutionary impact upon the fundamental world-view of the
Chinese intellectual. Intellectuals" ﬁnderstandings of Marxiém
were at best superficial, and were consequently contaminated by
by the non-Marxist ideas and theories already well knéwn in. |
Chiha. This contamination was no less evident on the part 6f
those who consideréd themsleves to be Marxists than on the parﬁ
of non-Marxists. Those who tried to apply Marx's materialist
conception of history to the history of Chinese thought confused
historical materialism with economic determinism, and in effect
continued to hold to an idealist interpretation of history; The
theory of surplus value was reduced to the anarchist position
that Marx held that "property is theft". Class struggle was seen
as one amongst many methods of bringing about social revolution.
Chinese Marxists remained comp}etely unaware of the complexity
of class struggle in China, and in effect mechaﬁically applied
the European model of struggle between two classes to their own

society.

As it became apparent that the Russian Revolution was no

ordinary political upheaval, Chinese intellectuals became
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interested in the philosophy of Karl Marx. Since the Bolsheviks
were carrying out a Marxist revolution:in a country.whoée
~economy,  like that of China; waslbéckwafds, Marxism ceased:té be
a political philbsophy that was dﬁly "relevent to’the'advénced-
‘societies of the West", and‘the way was clear for Chinese
intellectuals, in their search for solutions to the problems:
which afficted their'society;:tb stuay_Marxism.". |

| Interest in Marxism was evident by April 19T9.-ThevApril.

1919 issue of Dongfang Zazhi published an outline of Marx's

philosophy of "scientific socialism".? This outline listed
Marx's theories as the economic interpretation of history,

surplus value, and class struggle (jieji zhi zhanzheng

P4 85 i;‘f?, lit. "class war") on the one hand, and the
concentration of capital on the other,?® but the article did not
describe these theories.

At the beginning of April, Meizhou Pinqluh translated

the section of The Communist Manifesto which outlines the

immediate measures to be taken by a communist governmeﬁt once it
gets into power.!% Such measures as the abolition of land tenure
and the creation of a state bank must have sounded familiar to
readers of this translation, for these were measures which they
knew had already been taken by the BolsheQik government.

The most detailed description of Marxism before May 1919

was also published in April. in Meizhou Pinglun. "Anarchist

Communism and State Socialism"® compared the theories of
Kropotkin and Marx. It gave the following description of
Kropotkin's theory of mutual-aid:

Mutual-aid anarchism [As opposed to other schools of
anarchism] is organized, positive, and constructive. It
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seeks.the overthrow of the extremely sorrowful society
of today, creating in its place a fortunate new society.
On the negative side, mutual-aid anarchism opposes all

forms of authority [giangguangg #X], whether that of the
state, religion, society, or the family. In terms of its

positive aspect, it seeks the creation of an extremely.
egalitarian society based upon mutual-aid. . . .In other
words, [Kropotkin's] organizational idea departs from

the authoritarian political rule of the minority and
establishes autonomous bodies [zizhi tuanti @ ;& F4K]
appropriate to human existence without being burdened by
a large state. In terms of economic organization, [he] -
advocates that organs of production (like land,
machinery, etc.) and products (like agriculture produce,
housing, etc.) should be communally owned by these

social bodies, establlshlng a communal society [gongchan
di shehui. é}‘ 45#t% ] based on the principle of from
each acco §ccord1ng to his ability, to-each according to his
need. o

article then found that Marxism was remarkably similar to

Kropotkinism. -

The

[Marxism] advocates class war which will see the
labourers overthrow the capitalists, and themselves
organize a government which controls all productive
organs and centralizes control over transportation and
communications. Because [it] makes much of the
importance of the state, and makes political power very
important, in terms of organizational ideas, it is
completely different from the mutual-aid anarchism
explained above. In terms of economic ideas, it
advocates collective productionism--that is public
ownership of the organs of production and private
ownership of the things produced except for that which
can be a means of production. . . .

article concluded:

. « .Mutual-aid anarchism and state socialism, are
fundamentally dissimilar in terms of their political
ideas. Since they both hold that organs of production,
and products which can become means of production,
should be publicly owned, they are in complete agreement
in terms of their economic ideas.?®

Even though Marxism and anarchism had fundamentally

different approaches to revolution even if their goals appreared

essentially the same, Chinese intellectuals saw anarchism and
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Marxism as closely-related schools of socialistithought.
Afﬁerall, both claimed to be'"scientific“ and both sought
"social rerlution“. | |
Confusioh between anarchism and éommunism can be seen in
the first detailed discussion of Marxism after the Russian

Revolution--the "Special Issue on Marxism" of Xin Qingnian which

was published under the editorial direction of Li Dazhao. The

May 1919 issue of Xin Qingnian presented eight articles on

Marxism: "Marx's Theory" by Gu Mengyu;® "A Criticism of Marx's
Theory" by Ling Shuang; '° "My Marxist Views" by Li bazhéo ;T
Two biographies of Marx;'? "Marx's Materialist Conception of
History and the Problem of Female Virtue" by Chen Baoyin,*?
which was an attempt to apply Marx's theory of histdricalistages
to an analysis of "female virtue"; and "Marx's Materialist
Conception of History", a translation from the Japanesé of an
article by the Marxiét scholar Rawakami Hajime.‘ﬁ The eighth
article was a biography of Bakunin which suggests that even Li
Dazhao, who.claimed to be a Marxist by this time, was ignorant"
of the differences which separate anarchism and communism. The

articles in the May 1919 Xin Qingnian were mainly academic

elucidations of Marxist philosophy--i.e of the materialist
conception of history, the theory of surplus value, and class
struggle. Since distortions of Marx's philosophy which did occur
in these elucidations tended to be made by everyone, there is no
evidence of deliberate distortions of Marxism on the part of the
anarchist contributors to this issue,

Xin Qingnian's commentaries on Marxism included a number

of excerpts from Marx's own works, The Communist Manifesto, "A
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Preface to A Contribution to a Critique of Political Economy",

~the preface to Capital, -and The Poverty of Philosophy.'5 The
same excerpts from these works were translated and re-translated
during the next months. For example, the same passages from The

Communist Manifesto were presented by Li Dazhao in‘"My Marxist

Views" and by Kawakami;Hajime,in the May 1919 issue of Xin
Qingnian, as wére~pfesented by Hu Hanmin in "A Criticism of the
Criticism.of the Materialist Conception of History"'® which was
published in the November 1919 issue of jianshe. Hu's article

also excerpted the "Preface to A Contribution to the Critique of

Political Economy", The Holy Family, The Poverty of Philosophy,

Wage, Labour and Capital, "The 18th Brumaire of Louis-Napoleon,

and the preface to Capital.

After May 1919, Marx's own pamplet, Wage, Labour and

Capital, was published in the Jinbudang newpaper, Chen Bao

between May 6, and June 1, 1919.'7 Karl Kautsky's commentary on

Capital, The Economic Doctrines of Karl Marx , was published in
the same journal from June 2, to November 11, 1919, as well as
in Jianshe from November 1919 to July 1920.'® A Chinese

translation of Kautsky's The Class Struggle was also published

in late 1919,1'%
Interest in Marx and Marxism culminated with the
publication, in April 1920, of the first complete Chinese

translation of The Communist Manifesto. The fact that this

translation was made by an anarchist, Chen Wangdao, is
indicative of intellectuals' eclectic approach to theories of

revolution.
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2. The Materialist Conception of History-
| During the Néw Culture Movement, the ChineSe
intellectual world was dominatéa-by the theme that ideas were
the keys to social transformation.. Bankrupt Confucianism was to
be replaced with modern ideals of "Science" and "democracy".
Ideas reflected in a new and popular culture wérevto lift the
Chinése.méSses out of‘their_backwardnesé. Marx's materialist
conception of history was the direct opposite of the New
Culture's fundamentally iaealist world-view. According to Marx,
social change causes conceptuai change, and not the other wéy
around. Cbhsequently Confucianism was bankrupt because Chinese
.social structures had been aitered by Western capitalism. Xin
Qingﬁian's aﬁti-Confucian polemics, therefore( did not defeat
Confucianism, but merely reflected the fact that Confucién
ideblogy no longer-conformed to the needs of Chinese society.
Given the New Culture prejudice for ideas, it was not
surprising that Gu Mengyu went to great pains to point out in

his article in the May 1919 Xin Qingnian that

"The Materialist Conception of History" defiqi?ely does
not negate the function of ideals [lixianggz,cJ. No
matter whether it is in the past, or the future, man's
social ideals may be the immediate cause of the reform
of law and the reform of social structure. However,
man's ideals of good and evil do not exist independently
of the material world. . . . These ideals are not the
final cause of social evolution, but are a kind of
reflection [yingzi %4 31 of social economy.?°

It is also not surprising that interest in ideas, and their
relationship to social economy, dominated the first attempts to
use the materialist conception of history as a tool of

historical analysis.

The first attempt to make use of the principle that
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"social being determines consciousness" was publiShed.in the May:

Xin Qingnian. Chen Baoying's article, "Marx's Materialist

Conception of History and the Problem of Female Virtue", applied
the mater1al1st conceptlon of history to the development of
social ethics, particularly to the concept of "female v1rtue">
Chen suggested that_hlstory could be divided into four
stages. In the first stage,.becaUseAthere'wete relétively few.
huhan beings, nature was able to supply the needs of Humanityt
directly. There was no need for work, nor for human action upon
nature. This period, therefore, had a "natural" as. opposed to
"artificial" social ethic. Gradually, as the population grew,
nature was no longer able to supply the needs of humanity. In
this, the second stage, work appeared. Because most people dld
not have any experience with work, they did not wish.to work.
Relatively intelligent people skilled in the martial arts
eetablished ﬁan artificial.morality of absolete'submissioh to
coerce the weak and foolish to work and thus produce the
material means of 1ife."22 This stage saw the development of a
morality of complete submission. In the third period, production
was once again unable to meet the needs of the population. This
stage requited the use of more labour, and its method of
production was much more complex than that of the second period.
Therefore, the absolute coercion of labour was ineffective. In
order to get humanity to produce with its entire strength and in
more complicated ways, it was necessaty to create a morality
which would "cause people to have a mind that desired to work."
Therefore this stage saw the development of a morality of

individual initiative and individual benefit. But once again
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population growth outstripped production. This'led to the fourth
‘period in which it had become necessary "tolcalculate the
situation as a whole ... . and carry out distribution on the
largestvscale."23 The morality of this period was that of
collectivism, mutual aid and socialism. Chen then outlihed
society's attitudes towards women in each period.

| It is immediately apparent that Chen's rather fénéiful'
outline of history reduces the materialist conception of history
to Malthﬁs'_thesis of population pressures. While Malthus was in
some ways a primitive historical materialist, his thesis fell
substantially short of Marx's view that ideas are determined by
the manner in which'aAsociety produces its means of material
existenéer It is_also evident that Ch'en's four stages are not
Marx's-four_modes.of'production——primitive‘communism,'slave
society, feudalism, and capitalism. Chen did not seem tb be
‘awaré of ﬁheseAmodes. In fact, Chen's stages were essentially

the same as those outlined by Kropotkin in Mutual Aid.?* This

suggests that there was a‘tendency to confuse Marx's approach to
history with decidedly non-Marxist. approaches.

This tendency can also be seen in the first attempts to
apply the materialist concéption of history directly to Chinese
‘history. Once again, these attempts-- Hu Hanmin's "Materialist
Researches on the History of Chinese Philosophy" and Li Dazhao's
"An Economic Explanation of the Recent Ideological Changes in
China"--focused on ideas.?® These two works, aldng with an
earlier essay by Dai Jitao,?® were the first attempts to apply
‘historical materialism to Chinese history.

"Materialist Researches on the History of Chinese
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Philosophy" arqued that social relations could not be in
éontradiction with-the'means.of production, that:ideas are
determined by previous knowledge and the material cqhditiohs of
social life, and that these determine the thought of a period.
Since the major problem in Chinese thoughﬁ was that of
‘"practical virtue" (daodgﬁ‘ lé(_)", Hu analysed thé evolutionvof
"practical virtue" and found that éhanges in. philosophical
sytems were the result of economic disorder.?’

‘According to Hu, the philosophies of Confucius, Lao Tzq,
and Mo tzu, -were all responses to the economic chaos'caused by
the destruction of primitive communal society——the well field
system--which resulted in a shortagé of land and wars between.
states; éubsequenﬁ changes in philosophy were also responses té
veconomic'diéorder,ibut they had t§ stay within the limits
established by these first philosophies.?2®

Li Dazhao took a similar approach in January 1920.
Writing in "An Economic Explanation of Recent Ideolqgical
Changes in China", he suggested that traditional China was an
agricultural society based on the extended family system. The
ideology of this system was Confucianism. However, under the
impact of Western imperialism, this system was being destroyed:

. « .China's agricultural economy cannot Qithstand the
oppression of foreign industrial economy, her cottage
industry cannot withstand the oppression of foreign
factory industry, her handcrafts production cannot
withstand the oppression of foreign mechanized
production. Most domestic industry has been destroyed,
imports surpass exports, the people of the whole country
are becoming part of the world unpropertied class |

wuchan jieji L P PAR), all life is filled with

SOrrow.

This "proletarianization" of the country by foreign capital made
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the condition of China, according to Li, even.more pitiable than
thatvofbthe-proletariat of the‘weStern.countries.?Q

Recent intellectual changes wére anti-Confucian,
directed against the theory énd practice of the extended family.
Thus,.

" China's labour movement is also. a movement to destroy
Confucian classism [jiejizhuyi B¢$E%F X ]. The doctrine. ,
of the Confucianists. always places them in the position-
of the ruled, becoming the sacrificial lambs of the
rulers. . . . Modern economic organization raises the
consciousness of the labouring class [laogang jiedji-

4 P4$8]), according to the new demands ot soclety,
reates a new theory of "The Sanctity of Labour", which
~1s also the necessary result of the new economic
organization.3'

Neither Li nor. Hu succeeded in writing materiélist
history. Both reducéd the matefialist«conception of history to
economic determinism. Neithér fully recognized the class-nature
of ideology nor the implications of MarX‘s»vieQ that the
relationship between social groupings playsah important role in
shaping historical development. Li, for example; reduced
Confucianism to the ideology of the extended family system, not
to the interests of the traditional ruling class. Hu,‘on the
other hand, attributed all changes.in philosophical systems to
economic chaos, instead of ideological reflections of changes in
the alignment of class forces. In effect, Li and Hu were still
writing idealist history.

Idealism was also evident when it came to formulating
the principle of historical materialiém. In "Preface to A

Contribution to the Critique of Political Economy", Marx stated

that

The mode of production of material life conditions the
social, political abd intellectual life-process in
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general. It is not the consciousness of men that
determines their being, but on the contrary it is their
social being that determines their consciousness,??

When this principle was translated from Kawakami Hajime in the

May 1919 issue of Xin Qingnian, it became,

The method of production of material life may [keyi

4 u4] determine all political and spiritual life

processes. Man's consciousness cannot determine his

life; rather man's social life may determine his

conscioussness. 33 ‘
This formulation suggests that social being, as well as other
factors, determines consciousness. Although Li Dazhao stated
"social existence determines consciousness" in "My Marxist
Views" in May 1919, in December 1919 he wrote:

Material conditions and economics may [kexiﬂih( ]

determine ideology, 'isms', philosophy, religion, .

virtue, law, etc.?*
It appears that Li was not willing to accept materialism as an
absolute principle. Hu Hanmin, on the other hand, was quite
consistent in his usage. In October and December, 1919, he
wrote, "It is not consciousness that determines life, but social
life that determines consciousness."35 This suggests that Hu was
more willing than Li to accept the materialist conception of
history as being theoretically absolute.

Li's attitude can also be seen in "Again on Problems and

LI L)

'Isms'", published in August 1919. Arguing for "basic

resolution” (genben jiejue ﬂiﬂi) of social problems, he

wrote,

According to Marx's materialist conception of history,
the laws, politics, theories and other spiritual
structures of society are all superficial. Economic
structures are their underlying basis. As soon as
economic organization changes, they also change. In
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other words, the resolution of economic problems is
basic resolution. When economic problems are resolved,
all problems of politics, law, the family system, the
liberation of women, the liberation of workers, can be
resolved. 3¢
In other words, economic change creates the conditions for the
solution of social problems.

In'ﬁMaterialist Researches on the History of Chinese.
Philosophy", which was published in late 1919, Hu Hanmin showed
that his understanding of Marxism was more sophisticéted than
'Li's. He wrote,

All social relations change with the change in the

method of material life. All of the feelings,
imaginings, beliefs and views of life of humanity, are
based on the situation of social life. They arise from .
the material organization of society and the
corresponding social relations.?’?
In other words, ideas are conditioned by "social" as opposed to
"economic" interactions.

Although, in practice, both Li and Hu had difficulty
applying historical materialism, their works represented the
first uses of Marxism to defend the New Culture Movement from
its ciritics. The effect of Hu's "Materialist Researches on the
History of Chinese Philosophy" was to show that ideologies
change because of the disruption of economic systems. He wrote:

Recently as the result of international trade, China has
felt the influence of the industrial revolution, and its
economic oppression without being able to resist it.3®
China was consequently undergoing an intellectual transformation
which resembled that caused by the breakdown of primitive

communal economy.

In "An Economic Explanation of Recent Ideological
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Changes in China", Li concluded his discussion by pointing .out
that the "new ideas" Qere.not created by "a‘few‘youths out of
thin air," but Were.reflections of material changes. Therefore,
all that those who found the "new }deas? objectionable héd to do
was to stop economic development, restore the old system, and
destroy Western capitalism,?3? o

It wasn't until after April 1920 that intellectuals like
Li Dazhao turned away from this fascination with ideas aqd

started to work towards communist revolution.

3. The Theory of Surplus Value

The theory of surplus-value wés first described in Gu
Mengyu's article, "Marx's Theory", in the May 1919 issue of gig
Qingnian. According tb Gu, Marx held that when two commodities
are exchanged, the same amoﬁnt of socially averaged labour is in
fact changing hands. The only thing that any two commodities
have in common is that they are the result of work (gongzuo di
jiequo TH #48Z) . o

Therefore, the value [jiazhi ﬁfﬁf ] of all commodities is

determined by the amount of "socially necessary" or

"averaged" work necessary to manufacture it,*
In order for someone to produce a commodity, two things are
necessary--tools, and the material necessities required to
sﬁstain the life of the producer. In modern society, very few
people have these two requirements. Therefore, the worker must
sell "work p'ower" (gongzuo 1i Lf# ) to the capitalist who owns
the tools and other material necessities.v"Work power" becomes a

commodity like any other. Its value, like that of any other

commodity, is the amount of "work"™ which goes into its creation,
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i.e. the value of those commodities which are necessary to
‘maintain the life and family of'the labourer from day to day.
Since the capitalist forces the labouref to work longer hours
than is necessary to meet the labourer'svown needs, "surplus
value" is-created. The capitalist,wishingvto increase his
surplus value, makes use of.various methods to increase the
amount of time the labourer works. This results in a conflidt,
between the worker and the capitalist over the iength of the
working day, child labour, mechanization, etc. Because of the
capitalist's desire to reap the maximum possible profit, capifal
becomes progressively concentrated. This results in the |
destruction of the small producer; and the creation of a larger
working class, until the point is reached when it is easy for‘
the working class to overthrow the capitalists.%?

Gu's description of surplus value was supplemented

during the next few months by translations of Wage, Labour and

Capital, The Economic Doctrines of Karl Marx , and The Class

Struggle. Marx wrote Wage, Labour and Capital before he had

completed his critique of political economy, and before he had

formulated his theory of surplus value. The principle concern of

Wage, Labour and Capital was to describe "the_economic relations
which constitute the material foundation of the ﬁresent class
struggle,"*?® i.e. the economic relations between labour and
capital.

ItAtherefore remained for the works of Karl Kautsky to
present a description of the theory of surplus value as it was

understood by Marx. The Economic Doctrines of Karl Marx ** was

one of the first commentaries on Capital, and is generally
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considered to be accurate. The two translations of The Economic

Doctrines of Karl Marx made detailed descriptions of the theory
of sUrplus value available to Chinese readers.
Another influential work of Kautsky's which was

published in 1919 was The Class Struggle (Erfurt Program),*®.

Kéutsky's commentary on and juétification of the "Erfurt
P:oéramme" of the German Social Democrétic.Pé:ty. This-programme
was adopted at the party's congress held in Erfurt, Germany, in
1891, At the Erfurt Congress, the party abandoned violent
~revolution and the dictatorship of the proletariat for a

parliamentary electoral platform. Although Lenin later severely

criticized this programme as non-Marxist) THe Class Strugglevdid'
preseﬁt a description of the class relations of bourgeocis
society}in traditional Marxist terms. In particular; the first
section described the origins of the capitalist mode of
production, and of the proletariat and the bourgeoisie.

By the end of 1919, Chinese intellectuals had
considerable access to Marx's theory of capitalist production.
waever, this access was probably not complete because of the

poor quality of translations. The Economic Doctrines of Karl

Marx had to be translated twice within a year; moreover the
second translation, that of Dai Jitao, was from a Japanese
translation of an English translation of the original German.®®:
Since both translations were only partial, it is likely that
much was lost in these translations.

The partial nature of these translations contributed to
a relatively vague understanding of the theory of surplus value.

Like their understanding of the materialist conception of
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history, intellectuals' understanding of the theory of surplué
value was coloured by non-Marxist economic theories--in this
case by anarchism.

This contamination can readily be seen in "A Report on

Socialism" which was published from September, to November 1919,

in Dongfang Zazhi.*?” "A Report on Socialism" was essentially
interésted in presenting a critique of‘MarxiSm which, it said,
"is recognizéd by the majority of socialists as the truth of the
world."“® Its description of Marxist economic theory was as

follows:

All wealth is produced by labour, therefore all

wealth should belong to labour.”

~ How do people feel when they come into contact with
this principle? There should be a great many of us who
know the instinct for righteousness and the instinct for
greed and yet welcome this principle., It can be deduced
as follows: "All wealth is the result of labour. To own
this wealth without having laboured for it is in the
nature of theft. Only further labour can restore this
stolen wealth."*?

. According to the author, Marx added "an investigation of the
history of production" to this principle. Therefore:

In pr1m1t1ve communal society [yuanshi zhi shehui

)i{ %_(5{] each person made his own material
necessities for life, supplying personal needs and
consumption. After a little while each person would .
exchange the things that he had made for the things made
by another, so as to fulfill each others' necessities.
However, today the things made by labour do not supply
the use and consumption of the labourer, whose labour
time is not limited to making the things needed for
their own consumption, but goes to the capitalist.3°®

Since the capitalist gains wealth without having laboured to
produce it, everything owned by the capitalist is "stolen" from

the labourer.

The view that Marx held that "property is theft" was
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made more explicit in the section 'The Dawn of Capitalism’
which gave the following description of Marx's analysis of the
class nature of capitalist society: -. |

Society is divided into two classes. On the one hand
is the majorlty grjp , the class of labourers [laodong
zhi jieji P4 #8], which is the real possessor of
the social forces of production, but which is unable to
own the tools necessary for production--machines and
capital--because these are solely owned by the other
group, a mlnorlty, the capitalist class [zibenjia zhi
jieii % P S 2Bf%]. The real producers in society, the
majorlty of "'men and women, must hire themselves out and
daily engage in factory production and other bitter
labour, for otherwise they would starve to death.
Against them is the minority which owns the machinery of
production., As the owners of factories [gongchang zhu
L7 F ] and landlords [dizhudfl F ], they wield the power
of hiring and firing, of life and death, over their
labourers. Aside from giving their labourers the bare
minimum of life necessities, all products belong to
them. All value is created by the labouring class, but,
aside from that which goes for wages and other costs of
production, it pours into the purses of the capitalist
class. Therefore, capital, interest and profit, without
exception, are stolen from the labourers and the things .
that they have created.®'

Society becomes polarized because small producers and the middle
class are "swallowed up by the big capitalists."52 Therefore,
"today, those who are not capitalists are pitiful labouers."53
But, according to the author, Marxism holds that "the day must
come when that which was-stolen . « . 1s returned." After which,
"labourers will live forever commﬁnaily, and the world will be
eternally rich."5#

In essence "A Report on S&cialism" reduced Marxist
economic theory to the position that property is "stolen" by the
capitalists. Its critigue of Marxism was that property was not
stolen, but was earned through the capitalist's genius as an
inventor and organizer of producton.®® But "property is theft"

was not Marx's position on capitalist economy.
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Mafx, who filled three volumes describing the dynamics
of capitalist econbmy in Capital, would-npt have accepted that
his theory of surplus valuébestablished that property is theft.
In CaQital, Marx claimed that that only socially useful products
Aof human labour are valuable in the economic sense. When two
_quaiitatively different commidities are exchanged the only
characteriétié they share in common is that they are pfoducts of
‘human labour. Therefore, the felative values of commodities are
determined by the amount of socially averaged "labour-power"
which went into their creation. But capitalism seems to
contradict this conclusion. The capitalist invests a certain
amount of capital in machinery, raw materiéls, etc., and-.a
further amount'in labour-pover, i.ef hires workers to tranform
- the raw materials. Magically an extra value, i.e. profit,
emerges out of thié transaction (that is if the capitalist is
successful). The question is, therefore, where does this surplus
originate. Marx established that it can ohly be the result of
the fact that labour-power, as a commbdity, is purchased for
less than its real value, i.e. that the profit is the result of
the exploitation of the labourer. No matter how fair that
capitalist is in establishing the price he pays for labour-
power, 1f a profit is made, the labourer is being exploited.
This system is possible in capitalist society because labour
power is a commodity subject to market forces. Since the supﬁly
of labour outpaces the demand, i.e. there is unemployment, the
capitalist can get away with artificially reducing its price. In
effect, the theory of surplus value argues that capitalists

economy has two necessary conditions--the ability of the



63
capitalist to use acéumulated wealth to amass still greater
wealth, and the ability of the worker to sell his or her labour-
. power. Labour and capifal, proletariat and bourgeoiSié, are
intimitely related. One cannot exist without the other; But this
system is doomed, because the prodﬁctioh of capital takes the
efforts of the entire society while"only a minority reaps.its
rewards. The solution, theféfore, is to‘aboiish that‘mindritf's
grip on the econbmic system, i.e. by abolishing the capitalists
as a class.5® |

In a certain sense, the basis of Marx's critique of
capitalism ‘was that it is.people, and not material objects,
which should be valued. This rather Aristotelean view of
economy,‘i.e. that economy is the social extention of éthics,
cannot be reduced to the position that "property is theft"
without also reducing its centfal criticism, and political
implications. "Property is theft" implies that the exploitation
of labour is the sole condifion necessary for the existence of
capitalist economy. The position that exploitation is the sole
prerequisite for the existence of éapitalism contradicts both
the essence of Marx's analysis of capitalism--that capitalism is
conditioned by both exploitation and the existence of a labour_
market;—as well as the thrust of his criticism of capitalism.
The implication of Marx's analysis of capitalism is that in
order to reach a communist, i.e. classless, society a means of
preventing the accumulation of wealth by the capitalist, and
preventing labour-power from acting as a commodity, is required.
In other words, that communist society cannot be achieved

overnight because some form of state is needed. The implications



of "property is theft", howeQer, is that the ability of- the
capitalist to expropriate the product of others labour is the
sole criteria for the existence of capitalism. The capitalist is
able get away with the expropriation, i.e. theft, of the fruits
of the labour of others because of the existence of ﬁhe étate..
State and capitalism co-exist. Consequently, the abolitidnvéncev
and for all of the state makes possible the immediate abolition
of the capitalists as a class in so far as they no longer have
access to an instrument of robbery--a state. "Property is
theft", therefore, is consistent with the anarchist pésition
that classes are essentially political entities, that there are
two classes—--the ruling class and the ruled class. According to
this position, communist society is possible because once the
state is overthrown, there can no longer be any classes, since
there is no longer a ruled and a ruled. Therefore, it is evident
that "prqperty is theft" was esséntially an anarchist
position.®7
The position that "property is theft" can also be found

in Yang Yiceng's article, "Why Must Society be Transformed",
which was published in the November 1919 issue of the student
paper Guomin.®® Yang identified "private property” as.the
fundamental problem in Chinese society.

On the one hand private property causes the capitalists

to be lazy, arrogant, and to not engage in production;

on the other hand, it causes the labourers to pass their

days in bitter labour so that they cannot live,5?
Since private property is the root cause of China's many social

ills, how does it come about? According to Yang,

Private property orginigates in theft: the rich steal
the poor's means of production, the capitalist steals
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the labourer's products. The more that the system of

private property has advanced, the more bitter the

labourer's lot has become.®°
But modern economic theory, which claims that land, labour. and
capital are the three key ingredients in production, cannot
explain how “privaté property originates in theft.” This is
because "modern economic theory is a theory that complétely-
serves property ownership."¢' In fact, only labour is a key
element in production since oniy it can create value.vTherefore,
"to use capital as the most important product is theft." This
was "clearly shown by Marx," Yang claimed.®? According to Marx,

In modern society only a small minority own the tools of

production and have accumulated products (that is to say

capital), the remainder, the vast majority, only own

their own work power [gongzuo Li_;t{?f/ J. If they wish

to live they must definitely sell their work power to

the capitalists.®?

Thus Yang made use of Marxist economic theory to
discredit "modern economic theory", but Yang's understanding of
that theory was that "property is theft". This was the same
position as that of "A Report oh Socialism",

Marxist economics, then, was understood to prove that
"property is theft". In reality this was an arnarchist
understanding of the functioning‘of modern industrial society,
and was a reflection of the confusion between the non-Marxist
positions that intellectuals already knew and Marxist theory.
This does not mean, however, that Marxist economic theory had no
impact on Chinese thought at this time, for it did lend an
economic content to social relations, a position which was

consistent with the understanding of the materialist conception

of history.
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4, Classes and Class Struggle

Class struggle was the third element of Marxist theory
that drew the attention of Chinese intellectuals in 1919-1920.
During this period intellectuals of a variety of political
inclinations acknowledged the existence (although not
necessarily the desirablity) of class struggle. Those who were
inclined towards communism were primarily interested in class
struggle as the best amongSt many means of creating social -
revolution. But even here, their understanding of class struggle
was confused with anarchism. They were also unaware of the
complexity of social relations in China, and the consequent
complexity of Chinese class struggle.

As one of the intellectuals most interested in Russian-
style social revolution in China, Li Dazhao played a major role:
in disseminating Marx's doctrine of class struggle. Class
struggle was one of Li Dazhao's primary concerns in his article
"My Marxist Views". Li wrote,

Mr. Marx felt that one social group relies upon the
monopoly of the productive means [shengchan shouduan
ﬁff’?ﬁz] in order to plunder the surplus labour and
surplus value of another group. However, these two kinds
of classes, at the beginning, do not consider themselves
to be classes, in fact the class in itself [jieji d4i
benshen Pf %i.ﬁl/f] has not yet become a class, it is
still not class €onscious. Later when it becomes. a
class, and knows that it is in a different position from
other classes, class competition [jieji jingzheng fW‘é@

] is its unavoidable fate. That is to say, wheré
thére "is class consciousness, competition occurs between
classes. Of course, at first there is only economic
competition over economic interests, later it advances
to political competition over political power, until the
economic structure established on this class opposition

itself advances, and a new kind of transformation
occurs, &*

Thus Li was aware that before classes could struggle, and even
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in a certain sense exist, they had to be conscious. Since
'consdousness.could be induced through educaﬁion, the doctrine of
class struggie_did not preclude the pedagogical thruét'of the
New Culture Movement. Despite this, Li was still rather
aleogetic about class struggle. He wrote, |

.In this regard, Mr Marx does not ackowledge that class
competition occurs throughout all of human history, he
only applies his theory of class competition to previous
human history, not through all of the past, the present,
and the future., ¢°

In "My Marxist Views" Li was also concerned with the
apparent contradiction between Marx's theory of productive
forces and his theory of class struggle. According to Li,

This contradiction between the materialist conceptlon of
history and the theory of class struggle counts as a
very important point. Mr. Marx, on the one hand, asserts
that the motive forces . . . of history are the forces
of productlon- on the other hand, he also says that all
prev1ous history is the history of class competition,
that is to say that class competition is the ultimate
method of history; the creator of history is none other
than class competition. On the one hand he negates the
activities of classes, no matter whether those
activities are directly economic or indirect, since the
limitations of property and other ordinary laws can '
often have an effect in determining economic direction; -
on the other hand, he says that the activities of class
competition may produce the essential facts of history,
and determine the direction of advancement,®®

Li resolved this contradiction by pointing out ‘that

As soon as the forces of production undergo a change,
the social relations change accordingly. But the change
in the social relations depend upon the activity of the
class that is in the economically disadvantaged
position. In this regard, Mr. Marx really placed class
activity in the framework of natural change within the
economic process.®’

Li's view that there was no contradiction between the

doctrine of class struggle and the materialist conception of
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"hiStory was supported by Hu Hanmin. In “A.Criticism:of a
Criticism of the_Materialiét Conception of Histbry", Hu examined
the positions of Marx's critics and pointéd out théir errors.%8®

As has been pointed out above, when it cameto the
historical analyses of both_Li and Hu, an'understaﬁding of the
_centraliﬁy of the dbctrine'of class of-claés-st;dggle in Marx's
thought failed to inform.their understanaing of the materialist
conception of history. In effect, they failed to realize that
Marx séw class struggle as a universal historical phenomehon;
and saw class struggle in a fundamentaily more limited manner. -
They saw it as a means of, a device for, the creation of social_
revolution. They were willing to admit that it was not the only
such means, but Li Dazhao at least'héld that it was the most
effective means.

The other methodology' of éocia; revolﬁtion waé
anarchism. Since anarchism was the better known philosophy of
revolution in China, and because it rejected claés struggle in
favour 6f gradual advancement towards mutual aid, Li tried to
establish that there was no contradiction between the anarchist
objective of a society based on mutual aid, and the Marxist
means of class struggle.®® In "Class Competition and Mutual
Aid", published in July 1919, Li suggested that class Struggle
was the only means of realizing mutual aid:

In the world of today, darkness has reached an extreme.
To be able to continue the history of humanity, we must
give rise to a great transformation. This transformation
is like Noah's great flood: it will wash clean the old
world of class competiticn giving rise to the brand new
bright world of mutual aid. The path of this final class

struggle is that of the self-destruction of class
society. It must be taken and cannot be avoided.’®
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Class struggle would make possible the material transformation
which in turn would produce the spiritual transformation of -
mutual aid.
The final class competition is the means for the
tranformation of social organization. The principle of
mutual aid is the creed of this transformnation of the
human spirit. We advocate material and spiritual
transformation, a complete transformation.’”’
Thus, for Li, class struggle was a means to an end. This
understanding of class struggle as a device was also evident in
the definition of class struggle that Li presented in "Class
Competition and Mutual Aid". Li agreed with the anarchists that
"social transformation must be brought.about by the majority of-
people within a.society," but pointed out that
The force which is the basis of a social movement must
come from that class which does not profit from the
existing social organization. That class which is in a
position to profit, with the exception of a few
‘individuals with noble aspirations, must oppose this
transformation. One class pushes transformation, one
class opposes it. This is the essence of class
competition.’?

In other words, class struggle was caused by the dominant

class's resistance to social change. Class struggle then becomes

the means of achieving social change.

When it came to further identifying the nature of class
struggle, however, Li made it evident that he only recognized
the existence of struggle between the bourgeoisie and the
proletariat. He wrote,

So-called classes are fiercely opposed economic classes.
Concretely, landlords and capitalists are the class
which owns the means of production, workers and peasants
are the class which does not own the means of
production. In primitive communal society, because

economic techniques were not very developed, an
individual's labour was-only enough for self-
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sufficiency, no surplus was produced and classes did not
exist. Later, as techniques became more refined, the
economy rapidly developed and an individual's labour
became more than enough. This extra, then, is surplus
labour. From then on, surplus labour gradually increased
until it was seized by those who owned the means of
production creating a society based upon class
opposition.’?3

I1.E. the class that owns the means of production, the
bourgeocisie, expropriates the surplus labour the class which
does not own the means of production, the proletariat. This, and
only this, gives rise to "class opposition", that is class
struggle.

Not all Marxists agreed with Li's analysis that class
struggle only occurs between the bourgeoisie and the

proletariat. Zhou Fuhai, for example, argued in "China's Class

Struggle" that class struggle took several different forms’*.

Writing in Jiefang yu Gaizao in December 1919, Zhou gave the
following deScription of class struggle:
Why must classes struggle? Simply put, it is because
one class stands in a socially dominant [zhipei Z &7
position, and at the same time, one class stands in a
socially dominated positon. Their positions are not only
different, but vastly different. In order to serve its
own interests, the dominated class must carry out a
social movement against the dominant class. This is the
major reason for class struggle.’S
Thus Zhou agreed with Li that class struggle was the result the
conflict of interests between two classes, but Zhou went on to
argue that there were, in general, two kinds of class struggles.
The first, as in the French Revolution, was between "the middle

class" (zhongliu jieji ‘f f%) ) and "the aristocratic class" (

guizu jieji %% ﬂ%,ﬁﬁﬂ). The second form was the result of "the

industrial revolution” and occurred between "the labouring
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.clas_s" (laocdong ijiedi ﬁz& Wﬁ) and "fhe bourgéo.isie'" (zichan
jjgjj_gijIQEZ).75 The 1911 Revolution was an example of the
former kind of.classAstruggle. The present form of class
struggle in Chiné was not the latter, however, because both the
labouring class and the bourgeoisie in China were téo-small.
Chinese claés strugglé, therefore, was befWeen the "parasitic

class" (gisheng 1jieji ?ﬁ‘[%’ﬁ) which was co_mpésed of warlords,

bureaucrats and officials, and the "self sufficent class" (zigei
jieji ﬁ,‘ﬁpﬁ,’@ Although Zhou had rejecte'd- the applicability of
European-stylé classes to the analysis of Chineée society, he
still embraced class struggle as the key to social ehange in
China. He wrote:

To transform society, Qe must first elimiﬁate the

obstacles. The obstacle is the parasitic class. .

Therefore, we must first eliminate the parasitic class.

To remove the parasitic class, we must be united with

the self-sufficient class and carryout class struggle

with them.7’’
Thus Zhou Fuhai was aware of the fact that Chinese social
structure did not conform to that of Europe. It is unfortunate
that a debate between Chinese Marxists over the néture of
Chinese social structure did not emerge at this time. Such a
debate éould have made those inclined towards communism aware
that the mechanical application of European and Russian models
to Chinese society was highly problematic. In any event, no such
debate materialized, and in less than a year Zhou was putting
forward Li's positibn on class struggle in China.’®

The document which seems to have played the major role

in establishing the credibility of Li's position on Chinese

class struggle was oddly enough written by Marx himself and was
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his most forceful statement on the inevitability of communist
revolution arising from the struggle between the proletariat and

bourgeoisie-- The Communist Manifesto..In April 1920, Chen

Wangdao published the first complete Chinese translation of The

Communist Manifesto.’® It is unlikely however that this

translation substantially departed from earlier partial_
translations such as the translation of the first chapter of The

Communist Manifesto, "Bourgeois and Proletarians", which was

published in the November 1919 issue of Guomin.®° This section

‘of The Communist Manifesto presented Marx's view that all

history is a history of.class struggle. Modern bourgeois
society; which originated in feudal society, has a class
structure which is simplerrthén all previous societies. It-ié
increasingly beching poiarized into "two great camps"--the
bourgeoisie and the pfoleﬁariat. The bourgeoisie has playéd a
positive créatiVe»role in history. It has created forces of
production which surpass those of previous modes of production.
In a certain sense, it has even created the world. But,
according £o Marx, it has ceased to play a positive historical
role, and has become a hinderance to production. Therefore it
will be overthrown by the proletariat just as the bourgéoisie
overthrew the feudal system when the latter had become a
hinderance to economic development.?®’

While this translation did make Marx's clearest
statement of the inevitably of class struggle available to
Chinese intellectuals, it was not free of problems. For example
it said,

The society of the propertied [youchanzhe ], which
sprang from the destruction of feudal society, cannot
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‘avoid class confrontation [jieji zhi duizhi [ 28 24
It has again created a new kind of class [jieji  Pf4y |
a new means of oppression, new forms of struggle to
replace the old.

In our era; which‘can be called.the era of the
propertied, class confrontation has become much simpler.
The whole of society has become divided into two
mutually antagonistic great camps, two confrontlng great
classes: the propertied class [youchanzhe jieji:

#f‘g Bt 4K) and the unpropertled class [wuchanzhe jieji

27 % PR 48 |

Thus, this translation of The Communist Manifesto translated

."bourgeoisie" and "proletariat" as.the "propertied" and
“unpropeftied“ classes respectively. The effeet of this
trahslation was to justify Li Dazhao's position that there were
two classes, one .which owned the means of production, i.e.Awas.
propettied, and one which did not, i.e. was unpropertied, and
conseqguently that the European class struggle between propertied
and unpropertied was universal.

‘ The existence of class struggle was not only recognized
by Chinese Marxists during this period. This ie readily apparent

in Dongfang Zazhi. In February and March 1920, Dongfang Zazhi

published an article by Lu Hongyu, called, "The conscript
Labour System".®® In this article Lu argued that forced labour,
as opposed to socialism, was the solution to China's problems.
Forced labour would allow the mobilization of large forces which
would enable China to overcome her weakness in the face of
industrialized West. Accerding to Lu class struggle orginated
with the idustrial revolution in Europe:

In the industrial countries of Europe, when cottage

manufacture moved to factory manufacture, a kind of

mutual opposition between the labouring class .[laodong
jieji4f g PAS] and the capitalist class [ziben jieji

2; pisf | appeared.®*
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In China this "oppression" had only recently appeared.
Therefore:

In order to nip evil in the bud, the state must make use

of the conscription of labourers. . . preventing the

future antagonism of the two classes of labourers and

capitalists.®5 : '
In other words the system of forced labour could be used to.

- prevent the class struggle which accompanies industrialization.

The editor of Dongfang Zazhi also made use of class terms and

spoke of class struggle by the end of this period. For example,
in an editorial in April, he traced social problems to an
economic. level:
In the.world today, all kinds of economic problems cause
" temporary disturbances, and class struggle is clearly
becoming more urgent. Class struggle is caused by
nothing more than the system cf private property, so the
.system of private property should be reformed. . . If
the problem of property is resolved, all problems.can be
resolved. 8¢ ' _
Thus it is interesting to note that even non-Marxists tended to
see class struggle as occurring between labour and capital,
unpropertied and propertied, proletariat and bourgeoiSie.
The early communist movement would share this view of

class struggle asadevice for achieving revolution which arises

from the confrontation between owners and non-owners of

property. The contributors to Gongchandang would argque that
class struggle was the means of attaining sbcial revolution.
Like their contemporaries, they would only be aware of the
existence of strﬁggle between two classes--the propertied and

the unpropertied.

Thus it is evident that although Marxist ideas were



75
widely disseminated in China between May 1919 and Apfil 1920,
Chinese inteiiectuals had rather limited understandings of these
ideas. They confused historical materialism and economic
determinism, Marxist and anarchist economic thebry, and cléss
struggle in China with that of Europe; These understandings,
even on the part of the most sophisticated of Chinese Marxists,
were overwhelmihgly mechanical. The inevitable result of this
Qas an equally mechanical appfoachvtovthe‘Chinese revolqtion on
~the part of the early communist movement. Intellectuals'
understandings of Marxism lent little more tﬁan a -veneer, a
smattering of Marxist terminology,'to already existing concepts.
Nowhere is this  more evident that thé-understanding of classes
shdwn by progressive intellectuals between the Bolshevik

Revolution and the beginnings of the communist movement. -
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- Chapter Three

Classes: The Bourgeoisie and the Proletariat

1. The Polarization of Society: The Concept of "Class"

Between the October Revolution and the publication of

the first complete Chinese edition of The Communist Manifesto,

the term "iigii"ﬂfjag'which todéy is usually translated "class", -
became widely used in China. Althoﬁgh there was little agreement
amongst intellectuals on the qguestion. of which classes existed
in Chinese society, or even,.when they did égreé, little
consistency in the terms they used, there were several poSitiéns
on classes, and the class compositidn of society, which Were
genefally accepted during this period. However, class concepts,
‘more than any other facet 6f the thought of the periéd,
reflected the influence of the anarchisf tradition.

Most intellectuals tended to divide Chinese society into
two basic classes. Whether they referfed to these two classes as
the bourgeoisie and the proletariat, the‘labouring class ana the
gentry class, or in some other manner;‘intellectuals recognized
the existence of two classes corresponding to a class of
oppressors and a class of oppressed. Moreover, they identified
their interests with the interests of the oppressed masses.
Secondly, they tended to define classes in economic terms,
identifying one class which owned the means of production and
one class which laboured. Although the economic definition of
classes was an important theoretical advancement relative to
anarchist class concepts, in practice intellectuals only

recognized the existence of what were, in effect, the same



: 77
~classes earlier identified by anarchiﬁm. Instead of descfibing
classes in terms of their economic positions, in actuality they
included landlords as well as capitalists in the ranks of the
"bourgeoisie", and peasants as well as industrial workers in the

ranks of the "proletariat".

At the same time that they weré becoming aware of the .
implications of the Bolshevik Revolution, many Chinese
intellectuals became‘conscious of the_polarizétion of their
society intb thé labouring masses on the ohe hand, and the
parasites; bureaucrats, and exploiters on the other.
'Furthermore, they identified themselves with the labouring
masses. By 1919, this division of society into oppreésor and.
oppressed was éxpressed»in class terms.

Anarchist thought had beeﬁ widelyvdisseminated in China
before the Bolshevik Revolution.' Not'surprisingly, therefore,
it was anarchism that provided the conéeptual basis for the
articulation of this polarization. The:anarchist influence is

readily apparent in an article published in Dongfang Zazhi on

the eve of the Bolshevik Revolution.? This article, "Labourism",
described a Utopian society in which there would be neithef
parasites nor exploited. It pointed out that the soﬁrce of all
wealth was land, capital, and "labour-power" (lggliﬁ#;ﬂ ).
According to "Labourism" for something to be of value it had to ~
be transformed by labour. Those who owned land, or held capital,
and who did not labour, were parasites whose wealth was derived
from the labour of others. This resulted in social 1nequa11ty

The solution was "labourism" (laollzhuylﬁﬁfk )--a economic

system in which everyone would engage in labour to meet their
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" daily requirements. Labourism would have the following results:
(1) the division of labour would be abolished; (2) all
occupations would be equal; (3) social pressure would be the
work incentive in a non-exploitative system; (4) all people
would have equal opportunity.?

"Labourism" continued to be popular throughout this
petiod,_as Wés‘the highly romantic image which intellectuals had
. of their role as enlighteners of the labouring masses. For
example, the journal Laodong (Labour), which was founded in
March, 1918, was devoted to nothing less than

The reverence of labour, the promotion‘of labourism [
laodongzhuyi #7%) ¥ ¥ 1, the cultivation of the morality
of labour, the bringing of world knowledge to the
labourer, the recording of the actions of the world
labour movement, the explanation of the truth about
social questions, and the expedition of the resolution

of the social problems of labourers in our country and’
the world.*

Laodong's attitude towards labour waé shared by many
others, of whom Cai Yuanpei and Li Dazhao were perhaps the best
known and most influential. In his speech at the rally held at
Tiananmen square in Peking to celebrate the Allied victory in
the First World War, Cai pointed out that despite the fact that
no Chinese citizens (except for a few labourers in Ffance) had
directly participated in the war effort, fhe Chinese should |
celebrate:

This is not a strange thing. The world, from now on, is
the world of labour (laogong#® T ).

That which I call labour is not only metal and wood
work, etc. On the contrary it is the use of one's labour
for the benefit of others. No matter if one uses
physical or mental labour, both are labour. Therefore,
agriculture is the labour of planting crops. Commerce is
the labour of transportation. The staff of schools,
authors and inventors, are educational labourers. We are
all labourers. We must each recognize the value of
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labour,, The Sanctity of Labour (laodong shenqui

W}/}ﬂ%!s__ | o

Labour,.Cai continued, shopld not be seen as the object of
exploitatioﬂ,vbut as something that should be valued in its 6wn
right. |

-Caifs vie&s on "The Sanctity of Labour"” weréishared by a
number of prbminenf intellegtuals.6 In November 1918, fdr |
exémple, writing in "The Victoryibf the Commqn.People",rLi
Dazhao agfeed that the war was "the defeat of capitalismiand the
victory of labourism".’ .

This romantic identification on the part of
intellectuals with the labouring masses led to Russian-style

populism, and calls for students to go down to the countryside

n

and become "one" with the masses. This call was clearly stated

by Li Dazhao in February 1919. In "Youth and the Countryside",
he wrote,® . ... =~ . ... |

Although the present situation in our China is in many
ways different from that of Russia, our youth should go
to the countryside, taking the spirit of the Russian
youths in the propaganda movement in the countryside, to
develop the countryside. . . Our China is an
agricultural country, the vast majority of the labouring
class [laogong jieji#f z PF#3] are peasants. If they are
not liberated, the whole people of our country will not
be liberated; their misery is the misery of the whole
people of our country; their darkness is the darkness of
the whole people of our country; the meanness of their
lives is the meanness of our whole government. Go
develop them, cause them to know the desire for
liberation, explain their misery, relieve their
darkness. . . Off with you our few youths, our whole
nation is sleeping, who else is there??

In February 1919, Chenbao ("The morning post") expressed
similar views:

Those who are outside the labouring world and loudly
scream cannot do better than to enter the labouring
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world and carry out reform, Because they stand outside
the labouring world, what they imagine to be in the best -
‘interests of the labourers is not necessarily in the
labourers' best interest. If they personally enter the
‘labouring world, they can then know the true happiness
and bitterness of the labouring world,'?
‘Thus, intellectuals, particularly»young intellectuals, were
‘urged to go ddwn to the masseé in order to truly appreciate the
problems and conditioﬁs of the working people.‘ .

As the direct.consequence of their identification with .
the labouring_masses, intellectuals denounced thé ruling elite
as parasitic oppressors. This attitude towards‘thebelite can be
seen in the writings of Chen Duxiu. In 1917, his épproval of the
February Revolution as a victory for anti—militarist democratic
forces''!' had been indicative of his view that militarism, and
the lack>of démocracy, were the major political pfoblems in
China. In Febfuary 1919, he héld a similar position. In
"Eliminatéthé-Three Vermin",'2 he déscribed militarists,
bureaucrats and corrupt politicians as the three enemies of
" democracy in China.

At first oppression was not seen in well-defined class
terms. Rather a generic term, "giangguan"j’;¢;(, was used to
describe oppression. The term "gianggquan" literally meant
"strong power" and is the anarchist térm for "authority".'? It
was used much as we would use the term "tyranny". Cai Yuanpei
used the term gianggquan to describe German militarism.'* Li
Dazhao used it to describe Japan's "pan-Asianism".'® Meizhou
Pinglun saw it as "the object of revolution".'®

Beginning in late 1918 the polarization of society into

oppressors and oppressed came to be seen in terms of classes. In
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November 1918, Li Dazhao pointed out in "The Victory of the -
Common People" that the war ended because of "the defeat of
capitalism and the victory of labourism".'?” He also identified

the capitalists as a class and equated "labourism" with the

-interests of "the unpropertied common people” (wuchan shumin
ﬂi;*}i){), which was probably an attempt to render the term
"proletarians" in Chinese.

At the same time that Li was beginning to express social
polarization in terms of classes, he was bubbling with
enthusiasm for ‘the Bolshevik Revolution. In "The Victory of
'Bolshevism'", also published in November, he wrote that the
Bolsheviks "advocate that all men and women should work,"'® i.e.
" that they advocated "labourism". By February 1919, Li saw class-
liberation as an integral part of the general movement towards
liberation.

The present era is an era of liberation, modern
civilization is a civilization of liberation. The people
wish to be liberated from the state, localities wish to
be liberated from the centre, colonies wish to be '
liberated from the metropolis, weak small nationalities
wish to be liberated from strong large nationalities,
peasants wish to be liberated from landlords, workers
~wish to be liberated from capitalists, women wish to be

liberated from men, children wish to be liberated from
parents. Modern political and social movements are all

liberation movements,'?
In "Youth and the Countryside", also written in February, Li
identified the "labouring class" as that class which had to be
liberated.?®
At the same time that Li was identifying the oppressed
as a class, the oppressors were being described as a class. In
February 1919, Chen Duxiu descibed the rulers of China as "the

three vermin""--warlords, bureaucrats, and corrupt
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politicians.?' In May 1919, Meizhou Pinglun described the rulers

of China as "the gentry class".??

As has been mentionned above, intéilectualé idéntified
their interests with those of -the oppressed masses. But as the
editor of Peking's Chen Bao héd pointed out in February, Chinese
intellectuals were not, strictly speaking( part of the working_b
'masses. By April 1919, this view was being expreésed in class
terms. | o

"The Reasons for the Lack of Success of China's.
Political Revolution and the Non-Occurrence of Social
Revolution" was .one of the firét attempts to apply a class
analysis to China's political situation.?? Although this
arficle's main concern wés to establish that China hadinbt-yet
reached the era of "social revolution", it? in effeét,
demonstrated that intellectuals have'é detefmining-role to'play
in history. Historical development is conditioned by the
‘intellectual class's alliances. According to.the article, China
had not reached the era of "social revoiution" because
intellectuals had still not joined the working masses, and added
that the time had come for intellectuals to ally with the
labouring class. The sole difference between this view and the
earlier populism was that it was now being expressed in class
terms. |

This view was reinforced by a translation from the
Japanese which analysed social problems in terms of classes. "On
the Middle Class",?* published in the July, 1919, issue of

Dongfang Zazhi, argued that "the intellectual class" (zhishi

jieji %532 Bf48) or modern "middle class" (zhongdeng jieji
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‘*% %ﬂ) had become part of'the "unpropertied cléss" (wuchan
Jﬁj_lﬁ%ﬁf}z, i.e. proletariat), and that conseqguently
intellectuals were playing the key role in the. "labour and
social movements".ZSIIn 6ther words, intellectuals as a ciass
had come td have the same interests as the class of labourers.

The view that society was divided into two classes was
even more explicitly stated by Chinese-Mafxists. This is quite
consistent with the description of classeé presented in the.May,

1919, Xin Qingnian. Gu Mengyu's commentary on Marxism, and

Kawakami Hajime's excerpts from The Communist Manifesto made it

abundently clear that Marx held that society is divided into two
classes--the bourgéoisievandvthe proletariat, and thaf all
societies are composed of classes.?® |
It is not surprisiﬁg; therefore, thaf'Li Dazhao, writing
in "Class Competition and Mﬁtual Aid" in July 1919,,aivided
society into two classes:
Landlords and capitalists are the class which owns
the means of production, workers and peasants are the
class which does not own the means of production.?’
In effect Li recognized the existence of two classeé--one which
‘owned the means of production and one which did not.
Thé'fact'that Zhou Fuhai did not uncriticly apply
Western models of class structures to Chinese society suggests
that his Marxism was more sophisticated than Li's, but Zhou
still recognized the division of society into two basic classes.
Writing in "China's Class Struégle" in December, 1919, Zhou

rejected the idea that class struggle in China was between "the

labouring class" (laodong jiejiﬁm W‘ffe) and "the bourgeoisie"

(zichan jieji 'ﬁ .’__y /%2) Instead, he wrote that Chinese class




struggle was between "the para51t1c class" (gisheng jieji

J%W‘Z) and "the self-sufficient class" (21ge1 jieji
R 7K

The v1ew that society was d1v1ded into classes was also

recognlzed by those who did not accept the Marxist approach to
China's problems Eor instance, in September 1919 Jiefang Xg '
Gaizao recognized the division.of Chinese society into the |
bourgeoisie andpthe proletariat?? In November 1919, the student
journal Guomin acknowledged the same division when it reduced
the oppression of the masses by warlords,. labourers by
capitalists, even women by men, to the system of private
property,?° Guomin described this system in terms of class
relationships between labour and capital. I.E. it reduced the
relationship between oppressor and oppressed to‘a class
relationship. |

In December 1919, Shaonian Shehui referred to the

oppressors--the bureaucrats, warlords and capitalists--as a
single class.?®' .It is probable that the journal would have also
referred to the oppressed as a single class. By December, when
‘he was still advocating institutional modification along the
lines of England.and America, Chen Duxiu had hegan to use class-
terminology. He argued that class distinctions had to be
eliminated in order to establish the social basis of
democracy. 3?2

In February 1920, Lu Hingyu, writing in Dongfang Zazhi,

proposed the conscription of labour as the best means of
avoiding the otherwise inevitable antagonism between the

labouring class (laodong jieji?;/ P[,‘B\) and the capitalist
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class (zibenjia jieji" f#‘fg%f,{) 33
By Méy 1920, even the editor of the relatively

conservative Dongfang Zazhi was using class terminology. In an

editorial, he pointed out that there were two classes in Chinese

society--"the official class" (guanliao jieji t‘"’ ff/%/‘f) , and

"the people"”. "The official class" helped the capitalists to
oppress th§ labourers.'Only the full institution of democracy,
he concluded, could creafe.a society in which capitalists would
‘be unable to expioit labourers.“vl | |

Thus by the time that the first complete Chinese

translation of the The Communist Manifesto was published in

April 1920, class terminology had become widely used in China.
The pérception of the polarization of society into oppfessor,and
- oppressed, which had been reflected earlier in labourism and

populism, was now expressed in class terms.

2. Two Great Camps: The Bourgeoisie and the Proletariat

Given the complexity of Chinese society, it is not
surprising that there was little agreement on which classes
exisfed in China. What is surprising, however, was that all of
the writers of the period recognized the‘existence of only two,
or at most three, classes. Even those who identified
intellectuals as a separate class gquickly pointed out that
intellectuals were victimized by the oppressor class and
therefore had the same interests as the labouring class.

The reason for this simplification of Chinese class
structure was that classes were looked upon as purely economic

entities. Specifically, there was one class--the oppressor
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class--which 6wned the means of production, and there:was
another slass—-the oppressed class--which laboured. Before
Octsber, 1917, the term "jieji" seems to have meant little more
than the distinction between inferiors and superiors. In July,

1917, for example, Xin Qingnian published an article--"The evils

cf the class system advocated by the Confucianists"3%--which

- described the Confucian "class system" (jieji zhidu%’,‘ﬁf@ as

’vthe Five Relationships——ruier andISUbject, father and son, elder
brother and younger brother, husband and wife, and friend and
friend.?® With the excéption of the last relationship, all of
these relations are between superior and inferior. Furthermore,
all five of the relationships are between indiyiduals. It is
difficult ts understand, therefore, how the term "jieji" in its
modern and social sense of "class" could be used to describe
these relationships. It seems that "jieji" meant little more
than distinctions between levels of rank or importance.?’

After the Bolshevik Revolution, the term "jieji" was
increasingly used in its modern, i.e; social, sense. Iﬁ January
1918, for example, Zhang Xichen used it to differentiate between
the February and October Revolutions in Russia.®® The former, he

‘argued, was a revolution of the "zhongchan jieji", i.e "the

middle class", while the latter was of the "xiaceng jieiji", i.e.

"the lower class". These are clearly social, not individual,

concepts. Moreover, the fact that Zhang's term for "middle

class"--zhongchan jieji,¢}3é(£z -- literally meant "middle-
propertied class" suggests that his concept of "class" was at
least partially defined by economic position, and consequently

his classes were social entities.
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By ﬁhe first anniversary of the revolution, Li Dazhao
was beginning to use class concepts to analyse world affairs. In
"The Victory of the Common People" and in "The Victory of
'Bolshevism'", Li blamed World War One on the interests of the
capitalists whom he identified as a class.?? At the same time,
he identified Bolshevism, and the Bdlshevik-style revolutions in
Germany and Auétria which ended the war, with the interests of

"the unpropertied commbn-people" (wuchan shuminﬁffypuig). In

effect, Li was beginning to make use of social concepts of
economic strata——i.é.‘claéses defined by ownership of property.

~ The first attempt to make explicit use of class concepts
to.analyse Chinese politics--"The Reasons for the Lack.of
Success of China's Political Revolution and the Non—Océurreﬁce

of Social Revolution", published in the April 1919 issue of

Dongfang Zazhi--also recognized that classes were economic
entities. For example, it said,

Society becomes organized into the two classes of the
manager and the managed. The propertied class [caichan
jieji E;;rﬁfﬁt] and the intellectual class combine '
to?ether to form the managing class [zhipei jiejiéﬁd
[

B# 42 1. The labouring class becomes the managed class

bei zhipei jieji %ﬂﬁqggﬁ”

Thus classes either "labour" or own "wealth", either "manage" or
"are managed", 1.e. have different ecénomic roles.

By the summer of 1919, Li Dazhao was making explicit use
of classes defined in economic terms. In "Class Competition and
Mutual Aid", he pointed out ﬁhat "classes are fiercely opposed
economic" entities and that there wére two classes--one that
owned the means of production and one that did not.*'

Even sources hostile to Marxism accepted economic
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definitions of classes. In September 1919, Jiefang Yu Gaozao .

translated "bourgeoisie" as "the market-merchant class" (shi

shang jiejiﬂrﬂ? 2{%{) and "proletariat" as "the peasant-worker

class" (nonggong jiejiﬁj [7{}2)"2 "A Report on Socialism",
published in fhe fall of 1919, did not question the economic
definition of classes, just the idea that "property is theft".
It pointed out: "A Report on Soéiéliém" definea ciééses in

economic terms. It identified two classes--"the class of

labourers" (laodong zhi jiejiﬁ?@&ilﬁf}Z) and "the capitalist
class" (ziben jia zhi jieji F £ 4 J BASK). 1t identified the

labouring class as that class which "is the real possessor of

the social forces of production" and the capitalist class as
'~ that class which "owns. the machinéry.of px."oduct_ion.""‘3

| By the Spring of 1920, the view that classes were
economic entities‘was'weli established. Even the editor of the

relatively‘conservative Dongfang Zazhi admitted this in an

editorial in April, when he pointed out that class .struggle is
caused by "the system of private property."**
Foreign sources tended to reinforce this definition of

classes. For example, "The Second Stage of World Transformation"

identified "the class of the rich" (fuzhe jieji gi@fﬂ) and

"the class of the poor" (pinzhe jiejigz’ Wf,‘[).“’

Finally, the relatively detailed translations of Marx
and Kautsky which became available during 1919 would not have
necessarily disabused intellectuals of the notion that there
were only two classes in China with different economic roles.
These translations tendéd to suggest that Marx held the view

that all societies are divided into two groups--the oppressors
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and the oppressed--merely adding that the former always exploit
the latter through the creation of surplus value. The prime.

concern of Marx's own pamplet, Wage, Labour and.Capital, for

example, had been to establish that that there is an economic
basis for the struggle between bourgeoisie and proletariat. The

theory of surplus_value,explained by'Kautsky in The Economic

Doctrines of Karl Marx, would only add to this view by

déscribing the dynamics of the relatidnship between labour and

éapital. Even in The Class Struggle, Kautsky presented
définitions.of the bourgeoisie and proletariat'ih terms Of'their
social role in production. |

Of céurse,'both'Marx and‘Kautsky maintained thaf there
were earlier modes of pfoducﬁion cHaracteriied_by different
classes, and that the class structures of theéé*pre-capitélist
modes tended to be more'éomplex.“szut their works which were
translatea during this period would not necessarily have led
Chinese intellectuals aware to perceive that Cﬁina did not
necessarily have the same form of society as the modern West.

Wage, Labour and Capital only described the capitalist

mode of production. It did not mention the existence of earlier
modes of production. Although Kaﬁtsky‘s works did mention these
earlier modes, they did not describe them in any detail. For

example('in his description of the rise of the capitalist mode

of production in The Economic Doctrines of Karl Marx, Kautsky

concentrated on the political struggle between the feudal
nobility and the rising bourgeoisie, as well as on the origins
of the modern proletariat from handicrafts labourers and

dispossessed peasants. He did not describe the feudal mode of
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production except in so far as he said:
The wealth of the feudal noble was based on the personal
services or contributions in kind of the dependent
peasants. With him money was scarce. He tried to steal
what he could not buy.*’
Since China no longer had a nobility, it would not have been

1mmed1ately clear that Chlnese class structure was not composed

of a bourge0151e and a proletarlat In The Economlc Doctrines of

Karl Marx, Kautsky described the capltallst mode of productlon
as that mode which had recently appeared in Europe and European—
derived natlons, but,
In recent times our mode of production has taken root
among other nations, for example, the Japanese and the
Hindoos.*%®
This did not necessarily exclude China from the list of nations
where the capitaliSt mode of production had recently taken

route.’

The Class Struggle would have further reinforced the

view that China was a capitalist country with a bourgeoisie and
a proletariat. In the discussion on rent, for example, Kautsky
pointed out that landed capitalists are in a much better |
position than their counterparts, for their monopoly does not
easily disappear. The only mitigating facﬁor in this monopoly is
that not all land is owned by someone, or used produetively.
"Even in China," Kautsky wrote, "there are still wide stretches
of unproductive land,"®?® thus implying that capitalism based on
land was the landiord economy of rurual China.

These examples suggest that it would have been possible
for Chinese intellectuals to believe that Marx's theory of

surplus-value directly applied to China, and thus to hold that
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Chinese society in 1919 was divided into two classes--the
bourgeocisie and the proletariat. |

In other words, all that these works weré-likely to have
addéd to the understanding of classes wasithat Marx, himself,’
viewed classes as purély economic entities and only recognized
the existence of two classes ih_modern soéiéty——one which owned
the means of. production and one which did not .

This economic definition of ‘classes, coupled with the
tendency to see Chinese society as polarized into two classes,
implied that when the terms "boufgeoisie" and "proletariat" were
translated into Chinese, or used by Chinese intellectuals, their
readers, and they themselves, understood "the bourgeoisie" to
refer to that class which owned the means 6f production.and
acted as oppressors, and. "the proletariat” to refer to that
class which owned no means ofvproduction and‘was 6ppreésed. This
would further imply that landlords, as well as capitalists, mad
while peasants, as well as industrial workers, made up "the
proletariat”.

The terms "bourgeoisie" and "proletariat" were usually

translated as slight variations of "you chan jieji"zrfr/%féz and

. "wuchan jieji"ﬁ:/’a f%R, Variations of "capitalist class" (

zibenjia jieji ¥ #’.52 ##¢) and "labouring class" (laodong jieji

ﬁ;ﬁ % 4% ) were used interchangebly with "you chan jieji" and "

wuchan jieji" respectively.

In fact, Chinese intellectuals understood "you chan

”"

jieji and "wuchan jieji" in a manner closer to the literal

sense suggested by the characters than in the manner that

"bourgeoisie” and "proletariat" are understood today. They
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understood these terms to mean "having property class" and
"without property class", or in slightly.better_Ehglish—-
"propertied class" and>"unpropertied class". This is evident
whenrthe actual usages of these terms are examined, since
intellectuals tended to lump together peasanﬁs and workers on
the oné hand, and landlords and capitalists on fhe other.

In.February 1919, for éxémple, Li Dazhaé identified‘
peasants as "the vast-majority of the labouring class (laogong
iigiidﬁjfﬁﬁ§k2" in China. In July 1919, he expiicitly stated
that;i"workers_andfpeasants are the class which does not own the
means of production".®° Li's views were shared by Jiefang yu
Gaizao which translated the term "proletariat" as "the peasant-

worker class" (nonggong jieji,ﬂ?irﬁﬁﬁéZ).s‘

In November 1919, Guomin identified the problem of
Chinese society as the relationship betwen "labour" and
"capital". Referring to the bitter lot of labourers, it pointed
- out, "when an unexpected event, like a drought or natural
disastér, happens, they cannot work and starve to death."52 Very
few industrial workers are unable to work because.of "droughts".
Thus this statement clearly placed peasants in the ranks of
"labour"; i.e. "the labouring class".

Although "A Report on Socialism", which was published in
the Fall of 18919, did not specifically state that such was the
case, it did not preclude the possibility that peasants, as well
as industrial workers, were part of "the labouring class". In
its discussion of Marxism, "A Report on Socialism" pointed out

that the members of the "laodong zhi jieji" (éﬁﬁjzﬁﬁféz'lit.

"the class of labourers"), "daily engage in factory production
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and other bitter labour."s?

The class of landlords and capltallsts was the
dialectical opposite pf the class of peasants and industrial
workers. Indeed the term "capitalist" (zibenjia }fiﬁ) often
referred directly to landlords. Li Dazaho, for example, reférred
to "landlords.and capitalists" as "the class which owns the
means of production," iﬁ Juiy, 1919,

In the fall of the same year, "A Report on Sdcialism",

referring to "the capitalist class" (zibenjia zhi jieji

‘ﬁ #ﬁi i%fk), pointed out that, "as ‘owners of factories [
gongchangzhu jhrjf’] and as landlords [dizhuﬁgif], they wield

the power of hiring and firing, of life and death, over their
labourers;"ssi.e. that both landlords and capitalists ﬁade up
"the cépitalist class".
Finally, Guomin pointed out in November:
The capitalists own banks, factories and land, and are

very rich. In business they add profit on top of proflt
as landlords they use land to buy more land.5®

In other words, "landlords" are "capitalists”.
Two important articles of this period are virtually

unitelligible if "you chan jieji"™ and "wuchan jieji" are not

taken to mean "propertied class" and unpropertied class.
First is the rather enigmatic translation from the
Japanese, "On the Middle Class", which was published in the July

1919 issue of Dongfang Zazhi.®’ This article defined classes in

terms of ownership of the means of production as well as in
terms of their socail role in production. According to "On the

Middle”Class"', "the labouring class" (laodong jiejii‘;ﬁl [/2/'%)

was composed of those who,



directly carry out production, are hired by the
entrepreneurial class, selling them their labour power,
and therefore, getting wages according to the price of.
their labour. . . . The labouring class is diametrically
opposed to the capitalist and entrepreneurial classes.

It is a key element in carrying out production on the

one hand, and in supplying it on the other. Therefore,
its salaries come from interest, profit, or labour-

power .38 '

"The middle class" (zhongdeng jieji‘fé{gfﬁ&) was distincf from

"the labouring class".

[The middle class] is composed of bureaucrats,
officials, teachers and those who engage in the free
professions and do not directly engage in production.
They own more than labourers and therefore they are in a
slightly different positon than labourers. . . . The
middle class is different in so far as it is opposed to
the aristocratic class in terms of its social position

. . and its members either get a monthly salary or .
engage :in the free professions.?®?

The problem of the middle class was that its income was not.
directly tied to production.

On the contrary, everything that they earn comes for the
division of profits by those who directly engage in
economic production .and they are therefore subservient

- to these people.®°

Consequently in times of economic crisis the middle class is
unable to maintain its ihdependence and becomes impoverished,
i.e. "propertyless".

This modern middle.class is distinct from the middle

class of the pre-capitalist era:

The economic position and condition [of the new middle
class] is not that of the old middle class because it
lacks the necessary property qualification of being in
the middle. As explained above, their problem is the
same as that of the labourer. The vast majority of
people who make up the middle class have no capital [wu
zichan zhe# 7% , lit. "without-capital-ist"] and
have no source of income other than relying on their own
abilities. Their situation is like that of the labourer
who relies on his own strength to make a living, except
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that labourers rely upon the physical strength of their.
own bodies. Although the form of labour is different.the
difference is not very great. In general terms, both are
unpropertied [wuchan zhe £ # , lit. "without property
ists"] relying upon their own strength to make a living.
Therefore, the so-called middle class is in the same
position as the unpropertled class [Wuchan jieji #,

f{/’//‘K] 61

In other words, "the middle class" 1is part of the proletariat
because it is "unpropertied". And again it states,

. .1 of course know the difference between the
property owning middle propertied class [youchan zhe zhi
zhongchan jieji fﬁ,ﬁ )/\? Pfi4f] and the unpropertied
‘class. At the same time I know that the problem of the
unpropertied class is of the most research value in
modern society, and that the problem of the labouring
class and of the middle class which make up the
unpropertied class is the most important and profound in
the situation of modern Japan. The importance of the
unpropertied middle class, the so-called intellectual
class [zhishi jieji £, Bf£7), is shown by the labour
and broad social movements Of other. countries.®?

In other words, the author of this article knows the difference
between the class that owns some property (the petty
bourgoeisie) and that which owns none (the proletariat). The

modern "middle class" (zhongdeng jiejil?-g-pfgz lit. "middle

level class"), however, is nct part of the petty bourgeoisie, but
part of the proletariat. In any event, it is evident that the

term "wuchan jieji" in this article did not solely refer to the

class of industrial workers.

At the same time that the author of "On the Middle
Class" identified the middle class as being "unpropertied", he
consitently maintained a distinction between the "zhongdeng
jieji™, which is literally "the middle level class", i.e. "the

middle class", and the "zhongchan jieji", literally "the middle-

propertied class”.
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The "zhongchan jieji", or the medieval bourgeoisie, was
originally composed of,

.artisans, middle and small shopkeepers, independent
farmers, etc. Before the establishment of modern
capitalist economic organization, they were the
preservers of the economy as well as its organizers..
They belonged to the class of burgers [shimingf/F ., lit.
"city dwellers"] and were the nucleus of social
organization,®3

‘This "zhongchan jieji" became "the capitalist class".

Modern capitalist economic organization was established
for their benefit, and the capitalist class which
preserves this organization was, in fact, produced from
this class. . .°%*% '

That is to say, they have become the "you chan jieji" , the

class which Marx calls "the bourgeoisie”.

However, we find that the "zhongchan jieji", or the

"middle propertied claés", was originally the "zhongdeng jieji",
or "the middle‘levél class", i.e. "the middle class". |
Because of the independent economic position of the
0ld middle class, and because it owned a fair amount of
property, it could also be called the middle propertied
class. In fact, it was the middle class of society, and
the middle propertied class of the economy.?®3
In other words it was in the "middle" both in terms of economic
position and in terms of the ownership of property. The new
middle class is not.
Although it is extremely suitable if the new middle
class is called the middle class of society, because it
is not independent economically, and moreover, does not
have the corresponding property, it cannot be called the
middle propertied class.®®
Since it does not own "property" it is not part of "the

propertied class".

Although "On the Middle Class" defined classes on the
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basis of their social as well as economic positions, in effect

its argument forcibly implied that the term "wuchan jieji" did
not refer to the class of industrial workers, but to all
unpropertied in general. This in turn suggests that the term "

you chan jieji" did not refer to the class of.capitalists, but

to all owners of propefty in general.

The.second-argument that suggests that the term "wuchan

jieji’

presented by Li Dazhao in January, 1920. In "An Economic

meant little more than "unpropertied class" was

Explanation of Recent Ideologicalnchanges in China", he wrote
that

.China's agricultural economy cannot withstand the
oppression of foreign industrial economy, China's
cottage industry cannot withstand .the oppression of _
foreign factory industry, China's handcrafts production :
cannot withstand the oppression of foreign mechanized
production. Most domestic industry has been destroyed,
imports surpass exports. . .87 .

China was being pauperized by foreign imperialism. Therefore, as

Li wrote,

. .The people of the whole country are becoming part
of the world unpropertled class [wuchan jieji #

PAAR 1.

I.E.this pauperization was making China "unpropertied", and

therefore part of the "wuchan jieji" or "unpropertied class."”

This view of classes--1)as economic entities defined by
ownership of the means of production, 2) as the result of the
polarization of society into oppressor and oppressed, and 3) as
the bourgeoisie including both landlords and capitalists on the
one hand, and the proletariat including peasants as well as

industrial workers, on the other--was to have grave consequences
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for the early communist movemenﬁ. Like their contemporaries, the
early communists'essentially‘underStood,claSses in the manner
described above.-Onrthe basis of this understanding they
formulated a strategy of revolution which in the long run was to

result in»disaster._
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Chapter'Four

Communism: The Gongchandang Programme

1. Communism and China

The formation of the Provisional Central Committee in
May 1920, marked the actual beginning of the Chinese communist
movement . Befbfe the loose cbllection,of individuals who
considered themselves to be communists could be formally welded
into a political party, a basis of unity had to be-reached; This
basis of unity had to define the pérty's program, its goals and
the means of their attainment. At the same time, as many
potential revolutionaries aSApQSSible had to be rallied to the
commpnist éause. |

These tasks weré taken up, to no small degree, by the
theoretical organ of the Provisional Central Committee--

Gongchandang?--when it began publication in November 1919. By

the time it stopped publishing--August 1921-- Gongchandang had
outlined the party's program. But this program was uniformed
with respect to the essence of Leninism. The contributors to

Gongchandang knew nothing of Lenin's thesis on imperialism, and

the need for a disciplined army of professional revolutionaries,
i.e. the need for a "vanguard party". This is not to say that
they were totally ignorant of Lenin's positions on a number of
issues. In fact, where they were aware of his positions, they
made use of them. Where they were not, they fell back on the
general concepts which were already well known amongst

progressive intellectuals.

In the first issue of Gongchandang, Zhou Fuhai defined
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communism, i.e., "Communist party (Bolshevik) ism" ( Gongchandang

(duoshupai)zhuyi‘{f’f/fﬁ,“@)i )2 ) as "the amalgémation of.
.collectivism [jichanzhuyi 'ﬁff’\?] and the dictatorship of the

unpropertied class [wuchan jieji di zhuanzheng

ﬁ,f{%!ﬁﬁ{%].” In "Marking the Third Anniversary of the

Founding of the Russian Communist Government", Zhou wrote that

communism was "neither anarchism nor syndicalism", because the
former "opboses all central power," while the latter "calls
loudly for central power." Cbmmunism, however, "has many
similarities with guild socialism and orthodox Marxism."*

Accordihg to Zhou, cdmﬁunism and guild socialism were
the same in terms. of "social . organization", but differed in
terms of "political organzation." Both communism and.guild
socialism allowed "the labourer to organize so as to completely
carry out the right of self-rule in the sphere of‘production,"
but the -latter "does not recognize the existence of political
organization."”" Guild socialism unnecessarily caused .economic and
political organization "to be opposed". Communism, on the other
hand, "believes that the individual is a producer, and at the
'same time is definitely a consumer." Production and consumption
"merely represent two aspects of an individual's social
activities, and it is not necessary for these two éspects to be
opposed. "5

Communism, according to Zhou, was orthodox Marxism,
"because both advocate the direct opefation of class warfare and
the dictatorship of the unpropertied class." For the realization
of "real democracy", the dicatorship of the proletariat was

essential:
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This is what Marx said during his later years in the
Critique of the Gotha Programme: "Between capltallst
social organization and communist social organization,
there is a revolutionary transition period during which
social organization moves ‘from one to the other.
Corresponding to this period is a political transition
period which is characterized by the revolutionary
dictatorial government of the unpropertied class." It is
obvious that in order to reach the objective of real
socialism, the dlctatorshlp of the unpropertled class
cannot be left out.

The dictatorship of the proletariat, according .to Zhou, was in
fact true democracy. He'wrote;

Lenin said, "The so-called equality in which there
are no distinctions on the basis of sex, religion, race
or national orgin, is what the capitalist class often
says it wishes to realize. However, under capitalism it
has never been achieved. But the power of the labourers’
and peasants' assemblies [WorKers' and Peasants'
Soviets], in other words, the dictatorship of the
unpropertied class, completely realized ‘it in one blow."
Therefore, the dictatorship of the unprcpertied class is
not only. not in contradiction with the principle of
un1versa1 democracy, but is the only means of realizing
it, »

Like other early Chinese communists, Zhou was well aware

that Marx, in The Communist Manifesto, had argued that developed

capitalism must inevitably give rise to communism, but as

Gongchandang had itself admitted: "capitalism has just started

to develop" in China.® As Shi Cuntong wrote in June 1921,°

The first condition for the realizing of communism is
"the socialization of all productive enterprises.™ In
other words, all productive enterprises must be
controlled by society, and absolutely must not be
controlled by individuals. . . . The fundamental
weakness of capitalism is "social production, private
ownership." Communism wants to eliminate this illogical
contradiction. Marx clearly saw this contradiction,
knowing that the capitalists already had lost the
ability to manage productive enterprises and that direct
control by society was needed. . . .He saw that the
material forces of production were already advancing
towards the social organization of communism, and
therefore dared to conclude that communism is the advent



of necessity. If communism does not have this economic

base, it definitely cannot be realized.'®

To counter this very effective argument against organizing a
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communist party in China, it was essential for the communists to

establish that communism was a realistic objéctive in China. The

contribdtors_to Gongchandang essentially presénted‘three

arguments on this question.

First, they argued that since communist revolution had

succeeded in Russia, it would work in China. This was the .

position taken by Zhou Fuhai in November 1920..In "Marking the

Third Anniversary of the Founding of the Russian Communist

Government," he wrote,

According to my own investigation, the condition of
China is simply the same as that of Russia. (0Of course,-
there are some differences, but these are very small.)
Today, they are both agricultural countries, and their
industry is not very developed. . .Their situations in
other respects are also quite similar. In what way are
the militarists, officials, and property-owning bosses

of China different from the aristocrats, cleray,

capitalists, and landlords of Russia? In what way are
the crimes of the small politicians, petty officials,
and of the average shameless, educated, office-seeker of

China different from those of the Russian small

propertied class and intellectual class? In what way is
the lack of consiousness, the lack of training and the

lack of organization of the the Chinese unpropertied

class different from that of Russia? The situations are

the same.'!

In other words, Zhou argued that since the socio-economic

conditions of China and Russia were the same, their paths of

revolution must also be the same.

The second argument, at first glance, appeared to echo

Lenin's thesis on imperialism. Capitalism and communism are

mutually exclusive international systems, the argument ran,

therefore, superior communism must inevitably replace
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capitalism.

This argument was presented by Shi Cuntong in "How Do We
Make Social Revolution?,'2? in June 1921. Shi readily aamitted
that communism would be "an idle dream" without the appropfiate
economic base,'?® but even though Chinese capitalism was not very
-developed, world capitélism was:

. . .Capitalism is international in nature, and
wants to conguer the world. Communism is similar. It,
too, is international in nature and wants to conguer the
whole world. These two 'isms' are fundamentally opposed
and cannot -co-exist in the same world. The unpropertied
class of each country must rise up and overthrow the -
propertied class, and with the assistance of our Russian
comrades establish a communist world. China is part of
the world. The unpropertied class that lives in this
part of it, also wishes to rise up and, with the
sympathetic assistance of the unpropertied class of the
whole world, make a social revolution, and together
create a "human world". If we don't rise up and do this, -
I fear that this "human world" will not be attained. To .
sum up, although Chinese capitalism has not developed,
world capitalism has ripened to the point of collapse.
There 1is no way in which world capitalism can die out
and Chinese capitalism exist alone. From the point of
view of great world influences, this is why China will
realize communism,'®* ‘ ’

In fact, this argument was not related to Lenin's

position on imperialism. In Imperialism: The Highest Stage of

Capitalism, Lenin argued that monopoly capitalism leads to

imperialism. This adds a new set of contradictions--that between
the colonized nation and the monopoly capitalisf class of the
metropolis--to the traditional capitalist contradiction between
bourgeoisie and proletariat. In other words, imperialism causes
the interests of the vast majority of the people of the world to
be opposed to capitalism. This creates the possibility of
communist revolution in‘relatively unindustrialized countries

like Russia. Where Marx believed that communist revolution would
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occur in the most "advanced" and "democratic"'countries of
'Europe, imperialism makes communist revolution possiblelin those
countries which are "the weakest links" in the global chain of
imperialism,.i.e. where the people are the most aware of the
problems created by imperia1ism.’5

Lenin's thesis on imperialismvwas his essential addition
to Marxist theory and constituted the theoretical jusfification
for proletarian revolution in countries such-.as Russia and China
which were economically backward rélati§e to the advanced
counﬁries of the West. The fact that this "weakest iink".

argument was never used in Gongchandang suggests that the early

communists were unaware of it,

However, the argument that capitalism and communism are
international in scope does seem to reflect a position put
forward by Lenin. In "Economics and Politics in the Era of the
Dictatorship of the Proletariat", for example, Lenin wrote,

The class of exploiters, the landowners and capitalists,

has not disappeared and cannot disappear all at

once. . . The exploiters have been smashed but not

destroyed. They still have an international base in the

form of international capital, of which they are a

branch.'® :
Shi Cuntong's thesis, that the Chinese capitalist class cannot
survive the destruction of its international base, seems to be a
mirror-image of Lenin's position that the exploiters survive in
Russia because their international base still exists.

Shi Cuntong also presented the third argument in "How Do
We Make Social Revolution". In essence, Shi's argument held that

only communism could create a socialist economic base. As Shi

wrote,
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. .« .If the Chinese unpropertied class is to leave its
"inhuman life" and live a "human life", production and
material commodites must be increased. Using capitalism .
to develop production not only cannot give "human life"
to the unpropertied class, but will give a great many of
them the most frightening misery. This is something that
the advanced countries of Europe and America have
already shown us. It is also something that Shangha1 and
other metropolitan areas have shown us,'’

" In other words, capitalismxcould not improve the material
conditions of the proletariat, but Shi believed communism could,

. .All of the benefits of the capitalist mode of
production are preserved within the communist method of
production. That which is different is that every kind
of contradiction inherent in the capitalist method of -
production is resolved. The forces of production under
the communist method of production can only increase in
comparison to those of capitalism, and cannot decrease
in comparison to it. . . . Add to this equitable
distribution and it will not be difficult to cause all
members of the unpropertled class to live a "human
life". '

In other words, communism was the only means of improving the
conditions of the vast majority of the people of China--the

unpropertied.

Thus, although Gongchandang's argumehts on the

possibility of communist revolution in China did not make use of
Lenin's theory of imperialism, they did make use of his view
that the capitalist class was international in scope. In effect,

Gongchandang argued that communism was possible in China because

it had worked in Russia and in the final analysis ‘was the only

means of "saving" China.
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2. Revolution and Dictatorship: The Critique of Anarchism

~~ Communism was not the only revolutionary.philosophy that
existed‘in China betweeﬁ 1920 - and f921, There were several-
others ranging from Sun Yat-sén‘s nationalism to anarchism._Of
these, anarchism was ‘the philosophy of revolutign thaf was the’
-ciosest.to communism.. Like communism, it.sought the fundamental -
transformation of society. Given the confusion that surrounded :
communism‘and'anarchism bétween 1917 and 1921, it was esSentiél
for the early communists to differentiate their program from
that of anarchism. Furthermore, since éharchism was an
established political force in China,'? it was essential for the

early communists to prove that communism was far more realistic.

Therefore, it is not surprising that Gongchandang contains a
large number of anti-anarchist polemics.z"o For the early
 communist movement, anarchism was the key issue.

Gongchandang's anti-anarchist polemics centred around

two issues-~the nature of the revolution which would overthrow
capitalism, i.e. whether the revolution would be "political" or
'"socialf; and secondly the reasons that the revolution had to
~institute the system of the dictatorship of the proletariat. The
question of the nature of the revolution had been defined by the
Chinese response to the Bolshevik Revolution which‘they had seen
as a "social revolution". Since "social revolution" was the

- anarchist objective, Gongchandang had to differentiate their

communist "social revolution" from that of the anarchists. In
the course of distinguishing their "social revolution" from that

of the anarchists, Gongchandang introduced a new concept. The

communist revolution would be simultaneously social and
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political. In discussing the second question——the dictatorship

of the proletariat—? Gongchandang made use of use of the -

favourite argument against anarchism of Marxist revolutionaries
stretching back to Marx himself. Although the dictatorship of
~the proletariat as instituted in Russia had been described

earller on-a number of occasions, ?' Gongchandang S presentation

of the theoretlcal justlflcatlon for the dictatorship of the
proletarlat was the first such exposition in China. It is also
~in- its discussion of the theory of the dictatorship of the

proletariat that Gongchandang was the most faithful to the

p051t10ns of Lenin.
Respondlng to anarchism was one of the main concerns of
Shi Cuntong in "How Do We Make Social Revolution?". Shi argued
that although anarchlsm and communism shared the same
‘ ob3ect1ve-—"soc1al revolution", they dlffered on the guestion of
how to bring about this social revolution.
According to Shi, the anarchist or "gradualist method"
wished
To get rid of politics and is active in terms of
society. It waits until the vast majority of society
believes in the particular 'ism', and only then rises up.
in revolution abolishing governments forever.??2
The communist or "radical method" was
.active ‘both in terms of society and politics.
Having a few people who believe in the particular 'ism',
it seizes the opportunity to rise up, grasps political
power in its hands, and takes advantage of superior
political power to complete the revolution.2??
The "gradualist method", he said, presupposed that the vast

majority of society already agreed with the revolutionary

philosophy. For example, it assumed that "freely organized
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_producers'-associationé" existed before the revoiutioﬁ,
According to Shi, this was not possible in a country like China
in-which capitalism was not highly developed, because there were
no opportunities for producers to coﬁe togetner, let alone for
them to establish "free associations".2% It would also take a.
gfeat deal of time before such a large number of people agreed
with the revolutionafy'philosophy which, in any‘éveﬁt; wéuld
probébly be impossible before the revolution had already
occurred.?% Shi saw the gradualist method as particularly
unsuited to Chinese conditions. |

To wait until the vast majority believe and then rise up
in social revolution in fact absolutely cannot be done:
(1) the vast majority of independent peasants cannot be
incited to rise up in revolution; (2) the majority of
handcraft labourers also cannot be incited to rise up.
How can there be a majority if it does not include these
two kinds of. people? Chinese industry is not developed.
As yet, in the whole country, there are less than one .
million labourers in mechanized industry. . . .From this
it is clear that a majority revolution is

impossible. . . .Before the revolution only (1) factory
labourers and (2) landless peasants can unite. Except
for these two kinds of labourers, unity is very
difficult.?°® :

The objective situation, therefore, meant that the anarchist
"majority revolution" was unworkable in China. Only a highly
conscious minority, what Lenin referred to as a "vangaurd",
could bring about "social revolution" in China.

. . .Revolutions are always the affair of a minority.
This minority of mine is not one of a few hundred, or a
few thousand, but is one of several hundred

thousand. . . .In my view, Russia's social revolution
was also a minority revolution. My so-called revolution
is made by a conscious minority, and does not need to
wait until the majority is conscious before it

occurs. . . .Minority revolution is a revolution of
radicals. . .27

Shi further arqued that this "revolution of radicals"
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must combine "social" and "political” revolutions. According to
Shi,
In simple terms, social revolution transforms economic
organization. (In simple terms, political revolution
transforms political organization.) . . . .Naturally
social revolution wishes to transform political
organization at the same time, but the transformation of
economic organization is its primary objective.?®

I.E in order for "social revolutioh"_té succeed, it had to be -

simultaneously a "political revolution”,2°?

This thesis that "political revolution" was the vehicle
for "social revolution" was remarkably similar to Mao Tsé-tuhg's
later thesis on New Democratic Revolution. Like Mao, Shi
believed that the 1911 Revolution was incomplete and could only
be completed under the rule of the communist party. Once in
power, both held that the communist state could complete this-
revolution and establish the developed material base for what
Mao called socialism and Shi called "Social revolution".3? As
Shi wrote,

China's [1911] political revolution did not succeed.
Chinese labourers did not get political freedom.
Therefore, the revolution which we now seek to bring
about combines together political revolution and social
revolution. Our first step is to overthrow the present
government and ourselves take the ruling class's
position in order to use superior political power to
tranform economic organization. 3'

In effect, Shi's critique of anarchism boiled down to
the position that the anarchist revolutionary program was
unworkable in China. The major ideological weapon used by
Chinese communists against anarchism was the concept of the

dictatorship of the proletariat. In "Marking the Third

Anniversary of the Founding of the Russian Communist
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Government;" Zhou Fuhai had afguednthat theldictatorship of the
proletariat was the sole means of establishing "real socialism"
and "universal democracy".3?2 In April 1921, Zhou used the
_dlctatorshlp of the proletariat to develop * - a critique of
anarchism. In "Why Do We Advocate Communism?",33 he- argued that
anarchism, in holding that the revolution'can,abolish the'state,.
"sees classes aS tob unimportant and social revolution as too
easy."3" Even though "the old ruling class" would have been
overthfown, the revolution would not have abolished classes
immediately. "A class," Zhou pointed out, "is not like an animal
which once killed immediately dies and doesn't néed,a-method of
preventing its resurrection."?® Although the o0ld social
structure will have been basically dgstroyed in the revblution;
"the deep roots of the old social organization" would remain,
Becéuse everyoné will be free to act as they wish after the
anarchist revolution, communist soéiety would be unattainable if
the capitalist class does not voluntarily sur;ender its
property.3¢ |
This did not mean that communist society was impossible,
but rather that the existence of classes had to be fully
"recognized". According to Zhou, .
.Communlsm takes the dictators of the labourers [
laodong di zhuanzheng iﬁ;ﬁ 2*;5(] as its basic
principle. That is to say, it uses the dictatorship of
the labourers to prevent restorationist movements on the
part of the old ruling class, and to dig up the roots of

the old social organization, so that it can never
interfere with our construction,?3’

He then cited an excerpt from a letter written to the
International Workers of the World by the Communist

International which pointed out the importance of a workers'



~state:

To smash the capitalists' state, to destroy the
capitalists' helping hand, to eliminate the weapons of
‘the capitalist class, to be free of the capitalists'
property, to place everything under the common control
of the collective working class--many things must be
done which are impossible without a government, without
a state.?®

Zhou concluded his discussion.of the dictatorship of the
proletariat by re—emphaéizing that without it "the ‘influence of
the capitalist class (today's rulng class) cannot be eliminated
and the roots of the capitalist sYstem-(todayfsvsociél
organization) cannot be dug up."3?® In other words, according to
Zhou, anarchism could not attain communist society, because it
sought the immediate abolition of the state.

The most sophisticated treatment of the dictatorship of
the proletariat was in Shi Cuntong's article, "How Do We Make
Social Revolution?". He saw the dictatorship of the proletériét
as the necessary consequence of the class nature of society.

Class struggle is something that necessarily occurs
under a class system, and is something that is only
suitable to a class system. . . . The dictatorship of
the unpropertied class 1is also something that occurs
under a definite society, and moreover, is only suitable
to a society in which classes are irreconcilably
opposed. The dictatorship of the unpropertied class is a
kind of revolutionary means, and is definitely not the
ob]ectlve of the communist party. The objective of the
communist party is to realize communlsm.“°
Of course, communism was also the objective of anarchism, but
according to Shi, only the dictatorship of the proletariat could
create a classless, stateless, i.e. communist, soéiety:
Communists definitely advocate the establishment of a
state of the unpropertied class after the overthrow of
the state of the propertied class [youchan jieji

75 P$§], otherwise the revolution cannot be completed
communism cannot be realized. According to Marx, the
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state 1s the mechanism by which one class oppresses
another, only when classes cease to exist can the state
also naturally cease to exist. Our ultimate objective is
. . .that there be no state. Before classes have ceased
to exist, we not . only forcefully advocate a state, but
the powerful state of the: d1ctatorsh1p of the
unpropertied class.*!

In other words, the overthrow of the bourgeois state does not
necessarily result in the abolition of classes, but,

As classes day by day cease to exist, the state, also
-day by day, loses its effectiveness. Our objective is
not to use the state to consolidate the privileges of
the unpropertied class, but is to use the state to
abolish all classes,®?

Moreover, the dictatorship of the proletariat is the means of
‘completing the revolution. According to Shi:

The dictatorship of the unpropertied class is the means
by which social revolution is completed and communism is
reached. After all classes have ceased to exist,
communism is completely realized and the dictatorship of
the unpropertied class naturally loses its usefulness.
Lenin said that the dictatorship of the unpropertied
class has three purposes: (1) to. oppress the propertied
class; (2) to coerce the small propertied class and the
intellectual class; (3) to train the unpropertied class.
I believe that this can be divided into two purposes:
(1) to deal with the opposing classes; (2) to deal with
our own class. The former is to oppress the opposing
classes so that they gradually cease to exist. The
latter is to train our own class so that each member of
the unpropertied class becomes a revolutionary who can
take charge of the enterprises of communist society.
Slmply put, the dlctatorshlp of the unpropertled class
is the only means of creating the economic organization
of communism. If the dictatorship of the unpropertied
class is not put into effect, communism cannot be
realized.®*?

Thus, accoring to Shi, only the replacement of the bourgeois
state with the proletarian state could realize communism.

The anarchists charged that this dictatorship would not
be exercised by the people but by the party. Shi answered that

this was only realistic. In practice,
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The so-called dictatorship of the unpropertied class is
at first the dictatorship of a minority. This is
something which cannot be, and need not be,

avoided. . . . How can the unconscious, untrained,
unorganized, majority be called upon to exercise
dictatorship? If they are called upon to exercise
dictatorship, how could communism not be in a mess?
Therefore, so as not to endanger communism, at first,
dictatorship must be carried out by a minority of
conscious, trained, organized, unpropertied[wuchanzhe,
i.e. proletarians].** : o

As the number ofvconscious,»trained, and organized, members of
the unpropertied class increased, dictatorship would be carried

out by progressively more and more people, until it would be

" carried out by all and no ‘longer needed.®®

Gongchandang's arguments against anarchism were in
effect that anarchism Qas unworkable»because it did not fully
appreciate China's true situation. On.the one had, China's
backwardness dictated fﬁat few people were capable of uniting
together into.collectives——either because of their 6wn lack of.
conséiousness or lack 6f opportunity. But the argument that
carried the most weight was that anarchism did not fully
recognize the existence of classes, while communismtdid.
Communism, therefore, admitted the need for a state--the
dictatorship of the p;oletariat——after the bourgeois state was
overthrown. This position, as at least some of the early
communists were aware, had been put forward by Lenin in The

State and Revolution.*®
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3. The Analysis of Classes in Chinese Society

The class composition of society is central to a
communisﬁ party's strategy of revolution. Which classes are the
friends of the revolution? Which are its enemies? Which classes
can be won over to_the'revolufionary cause? Which cannot? The
.answers -tothese questions determine the road that the communisﬁ
party fellows, because:it.determines'which classes it fights,
and which it organizesefi.e. its strategykof revelution.

Althohgh Marx never defined what he meant by the term.
"class", Lenin did. To Lenin classes were definedAby the
relationship to the means of production (ownershlp) socially by
their role in the system of productlon (overseelng, labourlng,
exproprlatlng, etc.), and belong to a specific historical
period. Although the early communists seem to have heard of some -
Lenin's class terms, they remained essentlally unlnformed with
respect to his definition of classes. Consequently their general
understanding of classes did not depart from that of their

contemporaries.

Gongchandang did not present a class analysis of Chinese

society in any single article, but a composite of separate
articles suggests that the early communists agreed on the
existence of several classes in China.

"A Call to the Peasants of China"*®’ presented one of the
most detailed descriptions of classes in Chinese society. The
author of this article, which was published in April 1921,
argued that any successful "social revolution"‘had to include
peasants.

Some people say that the lives of Chinese peasants
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are not completely sorrohful and that they are not
completely oppressed. Because peasants all own land
which they cultivate themselves, they do not solely rely
upon rented fields to make their 11v1ng Even if the
produce from rented fields is divided in half, it is
divided evenly, and there isn't, therefore, any inequity
in distribution. Because of this, you cannot develop
their consciousness by propagandizing them.*®

The author of "A Call to the Peasants of China" said that this
argument was "completely false".%® He used the 51tuat1on of
peasants in his "hometown“'to present a class analy51s of rural
society.

- The author pointed out that while it may_have been true
that many peasants owned some land, this did not mean that' the
conditions of all peasants were the same, or that some peasants
were not éppressed.

_ Some people say'that all Chinese peasants own land.
This is partially true but it is a bit too sweeping. A
three-person household which owns a thousand mu counts
as owning land, as does a ten-person household which
owns one mu. On the basis of this kind of ownership can
you say that the lives of all peasants are the same and
that there is no exceptional suffering?5°

In other words, even if all peasants owned land, it did not
follow that they were all well off.

He saw the miserable condition of some peasants as the
result of the class nature of rural society. He suggested that a

careful examination of the actual conditicns of peasants would

reveal that:

. . There are several classes [ ji ceng jieji j'l,ﬁ 3’@,
lit. "several levels of classes"] amongst peasants:
There are those who own most of the land, do not
cultivate it themselves, and either hire cultivators or
rent it out to cultivators, and who receive rent. These
kinds of people do not count as pure peasants and are
called "the landed rich" {tu calzhu;bﬂ;f:%' in my
hometown. (2) Second are those who own the1r own land,
cultivate it themselves, and are able to support the1r
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whole family with its produce. Aside from owning their
own land, they also rent land to other people to
cultivate. These kinds of people are called middle
peasants [zhongdeng nongmin #’?ﬂﬂ,] (3) Third are
those who own some land, but cannot support their whole
family by relying upon its produce. Therefore they can
only rely upon cultivating other people's land in
exchange for some of their produce. These kinds of
people can be called lower peasants [x1a31 nongmin
LB WR)1. (4) Fourth are the "paupers” lgiong guang dan
V-gg]; They have no land whatsoever, and are
- completely dependent upon cult1vat1ng other people's
land in order to make a living.?®'

Thué, "A call to the’peasants of Chiﬁa"identified four classes
in rural society--"the landed richf, middle.peasants,.lower~v
- peasants, and "paupers". |

Of these four classes, the first th classes were
relatively small and led fairly comfottablé~lives 'ACCordingly,
they‘wére.not "the object‘of our guestion”. The third and fourtﬁ
.groups, the vast majority .of Chineée peasants, were the object,
however:

The situation of the fourth kind of peasant is simply
extremely terrible. Working every day until late, after
a year of bitter toil, they are still not sufficiently
clothed nor have -enough to eat. When the landlord is
stubborn, they more or less starve to death. Therefore,
the lives of these peasants are extremely sorrowful.
Although peasants in the third catagory own some land,
they still rent other people's land, but because their.
cost of living keeps rising, they frantically borrow
goods, and are unable to maintain the lives of their
whole families. Therefore, a whole year's income cannot
go into the peasant's household, some must go to the
creditor to pay back some of the principle or the
interest. For these reasons, the little land that you
own can only gradually be sold or given to "the landed
rich"” or middle peasants. . .and you ultimately end up
in the fourth catagory of peasants. Therefore, these
- peasants' lives are completely sorrowful,?®?

The terminology that "A Call to Peasants" applied to

rural classes, in particular "middle peasants" and "lower
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peasants" was suggestivé of Lenin. But upon closer examinatioh
it iS evident that the middle peasants of "A Call fo Peasant's"”
- were differeht’from those of Lenin.,Forvexample, Lenin géye.the
following partial definition of middle-peasants:

In the economic sense, one should understand by "middle

peasants" those small farmers who, (1) either as owners

or tenants, hold plots of land that are also small

but. . .are sufficient not only to provide, as a general

. rule, a meagre subsistence for the family and the bare. '

minimum needed to maintain the farm but also produce as

certain surplus. . .; (2) quite frequently. . .resort. to

the employment of hired labour.33® -
Thus according, to Denin, the essentiél characteristic of middle.
peasants was that they produced a surplus bver’what-they
required to meet their needs. But for "A Call to Peasants" the
essential characteristic of middle peasants was that they gyggél
‘sufficient land to support their families, and not‘thét they
produce a surplus. Thus "A Call to Peasants".defined its rural
classes solely in terms of ownership of the means of production,
i.e. ownership of land. Consequently its understanding of
‘classes was not consistent with that of Lenin, but was
consistent with the earlier understanding of classes in China as
économic>groupings defined by ownership of the means of
production. Thus it appears that while the author of "A Call to
the Peasants of China" was'familiar with the terminology Lenin
applied to rural classes, he was ignorant of Lenin's actual
definitions of these classes.

"A Call to the Peasants of China" also saw the

phenomenon of increasing pclarization between its four rural

"classes". As more and more land accumulated in the hands of the

landlords, more and more of the lower peasants became landless.
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Land was becoming'concehtrated into the hand of a progressively
smaller grbup of people. Therefore, "class differences are
becoming clearer, and the life of the average_peasaht is
becoming more bitter."®% Because of this, there was a growing .
tendency for class consciousness to appear amongst the peasants.,
Aéco;dingly, lowerAand-poor peasants were potentially
revolutionary. But "A Call‘to Peasant's" view 6f the.
polarization of rural society into thé class which owned land
and the claés which did not, closely parallelled Marx's
description of the concentration of ownership,in industfials
capitalist society. This suggests that it is possible that  "A
Callvto_Peasant's" statement that class differences were
becoming more evident in rural societY'meant that the class .
distinﬁtions betweenr"propertiedeand "unpfopertied" were
becoming‘more apparent in‘the countryside, and that conéequently
the author of "A Call to Peasants" did not recognize any real
differences between classes in the countryside and in the
cities. If this was the case, it reinforces the érgument that
the author of "A Call to Peasants" was ignorant of the fact that
Lenin held that rural and urban classes were disctinct in all
but the most advanced of capitalist economies.®?®

The terms "proletariat" and "labouring class" were used

interchangeably. Zhou Fuhai, for example, used the term "the
dictatorship of the unpropertied class" in November 1920,5¢ and
the term "the dictatorship of the labourers" in April 1921,37 to
describe the political system after the revolution. Some
articles. used the term "labouring class", others the term

"unpropertied class", to refer to the class which would do the
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overthrowing in this revolution.58®

IWhatever tefm-used' it is ev1dent that peasants, at
least poor peasants, were included in this class Con31der Shi
Cuntong's definition of_"the unpropertied class":

The scope of the unpropertied class is very broad. It
includes factory labourers, mine labourers, shop
labourers, communication labourers, barge labourers,
tenant farmers [dianhulﬁﬂf’], agricultural hired hands [
nongye gugong ﬁﬂ/i 4. ), unskilled labourers, disbanded
sold1ers, and all other unpropertled [ wuchan zhe

OFEE1-

Thus "tenant farmers" and "hired hands" are clearly included
within the ranks of "the unpropertied class".
This was consistent with the position of "A Call to
Labour"®° which said:
The labourers of all industries and all places must
become conscious that the capitalists of all industries
in all places are a class, and that the labourers of all
industries in all places, are a class.®'
But this "labouring class" did the following things:
Grain is planted by you. Cloth is woven by you. Clothes
are sewn by you. . .
Therefore, planters of grain, i.e. peasants, are part of this
class of labourers.
From these examples it is evident that the terms
"labouring class" and "unpropertied class" included all

labourers who owned little or no property, i.e. both urban

proletariat and poor peasants. The "wuchan jieji", which today

is usually translated as "the proletariat", included peasants
and industrial workers in a single class.
A class, however; is always one of a pair of opposites.

If one class is exploited, there must be another which exploits.
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The contributors to Gbngchandang referted to this exploitative.

class as "the propertied class" (youchan jiejiZfi#'E?é%}, or
"the capitalist class"(ziben jieji \F % 1%4B) -

Landlords, and industrial capitalists, were both seen as

membérs of this class. In fact, "A call to labour" explicitly
identifed landlords,as capitalists: -

Those who run factories are big cépitaliéﬁs. Those who

receive rent and charge interest are small capitalists.

Their size may differ, but the evil that they make is

the same.?®3 S
This implies that landlords, those who rent odt land énd make
high interest loans, were seen as "small capitalists". The
"landed rich" of ‘"A Call to the Peasants of China" were also
'identified as those who rent out land and make loéns,64 whilev"A
Callvto Labourers, Peasantsvand Soldiers"®5 identified "land,
machinery, houses, and other tools of productioﬁ" as that which
is owned by "the capitalists".®®

Thus it is evident that landlords, the dominant class of

Lenin's "semi-feudal" rural economy, were not seen as a separate

class, but as members of the dominant class of capitalist

society--the capitalist class. Youchan jieji, the term usually

translated as "the bourgeoisie" today, referred to "the
propertied class", which included both landlords, and industrial
capitalists. This view of landlords and capitalists, on the one
hand, as a single class, and workers and peasants, on the other
hénd, as a single class was consistent with the understanding of
claSses,.as social groupings defined by ownership (or non-
ownership) of property, which had appeared in China in 1919.

There was also some agreement upon the existence of a
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two "middle classes"--"the small'propeftied class"-(xiao youchan

jieji A\ifﬂ/ﬂ) and "the 1ntellectual class" (zhishi jieji

RPN}

Both Zhou Fuhai and Shi Cuntong identified these two

classes in their discussions of the stages, or purposes, of the
dictatorship.of the proletariat.®’ Only Zhou, however, defined
these classes. He wrote that after the dlctatorshlp of the
proletariat had ellmlnated the capltallst class,
.Those who actively destroy socialist construction

are the small propertied class and the intellectual

class. In concrete terms this class is composed of such

kinds of people as craftsmen, teachers, specialists, and

doctors.®®
This "definition", however, was ambiguous. It .is not. clear
whether Zhou referred to both "the small propertied class" and
"the intellectual class" as "this class" or just "the
intellectual class". He did, however, go on to say that "the
masses of the unpropertied class are led by the

intellectuals."®?

The class of intellectuals according to Gongchandang

would ally with the proletariat during the period ¢f the
revolution which was directed against the bourgeoisie. In a
remarkable echo of "On the Middle Class" published in July
1921,7° "A Call to Labourers, Peasants and Soldiers" explained
why intellectuals were revolutionary:
. .Intellectual work . . . is also a kind of commodity
. « « In today's society intellectual work counts as
high level but those with knowledge more often than not

work for other people. The lives of those who work with
their minds are impoverished.’'

Thus in the final analysis, Gongchandang's description
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of classes in Chinese society did not significantly depart from
previous understandings of classes in China. This suggests that

- the contributors to Gongchandang were fundamentally'unaware of

Lenin's analysis of classes. But based on its class énalysis of

Chinese society, Gongchandang'deyloped_a strategy>of'revoiution.
;Essentailif, the revolution would be brought about by "the
unpropertied class" and "the intellectual cléss".‘It~would be
directed against "ﬁhe propertied'class" and "the small-
propertied class” would, for a time at least, ally with "the

unpropertied class",

4. Seize Politicai Power: The Revolutionarf'Road

| In What is to be Done?, Lenin described thé general 
approach of,-thé organizational’form,of,fproblems encduntered‘
by, and central tasks of the revolutionary party. Esseﬁfially,
he argued that proletarian.revolution could only be broughﬁ
about 1f the prolefariat was conscious. Therefore, the central
task of the revolutionary party was to educate the proletariat
so as to rouse its latent consciousness. Since such education
could only be carried out by those who were themselves class
conscious, the revolutionary party had to consist of those who
were the most class conscious, i.e. those whom Lenin referred to

as the "vanguard" of the proletariat.

Although Gongchandang dealt with questions of

consciousness, and even came close to the concept of the
vanguard party, there is no evidence which suggests that the

contributors to Gongchandang were aware of Lenin's thesis on the

vanguard party.
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By the spring of 1921, Gongchandang'started,to describe
the path which the early communists thought would lead to a
successful "social revolution",

Writing in June 1921, Zhou Fuhai made it clear that only
the seizure of state power could bring about socialism. In
"Seize Political Power",’? Zhou wrote that political power could
only be gained through violent revolution:

First is to seize political power. . . . Our so-called
" seizure of power does not make use of parliamentarianism
to fool around with the propertied class, spreading a
little righteousness in government. That is to say, we
must use revolutionary means to overthrow the properted
class, and to place polltlcal power in the hands of
unpropertied class.’?
Since this article was primarily a critigue of anarchism, Zhou
continued by arguing that "common sense" dictated that it was
necessary to seize political power and establish a new state. He
did not describe the nature of these "revolutionary means"

"A Call to Labourers, Peasants and Soldiers" in May
1921, had been a little more specific in describing this
revolution, which would not simply be an armed insurrection.

You must not be afraid of this word revolution. To leave
the bitter life of today, we must have our own power,
and revolution cannot be avoided. I assure you that our
revolution does not call upon you to take up arms. This
old-style revolution cannot be used today. Revolution
calls upon you to unite, to unite together so as to
consistently resist your enemies.,’S®
In other words, the communist revolution would not simply be an
armed insurrection or the kind of extended military campaign

being pushed by the Guomindang. This revolution would have a

relatively long period of preparation.

In order to resist an enemy, according to this "Call",
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it was first neceSsary to identify the enemy. There were three
enemies in China:

First are officials. Take a look at the petty officials
of your villages and you can know the crimes of all
officials. Second are the militarists. Officers lead
troops into your villages, they rape your wives, beat
your parents, and demand your money. These militarists
are abetted by the officials. They are evil in the same
way that officials are evil. Third are the
capitalists.’® :
This was ‘the first step of the revolution--"to recognize ybﬁr-_
enemies".’” .

These enemies would not stand idly by and allow
themselves to be overthrown. They.wodld use all sorts of "lies"
to prevent the unity of the masses. Therefore,'tﬁe.second step
6f revolution would expose their manoeuvfes, i.e. it would carry
out ideological propaganda."’® Echoing Shi Cuntong's thesis of
"tﬁe international nature of communism and capitalism, this
"Call" bointed out that the‘third stép of revolution would.,
"unite the labourers of the whole world". This unity was
necessary because the enemies of Chinese labourers Qere
supported by the foreign powers and foreign capitalists.’?®

The fourth step was to mobilize military units for the
actual seizure of power.®® Only after all of these steps could
"the dictatorship of labour" be instituted and socialism be
realized.®’

"A Call to Lébourers, Peasants and Soldiers" did not
deal with the issue of class conscious, but "A Call to Labour",
published in June 1921, described class consciousness as a

necessary pre-condition for revolution. First, it pointed out to

labour that it creates all wealth and asked:
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All of the things of the world are made by you. All of
the things of the world should be controlled by you.
Then why 1is it that you have such suffering? Do you know
where your suffering comes from? It is not necessary to
say that your suffering comes from the fact that you are
all oppressed labourers. Land, machines, houses, and
other tools of production are all privately owned by the
capitalists. If you want to work so that you can eat,
but do not own any land, machines, houses, or other
‘tools, you can only sell your physical labour . power to
the capitalists becoming their unskilled labour. The
wages given to unskilled labourers by the capitalists
are only enough to fill our mouths dragging out our
miserable existences, while most of the profits pour
into the coffers of the capitalists. Because of this the
capitalists grow richer day by day, while the labourers
grow poorer day by day. If you wish to end your
suffering, the privately owned land, machines, houses,
and other tools of production owned by the capitalists,
must be transformed into the common property of all
labourers.®?

In other words, capitalist exploitation.was reéponsible for the
abje;t condition of tﬁe iabouring masses,'and socialism was the
only'meéns'of changing this situation. According to "A Call to
Labour", in order to achleve socialism,

The labourers of all industries and all places must
become conscious that the capitalists of all industries
in all places are a class, and that the labourers of all
industries in all places are a class, and that these two
classes are forever incompatible. . . .Unless the
labourers of all places and industries organize
themselves into a class, they will never have the
‘strength to resist the powerful capitalist class.
Without the strength to resist the capitalist class, it
will be impossible to transform the capitalists'
privately owned tools of production into the common
property of the labourers. Unless the tools of
production are commonly owned by the labourers, their
suffering can never be eliminated. This, then, is called.
class consciousness.®?

In other words, class consciousness on the part of the
"labouring class" was the awareness that the interests of the

capitalists as a class were inimical to those of the labourers

as a class and that only collective ownership of the means of
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production could ultimately improve their condition. Only when
the labouring class had this consciousness could communist

‘revolution occur.

"A Call to Labour" did not descrlbe -the manner in whlch
_con51ousness develops. This question was examlned in Aprll 1921,
in "A Call to the Peasants of China" wh1ch p01nted out that a

successful revolution in China required that peasants be class

conscious.

The peasants are the great majority of the Chinese
population. They are very important during the period in
which revolution is prepared, as well as during the
period in which it is carried out. If they are class
conscious so that they can rise up and carry out class
struggle, our social revolution, communism, is
completely possible.?®® :

Without the peasants, the revolution could not succeed, and the
peasants would only take part in the revolution 1f they were
class conscious. Class consciousness develops naturally

Class consciousness . . .is completely consistent with
the natural tendancies among masses. If it is not
induced from the outside, it is something that a mass
itself will one day discover. Class struggle necessarily
occurs as the natural result of the fierce conflict
between two completely irreconcilable masses reaching
its limit, when the suffering of the ruled is at its
greatest.8%

Although class consciousness may be a "natural result" this
article went on to point out that its development could be
encouraged.

. . .If you await its natural development, it will occur
a little later. Because this tendency exists anyways, if
you add on artificial means to promote it, it will
happer a little sooner.®¢

In other words, although the development of class consciousness

was inevitable, its development could be stimulated by an
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external agent._Ali thatAWas'heéded to encourage the development
of class_consciousness amongst the peasants was "to think of a
way to propagandize them."87

In "How Do We Make Social Revolution?", Shi Cuntong
argued that only‘a highly conscious minority, in effect what .
Lenin called a "vanguard", could bring about "social
revolution".®8® According to Shi; this vanguard, or group of
"radicals", was to be composed of "the threé-cornered alliance
of the unpropertied class, soldiers and students". All three
were needed because |

The people who are the strongest in making a social
revolution in China are the unpropertied class and
soldiers, but these two kinds of people are not '
conscious today and do not understand socialism. To make
them conscious and to believe in socialism, conscious
students must enter their organizations and carry out
propaganda. When more of the unpropertied class and
soldiers believe in socialism, the alliance of the three
can seize its opportunity to suddenly rise up, creating
a social revolution by grasping political power in our
~hands and using it to create the economic organization
of communism,?8?®

Therefdre; this revolution would be brought ‘about by workersband
soldiers who had been made conscious by  the propaganda
activities of students.

Thus, according to Shi, students bore the major burden
of bringing about revolution. Only students could play the role
of propagandists.

Because the situation of students is better than that of
most members of the unpropertied class and most
soldiers, it is easier for consciousness to occur
amongst them., It is easier for them to be affected by
socialism, and to be willing to make sacrifices for
socialism. Although there is a minority which is
corrupt, the vast majority of students is honest and
innocent. Today, most of those who read socialist books
and newspapers are students. Many of them are believers
in socialism. I believe that the students' task, to make
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a social revolution in China, is very heavy. Without
them, social revolution cannot possibly succeed. Why?
Because in China today, only students can become
propagandists. It can be said that students are the

catalysts for the unpropertied class and soldiers.
Wlthout students, they cannot unite under one "ism".

Shi continued by p01nt1ng out. that students would flrst
.have té organize themselves in order to carry out this task
This organlzatlon would extend from each school to the national
level,.and would allow students to research soc1allsm and the
conaition of the labouring people.?®' |
Shi wrote that organization, in'itself, was not
sufficient to raise the consciousness of the workers and
soldiéns. Students had to physically enter factories and
military units to carry out their propaganda tasks effectivelyt
This would alloW them to eérn the trust of thevworkers and the
soldiers,.and to tell them about socialism.®?2 |
Those who were best able to bring ‘about socialism,

according to Shi, were the.factory workers. Particular emphasis,
therefore, had to be placed upon "propagandizing" them.. Students
had to enter the factories and cause the workers to have
"cbnsciousness, training, and organization." In particular,
students should organize labour unions and other organizations..

Unions have two purposes: oné is to improve the life of

the labourers by struggling with the capitalist class;

one is to prepare labourers to control industrial

enterprises in the future by training them. In order for

us to make social revolution, unions must quickly be

organized.?®?
Therefore, students not only had to tell workers about

socialism, they had to organize them into trade unions.

Shi was well aware that there were relatively few
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- factory workers in China at this time. He therefore félt.that
‘workers did not have sufficiéht strength to carry out revolution
on their own. The most powerful people in China were soldiers.
Therefore, students also had to'joinfranks with them, become
their friends and show them that their interests lay‘with the
workers, join wifh them,'seize poweft énd bfing about‘the
desired revolﬁtion.s“

The bath of revolution which Shi Cuntong described was.
-very clear. He proposed a revolution which would be brought
about by "the direct action of the three cornered alliance of
the unpropertied class, students and soldiers."?S Only studehts
 had a sufficiently developed understanding of Chinese society,
and of socialism, to be able to raise the consciousness of the
-workers and soldiers. They therefore had to go.down to the
workers and soldiers, join with them, raiSe their consciousness,
and bring about a revolution. Accordiﬁg to Shi, this was the |
only way in which a communist revolutiqn could be brought about
in China.

Shi's description of the path of revolution was
consistent with the positions of his colleagues. They all saw
ﬁhe need to develop "class consciousness". They felt that this
development could be stimulated by effective propaganda.?®®

Nowhere in "How Do We Make Social Revolution?" does Shi
point to the necessity of organizing the conscious minority into

a political party. For that matter, none of the contributors to

Gongchandang ever made this point. This suggests that the early
communists were unaware of the Leninist concept of a "vanguard

party".®’ It is possible, of course, that the early communists



130
were so preoccupied with organizing a»“vahguard party™ that they
never bothered to mention it, but this is unlikely. If this was
the case, then it is highly probable that one of the
contributors would have used the termv"vanguard", but we find
that Shi Cuntong, for example, never applies this term to his
conscjous minority. | |

The revolutionary path described in Gongchahdang was not

that which ultimately succeeded in China. It would take as great
deal more practical experience, ahd sﬁbstantial theoretical re-
evaluation , before}that strategy emerged. The early communists,
however, were aware that if their revolution was to succeed,
they, that is Stﬁdents and young .intellectuals, had to go down
bropégandize, and organize, the masses. And that, more or less,

is what_they did.



131

CONCLUSION

The program of the Chinese Communist Party as presented

in Gongchandang was conditioned by concepts which had appeared .

in China before 1920. In particular concepts of revolution and

classes strongly influenced Gongchandang's analysis of

revolution, concepts which are neither Marxism nor Leninist in
origin but were, ih fact, anarchist concepts; |
Aécording to énarchism, "Social Revolution" would lead
to communist, i.e. classless and stateless, society. The
Bolshevik Revolution had been understoodvas such a "soéial
revolution” and Bolshevism itself was confused with anarchism.
At the same time that the Bolshevik Revolufion came to be seen
as a "social revolution", there was an increasing awaréness of
‘the need for sﬁéh'a revolution in_Ching..fhese two,eiements-—
Bolshevism as "social revolution" and the need for such a.

revolution in China--were brought together in Gongchandang.

Russian-style social revolution was the declared objective of

the early Chinese communist movement . Gongchandang distihguished

its "social revolution" from that of the anarchists by arguing
that the communist "social revolution" would use the seizure of
political power, i.e. "political revolution™, as the means.of

realizing the social revolution. In effect, Gongchandang argﬁed

that only communism could realize theé anarchist dream.
Class struggle was the method of bringing about the

communist revolution. Gongchandang claimed, in a remarkable echo

of earlier populist sentiments, that this class struggle would
occur as the result of the stimulation of the development of

class consciousness., Thus students should go down to,
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‘propagandize and organize, the masses of peasants and industrial
workers.

This program of revolution was also conditioned by

Gongchéndang's analysis of classes. The revolution would be
brought about by the alliance of the intellectual class and the
unpropertied ciass. This view of intellectuals.as sharing the
same 6lass:interests as the oppressed mésses was a comon theme
bf the period. Another common theme was the understanding of
bclasses_seen in the wake of the Bolshevik Revolution. This view
of classes--social groupings defined by ownership of the means
of production, i.e. of property--added an economic content to
those ciassés which had been pfevioqsly described by anarchism,
‘Where anarchists had identified oppressor and oppressed classes,
~exploiter and exploited, i.e. "prépertied" and "unpropertied",

classes were now seen. Gongéhanaang shared this undérstanding of

classes in so far as it identified a class composed of landlords
and capitalists, as well as a class composed of peasants and
industrial workers, as the basic classes of Chinese society.

Gongchandang's perception of society was also-

conditioned by limited access to, and consequent framentary
knowledge of, Marxism and Leninism. Although intellectuals were -
familiar with the basic forhal elements of Marx's theéries, in
practice their understandings of reality femained essentially
unchanged. This can be seen in the idealist interpretations of
Chinese history found in Li Dazhao's and Hu Hanmin's
examinations of the history of Chinese thought. Both were
familiar with the principle of the_materialist conception of

history, but in practice confused it with economic determinism
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and;Malthpé; Marxism's failure to change basic perceptions was |
also evident in the understanding of the theory of Surplus value
as equivalent to "property is theft", and can even be seen in
the concept of cléss struggle as a kind of device or means of
achieving social revolution.

There is no evidence which suggests that the

contributors to Gongchandang were‘familiar with Lenin's:
theories. Specifically, they failed to use his theory of
revolution to justify communist revolution in Chiﬁa, and instead
argued thaf since Chinesé_and Russian-societvaere of the same
nature, Bolshevism could bring about revolution in China. In so
far as they were aware.of‘Lenin‘S;concept of the vanguard party,

_the contributors to Gongchandang never mentionned this, nor used

the term, nor discussed the importance of regrouping'the most
conscious elements 6f the unpropertied in the party.

Since ﬁhe First Congress of the Chinese Comﬁunist Party
did adopt Leninist prihciples of organization, it is likely
therefore that whatever the early communists did know about the
vanguard party had originafed with the Comintern. Assuming that
Comintern agents were familiar with Lenin's theories of

imperialism and vanguard party, Gongchandang's failure to deal

with these questions seems to suggest that there was not much
Comintern input into the positions of the pre-Congress communist

movement in China.

.Finally, although Gongchandang's programme was in many
ways a response to anarchism, anarchist conceptions of reality
influenced its positions. "Social revolution" was afterall an

anarchist term., But the influence of anarchism was particularly
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evident in Gongchandang's class concepts. In effect,

Gongchandang saw society in terms of two classes--the propertied

and the unpropertied--which correspohded to the anarchist's
oppressor and oppressed classes. Landlords and capitalists, who
made up the ruling class, i.e. the target of the anar@hist‘
‘revqlution; Were seen>as the.propertied class, the.targetvof the -
communist,revolution. | |

This view of classes, i.e. a single class éomposed of -
landlords and capitalists and a single class composed of workers
and peasénts) also implies that Chinese intellectuals before
1921 were completely unaware of class differences between the
landlords and. the bourgeoiSie,,and between the peasantry and the
proleta;iat. In the urban world of progressive intellectuals,.as
" far as they were aware, some landlords owned land ‘and-some
factory ownersiowned-land. Industrial workers and peasants weré
equally poor, talked alike, dressed alike, and ate the éame
foods. The differences between these classes are essentially
bpolitical. Chinese factory owners, faced with direct.competition
from foreign-owned enterprises, had an objective interest in
opposing imperialism. Landlords, on the other hand, had no such
interest unless they were faced with direct expropriation which
was rare. Industrial workers were more concéntrated.together
than peasants, and were easier to organize and easier to
propagandize. Poor peasants like industrial workers haa nothing
to loose by supporting the communist revolution. Their most
immediate interest was not the socialization of ownership of the
means.of production, however, but ownership of land. Thus, the

revolutionary party's approach to poor peasants could not be the
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same as that to industrial wofkers.

These differences between landlords and capitalists,
between peasants and industrial workers,bwere not evident in
1921, In 1921, communist intéllectualé‘ experience of Chinese
society was too limited. They would only become aware of these
differences after considerable effort and much re-evaluation of

their understandings if Marxist-Leninist theory.
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